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TRANSLATOR’S PREFACE 

The author of this magnum opus, Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman, 

is my father. From an early age, I am enamoured of him. Still I would not shy away from the 

fact that being a prudent and sceptic person, I have made every effort to find flaw(s) in him. 

We are all humans and we come with imperfections. It is quite natural. Did I find any? I 

will be blatantly honest. None! Later in my life, I found that he has been granted superior 

spiritual succession from his spiritual guide. Well! That put my interrogating mind to rest. 

I pledged allegiance to him in my early twenties. From then onwards started an amazing 

journey of self-discovery. The more he perished my innerself (an-nafs) the clearer became 

the mirror of my mind and soul and the more I understood him and the world around me. 

The reality of this world is sugar-coated. My father is surely a man of God for he loves 

Him so ardently that it leaves me flabbergasted every time I reflect. How can a man who 

cares uttermost and maximal for every family member, relatives, disciples and unknown 

people have eyes that are pain-stricken and smile that is as gentle as the morning sun! Sultan 

Mohammad Najib-ur-Rehman is my father but more importantly he is my spiritual guide.  

He is disciples’ role model yet I have observed him never moulding their lifestyles rather 

correcting their views and ideas towards life. He has given them full independence to 

choose but they have always drifted back to him, to sit before him for the calmness he 

pours through his wise words. He is the Spiritual Guide. You will read plenty about the 

relationship between ‘The Perfect Spiritual Guide’ and ‘Seeker of Allah’ in chapters with 

the same titles. However I would mention here that he has taught us disciples to live fully 

yet comply completely with Allah’s commands. You would have heard many cases of 

control freak pseudo spiritual guides and the very name spiritual guru or Pir would give 

shivers. But be assured he is like those made-up stories about a man in search of purpose 

of life and after tremendous heart wrenching trials has found what he was looking for. In 

our spiritual guide's case it was the Reality and Truth and it is this very Reality and Truth 

towards Whom he leads to, like a shepherd. 

My spiritual guide is exceptionally brilliant. He has written twenty-four books in Urdu 

language with not only beautiful diction and eloquence but also with the message of 

peace and serenity. His Urdu book Shams-ul-Fuqara took seven years to complete and is 

a gem. The book in hand is a translated version in English language of the draft of its 

third edition. The first portion is the biography of Sultan Bahoo and he needs no 

introduction if you are already into Sufism and if not then a small introduction is given in 

the following paragraphs. The second part is on Sufi teachings whose seed is sowed into 
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the inward of seeker of Truth which sprouts into beautiful fragrant flowers carving seeker’s 

personality.  

Sultan Bahoo is the 25
th
 spiritual master of Sarwari Qadri order. It is not at all strange to 

come across every other person in subcontinent who is familiar with his name and is full 

of admiration for the great Fakir. He is a well-deserved reverent personality. He is a Saint, 

Mystic, Fakir and Dervish in the true essence of these words. He lived in the 17th century 

and has carved such a legacy and prestige that even after approximately 329 years of 

death people are intoxicated by words of his Punjabi poetry, dazed by beautiful Persian 

prose and awed by his brilliant personality and wisdom. His work has stood the test of 

time. He had no academic qualification yet he authored one hundred and forty books. Many 

miracles are associated with him but the most famous miracle is that a non-Muslim whose 

eyes fell on his countenance would recite shahada there and then and became a Muslim.  

Sultan Bahoo's shrine is also all beneficence for its visitors. Even the fruits and leaves of 

trees of the shrine are considered blessed among his lovers and are eaten with devotion to 

cure diseases and known to bring blessing of child for childless couples.  

Surprisingly people have witnessed his shrine relocate twice and each time the grave was 

dug, it made the surroundings aromatic. The people were left wonderstruck to see the 

drops of water of ablution on his innocent face like it was ready for burial.  

His Sarwari Qadri chain is the source of guidance for the seekers of Allah. Every Sarwari 

Qadri Saint has left a mark even for the callous. Poetry of all the Saints speaks of arduous 

and memorable journey of Divine love and their teachings lit lamps of faith in dark ages. 

Presently plethora of self-help books and novels are available and readers of Sufism are a 

few. Yet I would emphasize that biography and teachings of Muslim Saints should be read 

as they lead to what makes a man great and human. 

The text of this book is a maze. The journey has messages and ways of finding and exploring 

the self, veils between Lord and slave, inner peace, the miracles of Divine vision and the 

Mohammadan Assembly, the creation of good and evil, inspiration, secret conversation 

with Allah and even meeting with the passed away Saints. 

You will be surprised to know that three of its translators are housewives and one a 

government employee. We accomplished the task due to the spiritual influence and guidance 

of our spiritual guide, the Sultan-ul-Ashiqeen. This book is a masterpiece of Sufi literature. 

Turn to any page and read a passage, you will surely recognize the hard work and beauty in 

the text.  

We, the translators, have one thing in common yet it is the most powerful thing and it is 

the bond of our spiritual guide which is unbreakable and holds us together like the sun is 



 
 
 
 

 

11 

 

 

for planets. He believed in us for this colossal translated work but more importantly he 

made us believe in ourselves. 

We held various meetings to draw patterns and to create harmony in the terms used 

throughout the book. Moreover we read and re-read all the chapters for the said purpose 

and not solely focused to those allotted to each of us. This book took four years to complete. 

In this regard we are truly thankful to Ahsan Ali Sarwari Qadri who fully cooperated with 

us while composing Arabic, Persian, Urdu and Punjabi. He worked tirelessly giving 

chapters the form of a book and formatted it.    

Why read this book when there are numerous books available written by Sultan Bahoo 

which are masterpieces of gnosis? Well the thing is that ‘Sufism-The Soul of Islam’ contains 

all of Sultan Bahoo’s teachings such as Faqr, Divine love, the Mohammadan Assembly etc. 

extracted from various books, word by word, but placed under chapters titled after his 

teachings. In addition author himself has added elaborated notes in easy to understand 

language to clarify many concepts. For comparative study he has also included related 

work of other Saints as well as scholars of every school of thought. For example in the 

chapter ‘The Perfect Spiritual Guide’ you will find all of Sultan Bahoo’s passages about 

the perfect spiritual guide scattered in his various books under one chapter. Moreover the 

major time saving advantage you will get is that the relevant Quranic verses and Hadiths 

are mentioned along with translated extracts from the teachings of Sarwari Qadri Saints 

and of Ibn Arabi, Abdul Karim al-Jili, Rumi, Rabia of Basra, Allama Iqbal and many more. 

All the questions of Sufism, spirituality, mysticism or Faqr are answered here. 

Your glimpse into the chapter of Divine vision will open new horizons, for you will read 

that the renowned scholar Abu Hanifa said that he beheld Allah a hundred times in dreams. 

Even translated exegeses of the Quran are given, stating that Prophet Moses knew what 

was lawful and forbidden in the court of Allah, therefore his request to behold Him was 

legit but you have to thoroughly explore the chapter why he fainted and what he said 

afterwards as stated in the Quranic verse. 

Chapter ‘Oneness of Allah’ (Tawhid) has many literary discussions and it is the beauty of 

the chapter. But for now I would mention that it is the first pillar of Islam and the only 

invocation requisite to enter this religion. The words go as: 

“There is no God but Allah, Mohammad is the Messenger of Allah.” 

Quite simple. Isn't it.  

Yet for Sufis it is not just a verbal claim. My spiritual guide starts the chapter with words 

that if there is none but Allah then what is all that we see around us? Not that simple for 

Sufis! Immersing into the ocean of Oneness is their focus but through the mediation of a 
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perfect spiritual guide. Those who have experienced their innerself (an-nafs) shattering 

will say that to tear the veils of innerself and witness Him everywhere is Oneness. 

The list of division of chapters among the translators is: 

Sultan Mohammad Abdullah Iqbal Sarwari Qadri   

1. Beneficence and Grandeur of the People of Cloak  

2. Grandeur of Companions of Prophet Mohammad  

3. Sarwari Qadri Order 

4. Sharia 

5. Pretence 

6. Arrogance, Pride and Humility 

7. Loyalty and Sacrifice 

8. Shahada 

9. Knowledge 

10. Human Evils and Sins  

Sahibzadi Muneeza Najib Sarwari Qadri 

1. Faqr 

2. Ism-e-Allah Zaat 

3. The Perfect Spiritual Guide 

4. Divine Vision 

5. Inspiration 

6. Unveiling 

7. Shaikh Abdul Qadir Jilani 

8. Innerself 

9. Divine Presence 

10. Divine Favour 

11. Perseverance 

12. Creation of Good and Evil 

Yasmin Khurshid Malik Sarwari Qadri 

1. Self-Realization 

2. Divine Love 

3. Mohammadan Assembly 

4. Sultan-ul-Faqr 

5. Oneness of Allah 

6. Waham 

7. Ilm-e-Dawat 
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8. Renunciation of the World 

9. Surrender and Submission to the Divine Will 

10. Reflection, Concentration and Meditation 

11. Theophany 

Ambreen Moghees Sarwari Qadri 

1. Biography of Sultan Bahoo 

2. Seeker of Allah 

3. The Universal Divine Man 

4. Sincerity of Intention 

5. Trust upon Allah 

6. The Levels of Annihilation in Spiritual Guide, Prophet Mohammad and Allah 

7. Jamiat 

8. Certainty 

9. The Esoteric and the Exoteric 

10. Ghanayat 

Sufi terminology used in this book would not leave you perplexed or make this book look 

like an alien. Sufi literature readers would recognize them immediately from the famous 

works of similar nature. Complete list of books is given in the bibliography, therefore 

titles are not reproduced here. Moreover the section of this book titled 'Terminology' has 

explained them in detail. Even transliteration of terms is written along with script. 

Spark of spirituality is in every being but it is the spiritual guide who ignites it. Man has 

whole of the cosmos within him but the strength to access the peak and remain engrossed 

in beholding Allah is granted by the guide. Everything unfolds when one invokes and 

contemplates the Divine name Hoo )ُھو) which is popularly known as Ism-e-Allah Zaat. 

The one condition to oblige is that it must be granted by the perfect and accomplished 

spiritual guide. 

The writer of Shams-ul-Fuqara, my spiritual guide, is perfect and accomplished in every 

respect. He is wise, practical, spiritual, intellectual, genius and modern. Rather he possesses 

every attribute ‘the Universal Divine Man’ (al-Insan al-Kamil) can possess as described 

by all the Saints and especially by Imam Husayn ibn Ali in his book Mirat-ul-Arifeen. 

Sultan Mohammad Najib-ur-Rehman is an absolute light within as he is on the footsteps 

of Prophet Mohammad sall’Allahu alayhi wa’alihi wasallam. 

Sahibzadi Muneeza Najib Sarwari Qadri 

Mangla Cantt-2020 



 
 
 
 
 
 
 

 

TRANSLATORS’ NOTES 

Sultan Mohammad Abdullah Iqbal Sarwari Qadri 

In this world of unrest, my spiritual guide is the fount of inner peace. 

On the very first day when I came to the khanqah of my spiritual guide, the moment I 

looked at his sacred face, the first secret that was revealed on my inward was, “He is the 

true and perfect spiritual guide of this era.” The second thing he blessed me with in less 

than a moment was ‘inner peace’ which lasts till date.  

It might take a century to grasp the meanings of his highly regarded book Sufism-The Soul 

of Islam. Alongside writing twenty-four books, Sultan-ul-Ashiqeen Sultan Mohammed 

Najib-ur-Rehman is an ideal father, emblem of wisdom, perfect spiritual guide and the 

Universal Divine Man of present era. He is such a generous personality that he has made 

these books available on internet free of cost.  

I had been pondering over Islam’s reality my whole life before coming in the servitude of 

my spiritual guide, so that I could become successful in the court of Allah. Neither any 

teacher nor any book could help me, thus I realized that true Islam cannot be found in 

these days. But I was wrong, it was just a matter of time, my Murshid guided me with his 

spiritual glance and answered all my questions in a moment. From this very incident I 

came to know his grand status. I was surprised that I had spent twelve years to find the 

answers of my questions but failed and he answered in a moment even without speaking.  

Whoever wants to find the perfect spiritual guide of the era, he must read this book and my 

spiritual guide will guide him spiritually by the grace of Allah. If someone asks me what is 

this book about? My answer would be, “It is the straight path, Divine love, unveils Divine 

secret, blesses eternal peace, complete code of life, an ultimate guide for the seeker, light 

for the perfect ones and leads the reader to the Mohammadan Assembly and Divine vision.” 

At the end I want to say a few words about my spiritual guide and request him to accept 

these words: 

“If you unveil your secret, mountains will crush to sand, oceans will be dried, sky will fall 

and the universe will be shaken. No one can withstand your secret but only you. You are 

the representative of Prophet Mohammad sall’Allahu alayhi wa’alihi wasallam, spiritual 

son of Fatimah-tuz-Zahra, beloved of Husayn ibn Ali and the reflection of al-Ghawth al-

Azam Shaikh Abdul Qadir Jilani. You are the mirror of Sultan-ul-Faqr VI Sultan Mohammad 

Asghar Ali. In the world of love, you are the Sultan of lovers and in the darkest of the 
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dark you are dawn of Faqr. In the realm of death you are the life. I am your worthless 

slave and you are my worthy spiritual guide. You are the fort for your devotees against 

Satan and all evils. Your lovers request you humbly for elixir of love. They are requesting 

because they know you love your disciples a lot. Now it has become difficult for them to 

stay without you. O my master! Give me intoxication of your nearness. Those who have 

spiritual sight to behold, praise the eternal Beauty within you. You know the alchemy to 

turn soil into gold. In fact your sacred self is an alchemy itself.  

I am sinful who does not deserve anything but you are pure and eternal visionary. On the 

day of Divine covenant you were among those who rejected everything for Allah whereas 

I was among those who were rejected by Allah. You are the king of kings and I am an eternal 

slave. I find no goodness in me for you to bless me. O my spiritual guide! Help me for I am 

alone in the thick forest where Satan and innerself together ambush me every moment. You 

are my saviour and the only saviour, so help me for I am the most worthless in the universe.” 

 

Sahibzadi Muneeza Najib Sarwari Qadri 

Recollection of a daughter and disciple  

I have written my experiences in the preface of the book yet these few feelings and 

disclosures also poured out. 

A Walk down the Memory Lane 

I still remember the mild summer day, one of my childhood cherished memories, tiny me, 

tiny heels and wearing a pretty blue dress. Walking side by side the best person in any 

girl’s life, her papa, in comfortable steps for he was walking in relaxed pace to match mine. 

At times I would hold his hand on minute bumps on the road. Car was parked at some 

distance and all the walking made miniature me a little sweaty. I had no clue where we 

were headed to but as soon as we entered a shop, he leaned and said to pick any games I 

liked until he purchased PlayStation and asked to take my time. I grinned from ear to ear. 

He could not hide the tender shine in his eyes because like always his children’s happiness 

made his day but he looked the other way to hide his warm smile and gave me privacy by 

pretending to talk to the shopkeeper. One of the most memorable days of my childhood. 

He made it a routine to take me after every few days to buy new games for PlayStation.  
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This pattern was always there, be it expensive toys, inordinate school books, exciting sport 

items, colourful stationary, lovely school bags etc. He has always been there just to see 

his children twinkling. The only thing I know he adored and protected. 

Time to Reflect 

Now when I reflect I find that I was so oblivious of the facts of my papa's childhood for he 

never mentioned neither I asked. How selfish and for granted I have taken my parents all 

my life. My mama opened up when finally I thought I should give her time. She confided 

in me all her experiences and my grandparents’ for they are no longer among us.  

Travelled all my life in cars, slept and sat in air-conditioned rooms, never had to worry 

about fee, in fact never knew what financial crises meant. On the contrary, when my papa 

was nine years old he had to take up the job of a shepherd to make ends meet as earnings 

of my grandfather were not enough. He had to work in fields in the scorching heat of 

Punjab’s June and July but financial crises even took a deeper plunge when he took 

admission in college. He had to drop after just two months on non-payment of fee.  

I have known him as a perseverant person all my life. He has a Bachelor degree as a private 

student. Hard times were not leaving that easily. When he took admission in university, 

he had to drop again on non-payment of fee yet again he qualified in first division as a 

private student. Both these times he took job on the same gas station as an attendant and 

sold items on pushcart. Pushcart!  

Eyes are the Mirror of Soul 

I assume that I can read feelings in papa's eyes for I have seen five phases of his life by 

peeping through them. The happy eyes in my childhood. The vulnerable eyes when my 

sister and his beloved seven years old daughter died as no amount of money and powerful 

connections could save her. It added fuel to the fire. His ever restless and wounded soul 

started the search of Reality and for that he had to have a spiritual guide. Then the 

peaceful and contented eyes, for he found a father, friend and teacher in his divine spiritual 

guide. The hurt eyes when the best person in his life, his spiritual guide Sultan-ul-Faqr VI 

Sultan Mohammad Asghar Ali died and then the pain-stricken eyes. Though pain-stricken 

but at this age of sixty-one years his personality seems exuberant and serene. 

Bond with My Spiritual Guide and Rediscovering Myself 

Like already mentioned in the preface I pledged allegiance to him in my early twenties. 

My bond with my spiritual guide is the strongest one. 

This might sound strange but in the start of my spiritual journey he made me blind to 

other's faults which I had always enjoyed and opened my own for I was so confident that 
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I was perfect and that there was none like me. When the filth of innerself, world and 

Satan was somewhat cleansed - for the fault was in me and I was hardly giving up - he 

opened the way of inspiration, waham, ilm-e-dawat and so much more. His reverence for 

the Holy Prophet, the pure people of Prophet's household, sacred Companions and Sarwari 

Qadri Saints showed the path of faith. Life is hollow and purposeless without Divine love 

and holding his hand I started my journey of loving Allah above everything else. I know I 

have not fulfilled it yet, but that is the aim.  

 

Yasmin Khurshid Malik Sarwari Qadri 

Shams-ul-Fuqara is the masterpiece of my spiritual guide Sultan-ul-Ashiqeen Sultan 

Mohammad Najib-ur-Rehman, about which he had a long-cherished desire to be translated 

in English so that the true message of God and His Prophet may be spread worldwide. The 

message of Islam that is largely misunderstood and misinterpreted especially these days. 

Hence the most modern and latest religion is relegated to an orthodox and backward 

dogma. Rather it is all about love, recognition and gnosis of Allah but its spirit is lost and only 

the apparent rituals are performed in the name of Islam. The inner core, the true message, 

the main theme for which Allah sent various Prophets, Saints and guides, is missing. 

Therefore to revive the spirit, Faqr, Allah appointed His beloved men in different spans 

of time and among them Sultan-ul-Ashiqeen is the 31
st 

leader of Sarwari Qadri order and 

the contemporary Universal Divine Man. 

My spiritual guide chose me also to have the honour of translating the encyclopaedia of Faqr. 

Thus under his spiritual, physical influence and supervision I did my best efforts like all my 

colleagues to fulfil his hopes. 

He groomed and protected us. He has been there for me and my children through all the 

years back to 2011 till date. He has renovated the worn-out building of my personality 

and altered me altogether as it is only the Universal Divine Man who has the authority to 

change the nature of his seekers. I was an ordinary, trivial and aimless person. He chose 

me to be a seeker of Allah and imparted in my being the true purpose of life. His persuasion 

and teachings directed me towards the universal goal for which I was created, the Divine 

love, the goal that I was trying to discover during my superficial way of passing life. 

However many thanks to Allah for granting me such a perfect and accomplished spiritual 

guide who recognized me more than myself and moulded me silently, benefitting me with 

spiritual wealth as well as adornment of my worldly life.  
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My spiritual bond with him is marvellous. I had discussions with him on the difficult 

Divine facts, profound Sufi philosophy and writings of Saints. He unfolded their underlined 

meanings and those of the concealed concepts of Faqr which I could not have conceived 

without him. Especially the chapter ‘Oneness of Allah’ was the one which had several 

hidden realities to be clarified and thought about. Not only he inwardly inculcated in me 

its understanding but also outwardly imparted it with affection and politeness. 

I am a personification of gratitude for him! 

 

Ambreen Moghees Sarwari Qadri 

Born in a simple worldly family, I had no guidance of Sufism and spirituality. When the 

intense desire of Divine vision pulled me, I searched for the perfect spiritual guide madly 

as I had read in books of Sultan Bahoo that Divine vision and union are impossible 

without the spiritual guide. No one was there to understand my condition or guide me. 

Miraculously I found my perfect spiritual guide Sultan-ul-Ashiqeen Sultan Mohammad 

Najib-ur-Rehman which assured me of Allah’s words: 

 ا
َ
ن
َ
ُہۡم ُسُبل

َ  
ۡہِدیَن

َ
ن
َ
ا ل
َ
ِذیَۡن َجاَہُدۡوا فِۡین

َ  
 (69:29) َو ال

Meaning: And those who strive hard for Our cause, We certainly guide them to Our ways. 
(29:69) 

Then started an amazing spiritual journey, though full of challenges and trials but made 

easy and interesting due to the guidance and company of my spiritual guide. It has been 

thirteen blessed years under his slavery. If someone asks me what I have found in these 

years, I would answer, “More than I desired and deserved.” One concrete assurance I have 

since oath of allegiance which prevails till today is that I am in ‘Safe Hands,’ nothing can 

harm me in the world or hereafter. It is not just a thought but my experience throughout the 

thirteen years as his kind shelter has kept safe not only me but my family also from all 

physical and spiritual evils and worldly accidents. It is as if we are living in a small protected 

and peaceful town separated from the worldly jungle. This is not only mine but my fellow 

disciples’ feeling as well. He has taught us to ‘Live’ and ‘Die before death.’ I consider 

only the years spent in his company as my life, before that it was just darkness. Had I not 

found him, my worldly life would have definitely gone wasted and the hereafter ruined. 

Without him I am nothing and a no one!  
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I have never seen such a diligent, sage and dedicated person in my life. He is undoubtedly 

matchless in all his charismatic attributes. His perpetual hard work for the cause of Allah 

is an inspiration for his disciples to dedicate their life for Allah following his footsteps. The 

way he revitalized the soul of Islam according to the demand of the era is an undeniable 

proof that he is the Reviver of Islam of the millennium. 
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Born Najib-ur-Rehman in Bakhshan Khan, Chishtian Tehsil, District Bahawalnagar, 

Pakistan on August 19, 1959 (14 Safar 1379 AH) Wednesday at 4:30 am. His pious 

parents Abdul Hameed and Kaneez Fatimah were migrants to Pakistan after partition. 

Abdul Hameed was extremely devoted towards worships. He recited the Holy Quran 

from midnight till dawn and invoked Allah's name. He worked different jobs like 

cultivation, bookkeeping and shopkeeping. Kaneez Fatimah, his beloved mother, had 

immense love for the People of Cloak (Ahl al-Bayt). She also revered the Saint, Shaikh 

Abdul Qadir Jilani and had great influence on Sultan Mohammad Najib-ur-Rehman’s 

nature, life and personality. Moreover he physically resembles his mother. 

Destined to shine on the horizon of Faqr, Sufism, spirituality and mysticism, he has all 

the attributes of a Sarwari Qadri spiritual guide. Sultan Mohammad Najib-ur-Rehman is 

on the footsteps of Prophet Mohammad sall’Allahu alayhi wa’alihi wasallam and his 

perfect lovers. This section is an attempt to describe his charismatic, striking and startling 

personality along with a short biography and struggle. Though who have been in his 

servitude know fully well that words always fall short.  

Let’s start with the titles he is famously known by:  

1) Sultan-ul-Ashiqeen: In Sarwari Qadri order, the Mohammadan Assembly grants titles 

to every Sarwari Qadri spiritual guide. The basis of title is one of his special 

attributes which distinguishes him. This attribute dominates and has the most influence 

upon the Saint’s life. 

The title Sultan-ul-Ashiqeen means ‘the Sultan of Divine lovers’. Sultan Mohammad 

Najib-ur-Rehman is the Sultan of lovers of Allah. He spent his entire life in the love 

of Allah, the Holy Prophet and the beloved Saints. He is also granting the blessing of 

Divine love to his disciples and seekers. 

2) Shabeeh-e-Ghaus-e-Azam: This title means ‘the reflection of Shaikh Abdul Qadir 

Jilani’ or ‘the living portrait of Shaikh Abdul Qadir Jilani’. Similar to Shaikh Abdul 

Qadir Jilani, he is reviving and reforming the spirit of Islam after adorning the throne 

of Divine guidance and persuasion. Shaikh Abdul Qadir Jilani became the reviver of 

Islam in the beginning of second millennium while Sultan Mohammad Najib-ur-Rehman 
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has emerged as the reviver of Islam in the beginning of third millennium. Some further 

similarities with Shaikh Abdul Qadir Jilani are: 

 The spiritual experiences of Sultan Mohammad Najib-ur-Rehman’s  mother when 

she was bearing him; 

 His attractive and illuminating personality and predictions of a Fakir about him 

during his childhood; 

 Working hard to earn livelihood since young age due to poverty; 

 Being favourite of the teachers due to extraordinary intelligence; 

 Starting the mystic struggle to find the Truth in early age; 

 Spent very short period in the company of his spiritual guide (only five years); 

 Also faced the same materialism, sectarianism and religious deterioration that 

existed in the age of Shaikh Abdul Qadir Jilani 

 His struggle to end the heretic evils. 

He gained the invocation of beautiful names of Allah as well as the inspirational 

knowledge from Shaikh Abdul Qadir Jilani. 

3) Aftab-e-Faqr: ‘Sun of Faqr’ because he has made immense efforts to spread Faqr in 

the world.  

4) Shan-e-Faqr: The glory of Faqr. He has made the glory of all the leaders of Sarwari 

Qadri order known in the world. He is called ‘sun of Faqr’ in heavens and ‘the glory of 

Faqr’ on the earth. 

5) Sultan-ul-Zakireen: The Sultan of invokers of Hoo (ُھو). It is associated to his 

marvel that he grants all his disciples the king of invocations Hoo (ُھو) immediately 

after they pledge allegiance to him.  

6) Sultan-ul-Salikeen: Sultan of spiritual travellers.  

EARLY SIGNS OF SAINTHOOD 

The signs of sainthood were evident from an early age. A few of them are: 

1) Sultan Mohammad Najib-ur-Rehman’s mother narrated a dream she had when she 

was carrying him. She said: 

“I dreamt during the pregnancy that the full moon has risen very early in the evening. 

Its light is dazzling. The full moon after some time turned into the sun which 

eliminated all the darkness. It rose exactly from above my house. The sun reached in 

the middle while travelling the sky. At once it burst and its light spread everywhere 

in both the realms. When I woke up, I understood that the dream was about the 

expected blessed baby.” 

2) Sultan Mohammad Najib-ur-Rehman’s mother related that a Dervish often visited her 

house every couple of months. Once he came after the birth of Sultan Mohammad 
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Najib-ur-Rehman. She showed him the new born and asked to pray for him. At the 

moment, that spiritually absorbed Dervish was sitting on the ground. As soon as his 

sight caught the light of the baby’s forehead, he suddenly stood up. He kissed his 

forehead and told her, “Sister keep the baby’s forehead covered. If the devils read it, 

they would create problems for you. However they would not be able to harm the 

baby. Despite their lame efforts, he will definitely achieve his destination. Unfortunately 

you would not live long enough to see his wealth and spiritual heights.” 

3) His mother revealed that one night she saw Shaikh Abdul Qadir Jilani in her dream. 

He said about Sultan Mohammad Najib-ur-Rehman: 

“He is mine. He is my reflection. I would inquire you about him.” 

He was not like an ordinary child. His mother related that he did not like to indulge in 

childish activities. He spent most of his time in studies and serving his parents. 

EDUCATION 

Sultan Mohammad Najib-ur-Rehman started his education from Depalpur, Okara District, 

Pakistan. He had God gifted qualities and wisdom. In spite of the family financial crisis, he 

completed the Quranic and other religious education very soon. He completed matriculation 

from Government High School Depalpur, Okara District. 

Sultan Mohammad Najib-ur-Rehman always had a great love for Allah and His Prophet 

Mohammad. Since childhood he found peace and spiritual tranquillity in getting religious 

knowledge. Not only the Holy Quran but also other books about Islam and Islamic history 

had his utmost attention. He had an intellectually curious nature that was always eager to 

know more about religion and spirituality. He got a lot of Islamic knowledge without any 

teacher, merely by reading books.  

He was very talented and began to write essays in the children section of newspapers during 

his fifth standard. His essays were published in the children’s editions of renowned 

newspapers such as Roznama (Daily) Wafaq Lahore, Roznama Masawat Lahore, Roznama 

Mashriq Lahore and Roznama Imroze Lahore. 

Due to family’s financial problems since his childhood he could not continue his education 

regularly. He had to freeze his education off and on to help his father in earning. Even in 

such crucial conditions, he did intermediate in 1980 and graduation in 1983 in first 

division as a private student alongside part time jobs. 

JOBS 

Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman worked in District Office Okara 

as a clerk for some time. He got a government job in 1985 in Lahore. Hence he migrated 
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to Lahore on April 12, 1985. This migration proved to be a blessing. This is when Allah 

opened all avenues of financial comfort and worldly delight on him. 

PERSONAL LIFE 

Sultan Mohammad Najib-ur-Rehman married on March 13, 1987 (13 Rajab 1407 AH) 

before the Friday prayer in Lahore. He tied the knot with Tahira Parveen, the only 

daughter of Mohammad Saleem, in a very simple ceremony. She bore four daughters and 

a son. Their short detail is: 

1) Sahibzadi Muneeza Najib: Born on Sunday 7
th
 August, 1988 (23

rd
 Dhul al-Hijjah 

1408 AH) in Lahore, Pakistan. At the age of ten she pledged allegiance to Sultan-ul-

Faqr VI Sultan Mohammad Asghar Ali and renewed it by pledging allegiance to her 

father and spiritual guide Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman in 

2012. Her marriage with Mohammad Abdullah Iqbal took place on 14
th
 November, 

2015. 

2) Sahibzadi Tabeena Najib: Born on Wednesday 27
th
 September, 1989 (25

th
 Safar 1410 

AH) in Lahore, Pakistan. She died at the age of seven on Wednesday 2
nd

 October, 

1996 (18
th
 Jumada al-awwal 1417 AH) in ICU of General Hospital Lahore. She is 

buried next to her grandmother. 

3) Sahibzadi Mishal Najib: Born on Tuesday 6
th
 September, 1994 (28

th
 Rabi al-awwal 

1415 AH) in Lahore, Pakistan. She has pledged allegiance to her father and spiritual 

guide Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman. Her marriage with 

Dr. Hasnain Mahboob took place on 17
th
 December, 2016. 

4) Sahibzada Murtaza Najib: Born on Tuesday 5
th
 August, 1997 (30

th
 Rabi al-awwal 

1418 AH) in Lahore, Pakistan. He pledged allegiance to his father and spiritual guide 

Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman on 22
nd

 October, 2016 at 

the death anniversary of Sultan Sayyid Mohammad Abdullah Shah at his shrine. His 

marriage to Dr. Maha Mehboob took place on 6
th
 December, 2019. 

5) Sahibzadi Fatima Najib: Born on 4
th
 January, 2003 (30

th
 Shawwal 1423 AH) in 

Lahore, Pakistan. She was named Fatima by Sultan-ul-Faqr VI Sultan Mohammad 

Asghar Ali. She has pledged allegiance to her father and spiritual guide Sultan-ul-

Ashiqeen Sultan Mohammad Najib-ur-Rehman. 

SEARCH FOR DIVINE TRUTH 

The precise moment that changed the direction of Sultan Mohammad Najib-ur-Rehman 

to search for the Truth and Reality was the death of his beloved daughter Tabeena at the 

age of seven. He says that he could not get inner peace anymore. The restlessness of his 

soul kept him uncomfortable. The worldly wealth seemed totally worthless. He considered 
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this wealth useless since it could not save his dear daughter. The demand of the eternal 

and real wealth, the nearness of Allah had intensified. He started spending most of his time 

in worships and devotions to Allah.  

SPIRITUAL AND PHYSICAL OATH OF ALLEGIANCE  

It was the night of 12
th
 April 1997, Sultan Mohammad Najib-ur-Rehman had offered 

Tahajjud (late night) prayer. He was reciting salawat (sending peace and blessings upon 

the Holy Prophet). Suddenly his spiritual self enlightened and he found himself in the 

Mohammadan Assembly. There he saw the eternal Divine light, the Holy Prophet sitting 

in the middle. Seated on his right side were Ali ibn Abi Talib, Hasan and Husayn ibn Ali. 

While on his left were Abu Bakr, Umar ibn Khattab, Usman ibn Affan and the leaders of 

the four spiritual orders. Among them Sultan-ul-Ashiqeen was stunned with awe and 

majesty of the Assembly. He was about to collapse with surprise and fear. Meanwhile Ali 

ibn Abi Talib stepped ahead and held him by taking his hand in his own. 

Ali presented him before the Holy Prophet, letting him sit by the sacred feet of the 

Prophet. Then he said to the Prophet, “Respected! He is Najib-ur-Rehman. He is your slave 

and the spiritual son of your dear daughter (Fatimah-tuz-Zahra). She has selected him to 

grant the legacy (of Faqr). For your approval, she has presented him to your court.” 

Listening this, Sultan-ul-Ashiqeen bowed at Prophet Mohammad’s sacred feet who is 

indeed the beloved lord of both the worlds. The Holy Prophet acknowledged that his dear 

daughter has recommended him. Prophet Mohammad added, “I have accepted him as 

well.” Then he said, “Now he is our spiritual son but the legacy of which son may be 

granted to him?” Imam Hasan requested, “Respected grandfather! Mother has asked to 

grant him my legacy.” 

Thereafter the Holy Prophet held Sultan-ul-Ashiqeen from his shoulders, gently lifted 

him from his feet and said: 

“You are my spiritual son and heir. Verily one day you will benefit a whole era. Also we 

would make you our manifestation. As you have pleased my dear daughter, thus I am 

pleased with you.” 

The Holy Prophet stretched his hands towards him for oath of allegiance. Sultan-ul-

Ashiqeen held the sacred hands of the Prophet and pledged allegiance. The Holy Prophet 

looked at the spiritual guides of the four orders and said to Shaikh Abdul Qadir Jilani, 

“His spiritual training is now your responsibility.” 

After completing his training Shaikh Abdul Qadir Jilani ordered Sultan-ul-Ashiqeen to 

search for a living spiritual guide in January 1998. For this purpose, he visited different 
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places and met a lot of guides. Not only had he travelled within Lahore but also in other 

cities. None satisfied him. 

In February 1998, he saw a man with an enlightened face in his dream. The man said to 

him, “Come my son, I am waiting for you.” On waking up, Sultan Mohammad Najib-ur-

Rehman was surprised and then started his quest for that awe-inspiring face. Many days 

passed by but his search could not meet the destination. Even he did not receive any sign 

from Shaikh Abdul Qadir Jilani.  

Later on, in March 1998, he dreamt about the same spectacular face (of Sultan-ul-Faqr VI 

Sultan Mohammad Asghar Ali). This time that enlightened man opened an old box from 

which a golden Ism-e-Allah Zaat emerged high. It started shining near his sacred head 

like the bright sun. Then he said, “Son! You have struggled a lot and suffered through 

many hardships. Now come to me.” While pointing to Ism-e-Allah Zaat, he said, “I have 

this Trust of yours. And I have been waiting for you for long to entrust it to you.” 

After being spiritually guided by both Shaikh Abdul Qadir Jilani and Sultan Bahoo he 

visited the shrine of Sultan Mohammad Abdul Aziz (situated near Sultan Bahoo’s shrine). 

There he found a huge crowd outside the room of Sultan-ul-Faqr VI Sultan Mohammad 

Asghar Ali. After waiting a lot he got permission of meeting. As soon as he entered the 

room, he saw the same charming face of his dream. He felt as if he had found the treasure 

of both the worlds. A moment covered the distance of centuries and there remained no 

question unanswered. 

AS A SEEKER OF ALLAH 

Success in Faqr is only possible through Divine love. Sultan-ul-Ashiqeen’s Divine love 

for his spiritual guide Sultan-ul-Faqr VI was so intense that he almost forgot his own 

existence. In other words all his friendships, relations and worldly matters lost their 

significance. His main concern was only the comfort and happiness of his spiritual guide. 

He was ready to sacrifice his entire wealth. Merely one smile or a glance of love from his 

spiritual guide meant the whole world to him. A few of the services performed by Sultan-

ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman for his spiritual guide are: 

1) Sultan-ul-Faqr VI assigned Sultan-ul-Ashiqeen the auspicious service of getting the 

gold as well as the regular Ism-e-Allah Zaat made. He performed this service 

throughout the remaining life of his spiritual guide. 

2) Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali also ordered him to prepare the gold 

Ism-e-Mohammad. 

3) Sultan-ul-Faqr VI assigned Sultan Mohammad Najib-ur-Rehman the duty of publishing 

the monthly magazine Mirat-ul-Arifeen Lahore. He had no experience of journalism 
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yet he performed it with sincerity and diligence. He also made him the chief editor of 

the magazine due to his outstanding performance and popularity among readers. 

4) Sultan-ul-Faqr VI assigned Sultan Mohammad Najib-ur-Rehman the responsibility to 

establish the publishing department Maktaba al-Arifeen of his organization. The goal 

was to spread the teachings of Faqr through publications. He performed that duty 

also with a great zeal and dedication. This department published the following books: 

 Guldasta Abyat-o-Taleemat Hazrat Sakhi Sultan Bahoo 

 Murshid Kamil 

 Abyat-o-Swaneh Hayat Hazrat Sakhi Sultan Bahoo 

 Shan Sultan-ul-Faqr Ma’a Risala Roohi Sharif 

 Haqeeqat-e-Ism-e-Allah Zaat 

 Guldasta Abyat-o-Munajaat Hazrat Sakhi Sultan Pir Mohammad Bahadur Ali 

Shah 

 Tareeqat kia hy 

These books gained much popularity. Sultan Mohammad Najib-ur-Rehman supervised 

Maktaba al-Arifeen till the death of his spiritual guide. 

5) Sultan-ul-Ashiqeen converted his residence of Education Town to Lahore office of 

his beloved spiritual guide’s organization. 

6) Sultan-ul-Ashiqeen not only established Maktaba al-Arifeen but also added its office 

to the same residence. 

7) He also devoted adjacent 211 yards (seven marlas) land to extend the offices. 

Now his Education Town residence is serving as khanqah and office of Tehreek 

Dawat-e-Faqr (Registered) since October, 2009.  

8) During the life of his spiritual guide he was given the responsibility of treasury of his 

guide’s organization. 

9) Sultan-ul-Faqr VI made Sultan-ul-Ashiqeen the patron in chief of Lahore office of the 

organization. To spread the beneficence of Faqr Sultan Mohammad Najib-ur-Rehman 

chose a different approach. In addition to going to mosques, he also went to markets 

and malls. He preached Faqr among common people due to which Faqr spread quickly. 

Every week a bus full of eager devotees went to Jhang from Lahore to see Sultan-ul-

Faqr VI. They pledged allegiance to him and got Ism-e-Allah Zaat. 

10) Sultan-ul-Ashiqeen performed countless financial services for his spiritual guide. These 

included arrangements for celebrating Mawlid and all other programs. He also prepared 

sacred sheet for the shrine of Sultan Abdul Aziz every year.  

11) Sultan-ul-Ashiqeen performed many other personal services which are not mentioned 

fully just to be precise. A few of them are as follows: 
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 He regularly and with love and sincerity would prepare dresses of pure fabric in 

elegant colours along with footwear for his guide throughout the year. 

 Sultan-ul-Ashiqeen constructed a special room in his new house for the stay of 

his guide during his visits to Lahore. 

 He also took entire responsibility of his beloved guide’s medicines. 

 He paid for a horse his spiritual guide bought, up to the amount which went short 

in purchasing. 

 He bought a car for his spiritual guide because he could not see the inconvenience 

his guide was facing in the old car without an air-conditioner.  

 He paid custom duty of another car for his guide. 

 He bought 6.5 acres land for the shrine of Sultan Abdul Aziz, the father and 

spiritual guide of Sultan Mohammad Asghar Ali. 

 He got air-conditioners installed in the rooms of his spiritual guide. 

 He presented a gun for the safety of his guide. 

 Sultan-ul-Ashiqeen sold his own car to meet the expenses of hajj for his spiritual 

guide as well as for some other disciples. 

There are countless incidents of his devotion towards his spiritual guide. 

SULTAN-UL-ASHIQEEN AS THE SARWARI QADRI SPIRITUAL GUIDE 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali bestowed the Divine Trust and the 

superior spiritual succession to Sultan-ul-Ashiqeen. He said to him before death: 

“I entrust you Ism-e-Allah Zaat and Ism-e-Mohammad. It is your responsibility to spread 

their beneficence.” 

Since then he has taken avant-garde steps by granting the final stage of invocation 

(Sultan-ul-Azkar, Hoo) to disciples all over the world. Previously invocation of Ism-e-

Allah Zaat was granted in four steps. 

Sultan-ul-Ashiqeen also guides Allah’s men through his books and persuades and 

instructs his disciples both inwardly and outwardly through his words of wisdom. The 

seekers of Allah assemble in his spiritual gatherings where he quenches their thirst of 

gnosis of Allah. Certainly he has Divinely inspired knowledge.  

He blesses his seekers with the beneficence of Ism-e-Allah Zaat, Ism-e-Mohammad, Divine 

vision, presence of Mohammadan Assembly, ilm-e-dawat, waham and so much more. 

These are a few of his spiritual blessings. 

Some of his disciples’ experiences are shortlisted here: 
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 I had an intense desire for Allah but all my physical endeavours could not take me to 

Him. My desire was escalating and one day I saw the Holy Prophet in dream. He 

said, “All your worries are about to end.” Next day, on a bookstall I saw the magazine 

Sultan-ul-Faqr of Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman. It was 

about recognizing Allah, His vision, presence in the Mohammadan Assembly and the 

perfect spiritual guide. Afterwards I pledged allegiance to him which changed the 

direction of my life. I finally found what I was seeking since childhood….. 

(Rubina Farooq) 

 When I pledged allegiance to Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman, 

he gave me Ism-e-Allah Zaat for invocation and contemplation as well as Abdul Karim 

al-Jili’s book al-Insan al-Kamil. One day while studying the book a Divine secret 

was revealed that my spiritual guide is the Universal Divine Man (al-Insan al-Kamil) 

of the age. When I came to know that, I was overwhelmed. I only see Divine light on 

the countenance of my spiritual guide and this light has made me crazy in his love. 

This feeling and madness is increasing day by day….. 

(Dr. Hasnain Mahboob) 

 I am Sonia Sarwari Qadri who was once only Sonia. I was a seeker of the world and 

all the time remained restless. I remained disturbed and perplexed about education of 

children, actions of people, the way people talked about me etc. I had two daughters 

and no son, that also added to my worries. My sister took me to a Mawlid celebration 

held under the supervision of Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-

Rehman. After a few visits I pledged allegiance to him. Through his beneficence I felt 

changes both outwardly and inwardly. My attention and centre of focus was diverted 

from the world to Allah. When the desire for Allah took a deeper plunge all the worries 

of the world faded away. After purification of the innerself, my spiritual guide even 

blessed me more by presence in the Mohammadan Assembly and Divine vision. Path 

of Faqr is the one following which a person finds Allah and blessings of the world are 

also given as a gift, as Allah blessed me and my husband with a son too….. 

(Sonia Naeem) 

 The sole aim of my life was to have Allah’s union and proximity. Despite every effort I 

could not reach my destination. My sister told me about Sultan-ul-Ashiqeen Sultan 

Mohammad Najib-ur-Rehman and I pledged allegiance to him. Through the invocation 

and contemplation of Ism-e-Allah Zaat and the alchemic sight of my spiritual guide I 

found gnosis of Allah. Also through his beneficence my apparent and hidden 

weaknesses started to fade away and I became courageous. Once during the celebration 
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of death anniversary of Sayyid Mohammad Abdullah Shah held in Ahmadpur East, I 

recited ilm-e-dawat in Lahore and saw the whole ceremony as if I was physically 

present there. Afterwards on watching the videos of the event I realized that whatever I 

saw through ilm-e-dawat was how the event actually went….. 

(Shazia Tabassum Ali) 

 My family had pledged allegiance in the Chishti order and so did I on their insisting 

many times but the irony was that my heart never felt inclined to the said spiritual 

guide….Once a colleague told me about Sultan-ul-Ashiqeen Sultan Mohammad 

Najib-ur-Rehman and handed me his book Shams-ul-Fuqara. I studied it with 

enthusiasm. The more I studied the book, the more I found the purpose of my life. To 

find Allah had become my intense desire. One day I pledged allegiance to him and 

felt an instant thrust inwardly which removed all my questions and doubts….. 

(Saeed Jaffer) 

 I am a graphic designer by profession. One day an Urdu book cover with the title 

Haqeeqat-e-Ism-e-Allah Zaat by Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-

Rehman came for designing. As I started working on this book, Ism-e-Allah Zaat 

started penetrating my soul and by the time book was done I felt intense desire to 

meet the author. The moment I saw him, the restlessness of my mind and soul found 

peace and I pledged allegiance to him…… 

(Nasir Hameed) 

 Before pledging allegiance to my spiritual guide, Sultan-ul-Ashiqeen Sultan Mohammad 

Najib-ur-Rehman, I was a nobody who only knew the basics of Islam like saying 

salat, fasting etc. He changed my personality with his spiritual sight. I came to know 

the importance of recognizing Allah and His gnosis. I was a seeker of the world and 

he made me the seeker of Allah….. 

(Moghees Afzal) 

 I had pledged allegiance to Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali. After 

his death, I was struggling to find where the Divine Essence has manifested after him. 

When I saw Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali’s biological descendants, 

my heart did not feel inclined towards them. Once I saw my deceased guide’s photo 

on a magazine Sultan-ul-Faqr. After studying the magazine I came to know that 

Divine Trust has been transferred to Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-

Rehman. I requested to meet him and the moment I saw him a voice from my inward 

said that Sultan Mohammad Asghar Ali has not died rather he has manifested himself 
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in the being of Sultan Mohammad Najib-ur-Rehman. I pledged allegiance to him 

there and then…… 

(Mohammad Farooq Zia) 

 After pledging allegiance to Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman, 

one night I dreamt that a pure person in white dress came and took me inside the 

Kaaba where the Mohammadan Assembly was being held. I sat close to the sacred 

feet of the Holy Prophet and pledged allegiance to him. When I came outside I saw 

Divine light everywhere and I was inspired, “Your spiritual guide (Sultan-ul-Ashiqeen) 

is exactly on the footsteps of Prophet Mohammad and through his mediation you 

have in fact pledged allegiance to the Holy Prophet.” On waking up I thanked Allah 

for such a great blessing many a times.  

(Ramzan Bahoo) 

There are several such marvels revealed upon his disciples but here only a few are mentioned. 

In fact his every true seeker is a witness that Sultan Mohammad Najib-ur-Rehman is the 

man of Divine Essence and true heir of Sultan Bahoo’s Sarwari Qadri order. 

Physical steps taken by him are discussed in the next section.  

TEHREEK DAWAT-E-FAQR, THE ORGANIZATION OF SULTAN-UL-

ASHIQEEN  

Sultan Mohammad Najib-ur-Rehman established Tehreek Dawat-e-Faqr on Friday, 23
rd

 

October 2009 (3
rd

 Dhul al-Qadah, 1430 AH) to spread Faqr. It is a registered organization, 

completely non-political, non-governmental and non-sectarian. People associated to it 

belong to the Sarwari Qadri order. It promotes the school of thought of Sufi Saints such 

as Shaikh Abdul Qadir Jilani and Sultan Bahoo. 

The organization has rules and regulations, manifesto and constitution drafted by Sultan-

ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman himself. Its main departments are: 

 Department to invite and preach. 

 Department of Publications: This department publishes a monthly magazine Sultan-

ul-Faqr and to date has published more than sixty-eight books and many are in 

process. If you say it is a research organization of Sufi teachings especially of Sultan 

Bahoo then it is right as well. 

 Department of Multimedia and Design Development: To spread the message of Faqr 

world-wide, Sultan-ul-Ashiqeen established this department. It has created twenty-six 

websites to date.  
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 Sultan-ul-Faqr Digital Productions: It is a sub-department of Multimedia and Design 

Development. This department is responsible to spread the teachings of Faqr through 

audios and videos by many websites as well as Youtube, Dailymotion, Facebook, 

IGTV, Tune videos, Soundcloud, Tiktok and Likee. 

 Social Media Department: Social Media department of Tehreek Dawat-e-Faqr is 

working under the Multimedia and Design Development which is spreading teachings 

of Faqr through Facebook, Instagram, Twitter, Pinterest, Flickr, LinkedIn, Reddit and 

Tumblr.   

 Treasury Department: This department collects funds and provides them to be spent 

on different projects of Tehreek Dawat-e-Faqr. Moreover funds for arrangements of 

weekly, monthly and annual gatherings as well as making of Ism-e-Allah Zaat and 

Ism-e-Mohammad are also provided by it. 

 Lodging and Food Department: This department arranges for lodging of disciples and 

seekers of Allah who come from different cities. It also provides food for them round 

the clock and whole year. 

Khanqah of Sultan-ul-Ashiqeen is a blessed place where many seekers of Allah gather 

for invoking Allah’s name and under the supervision of Sultan Mohammad Najib-ur-

Rehman are working day and night to spread the teachings of Faqr. You will be surprised 

to know that these seekers do not hold degrees in Islamic studies rather are from different 

walks of life. They have extreme devotion for Sultan-ul-Ashiqeen and he loves them like 

his family. All of them gather at khanqah after office, college or university hours and 

come together for the sole purpose of spreading Faqr and Sufism around the globe. 

Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman holds many annual gatherings 

e.g. Mawlid, commemorating martyrdom of Husayn ibn Ali and death anniversary of 

Sarwari Qadri Saints. A special ceremony of Mawlid is held on 21
st
 March annually by 

his disciples as it is the blessed day when Sultan-ul-Ashiqeen was bestowed with the 

Divine Trust. 

He also visits cities and villages outside Lahore to spread the beneficence of Ism-e-Allah 

Zaat despite the fact that now age is taking its toll. Many non-Muslims have accepted 

Islam on his hand and seekers of Allah all over the world are getting his beneficence as 

his spiritual authority has no boundaries. 

A SHORT INTERVIEW  

A brief account of interview by Sultan Mohammad Abdullah Iqbal and his wife Sahibzadi 

Muneeza Najib is presented: 
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 Doubtlessly Faqr was your destiny but what was the incident that totally changed 

you? 

Sultan-ul-Ashiqeen: When I had my fill of the world even then I did not find peace. I 

built a house to live and bought a car to travel. I even had a good family, still there was 

restlessness. It was like Allah was saying, “Ask whatever you want I will give you.” That 

was the time in my life when there was no poverty and whatever I wished was fulfilled 

immediately. I consider that period as a quick journey towards the path of Faqr because 

where Allah had groomed me in poverty, He was making my heart tired of worldly 

wealth as well because reality is that there is no peace in it. What added fuel to fire was 

my daughter’s death and for a moment I thought that restlessness was eternal. Firstly my 

wife started excessive worships and diverted my attention towards them. As long as I 

remained engrossed in devotions, peace and tranquillity surrounded me but as soon as I 

got up restlessness would engulf me. I invoked salawat five thousand times a day but it 

was the same. Peace only lasted as long as I invoked. Then a time came when there was 

no peace left in worships too. 

 A few words about the relation with the spiritual guide? 

Sultan-ul-Ashiqeen: My relation with my spiritual guide is beyond passionate and ardent 

love. There comes a station where love and proximity end. Neither I could live without 

him nor could he. I caught his fragrance wherever he went. Once he came to Lahore and 

I was not informed yet I knew. It was his fragrance. 

 What was the first question that you asked when you were blessed with ilm-e-dawat 

(communication with the sacred souls of shrines)? 

Sultan-ul-Ashiqeen: When I read Sultan Bahoo’s books I came to know the terminology 

of ilm-e-dawat. I did not know earlier that conversation with the soul of Saint at his 

shrine is called ilm-e-dawat. Though I had conversed many times but was not acquainted 

with the term. 

Mostly the conversation I have with a passed away Saint at his shrine is with Pir Bahadur 

Ali Shah. It is because my spiritual guide had concealed himself even among people. He 

often innocently stated that he did not know anything. Though actually he was the 

Universal Divine Man. After transferring Divine Trust, my spiritual guide trained me 

esoterically according to the requirements of the age. What he could not train me 

exoterically e.g. internet and latest technology he did esoterically through Pir Bahadur Ali 

Shah. A question did arise in my mind whether all this conversation is my imagination 

or real? My spiritual guide once said that when one enters the shrine of a Sarwari Qadri 

Saint he is freed from the clutches of Satan and innerself. One day I entered the shrine of 

Pir Bahadur Ali Shah as my spiritual guide was taking rest. I inquired, “Is this real?” He 
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said, “Go and see your spiritual guide. He is awake now and performing ablution.” When I 

went I found it exactly like he said. 

 Did you ever wish for the throne of Divine guidance and persuasion? 

Sultan-ul-Ashiqeen: Never! I did not need it. I did not wish for it. Even I knew nothing 

about Divine Trust or a confidant. My purpose revolved only around my spiritual guide. 

Instead I avoided it. Once someone asked if you are granted succession, will you accept 

it? No, I said. My nature was of an introvert and loner. 

 What difficulties did you face after acceding to the throne of Divine guidance and 

persuasion? 

Sultan-ul-Ashiqeen: Yes! There were difficulties therefore I waited for a year after the death 

of my spiritual guide in December 2003. I did not accept allegiance from seekers till 

August 2005. Though I was appointed as a spiritual guide immediately after his death. I 

faced opposition from where I least expected, my loved ones, the sons of my guide. In 

fact it came from every direction be it home, relatives or un-known people. My job and 

the system together were also testing. My journey up to 2010 was immensely tough. 

Moreover I wrote all the books during that tenure. The most difficult book was Mujtaba 

Akhir Zamani. 

 You faced hostility while writing the book Mujtaba Akhir Zamani (English title: The 

Spiritual Guides of Sarwari Qadri Order). Why? 

Sultan-ul-Ashiqeen: Only a few people knew the correct chain of Sarwari Qadri order. 

Many think that this chain is continued among the biological descendants of Sultan 

Bahoo. During the life of my spiritual guide I was given the responsibility to rectify the 

misconception. For instance he said to collect the poetry of all the perfect guides after 

Sultan Bahoo so that it may become obvious that they are linked. I also started collecting 

the facts about spiritual guides of Sarwari Qadri order in his life. I got help from him 

and gathered the poetry of Pir Bahadur Ali Shah under his supervision. The work was 

still in progress when he died. It was his wish that the world comes to know about true 

Sarwari Qadri spiritual leaders and their correct order.  

All others who claim to be Sarwari Qadri guides are fraud. Up till Sultan Bahoo everyone 

knows this order worldwide but not after him. Therefore collecting the biography, 

struggle, teachings and poetry of true spiritual leaders of this order was necessary. Many 

companions helped me to gather poetry from the descendants of Pir Abdul Ghafoor Shah 

and Sayyid Abdullah Shah. It was very tough. It was difficult to find Pir Bahadur Shah’s 

genealogical chain. To collect poetry was in itself a lot of work and then to present it 

before the world in a way that would remove all the doubts, was important. I took steps 

to reconstruct Pir Abdullah Shah’s shrine and held his death anniversary there. To make 
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it clear that the real spiritual leader of Sarwari Qadri chain after Sultan Bahoo is Sayyid 

Abdullah Shah was crucial because after him the chain is automatically corrected. This 

was the first duty assigned when I started guiding people. Interviews with shrine caretakers 

were also carried out though not that fruitful. Books were consulted too.  

Pir Abdul Ghafoor Shah was wrongly claimed to be the guide of both Chishti and Qadri 

order. His biological descendants ask a seeker whether he wants to pledge in Chishti 

order or Qadri order. Responsibility was given to me to ammend it because a person can 

either be a Chishti or a Qadri. He cannot be both. When I did this, his biological descendants 

stood as rivals against me. Though this fact is clear from Sultan Bahoo’s teachings. This 

was also very difficult. Moreover poetry of all the Saints was recited and uploaded on 

different media so that it touches the hearts and souls of people. Many recitations are in 

process. 

The book Mujtaba Akhir Zamani also contains secrets revealed by my spiritual guide. 

 You have written a book Faqr-e-Iqbal, a compilation of Allama Iqbal’s poetry on 

Faqr with meanings of difficult words explained. What is your spiritual relation with 

Iqbal? 

Sultan-ul-Ashiqeen: When I was a student I read poetry and it was Iqbal’s poetry that 

touched the right chord of my heart. Secondly my spiritual guide gave it much importance. 

Iqbal has used the term Faqr for his teachings like Sultan Bahoo. A thought occurred 

that I should compile that poetry of Iqbal which will help travellers of Faqr. The style of 

book Faqr-e-Iqbal is the same as that of Shams-ul-Fuqara but the former has more 

content of Iqbal. A few youngsters told me that they could not understand words of 

Iqbal’s poetry. Therefore I also gave their simple interpretation. I wanted to write a 

comparison between Iqbal’s poetry and Sultan Bahoo’s work as well. 

 How was your experience of writing such a great book as Shams-ul-Fuqara? 

Sultan-ul-Ashiqeen: I cannot call Shams-ul-Fuqara my book. I did not know how it 

expanded or how it was done. It is Allah’s favour and without His help this project was 

impossible. I was a government employee at the time when I wrote this book. When I 

would come home at 7pm from office I started writing and continued till sunrise. Once 

you asked, “I have not seen you rest your entire life.” My answer is that now this body 

does not let me rest. 

 The way of Sarwari Qadri order is of transpiring esoteric changes which automatically 

and gradually groom the outward self. Have you ever tried to change the appearance 

of anyone? 

Sultan-ul-Ashiqeen: No! If someone wears non-traditional clothes it is alright. If someone 

has not grown a beard even then it is alright. I never object. When one changes inwardly 
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he is corrected outwardly as well. When worldliness parts from the inward everything is 

set aright. Why perform a cosmetic surgery!  

 Which lesson of Faqr is the hardest to teach a seeker? 

Sultan-ul-Ashiqeen: Situation of every seeker is different. Each has a unique nature and 

personality as well as the desire for Allah. They all have different levels of interest and 

taste in Faqr. What the seeker gets in Faqr is actually the exact reflection of his desire. It 

is not a lecture which can be taught to students like a scholar or a teacher. Essentially for 

exoteric training khanqah is established. 

 All of your disciples find you at the peak of submission to Allah’s will. Will you 

state an incident of submission? 

Sultan-ul-Ashiqeen: Whenever Sultan Bahoo gives an impression (naqsh) in his books, 

he writes in its corners ‘contemplation, ilm-e-dawat, concentration and power’. Power is 

the last word but in Faqr it is not an exalted station. If it was so then Husayn ibn Ali 

would have used it in Karbala or Ali ibn Abi Talib and Umar ibn Khattab against their 

rivals. In Faqr the exalted level is of surrender and submission to the Divine will that is 

to move beyond power. With power at one hand and will of Allah on the other, a seeker 

must choose.  

I do not have power. The occasion when I had to struggle in submitting to the will of 

Allah was the death of my spiritual guide. I did not expect that he would die at fifty-six. 

I thought he would at least be sixty-three (the age of the Holy Prophet). Moreover no 

guide prior to him died so early.  

In a man’s life, every moment he is tested towards submission. 

 Do you get angry? 

Sultan-ul-Ashiqeen: After facing so many trials a person gets patient and mild. Only a 

pampered child (ladla) gets angry when he does not get what he wants. But yes! As a 

human one does get angry. There is no man who does not get angry. Man is combination 

of both attributes of Allah, compassion and wrath. 

 You are the soul of the organization of Tehreek Dawat-e-Faqr. When Sultan-ul-Faqr VI 

died, the soul of his organization also vanished. What is the future of your organization? 

Sultan-ul-Ashiqeen: My organization’s future will be different. I will leave such a system 

that it will keep functioning even after me and its centre will be my shrine. The work 

carried on the subject of Sarwari Qadri order will last for decades because the correct 

chain of the order has been brought to light which was hidden for so long.  



 
 
 
 
 
 
 

 

AUTHOR’S PREFACE  

(For first edition of Shams-ul-Fuqara) 

َِحْیِم  ِن الر  َْحمّٰ ِہ الر 
ّٰ 
 ِبْسِم الل

In the name of Allah, the Most Beneficent, the Most Merciful 

 

All praises are for Allah alone Who is the Lord of all worlds, has no partners and Whose 

grace is: 

  ُر
ۡ
َبِصی

ۡ
 ال
ُ
ِمۡیع

َ ۡیٌء ۚ َو ُہوَ الس 
َ
ِلٖہ  ش

ۡ
ِمث

َ
ۡیَس ک

َ
 (1:24 1)   ل

Meaning: There is nothing like Him and He alone is All-Hearing, All-Seeing. (42:11)  

It is His favour that He made us a part of the Mohammadan umma and blessed us with 

His recognition and vision through the mediation of Ism-e-Allah Zaat. 

Countless praises and salutations upon Prophet Mohammad sall’Allahu alayhi wa’alihi 

wasallam who is the compassion for all the worlds, the confidant of the secret of Hoo (ُہو) 

and the secret of M in Ahmad. Had it not been for Prophet Mohammad, Allah would not 

have created anything. Prophet Mohammad was already a Prophet when Adam was in the 

process of creation. It is due to the Mohammadan light that all created things came into 

being, are coming into being and will come into being. 

 ہی اکانئت ایھب انامتم ےہ اشدی

 ہک آ ریہ ےہ دام دم دصاےئ 
ُ
  ْن ک

َ
 یَ ف

ُ
نوْ ک  

Explanation: Maybe the cosmos is yet being created as the command of ‘Be’ and ‘it becomes’ 

is still echoing around. 

He is the First and the Last. He is both the Hidden as well as the Manifest. Faqr is his 

heritage and the light contained within him. One who reaches the light of Faqr, reaches the 

Holy Prophet and is his true heir. 
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 رباسں وخشی را ہک دںی

ٰؐ
ی 

صطف
 م
ب

ہمہ اوتس   

یدیس،  امتم لو یبہ اتسہب او رن ارگ  

Explanation: You must take yourself to Prophet Mohammad (the Mohammadan Assembly) 

as he is the complete and perfect faith. If you do not take yourself to Prophet Mohammad, 

your whole faith is like that of Abu Lahab. (Armaghan-e-Hijaz) 

Countless praises and salutations on his progeny whom Allah has made chaste and pure. 

They are the shelter and like Noah’s Ark for the Muslim nation. He who is connected to 

them gets success. 

Infinite praises and salutations upon the Companions of the Holy Prophet who are like 

stars and whoever is associated to them will succeed. They possessed the Mohammadan 

light called Faqr. He who receives this light from them reaches the Holy Prophet and 

hence, Allah. This is the straight path and the real success. 

Endless salutations upon the beloved of Allah, the absolute light, Shaikh Abdul Qadir 

Jilani who is the leader of all Saints and whose foot is on the neck of all Saints. Without 

his spiritual attention nobody can even get fragrance of Faqr let alone walking upon the 

path of Faqr. O great bearer of Faqr! Always keep your kind attention upon me because I 

know that without your kind attention none has any worth. 

Numerous salutations upon Sultan Bahoo who is the Sultan of all Mystics and holds the 

status of Sultan of Faqr. Millions of people got beneficence and sainthood from him and 

Faqr is only granted from his door.  

At the end I would like to have the honour of presenting salutations to my spiritual 

guide Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali who turned me from a particle to 

the sun. I can portray myself in the words of Mian Mohammad Bakhsh because I do not 

have better words: 

 وکہ نخس ہن وہر امتیم وج تمعن ںیم اپیئ

دصہق اینپ ںیہن امکیئےچس دا اوےس رمد   

Explanation: The absolute fact is that whatever I got is due to the beneficence of my perfect 

spiritual guide. I have not earned anything on my own. 

اصبح ونں وڈایایںدقر ہن ریما ریمے  شخشخ انتج  

 ںیم ایلگں دا روڑا وکڑا لحم ڑچاھای اسایئں
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Explanation: My master, my spiritual guide owns all the grandeur. I have no worth at all, it 

is his blessing only that I have reached such heights.  

Who am I? Nothing! I am just the reflection of the soul of my spiritual guide and this 

reflection keeps me alive. I am no one, the essence of my spiritual guide is everything. My 

purpose is only to spread the teachings of my spiritual guide. This passion keeps me going 

everyday and I wish I could enlighten the whole world with the light of my spiritual guide. 

This obsession does not let me stay in peace and I am least bothered about what people say. 

I do not even know whether I will succeed or not. 

My example is like that martin who would carry water drop in its beak and throw it in 

the fire enflamed to burn Prophet Abraham to put out the fire. It did not even know 

whether it would succeed or not! However it was answerable in the court of Allah 

according to its strength and capability and hence, succeeded.  

The teachings of my spiritual guide are the teachings of Sultan Bahoo. Although he 

was neither a researcher nor an orator but possessed the spiritually powerful sight through 

which he inculcated his teachings and cleansed the inwards from all the rust with his 

light. Millions of people gained spiritual beneficence through him. It was the wish of my 

spiritual guide that in this fast-paced and busy world the entire teachings of Sultan Bahoo 

should be compiled in the form of a book in terms of each topic so that people can easily 

understand them. Also in this way the spiritual travellers may refer to a single book to get 

guidance instead of reaching out for all his books. Hence the seekers of Faqr may get 

aware of the stages and stations of Faqr. This book has been written to fulfil his command. 

Sultan Bahoo did not gain worldly education. He says: 

 رگہچ تسین ام را ملعِ اظرہ

 ز ملعِ ابینط اجن ہتشگ اطرہ

Explanation: Although I did not get any worldly education but spiritual knowledge has 

completely sanctified me. 

In Ain-ul-Faqr, he says: 

“I did not get formal academic education like Prophet Mohammad. We had the Divine 

knowledge. The Divine experiences revealed such inspirational knowledge upon me 

inwardly and outwardly that needs a number of books to be expressed.” 

The language of the books of Sultan Bahoo is like a revelation, he says:  
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“I have not copied from any book. Whatever I have written, I got it from Allah and His 

Messenger. I have reached the Truth and have brought this truth from there which is 

why all my words are true and from Allah.” (Nur-ul-Huda Khurd) 

Manaqib-e-Sultani is the first book upon the life and grandeur of Sultan Bahoo which 

was written by Sultan Bahoo’s seventh descendent, Sultan Hamid. According to him, Sultan 

Bahoo wrote about 140 books in Persian. He also wrote Naat (poetry in praise of Prophet 

Mohammad), Mathnawis (a poetic form) in Persian and mystic poetry in Punjabi (abyat) 

which are popular worldwide. However Sultan Hamid has listed only thirty books which 

shows that while writing Manaqib-e-Sultani, many books of Sultan Bahoo were either 

wasted or he did not have them. Presently almost thirty-two translated books are available. 

Sultan Bahoo is the perfect spiritual guide who possesses the light of guidance and holds 

the status of Sultan-ul-Faqr. This is why the miraculous element in his books is such that 

whoever reads his books with sincerity seeking the vision of Allah, either gets the guidance 

of Sultan Bahoo or is directed towards the ‘rightful spiritual heir’ of Sultan Bahoo. In his 

books, he writes with a few variations “This book is a source of beneficence like the perfect 

spiritual guide. If a person reads it with pure intention, he beholds Allah and gains presence 

in the Mohammadan Assembly.” 

The diction of Sultan Bahoo is purely mystical and Mystics often have an element of 

secrecy in their work so that the Divine secrets are not revealed upon the undeserving. This 

is why Sultan Bahoo does not choose a topic and discuss all its aspects at once. He does not 

consider it appropriate to completely explain single topic at one place from the beginning to 

end. He explains a topic at one place in the book and repeats the same topic at some other 

place with added information. This sometimes makes it disturbing and monotonous for the 

readers to read the same thing again but they miss the additional information given with 

every repetition of the same topic. It always has an additional secret within it which is why 

it is important to keenly read all his books to fully understand each topic of his teachings. 

According to some researchers, if the books of Sultan Bahoo are not read repeatedly, 

their secrets are not revealed. However my experience is that unless a person or a seeker 

becomes a devoted disciple of his true spiritual heir who is the perfect spiritual guide of 

Sarwari Qadri order and the man of Divine Essence possessing the contemplation of Ism-e-

Allah Zaat, the seeker cannot gain the secret and gist of his books. This is why those who 

research and translate the books of Sultan Bahoo on the basis of exoteric knowledge can 

only be researchers and translators but can never be Mystics because in order to understand 

the word of another Mystic one has to become a Mystic himself. 

ُِاعرف دِِ ، لگ اعرف اجےن  ایک اجےن اسفنین ھ   
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Explanation: Only a Mystic can understand the word of other Mystic, common people 

who are captured in the clutches of their innerself cannot understand them.  

All the books of Sultan Bahoo are to help walk the path of Faqr and are not merely for 

reading. This is why whenever the spiritual traveller or seeker wants to walk the path of 

Faqr, it is important for him to get guidance from his teachings. Hence, in this era where 

people do not have much time for book reading and everyone wants to understand things 

quickly, it was important to divide and arrange his teachings according to the spiritual 

stages of Faqr. So that the travellers of Faqr can easily understand his entire teachings 

through a single book. 

It was also essential to add and complement his teachings with the Quran, Hadith and 

other mystic works to prove that his teachings are exactly in accordance to the Quran and 

Hadith. Sultan Bahoo’s spiritual order and teachings are unparalleled in this era to witness 

Allah. This is because his spiritual path does not teach a monastic life but teaches the 

method to live in the world. This path is also not limited to one specific dress code, gown or 

turban. It does not include physical devotional exercises or forty days seclusion. The 

foundation of his spiritual order is the invocation and contemplation of Ism-e-Allah Zaat 

with the condition that it has been granted by the perfect spiritual guide who is the man of 

Divine Essence. 

My spiritual guide established al-Arifeen publications in November 2001 to spread the 

teachings of Sultan Bahoo and appointed me to supervise it. Under this publication, my 

book Guldasta Abyat-o-Taleemat Hazrat Sakhi Sultan Bahoo was published in April 

2002 and its second edition in 2004. The book was written on the same pattern as is 

followed in this book. However the book could not cover all the topics fully and then I 

decided to compile all the teachings of Sultan Bahoo in one book.  

In 2004, I began working on it and completed it on Wednesday, 17
th
 November 2010 (10 

Dhul al-Hijjah 1431 AH). Throughout this period, the esoteric guidance of my spiritual 

guide Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali remained with me. It was by the 

blessing of his spiritual attention that I could compile the vast teachings of Sultan Bahoo 

in a single book otherwise it was not in my capacity. The truth is that this book is not 

mine. It is his work and only the name is mine. The pen is mine but the writing is his. 

This is a special favour of my spiritual guide that not only did he grace me with his 

spiritual attention but also placed the responsibility to spread these teachings among the 

masses. I never even thought that I would be chosen to spread the message of Faqr. It is 

His beneficence that He chooses whom He wills.  

The mystic poetry of Allama Iqbal reveals that his philosophy of Faqr, teachings of 

Faqr and terminology of Faqr are greatly inspired by Sultan Bahoo. This is why every 
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topic in this book of teachings of Sultan Bahoo has relevant poetry of Iqbal. It would 

prove upon the reader that there is a great influence of the teachings of Sultan Bahoo on 

the mystic poetry of Iqbal which is expressed in his work frequently. Although the way of 

expression varies according to their respective era but the reality is that the mystic poetry 

of Iqbal is the poetical form of the teachings of Sultan Bahoo. 

Dr. Sultan Altaf Ali writes in Sharah Abyat-e-Bahoo: 

 The mystic poetry of Allama Iqbal contains such concepts and terms which compel 

me to think that as Iqbal got spiritual beneficence from Rumi, likewise it is quite 

possible that he had read and researched well upon the Sufi Saints of Pakistan, 

Afghanistan, Iran and India. To verify my doubt, I held a meeting with Shorish 

Kashmiri in 1964 in his office of weekly Chattan magazine. He told me, “Allama 

Iqbal definitely studied the mystic work of Sultan Bahoo and was influenced by it.” 

He continued to narrate an incident where Iqbal was reading Punjabi poetry of Sultan 

Bahoo and on reading the following verse he cried out loud.
1
 

َِ ںاتڑ، امر ا ڈا ان
 
ُؒ ااسں آےپ ا ڈِ ب  ُ ن اہرےھ    ھ 

Explanation: Do not tease us to leave the world, we are already anxiously waiting to 

leave it and meet our Beloved as soon as possible.  

Iqbal’s son, Justice Dr Javed Iqbal says, “In his last days my father used to listen to 

the mystic poetry of Sultan Bahoo from his servant Diwan Ali who specially sung 

Abyat-e-Bahoo while playing harmonium.”
2
 

All the books published on the biography of Sultan Bahoo are based upon Manaqib-e-

Sultani. However it is incomplete as it does not contain all the important facts about the 

life of Sultan Bahoo nor is it according to the real events or traditions. Shams-ul-Fuqara 

includes his complete research based hagiography for his lovers along with Sufi teachings.  

Remember that this book has been written for those seekers of Allah who want to walk 

on the path of Faqr. It provides theoretical knowledge of the path and also guides towards 

the perfect spiritual guide for practical guidance. Sultan Bahoo did not reveal the Divine 

secrets merely for reading purpose rather it aims at making the reader a Mystic by 

practising the teachings and travelling the spiritual path. 

Sultan Bahoo is the Sultan of Mystics and his life and teachings are like the sun for the 

Fakirs (those who walk the path Faqr). Hence this book has been named Shams-ul-Fuqara 

                                                           
1 Page 49-50, 4th edition, 1995. 
2 Monthly Mirat-ul-Arifeen, Lahore, June 2008 issue. 
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literally meaning ‘The Sun of Fakirs’. May Allah make this book the enlightening sun for 

His seekers and a source of salvation for me! (Ameen) 

 

Sultan-ul-Ashiqeen                                                

                                               Sultan Mohammad Najib-ur-Rehman  

December 2012 

 

                                                                                                                     



 
 
 
 
 
 
 

 

AUTHOR’S PREFACE  

(For second edition of Shams-ul-Fuqara) 

َِحْیِم  ِن الر  َْحمّٰ ِہ الر 
ّٰ 
 ِبْسِم الل

In the name of Allah, the Most Beneficent, the Most Merciful  

  َن َو
ْ
ِمی

َ
ل عّٰ

ْ
ِہ َرِب  ال

ّٰ 
َحْمُد لِل

ْ
ل
َ
 اا

ْ
ِ ل ل

ُ
 َعاقَِبة

ْ
قِ ل

َ  
َن مُت

ْ
ْہِل بَْیِتٖہ وَ  ی

َ
ْصَحاِبٖہ َو ا

َ
لِٖہ َو ا اّٰ

َ ٍد و 
َ ّٰی َرُسوْلِٖہ ُمَحم  لَاُم َعل

َ  َو الس 
ُ
لّٰوۃ

َ الص 

َن 
ْ
ْجمَِعی

َ
 ا

Meaning: All praises are for Allah the Lord of universe. Peaceful end is for the pious. 

Blessings and salutations upon the Holy Prophet, his sacred progeny, Companions and the 

People of Cloak. 

The first edition of Shams-ul-Fuqara was published in December, 2012. By the favour 

and grace of Allah, not only was it appreciated by the lovers and devotees of Sultan 

Bahoo but also among the scholarly and social circles. This book has been declared as the 

encyclopaedia of the life and teachings of Sultan Bahoo.  

In the second edition, the errors of composition have been rectified and a few missing 

references have been added. Essential additions and changes have also been made after a 

review. 

When the first edition of Shams-ul-Fuqara was published I was researching on the Punjabi 

poetry of Sultan Bahoo therefore it had poetry both from my unpublished book and other 

sources. By the grace of Allah I have completed the research and published Abyat-e-

Bahoo Kamil. The second edition of Shams-ul-Fuqara has all the Punjabi poetry taken 

from Abyat-e-Bahoo Kamil which is verified in terms of text and authenticity. 

May Allah accept this humble effort! 

                                                                                          Sultan-ul-Ashiqeen 

                                                                                  Sultan Mohammad Najib-ur-Rehman  

                                                                                                        May 2016 

 



 
 
 
 
 
 
 

 

TERMINOLOGY 

Mystics use many terms throughout their teachings to explain concepts of spiritual world. 

It is essential for the travellers of esoteric path to comprehend them fully. Considering 

this need of seekers of Allah, a section is dedicated to definitions alone.  

ABDUHOO 

AbduHoo (  َعْبُدہ): After annihilation in Allah and gaining immortality with Him, seeker 

becomes the perfect manifestation of the attributes and Essence of Allah. At this station 

he listens with the hearing of Allah and sees with the sight of Allah.  Now esoterically he 

is at the station of Lordship while exoterically he is the slave of Allah. This is the most 

elevated station of the Universal Divine Man where the Holy Prophet uttered:  

اَعْبُدہ  
َ
ن
َ
 ا

Meaning: I am AbduHoo (the Divine Slave). 

For more details see chapter ‘The Universal Divine Man’ and ‘Oneness of Allah’. 

AFFLICTION  

Bala ( الب:)  In ‘affliction’ Saints are tested both physically and spiritually through trouble, 

sorrow, agony and disease. Closeness of Allah is directly related to affliction. The more 

one endures affliction perseveringly, the more he is blessed with Divine closeness.  

Troubles are the dress of Saints, guide of the seekers and sustenance of the Prophets.  

Prophet Mohammad said: 

 The Prophets are afflicted the most. 

 Prophets suffer more afflictions than anyone else, after them are the Saints and 

then the pious. 

Affliction is the trial of both soul and body which is in fact a hidden blessing as the reward 

of enduring affliction is the Essence of Allah. Patience upon afflictions is basically an 

agreement with the will of Allah which leads to Divine vision. 

Troubles which befall seekers of world, non-believers and hypocrites are not affliction 

rather it is their bad luck. 
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See Trials. 

ANNIHILATION 

Annihilation is translated from Arabic word Fana (فنا). Annihilation and immortality are 

two stages that form a compound in spirituality, annihilation alone is incomplete. It is 

related with purification of the innerself which prevents man from travelling towards 

Allah. Annihilation has various stages and continues according to the spiritual capacity 

until nothing but Divine Essence adorns the man within. The three levels are annihilation 

in the spiritual guide, the Holy Prophet and Allah. 

ANNIHILATION IN THE SPIRITUAL GUIDE (Fana fi Shaikh فنا فی الشیخ): During 

annihilation in the spiritual guide, the seeker sees his spiritual guide wherever he turns his 

gaze. This station is achieved in steps. First Allah assures the seeker through the invocation 

and contemplation of Ism-e-Allah Zaat that he has chosen the right Sufi order and within 

that Sufi order has reached the assembly of the Universal Divine Man. After gaining 

assurance, the true seeker through invocation and contemplation becomes able to annihilate 

his own entity in the entity of his spiritual guide. On annihilation he sees his spiritual guide 

within himself also. 

ANNIHILATION IN THE HOLY PROPHET (Fana fi Rasool  فنا فی الرسول): Contemplation 

of the sacred name of Prophet Mohammad enables the seeker to annihilate his self in the Holy 

Prophet and see the Mohammadan Assembly everywhere. 

ANNIHILATION IN ALLAH (Fana fillah  ہ
ّٰ 
(فنا فی الل  : At this station seeker is annihilated 

esoterically as well as exoterically. In fact his intellect, innerself, the world and hereafter, 

spiritual stations, states and even his reality is annihilated. There remains nothing but 

Allah. It simply means one is absorbed in Divinity in such a way that nothing exists for 

him but Allah. This is also called annihilation in Oneness of Allah and such a Mystic is 

called ‘Mystic annihilated in Allah’ (Arif Allah ہ
ّٰ 
  . ( عارف الل

Sultan Bahoo says: 

 Annihilation in Allah means to immerse in Divinity like flame in fire, salt in food and 

water in milk. Such Oneness is the honour of a Fakir annihilated in Allah who is the 

ruler upon innerself and has enlightened conscience. (Kaleed-ul-Tauheed Kalan) 
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 He is the one who has reached the level of annihilation in Allah and is drowned in the 

Divine Oneness being one with the Essence. (Ain-ul-Faqr) 

 What is the sign of accomplishment in Faqr? It is the station which is beyond 

intellect, recitation, invocation and meditation. Where there is absolute Divinity, there is 

only the soundless voice of secret of Hoo (ُہو). (Ain-ul-Faqr) 

Details are discussed in the chapter ‘The Levels of Annihilation in Spiritual Guide, 

Prophet Mohammad and Allah’. 

APPREHENSIONS 

Khatarat  )رطخات)  : Sultan Bahoo has stressed to safeguard oneself from apprehensions in 

his teachings. The description of apprehensions is given below: 

APPREHENSION OF THE INNERSELF: It enslaves one in pleasures irrespective of 

lawful or unlawful. It has been discussed in the chapter ‘Innerself’. 

APPREHENSION OF SATAN: Satan resorts to logics and reasoning to mislead human 

being. It is discussed under the heading ‘Satanic Whisperer’. 

APPREHENSION OF ANGEL: At the initial stages of Faqr, angel forbids the seeker 

from sins and guides him towards straight path. Thus ‘apprehension of angel’ is inability 

of the seeker to understand it. 

APPREHENSION OF WIT: Wit has two dimensions. Sometimes it inclines to follow the 

inciting innerself and Satan whereas sometimes it leads to obedience of Allah. It is up to 

the seeker to differentiate among them.  

APPREHENSION OF THE INWARD: Inward leads towards Allah and His closeness 

but it only becomes possible by eternal invocation. Therefore, the inward is entitled as 

commendable and praiseworthy. 

APPREHENSION OF CERTAINTY: It is the hidden secret and the ‘reality of faith’. The 

Fakirs, truthful, Saints and pious ones receive this apprehension as per their spiritual status. 

It also has three stations which are knowledge of certainty, eye of certainty and truth of 

certainty. These have been narrated in chapter ‘Certainty’. 

ATTENTION 

Tawajjuh ِ(وتہج )  : It is the esoteric attention of perfect spiritual guide which purifies the 

inward of a seeker. As Allama Iqbal says in this context: 
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العج رظن ےک وسا ھچک اور ںیہن ےہ ارت  

Explanation: There is no cure for you but the attention of the spiritual guide. (Bal-e-Jibril)  

Sultan Bahoo says that single attention of spiritual guide is far better than thousand years 

of devotions and mystic exercises. He expounds three kinds of attention; 

 Attention for invocation and reflection 

 Attention for Divine Essence 

 Attention for Divine presence 

Attention for invocation and reflection is for common people. Attention for Divine Essence is 

for those seeking the One Who is nearer than jugular vein but is veiled. The spiritual 

attention for Divine presence is just like Divine light. Through it the seeker gets myriads 

of answers to his questions. The seeker is blessed with attention for invocation on the 

initial stage, attention for Divine Essence on the middle stage and attention for Divine 

presence on the final stage. 

The truth is that without attention of the spiritual guide, hardships and devotions yield no 

result despite one keeps struggling his whole life and becomes weak and a hunchback. 

Do you know how attention for Divine presence is achieved? Remember! It is by the 

contemplation of Ism-e-Allah Zaat. (Asrar-e-Qadri) 

On another occasion Sultan Bahoo says: 

 There are three kinds of attention; 

1. Eunuch Attention: It is related with worldly purposes. Seeker of this world is 

eunuch, his spiritual guide is eunuch and so attention of his spiritual guide is 

eunuch too. 

2. Feminine Attention: It is meant for the pleasures of hereafter. Such a seeker is 

feminine, his guide is feminine and so his spiritual attention is feminine. 

3. Spiritual Attention of man: It is specific to the seeker of Allah. Seeker of Allah is 

male, his spiritual guide is male and the attention of his spiritual guide is also 

male. (Asrar-e-Qadri) 

The word ‘man’ is a characteristic, it is not associated to the physical body or appearance. 

In fact ‘man’ is a special prestige and attribute of strength which is present in every male 

and female. The path of Allah is adopted and traversed only by the real man (whether male 

or a female). On this basis many males are actually females and females are males.   
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BEAUTY  

Attributive names of Allah are broadly categorized as ‘Divine beauty’ (jamal امجل) and 

‘Divine majesty’ (jalal الجل). All Divine names representing beauty also have a counter 

majestic name. Some examples are quoted for clarity:  

 Where His attributive name is the Manifest (az-Zahir اِہر
َ  
لظ
َ
 He is also called the ,(ا

Hidden (al-Batin   َباِطنا
ۡ
ل ).  

 He is called the Avenger (al-Muntaqim  َۡتِقم
ۡ
مُن

ۡ
ل
َ
وۡ  as well as the Pardoner (al-Afu (ا

ُ
َعف

ۡ
ل
َ
  .(ا

See Majesty (jalal). 

BELIEVER  

The Arabic word Mumin (مومن) is translated as the believer or faithful. A believer can be 

distinguished from a Muslim as a Muslim accepts Islam verbally or just because he is 

born in a Muslim family. He follows Islam only outwardly but the believer reaches the 

essence of Islam following the spiritual path and worships Allah while beholding Him 

with perfect faith. Following verse explains the difference: 

  ۡاِیۡمَاُن فِی
ۡ
ِل ال

ُ
ا یَۡدخ

َ م 
َ
ا َو ل

َ
ۡمن

َ
ۡسل

َ
ا  ا

وۡۤۡ
ُ
وۡل
ُ
وۡا َو لِّٰکۡن  ق

ُ
ِمن

ۡ
ؤ
ُ
ۡم ت

َ  
ۡل ل

ُ
ا ؕ ق

َ  
َمن َراُب اّٰ

ۡ
ع
َ
ا
ۡ
ِت ال

َ
ال
َ
َہ َو ق

ّٰ 
ِِۡیُعوا الل

ُ
ۡم ؕ َو ِاۡن ت

ُ
وِۡبک

ُ
ل
ُ
  ق

َہ 
ّٰ 
 الل

َ ا ؕ ِان 
ً
ۡیئ

َ
ۡم ش

ُ
ۡعمَالِک

َ
ۡن ا ۡم م ِ

ُ
ہ   لَا یَِلۡتک

َ
وۡ َرُسوۡل

ُ
ف
َ
ِحۡیٌم ﴿﴾غ

َ  (49:14)  ٌر ر 

Meaning: The bedouins say, “We have believed.” Say, “You have not (yet) believed. 

Rather say, ‘We have accepted Islam.’ And the belief has not yet gone into your inwards. 

If you obey Allah and His Messenger, He will not decrease anything (in reward) for your 

deeds. Surely Allah is the Most Forgiving, Ever-Merciful.” (49:14)  

CERTAINTY 

There are three degrees of certainty; 

a) Ilm al-yaqin (علم الیقین): The ‘knowledge of certainty’ is the first and basic degree of 

certainty. It is gained by listening or reading about any fact or knowing about it from 

any other source.  

b) Ayn al-yaqin (عین الیقین): The ‘eye of certainty’ is the second degree and is gained by 

seeing or observing. 
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c) Haq al-yaqin (حق الیقین): The ‘truth of certainty’ is the final and strongest level achieved 

by experiencing the known and observed fact and reaching the core of its truth. 

A simple example would be of knowledge that ‘fire burns’ which is the first degree of 

certainty. Seeing something being burnt is the eye of certainty. If one’s finger is burnt 

and one experiences how fire burns then this is truth of certainty. The same is spirituality 

which is experience rather than simply knowledge, though without a doubt, knowledge 

plays an important part. See chapter ‘Certainty’. 

COMPANIONS 

The Arabic word Sahaba (صحابہ) is translated as the Companions. They are the group of 

fortunate people who had the privilege of meeting or seeing the Holy Prophet in the state 

of faith, whether any of them enjoyed his company for years or for a short while.  

Companions of al-Suffa: They are those Companions of the Prophet of Islam who 

dwelled in Suffa. It was established by Prophet Mohammad on the rear side of the 

Prophet’s Mosque (al-Masjid an-Nabawi) in Madina. The word Sufi comes from Suffa as 

these Companions would gather for invocation of Allah’s name and remained in the 

company of the Prophet. They were the first Sufis. 

CONCENTRATION 

It refers to the mystic term Tafakkar (رکفت) and means pondering over spiritual matters. 

Allah stresses upon the believers in Quran to ponder over the things in the universe. In 

Faqr concentration is compulsory along with invocation to have gnosis of Allah. 

CONTEMPLATION 

Tasawur  :(وصتر) It is to contemplate Ism-e-Allah Zaat (  
ّٰ 
لل
َ
ہُ ا ) in a particular manner after 

pledging allegiance to the perfect spiritual guide. When the seeker elevates spiritually, his 

contemplation also elevates and becomes stronger. 

Innovation and contemplation of Ism-e-Allah Zaat are conjoined according to the teachings 

of Sultan Bahoo. 

See invocation (dhikr). 
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CONTRACTION 

‘Spiritual contraction’ is translated from the Arabic word qabd (قبض). It is the state of 

soul which results from the theophany of Allah’s majestic name ‘the Constrictor’ (al-Qabid 

 When the seeker experiences this state, his inward and soul are firmly gripped .(القابض

and the wrathful effect of the theophanies burn a veil between him and Allah. This state 

is followed by the state of spiritual expansion (bast بسط). 

See Expansion (bast). 

COURAGE  

Himmat ِ
 

ت
 
 م
(ہ )  : The path of Faqr is the path of troubles and hardships. Despite all hurdles 

the seeker should continue his journey and move forward. According to Sultan Bahoo 

‘spiritual courage’ is to turn the unfavourable conditions in one’s favour without being 

affected by negative or opposing powers and remain engrossed in Allah with entire 

spiritual senses and energy. 

DAY OF DIVINE COVENANT 

In pre-existence Allah created the souls of mankind from Divine light of Prophet 

Mohammad. Then He asked the souls: 

  ْم
ُ
ْسُت  ِبرَِب ک

َ
ل
َ
 (172:7) ا

Meaning: Am I not your Lord? (7:172) 

 ّٰی وْا بَل
ُ
ال
َ
 (172:7) ق

Meaning: They said, “Yes!” (7:172) 

The promise made that day (though time was not created then) is translated as Divine 

covenant and it is called the day of Divine covenant.  

Some souls were happy on this reply and some regretted. Allah tested them by placing 

worldly charms and treasures on His left and pleasures of paradise on His right. When 

most of the souls broke their covenant and turned away from Allah for worldly or 

paradisiacal charms, very few remained firm on their promise who were engrossed in 

Allah only and did not glimpse at either. These were the souls of Prophets, Fakirs and 

Saints who remained on the straight path. In the physical world they are the examples of 

righteousness and should be followed. 
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DEMOTION 

Rajat ِ
 

عت ْ
ج 
 
(ر ): Sometimes a seeker commits a sin or mistake, resultantly he is relegated 

from his spiritual station. This is called ‘spiritual demotion’. This demotion is a temporary 

punishment for the seeker. As soon as he realizes his mistake and seeks forgiveness, his 

status is restored. If he does not admit his fault, he is permanently demoted. 

 The seekers of materialistic world who perform daily recitals and ilm-e-dawat for their 

materialistic goals, suffer permanent demotion and sometimes even become mentally ill. 

DERVISH 

Sultan Bahoo defines the distinction between the status of a Dervish and Fakir and this 

difference should be kept in mind while reading his teachings about the Fakir and Dervish. 

However when both the terms are used together, they project both statuses together. He 

says: 

 What is the difference between the ranks of a Dervish and a Fakir (the Universal 

Divine Man)? The status of a Dervish is that he keeps studying the Guarded Tablet 

with his physical eyes. A person with such a status is called an astrologer which means 

he only has command over astrology. However the status of a Fakir is annihilation in 

Allah which is the level of drowning in the Oneness of the Ever-Living (al-Hayy) and 

the Self-Existing (al-Qayyum). (Kaleed-ul-Tauheed Khurd) 

DISTANCE OF TWO BOW LENGTH 

It is the literal translation of Quranic phrase qab qausain (قاب قوسین). In sura an-Najm 

verse 9, Allah has used this term while referring to the station of extreme nearness 

between Him and His beloved Prophet Mohammad. It was a proverbial term used in Arab 

for the friendship and union of two tribes. They announced their union by joining their 

bows and shooting an arrow, hence declaring that they should be considered one and the 

same, one’s enemy is the enemy of the other and one’s friend is other’s friend. 

DIVINE COMMAND ‘BE! AND IT BECOMES’ 

‘Be! And it becomes’ is the command of Allah and is mentioned several times in the 

Quran. Transliteration is Kun Fayakun (کن فیکون). The word or command spoken by Allah 
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when He decides upon a thing is Kun ( کن) which means ‘Be!’ and ‘it becomes’ 

immediately which is for the Quranic phrase Fayakun (فیکون). 

DIVINE VISION 

Divine vision is beholding Allah with spiritual sight. It is the purpose for which man was 

created as Allah says in a Qudsi Hadith:  

  ِفًیا
ْ
ا َمخ

ً
ز
ْ
ن
َ
ُت ک

ْ
ن
ُ
 ک

ُ  
َرْدت

َ
ا
َ
ُت  ف

ْ
ق
َ
ل
َ
خ
َ
َرَف ف

ْ
ع
ُ
ْن ا

َ
  ا

ْ
ل
َ
خ
ْ
    َق ال

Meaning: I was a hidden Treasure, I intended to be recognized so I created the creation. 

Recognizing Allah is not possible without beholding Him. A misconception about Divine 

vision is that the believers will be blessed with it on the doomsday whereas Allah says: 

  ِۡۤذٖہ اَن فِۡی ہّٰ
َ
ی  )  َو َمۡن ک ۡعمّٰ

َ
ِخَرِۃ   ا

ّٰ
ا
ۡ
ُہوَ فِی ال

َ
ی ف ۡعمّٰ

َ
 (17:72ا

Meaning: And whoever remains blind (to the vision of Allah) in this (world) will be blind 

in the hereafter as well. (17:72) 

Yearning for the vision of Allah is the foremost demand of His love. One who does not 

seek vision of the Beloved is not true to his love.  

A complete chapter with the same title is dedicated to this blessing which also explains 

the way to have it. 

ECSTASY 

Wajd (ودج): Ecstasy is a passion or theophany which is a blessing of Allah upon the inward. 

It may bring happiness or sorrow but it changes the state of the inward and creates the 

desire to meet Allah. Ecstasy is a kind of delight which is blessed to an individual whose 

attributes of innerself are dominated by his soul. Tawajidh is derived from wajd which 

means to gain the state of ecstasy by the invocation and contemplation of Ism-e-Allah Zaat. 

EXPANSION 

‘Spiritual expansion’ is translated from the Arabic word bast (بسط). It is the state of soul 

which results from the theophany of Allah's beautiful name ‘the Reliever’ (al-Basit (الباسط). 

When the seeker experiences this state his soul is engulfed by ineffable joy. 
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See Contraction (qabd). 

A comparison between spiritual contraction and expansion is explained below:  

Allah says:   

   
ُ
ط

 َو یَۡبص ُ
ُ

ِبض
ۡ
ق
َ
ُہ ی

ّٰ 
 (2:245)َو الل

Meaning: And It is Allah Who contracts and expands. (2:245) 

The states of contraction and expansion are conferred upon the seeker who is yet passing 

through the spiritual states and has not attained spiritual stability. ‘Contraction’ is because 

of dominance of attributes of innerself (an-nafs) whereas the domination of attributes of 

inward is ‘expansion’. Until one has repenting innerself, it sometimes dominates and at 

times gets subdued. As a result the seeker keeps experiencing the states of contraction 

and expansion alternately. Contraction is because of the dark veil of innerself and expansion 

is because of light veil of inward. When seeker crosses all the stations of veils and reaches 

the Divine court, he does not remain confined to spiritual states. Hence he does not 

experience contraction and expansion anymore. In this way he finds salvation from veils 

of inward and innerself. Shaikh Faris says: 

“The state of contraction precedes the state of expansion but when seeker moves further 

in Faqr there are no such states. As these states sustain till the existence of one’s own 

being. When the seeker is annihilated in Allah and gains immortality with Him there is 

neither contraction nor expansion. Usually people consider their happiness as the state of 

expansion and grief as contraction but their happiness and sorrow are because of inciting 

innerself.” 

FAKIR 

Fakir (ریقف) comes from the Arabic word Faqr (فقر). He is the one who follows the path of 

Faqr. 

FAQR 

Faqr (رقف) is the path that leads the seeker of Allah to Divine closeness and vision. 

Prophet Mohammad was blessed with it on the night of Miraj and it is his Sunna. He said: 

یْ  
 
ُر ِمنِ

ۡ
ق
َ
ف
ۡ
ِرۡی َوال

ۡ
خ
َ
ُر ف

ۡ
ق
َ
ف
ۡ
ل
َ
  ا

Meaning: Faqr is my pride and Faqr is from me. 
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It is worth mentioning that the Holy Prophet never felt pride on anything throughout his 

life other than Faqr. It is a clear sign of its exaltation. 

Only after following this path, the salat of a Muslim becomes Miraj. As narrated in a 

Hadith, “Salat is Miraj for the believer.” 

See chapter ‘Faqr’. 

FAVOUR 

For the Quranic term taufeeq (توفیق): ‘Divine favour’ means the help and strength 

provided by Allah to the seeker to perform a task, cross any spiritual station or succeed in 

a trial. See chapter ‘Divine Favour’. 

FEAR  

Khauf  )وخف(: The worry and grief caused by any impending unpleasant incident is called 

fear. Sometimes fear originates because of sins and sometimes because of gnosis of Divine 

majesty. The fear of Allah created because of His gnosis is the desirable and perfect form 

of fear. According to Saints the goblet of Divine love is only presented to the lovers when 

their inwards are matured after passing through the kiln of Allah’s fear. 

See Hope (Rija). 

GHANAYAT 

Ghanayat (غنایت) is a Sufi term that refers to self-sufficiency, ultimate contentment 

towards treasures of both the world and the hereafter as well as generosity in bestowing 

these treasures. Details are in chapter ‘Ghanayat’. 

GHARIB  

According to the teachings of Sultan Bahoo Gharib  (رغبی) is such a Fakir (the Universal 

Divine Man) who has negated everything except Allah and there is nothing inside him 

other than Hoo (ُہو). 
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GNOSIS OF ALLAH 

The Arabic word marifa (معرفة) is translated as gnosis of Allah, Divine gnosis or simply 

gnosis. It is a vast term of Sufism that gives a new meaning at every spiritual level. 

Basically it is the knowledge and recognition of Allah which keeps on increasing as the 

lover progresses towards His closeness. It reveals new dimensions at every stage and 

includes Divine vision, knowledge of His Essence and attributes, acquiring the attributes on 

annihilating in Him and finally becoming one with the Essence having ultimate gnosis. 

Since Allah is Infinite, His gnosis is also endless. The invocation and contemplation of 

Ism-e-Allah Zaat is the foundation of gnosis. It can be gained from the inward sources 

like the intuitive and inspired knowledge as well as the outward sources like the spiritually 

effective Sufi teachings and the words of the perfect spiritual guide. 

GREATEST NAME OF ALLAH 

Ism-e-Azam (اسم اعظم): It is used for Ism-e-Allah Zaat as all other are attributive names of 

Allah but Ism-e-Allah Zaat is His personal name and includes all Divine attributes as well 

as the Essence, hence is the greatest. 

HOO (ُہو) 

Hoo (ُہو) is the Essence of Allah. It is used many times in the Quran for Allah. 

  َا ُہو
َ  
ِذْی لَٓا ِالَّٰہ ِال

َ  
ُہ ال

ّٰ 
 (22:59)  ُہوَ الل

Meaning: He (Hoo ُہو) is Allah, besides Whom there is no God. (59:22) 

In Faqr its invocation is the fourth and final stage and is called the king of invocations 

(Sultan-ul-Azkar سلِان الاذکار). The prior three being Allah (ہ
ّٰ 
لل
َ
ہ) Lillah ,(ا

ّٰ 
 and LaHoo (لِل

ہ  )
َ
  .(ل

HOPE 

Rija (:راج ) There is a Hadith of the Prophet:  

  ِا
ْ
ل
َ
وِْف َو ال یْمَاُن ا

َ
خ
ْ
َن ال

ْ
َِجآِء بَی  ر 
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Meaning: Faith is between fear and hope. 

Shaikh Ahmad Zarruq says, “The peace which originates in the inward because of belief 

in the bounty and mercy of Allah is called hope.” Efforts are compulsory with hope. 

Merely hope without effort is self-deception. Hope is the station where the inward of 

seeker remains calm and hopeful for the mercy of Allah.  

Ibn Ajiba has narrated three levels of hope: 

 Hope of common people: Common people hope for blissful end and reward from 

Allah in return of their devotions. 

 Hope of chosen people: Chosen people hope for closeness and consent of Allah. 

They bow themselves in front of Allah’s will in all of their matters. 

 Hope of blessed people: Blessed people neither seek reward nor heaven rather they 

seek Allah. They only desire Divine vision and His secrets. 

A comparison between fear and hope is as follows: 

Fariduddin Ganjshakar says: 

“Fear of Allah arises due to His attribute of justice while hope belongs to His bounty. 

He is the most beloved in the court of Allah who possesses both.” 

ILM-E-DAWAT 

Persian mystic term ilm-e-dawat (ملع دوعت) is the knowledge and act of communication with 

the sacred souls of Prophets, Mystics and Saints. For details see chapter ‘Ilm-e-Dawat’. 

IMAM 

Imam (امام) literally means leader and refers to a spiritual or religious leader. It is also used 

for the person who conducts prayer. 

IMMANENCE  

For the mystic term Tashbih (ہیبشت): It refers to the Sufi belief that Allah is manifest in the 

entire creation and has thus sustained everything. The Universal Divine Man is His 

perfect manifestation. 

See Transcendence. 
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IMMORTAL WITH ALLAH 

Baqa Billah ہ
ّٰ 
(بقا بالل ): At this station the seeker even crosses the station of ‘annihilation in 

Allah’. He gains immortality with Allah on being attributed with His attributes. At this 

level he is called ‘the Mystic immortal with Allah (Arif Billah ہ
ّٰ 
 and is appointed ’(عارف بالل

on the throne of Divine guidance and persuasion as the perfect spiritual guide. 

IMPERFECT SEEKER 

Khaam اخم) )  : Imperfect seeker is the one who pledges allegiance to the perfect spiritual 

guide but seeks materialistic world instead of Allah. 

INNERSELF 

Innerself is for the Quranic word an-nafs (النفس) and it has four layers or levels. Each 

layer annihilates and is elevated to the next level upon its purgation. The first layer incites 

man towards sin therefore it is called ‘inciting innerself’ (an-nafs al-ammarah  النفس

 On purification it elevates to the next layer which blames and repents on committing .(الامارہ

sin. It is called ‘repenting innerself’ (an-nafs al-lawwamah النفس الوامہ). The third layer 

inspires before sin hence the name ‘inspiring innerself’ (an-nafs al-mulhimah  النفس

 Whereas fourth layer is pure of sins and is at peace. It is called ‘innerself at .(الملہمہ

peace’ (an-nafs al-mutmainnah النفس المِٔمنہ).  

The innerself is an abode of worldly and heavenly desires and is a veil between Allah and 

His slave. The seeker is blessed with the vision of Allah only when this veil is removed 

on the purgation of innerself. 

The detailed description about innerself has been jotted down in the chapter ‘Innerself’. 

INSCRIBING ALLAH’S NAME ON BODY 

The mystic exercise mashq murqoom-e-wajudia (قشم رموقمِ ووجدہی) is translated as the practice 

of inscribing Allah’s name on the body. It is the mystic exercise in which Allah’s name (ہ
ّٰ 
لل
َ
 (ا
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is inscribed on the body with index finger in a particular manner. The powerful theophanies 

of Allah’s name purify the soul of the inscriber. However this practice is effective when 

performed after pledging allegiance to the perfect spiritual guide.  

INSPIRATION 

Ilham (ااہلم): It descends upon the inward from the spiritual world and can be either 

Divine or satanic. The type of inspiration depends upon the state of inward because if it is 

cleansed by the invocation and contemplation of the Divine names (Ism-e-Allah Zaat and 

Ism-e-Mohammad) then inspiration is pure. If inward is strayed from the right path and 

engulfed in sensual desires then it is from misleading sources. See chapter ‘Inspiration’. 

INTOXICATION AND FRENZY 

Spiritual intoxication (sukr رکُس) and spiritual frenzy (masti یتسم) are the outcome of 

overwhelming spiritual state or a special theophany. Spiritual intoxication is an intense 

passion of the inward which goes beyond the state of frenzy. It arises by invocation and 

contemplation of Ism-e-Allah Zaat or on beholding the Beloved. The seeker remains 

completely lost and absorbed during this state.  

See Sobriety (suhw). 

INVOCATION 

Invocation is translated from Quranic term dhikr (ذکر) which means to remember Allah 

through repeated recitation of His name. In the Sarwari Qadri order invocation is performed 

with breaths instead of tongue. 

See Contemplation (tasawur). 

ISM-E-ALLAH ZAAT 

Ism-e-Allah Zaat ( ) is translated literally as ‘the personal name of Allah’. It represents 

the Essence and all the Divine attributes and is His most powerful name. Its invocation 

and contemplation is given by the perfect spiritual guide of Sarwari Qadri order after a 

disciple pledges allegiance. It is the quickest way of closeness to Allah because of its 

miraculous powers. See chapter ‘Ism-e-Allah Zaat’. 
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ISM-E-MOHAMMAD 

It means the name ‘Mohammad’ ( ) of the Holy Prophet which is comprehensive of all 

his attributive names. In Sarwari Qadri order its contemplation is given for the spiritual 

elevation of the seekers. Sultan Bahoo declares in his books that only that spiritual guide 

is perfect who knows the way of both Ism-e-Allah Zaat and Ism-e-Mohammad. Furthermore 

it is completely up to the perfect and accomplished spiritual guide of the Sarwari Qadri 

order when he decides to grant contemplation of Ism-e-Mohammad to the disciple. He may 

grant Ism-e-Allah Zaat in the beginning and Ism-e-Mohammad after sometime or may grant 

both at the same time.  

Both the Divine names, Ism-e-Allah Zaat and Ism-e-Mohammad have same powers. 

However the alchemy of Ism-e-Mohammad is Divine beauty (jamal) whereas Ism-e-Allah 

Zaat has both Divine beauty and majesty (jalal). See chapter ‘Ism-e-Allah Zaat’. 

ISOLATION  

Tafrid رفتدی) )  : Isolation is the state in which the seeker esoterically becomes alone and 

engrossed in Lordship, however physically lives among people and interacts with them 

like others. Often the terms separation (tajrid) and isolation (tafrid) are used together. 
Shahab al-Din Suhrawardi says: 

“Separation is negation of everyone other than Allah and isolation is negation of one’s 

own self.” 

See Separation (tajrid). 

JAMIAT 

Jamiat (تیعمج) is a mystic term having multiple meanings. It may refer to spiritual powers, 

stability, peace, accumulation or satisfaction. It is the highest spiritual level whereby all 

the preceding levels accumulate in the being of the seeker. 

KHANQAH 

A place dedicated for gathering of a Sufi order where spiritual training is given under the 

leadership of a spiritual guide. 
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KHARIJI 

Derived from Arabic term Khawarij (وخارج) literally meaning ‘to go out, leave or set 

apart’. This was the first sect that separated itself from the Muslims on the issue of 

caliphate. Anyone who does not love the People of Cloak is considered a kharijite i.e. 

‘out of Islam’. 

LIGHT 

Light is for Nur written in Arabic as نور.  

Sultan Bahoo says: 

 What is Divine light? Divine light that appears from the holy letters of Ism-e-Allah 

Zaat is a medium to Divine vision and is the destiny of vigilant Saints. (Nur-ul-Huda 

Kalan)  

The light of invocation and contemplation of Ism-e-Allah Zaat converts the seven inner 

parts [innerself (nafs), inward (qalb), soul (ruh), secret (sir’r), hidden (khafi), concealed 

(akhfa) and the core (Ana)] into the absolute light such that each part radiates light which 

unveils the gnosis. Thus the light of Ism-e-Allah Zaat enables the seeker to behold Allah. 

LORDSHIP 

Translated for the Arabic word Rububiyah (ربوبیت). Antonym of ubudiyah (slavehood). It 

is the stage when the seeker of Allah acquires all His attributes perfectly following the 

order given in the Hadith: 

 ہ
ّٰ 
لَاِق الل

ْ
خ
َ
وْا ِبا

ُ
ق
َ  
ل
َ
خ
َ
 ت

Meaning: Be attributed with the attributes of Allah.  

The seeker attains ultimate closeness to Allah annihilating in Him and becoming one with 

Him. He also acquires the attribute of Lordship. Hence, becomes the Universal Divine 

Man from merely a slave and seeker of Allah. However his slavehood remains there as 

always. One aspect of his personality is slavehood while the other is Lordship. Sometimes 

one aspect dominates sometimes the other.  

LOTE TREE 

The symbolic tree, the uttermost boundary at the end of seventh heaven is called Sidrat al-

Muntaha in the Quran. Beyond this boundary no creature can go even Angel Gabriel but 
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the Holy Prophet can. When the Prophet ascended to Allah on the night of Miraj, Gabriel 

said on approaching the boundary that he could not go further as his wings would get 

burned. 

MAJDHUB  

The Persian term Majdhub (ذجموب) is used for the one who cannot tolerate the effects of 

theophanies and loses his senses. Hence due to the lost and absorbed state, he cannot 

follow sharia properly neither can progress on the spiritual journey.  

The disciples of the perfect and accomplished spiritual guide of Sarwari Qadri order 

never become majdhub. 

MAJESTY  

Ibn Arabi says: 

 It is the saying of Allah Almighty that He has created humankind with both His 

Hands. 

In fact, both Hands are the attributes of Divine beauty (jamal امجل) and majesty (jalal الجل). 

Theophanies of these two attributes bear different effects on the inward of a Fakir. The 

attribute of beauty creates peace, tranquillity and jamiat whereas majesty creates 

restlessness for the Beloved. Sultan Bahoo says: 

 Fakir has to pass through both stations of Divine beauty and majesty. So he must 

cross them and advance further to get peace and consistency which can only be 

acquired through wisdom and prudence. (Ganj-ul-Asrar) 

See Beauty (jamal). 

MAN OF DIVINE ESSENCE  

Man of Divine Essence (Sahib-e-Musamma Murshid ی
ٰؐ
 
م
مس

رمدشِاصِبح  ) is the Fakir who has 

annihilated in Allah and become immortal with Him. He is the Universal Divine Man and 

adorns the throne of Divine guidance and persuasion as the perfect spiritual guide. Allah 

appoints him to grant invocation and contemplation of Ism-e-Allah Zaat to His seekers 

leading them on the Divine path. Often the terms ‘man of Divine Essence’ and ‘man of 

recitals’ are used together. Sultan Bahoo says: 
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 What is the difference between man of recitals and man of Divine Essence? Man of 

recitals is the spiritual guide who possesses only the invocation of name of Allah 

whereas man of Divine Essence refers to the perfect spiritual guide who is submerged 

in the Divine Essence. Man of recitals holds the status of creation while man of 

Divine Essence is above the level of creation. He holds the status of non-creation. 

Invocation is forbidden for the man of Divine Essence because his physical and 

spiritual being is completely annihilated and he always remains submerged in the 

Divine Essence. (Ain-ul-Faqr) 

 The perfect spiritual guide is completely drowned in Divine union while invocation 

means that the reciter is away and separate from Allah. One who possesses the Divine 

Essence does not need to recite the name. (Ain-ul-Faqr) 

ی آں ہک ابدش الزوایل  ہن آں اج ذرک و رکف ہن واصیل

ٰؐ
 
م
مس

 

 لود رغشق ہب ودحت نیع داین  انف یف اہلل وشد رِسِ اہنین

Explanation: The status of man of Divine Essence is eternal where there is no room for 

invocation, reflection or union as he is already one with Allah. At this station seeker 

drowns in Divine Oneness annihilating in Allah, hence the secret is disclosed upon 

him. (Mehak-ul-Faqr Kalan)  

MAN OF RECITALS 

The Persian mystic terms Sahib-e-Dhikr Murshid (اصبح ِ ذرک رمدش) and Sahib-e-Ism 

Murshid ِ(اصِبح امس رمدش ) are translated as the man of recitals. They are the imperfect 

spiritual guides who can give the invocation of only a few attributive names of Allah and 

some other recitals to their disciples to solve problems. The status of such a spiritual 

guide is that of general creation and his final limit is the angelic world. He can neither 

himself go beyond it nor elevate his disciples, rather keeps them stuck in the physical 

world. Only the seekers of the world or hereafter come to him. 

MIRAJ 

Arabic word Miraj (معراج) means ascension to Allah. The Holy Prophet Mohammad is 

blessed with the ultimate Miraj where he beheld Allah directly without any veil and 

enjoyed absolute union. Through his mediation, the true seekers of Allah are also blessed 

with Miraj according to their respective levels. 
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MISKEEN  

According to Sultan Bahoo Miskeen ِنیکسم) )  is the seeker who eternally remains in the 

company of Allah. The Prophet said: 

  ْمرَِۃ
ُ
ْرنِْی فِْی ز

ُ
 اْحش

َ ا و 
ً
ِمْتنِْی ِمْسِکْین

َ
 ا
َ ا و 

ً
ْحِینِْی ِمْسِکْین

َ
 ا
َ ُہم 

ّٰ 
لل
َ
ِن ا

ْ
مََساکِی

ْ
 (4126۔انب ِ امہج) ال

Meaning: O Allah! Let me live as a Miskeen, die as a Miskeen and raise me among the 

Masakeen
3
 on the doomsday. (Ibn Majah 4126) 

 Sultan Bahoo says:  

 Spirituality means Oneness but what does Oneness mean? Oneness means that only 

Allah exists. The one who achieves this station ever remains engrossed in Allah. Thus 

he separates himself from everyone other than Allah. No invocation other than shahada 

sustains in his existence. Such exalted are the stations of Miskeen and Gharib Fakir. 
Mehak-ul-Faqr Kalan) 

MOHAMMADAN ASSEMBLY 

One of the most elevated stages of Faqr is presence in the Mohammadan Assembly 

which is beyond words. In fact it is the truth of certainty and is gained by the invocation 

and contemplation of Ism-e-Allah Zaat provided it is granted by the perfect and 

accomplished spiritual guide. In his writings Sultan Bahoo condemns those who do not 

believe in eternal existence of Prophet Mohammad. See chapter ‘Mohammadan 

Assembly’. 

MYSTIC  

There are three levels of Mystics (Arif اعرف): 

 Mystic (Arif اعرف): Mystic is the one who remains engrossed in the Divine vision and has 

found eternal presence in the Mohammadan Assembly. He performs all the devotions 

while beholding Allah.  

 Mystic annihilated in Allah (Arif Allah ہ
ّٰ 
 The seeker who has annihilated in :(عارف الل

the Essence of Allah by negating everyone for Allah. He is at the station of 

annihilation in Allah. 

                                                           
3 Plural of Miskeen. 
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 Mystic immortal with Allah (Arif Billah ہ
ّٰ 
 After absolute annihilation in :(عارف بالل

Allah the seeker becomes immortal with Him and is termed as immortal Mystic or 

the Mystic immortal with Allah. Here the seeker becomes perfect and is appointed at 

the throne of Divine guidance and persuasion.  

OATH OF ALLEGIANCE 

Al-bayah (بیعت) is the oath of allegiance to a spiritual guide. It is a pact or covenant or 

rite of initiation into a Sufi order. This is in fact a pact between Allah and His slave 

which eternally bonds the spiritual guide with his disciple. When a person becomes a 

disciple, he hands over himself to his spiritual guide in exchange of guidance towards 

Allah. 

OBSESSION 

In Arabic khurtum خرطوم) ) which literally means the intoxicating wine of grapes but in 

Faqr it is a thought or belief against sharia, mysticism or Faqr which occupies the mind 

in such a way that terminates all the moral and spiritual values. Sharia and Faqr have 

their respective principles which take the seeker to destination. If anything against these 

principles dominates a person it is called ‘obsession’. 

ONENESS OF ALLAH 

Refers to the basic pillar of Islam Tawhid (توحید). Believing in it is the prerequisite to 

enter Islam. The shahada ‘There is no God but Allah’ is not only the verbal proclamation 

of Oneness of Allah but a believer’s whole life revolves around it. Its profundity is only 

perceived by the Mystics, that is why the Holy Prophet said: 

  وَْن لَٓا ِالَّٰہ
ُ
ائِل

َ
ا ق

َ  
ِلْیلًاِال

َ
ِلُصوَْن ق

ْ
 ُمخ

َ ًرا و 
ْ
ِثی

َ
ِہ ک

ّٰ 
ُسوُْل الل

َ ٌد ر 
َ ُہ ُمَحم 

ّٰ 
 الل

Meaning: There are many who recite shahada “There is no God but Allah, Mohammad is 

the Messenger of Allah” verbally but only a few say it sincerely. 

For the Mystics Oneness means that only Allah exists and none else. They are annihilated 

in Oneness to become one with Him and see Oneness of Allah everywhere. Sultan Bahoo 

says: 
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 ودحت ادنر ودحت ادنر ودحت اتس

 رہ ہچ ینیب ریغ ودحت آں تب اتس

Explanation: At the level of Divine Oneness, there is Oneness of Existence everywhere. If 

you see anything except the Divine Oneness, that is idolatry. (Ain-ul-Faqr) 

Al-Ghazali says about the Oneness of Allah: 

There are four stages of Oneness: 

1. Verbal Oneness: To affirm Oneness by tongue only. It is the way of hypocrites. 

2. Inward Oneness: To verify Oneness through inward. This is the way of the true 

believers. 

3. Unveiled Oneness: To witness Allah unveiled through the Divine light or to observe 

that all the things of the universe are manifestation of the Divine Singularity. This is 

the level of the near ones of Allah. 

4. Experiencing Oneness: To see only the Unity in the whole universe and this is the 

status of the truthful. Abu Bakr Siddiq is the chief of this class. 

It is further discussed in chapter ‘Oneness of Allah’. 

PASSION  

Dard درد) )  : It is such a spiritual state of a Divine lover in which the desire to behold Allah 

is intensified to such an extent that it becomes intolerable. In such a state he remains restless 

and finds peace only with Allah. That is why Divine lover is also called ‘pain-stricken’. 

PEOPLE OF CLOAK 

For the Arabic phrase Ahl al-Bayt (اہِل بیت) which means ‘People of the Prophet’s house’ and 

refers to the five most sacred personalities; the Holy Prophet himself, his loving daughter 

Fatimah, her husband Ali ibn Abi Talib and their beloved sons Hasan and Husayn. The 

book uses term ‘People of the Cloak’ for them as when verse 33 of sura al-Ahzab 

mentioning the Holy Prophet’s household was revealed, he took them under his cloak and 

recited the said verse. 

PERSUASION  

Talqeen نیقلت) ): The exoteric scholars guide people through religious education, discussions 

and arguments. However in Faqr the perfect spiritual guide enlightens and enlivens the 
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inward of the seeker by his spiritual glance in accordance to the Sunna of the Holy 

Prophet and this is called ‘persuasion’. Perfect spiritual guide purifies the seekers by his 

spiritual glance and guides towards straight path by persuasion as well as with exhortation. 

Difference between education and persuasion is that the former is imparted usually through 

books and lectures while the latter is to inspire the Divine knowledge into the inward. Both 

education and persuasion to a seeker are responsibilities of the perfect spiritual guide.  

PIETY 

Literal meaning of piety (taqwa  ّٰتقوی) is religiousness and fear of Allah but in reality it is 

an esoteric state of Divine closeness. The more one is close to Allah, the more he is 

pious. Once Prophet Mohammad was asked about piety, he answered while pointing 

towards his chest: 

“Piety is here.” (Muslim 6541)  

Sultan Bahoo says about piety: 

 Piety is not related to mystic exercises and devotions as hypocrites and non-believers 

also perform excessive devotions. One has to follow the right path in this regard. 

Mystics follow the path of Divine secret which is unveiled by Ism-e-Allah Zaat and 

piety is in the core of Ism-e-Allah Zaat. The reality is that one cannot achieve piety 

and have access to the Mohammadan Assembly without contemplation of Ism-e-

Allah Zaat no matter his head bleeds while performing devotions. 

ِاز دخا وقت،ٰؐ امن  ! رہب ُؒ  ابھ 

 ےب رای وقت،ٰؐ ہب ربد اجبن دخا

Explanation: O Bahoo! For Allah’s sake show us the path of piety. As piety without 

pretence takes one towards Allah.  

Whoever achieved the levels of piety, it was through Ism-e-Allah Zaat. Name ہ
ّٰ 
لل
َ
 ا

(Allah) includes four Divine names. Firstly name ہ
ّٰ 
لل
َ
 itself, whose invocation (Allah)  ا

is the most gracious. When ا  (Alif) of ہ
ّٰ 
لل
َ
ہ is separated, it becomes (Allah)  ا

ّٰ 
  لِل

(Lillah). The invocation of ہ
ّٰ 
  ل is the Divine beneficence. When first (Lillah)  لِل

(Laam) of ہ
ّٰ 
ہ   is separated, it becomes (Lillah)  لِل

َ
ہ   The invocation of .(LaHoo)  ل

َ
 ل
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(LaHoo) is the Divine blessing. When second ل  (Laam) of   ہ
َ
 is separated (LaHoo)  ل

it becomes  ُہو (Hoo) and invocation of ُہو  (Hoo) is the Divine favour. Hence Allah 

says:  

  ِالَّٰہ 
ۡۤ
ا ُہوَ )لَا

َ  
 (255:2ِال

Meaning: None is worthy of worship but He (ُہو). (2:255)  

Seek only Allah, everything other than Allah is lust. (Mehak-ul-Faqr Kalan) 

PRESENCE 

‘Divine presence’ is translation of mystic term Huzoori (حضوری). It is the presence of soul 

and inward of the seeker before Allah specifically during prayers and generally all the 

time. Divine presence is gained by the invocation and contemplation of Ism-e-Allah Zaat. 

See chapter ‘Divine Presence’. 

PREVALENCE  

When state of ecstasy becomes perpetual, it is called ‘spiritual prevalence’ (ghalbah ہبلغ).  

See Ecstasy (wajd). 

A comparison of ecstasy and prevalence is as follows: 

During ecstasy the theophany appears like lightning and disappears immediately whereas 

during spiritual prevalence the theophany keeps appearing perpetually. Though the seeker 

is unable to recognize this spiritual state. Ecstasy is temporary state whereas spiritual 

prevalence is permanent theophany which provides strength to guard the Divine secrets. 

PROPHETHOOD AND SAINTHOOD  

Sultan Bahoo has narrated a Hadith of the Prophet in his books: 

  ُل
َ
ض
ْ
ف
َ
 ا
ُ
ِولَا یَة

ْ
ل
َ
َۃِ ِم  ا ُبو 

َ  
 َن الن

Meaning: Sainthood is more exalted than Prophethood.  

After reading this Hadith it comes into mind that Saints are superior to Prophets but 

this is absolutely a wrong connotation. It must be crystal clear that Prophets are superior 
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to all mankind. No Saint can reach the status of a Prophet come what may. Sultan Bahoo 

says in Mehak-ul-Faqr Kalan: 

 No one can reach the station of Prophethood other than Prophets.  

The exegesis of aforementioned Hadith is that Prophets were chosen from the group of 

Saints so they were initially Saints. If any Prophet had not been a Saint then he would not 

have been the Prophet. Therefore the essence of Hadith is that sainthood is the origin of 

Prophethood. Shaikh al-Akbar Mohiyuddin ibn Arabi explains the Hadith as: 

 All Saints are not Messengers or Prophets but all Messengers and Prophets are Saints. 
(Fusus al-Hikam) 

 When it is said that ‘Sainthood is more exalted than Prophethood’ then of course it does 

not mean that a Saint is superior to a Prophet. Rather it has entirely a different 

interpretation. It means that the Prophet is perfect in his sainthood as his sainthood led 

to his Prophethood or it is the origin of Prophethood. In other words the sainthood of 

a Prophet is more exalted and prior to his own Prophethood. (Fusus al-Hikam)  

RAFIDHI 

The Arabic word Rafidhi (رایضف) literally means ‘rejectors’ or ‘those who refuse’. It is a 

sect which does not love the sacred Companions.  

REFLECTION 

Refers to the mystic term fikr (رکف). It is the power of thought and cognition which is one 

of the means to obtain the gnosis of Allah. 

RENUNCIATION 

Tark (رتک): Renunciation means to renounce everything which distracts the seeker from 

Allah. It does not mean to abandon world exoterically but it refers to renounce it only 

esoterically. A seeker may have the wealth and worldly relations but they must not become 

a veil between him and Allah. The bottom line is that one should not have love of the 

world in his inward.  

SAINT 

Saint is translated from Wali (ویل). Plural is Auliya (اوایل). It literally means friend of Allah.  
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SALAWAT 

Muslims invoke blessings, peace and salutations upon their beloved Prophet Mohammad 

through different beautiful words, all of which are a form of Salawat. Allah and angels 

also send blessings upon Prophet Mohammad as mentioned in Quran: 

  ََہ َو م
ّٰ 
 الل

َ ۡسِلۡیًماِان 
َ
ُِموۡا  ت

 
ۡیِہ  َو َسل

َ
وۡا َعل

ُ  
وۡا َصل

ُ
َمن ِذیَۡن اّٰ

َ  
َہا ال

ُ ی 
َ
ا ِبِی  ؕ یٰۤ

َ  
ی الن

َ
وَۡن َعل

ُ  
َتہ   یَُصل

َ
ِئک  (56:33) لٰٓ

Meaning: Surely Allah and (all) His angels send blessings and greetings on the Holy 

Prophet. O believers! Invoke blessings on him and salute him with a worthy salutation of 

peace abundantly (and fervently). (33:56) 

Salawat used in this book is sall’Allahu alayhi wa’alihi wasallam which means ‘Peace 

and salutations upon him and his progeny.’ 

SARWARI QADRI ORDER 

The Sarwari Qadri order is named so because Sarwari means to pledge allegiance to 

Prophet Mohammad who is the chief (Sarwar) of the universe and Qadri means to follow 

the path of Shaikh Abdul Qadir Jilani. Sultan Bahoo says: 

 Sarwari Qadri is actually the one who pledges allegiance to Prophet Mohammad. All 

the evils are removed from him and he is blessed with Divine favour to adopt the 

Mohammadan sharia. (Mehak-ul-Faqr Kalan)   

It must be clarified that Sarwari Qadri order is the purest form of Qadri order and is not 

simply an offshoot. Moreover this order has changed its name many times in the past. For 

complete history and detail see chapter ‘Sarwari Qadri Order’. 

SATANIC WHISPERER 

Satanic whisperer (khannas َس  
ن

 

ن

 :is a hidden attacker. Allah says in sura an-Naas (خ

 ﴾﴿ۙ اِس 
َ  
ِ الن

  ِبرَب 
ُ
ُعوۡذ

َ
ۡل  ا

ُ
ۙ﴿﴾ ق اِس 

َ  
ۙ﴿﴾ ِالِّٰہ  الن اِس 

َ  
ِذۡی یُوَۡسِوُس فِۡی  َمِلِک الن

َ  
اِس  ﴿﴾ ال

َ  
ن
َ
خ
ۡ
وَۡسوَاِس ۬ۙ  ال

ۡ
ِ ال

ر 
َ
ِمۡن  ش

اِس ﴿﴾ )
َ  
ِة َو الن

َ  
ِجن

ۡ
ۙ﴿﴾ ِمَن ال اِس 

َ  
 )1:114-6ُصُدۡورِ الن

Meaning: Beseech, “I seek refuge with the Lord of (the whole of) mankind, Who is the 

King of (all) mankind, Who is the God of the (whole) human race, from the evil of the 

satanic whisperer who hides himself withdrawing (from the influence of Allah’s 

invocation), who whispers into the inwards of mankind, whether he (the whispering 

Satan) comes from the jinn or mankind.” (114:1-6) 
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There is a Hadith of the Prophet: 

“Satan appearing in the form of man is more dangerous than Satan in the appearance of 

jinn.” 

Satanic whisper is an evil thought that arises in the inward. There are two doors of 

inward, upper door is connected to the body and lower door is connected to the soul. 

Satan sits on these two doors making a web like spider and whispers in the inward. 

Satanic whisperer is like a python which has poisoned spikes on its tail. Through these 

spikes he puts venomous thoughts in the inward and darkens it. Satanic whisperer becomes 

weak with invocation and contemplation of Ism-e-Allah Zaat and thus the inward is purified. 

The negligence in invocation and contemplation of Ism-e-Allah Zaat reinforces satanic 

whisperer and its harmful effect increases manifold. There are many kinds of satanic 

whispers but the most dangerous attack on the path of Faqr is creating mistrust about the 

perfect spiritual guide. Mostly Satan whispers evil to lead the seeker against the spiritual 

guide. 

It is narrated in sura an-Naas and the Hadith that devil can be a jinn or a human being. 

Name of the jinn who refused to prostrate before Prophet Adam and was rejected and 

accursed is Satan (Iblis). He is the absolute representation of depravity and inciting 

innerself. He misleads human beings by means of the innerself. Other devils are his 

progeny. They were born when Satan took control over inciting innerself and then married 

the evil lust of innerself in the world of bestial qualities. Human devil is more dangerous 

than the jinn. Devil has ninety-nine appearances and every appearance has infinite 

dimensions. It requires a vast description to explain all appearances. Here only seven 

appearances will be discussed which are the origin of all appearances. When Satan uses a 

person or a group of people as the display of any of his appearances, they become his 

agents in the guise of humans and mislead others. The Hadith is about them. 

First Appearance: Satan manifests in infidels and the polytheists and persuades them to 

worship other than Allah.  

Second Appearance: Satan appears as the lust and pleasures of this world. In this 

appearance he deceives common Muslims. Initially he traps them in the pleasures of lust 

and bestial desires which attract the darker side of human nature. Satan makes them blind 

esoterically, consequently they drown in worldly lust forever and become the agent of 

Satan. 

Third Appearance: In this appearance Satan tricks pious people. He presents their virtuous 

deeds adorned in front of them and instigates narcissism. They fall prey to it and become 



 
 
 
 
 

71 

 

 

arrogant and do not listen to advices anymore. It is described in detail in the chapter 

‘Human Evils and Sins’. 

Fourth Appearance: As deeds are judged by intentions, in this appearance Satan pollutes 

intentions, especially of the actions which are done for Allah and poisons them with 

pretence. He uses this appearance to entrap the pious and virtuous. Satan whispers them 

to exhibit their virtuous deeds in front of others so that people may be attracted towards 

the right path and start following them. In this way Satan gradually changes their pure 

intentions into evil and misleads them from straight path. Pretence has been discussed in 

detail in the chapter ‘Pretence’.  

Fifth Appearance: It is the knowledge of Satan which was his fatal flaw. It is very 

difficult to save oneself from this appearance. Satan misleads scholars with this tactic. It 

is far easier for Satan to mislead scholars than illiterates. Satan confesses that it is easy 

for him to lead thousands of scholars astray as compared to an illiterate. The prominent 

example is of sectarianism. Every sect is founded by some religious scholar. 

Sixth Appearance: Satan attacks the sincere seekers with this appearance. He makes them 

lazy and discourages them leading to negligence. 

Seventh Appearance: In this appearance Satan attacks the truthful, Saints and Mystics 

except those who are safeguarded by Allah Himself. Lovers of Allah fully identify the 

tricks of Satan so they remain unharmed. Rather recognizing the satanic tricks makes them 

progress swiftly on spiritual path. 

Satan comes to every pious and sinner at the time of death to mislead. 

Satan has following weapons: 

 Negligence is the sword of Satan (It is described in chapter titled ‘Human Evils and 

Sins’) 

 Lust is the arrow of Satan (It is also described in ‘Human Evils and Sins’) 

 Appetite for power is the fort of Satan 

 Ignorance is his ride 

 Fun and sport, materialistic pleasures, wine, debauch and needless talk are his armaments 

 Women are his force and he does not have better weapon than women 

There are specific times and circumstances when Satan attacks more than usual and 

chances of his success relatively increase. For example at night, during anger, quarrels 

and while putting false accusation. It is important to mention that neither Satan restricts 

himself to single approach to entrap others nor instigates people towards a particular sin 

repeatedly. Rather he allures people with different approaches. When he fails to incite 

someone for a sin then he attracts him towards a different sin, if he fails in second attempt he 
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provokes towards some other sin. In this way Satan keeps trying to trap a person 

throughout his life until death. The sole purpose of Satan is to mislead mankind by any 

means and to involve them in sin no matter whatever the sin is. 

Remember! The inciting innerself attacks secretly. It is so stubborn that it never leaves its 

pleasures and desires. It ultimately compels the person to taste that pleasure. As the 

reality of innerself is not evil therefore after facing successive failures it repents, hence its 

reformation starts by the light of righteousness. But Satan (either human or jinn) is not 

destined to righteousness. 

SEPARATION  

Separation (tajrid رجتدی) is the stage where the seeker becomes separated from each and 

everything by crossing all the spiritual stations. He gains salvation from Satan and 

innerself and achieves the station of Divine presence. Being successful in the court of 

Allah, he attains the state of peaceful innerself. Satan has no access to this level.  

See Isolation (tafrid). 

SHRINE CARETAKER 

Sajjada Nashin (اجسدہ نیشن) is responsible for all the matters related to the shrine of a Saint. 

Mostly he is son of the Saint because as per inheritance laws of Pakistan shrine of a Saint 

is inherited by his son. He may or may not be a Saint himself. Usually he is misunderstood 

as the spiritual successor of the Saint. However there is a great difference between the 

spiritual successor and shrine caretaker. Spiritual successor inherits spiritual treasures 

while a shrine caretaker inherits material assets. It does not mean that sons of a Saint are 

not capable of sainthood. A few have reached sainthood in the Sarwari Qadri order. One 

example is of Shaikh Abdul Qadir Jilani’s son, Shaikh Sayyid Abdul Razzaq Jilani who 

is the sixteenth guide in Sarwari Qadri order. See chapter ‘The Perfect Spiritual Guide’.  

SIX SUBTLETIES  

Six subtleties (al-lataif as-sitta ہ
 
 have gained importance in the contemporary (لِائف ست

age. Some mystic ways are very specific to awake them by the strikes of different 

invocations on different points of body. These subtleties are:  

1) The innerself (nafs نفس)  
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2) The inward (qalbقلب )  

3) The soul (ruh  روح)  

4) The secret (sir’r   ( ِسر  

5) The hidden (khafi خفی)  

6) The concealed (akhfa  ّٰاخفی)  

According to the Saints of Naqshbandi order, there are certain spots in human body which 

are specific in their effect and colour. They suggest numerous mystic exercises to enlighten 

them. In Naqshbandi order the enlightenment of all six subtleties is called as the ‘sultan 

of invocations’. However Sultan Bahoo has not mentioned them in detail in his books, 

neither has he pointed out their colour or location in the body nor he discusses any mystic 

exercise or invocation to enlighten them. 

In Sarwari Qadri order, pledging allegiance to the perfect spiritual guide and invocation 

of Hoo (ُہو) through breath, contemplation of Ism-e-Allah Zaat and inscribing Allah's 

name on the body under his supervision are sufficient to enlighten them. According to Sultan 

Bahoo invocation of Hoo (ُہو) is the ‘sultan of invocations’. By the grace of Allah and 

attention of the perfect spiritual guide the contemplation and invocation gradually shift 

from one subtlety to the other. Ultimately the seeker is stationed at the level of the 

Universal Divine Man. Sultan Bahoo says: 

 The seeker is stationed at the level of the Universal Divine Man when his innerself, 

inward, soul and secret become one. (Aqal-e-Baydar)  

SLAVEHOOD 

Slavehood is literal translation of word ubudiyah (عبودیت). This slavery is specific to Allah 

only where a believer accepts Him without making partners and with no objections upon 

His will and commandments. When a true seeker becomes the Universal Divine Man, he 

is a slave of Allah outwardly but in reality he is the Divine Essence. 
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SLAVE OF ALLAH 

Slave of Allah is the literal meaning of the Arabic word abd (عبد). It should not be 

confused with generally understood concept on slavery. This slave is the one who is forever 

obedient to Allah and worships Him solely. 

SOBRIETY  

Sobriety (suhw صحو) is coming out of the state of spiritual intoxication and frenzy. 

See Intoxication (sukr) and Frenzy (masti). 

A comparison between them is as under:   

Shaikh Wasti says that the ecstasy has four stations: 

 Station of search 

 Station of astonishment 

 Intoxication and frenzy 

 Sobriety 

It can be explained with an example. There is an individual who gets information about 

the ocean from someone. Then he moves towards the ocean. He enters it and is surrounded 

by waves. According to this example, till the time the individual feels presence of waves 

(or is affected by spiritual states), he is at the station of intoxication. There comes a time 

when he does not get influenced by waves (or states) although he is still in the ocean. 

This is the station of ‘sobriety’.  

Spiritual intoxication and frenzy are blessed to men of inward while sobriety is the state 

of those who witness hidden realities during intoxication and frenzy but remain poised.  

SOUL 

Allah says in the Quran: 

 ؕ ُۡوِح  َعِن الر 
َ
ک

َ
وۡن
ُ
ُۡوُح  َو یَۡسـَٔل ِل الر 

ُ
ًا)ق ِلۡیل

َ
ا  ق

َ  
ِم ِال

ۡ
ِعل

ۡ
َن ال ۡوِتۡیُتۡم م ِ

ُ
  ا
ۡۤ
ۡمرِ َرب ِۡی َو َما

َ
 (85:17ِمۡن  ا

Meaning: And they (the disbelievers) ask you about the soul. Say, “The soul is from my 

Lord’s command, and you have been given but a very little knowledge.” (17:85) 

The word knowledge in this verse has been used in general. It is not specific for the 

knowledge of soul rather it is about all kinds of knowledge with which the Holy Prophet 

was blessed. It is the soul which makes the body alive and death occurs when soul leaves 
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the body. Hence soul is the real life. Every living thing has soul. The soul of animals is 

superior to the soul of plants and the soul of human beings is superior to the soul of 

animals. The soul of human being possesses following different states: 

 Divine soul (ar-ruh al-qudsi  Allah manifested this soul in the realm of :( روِح قدسی 

Divinity (alam al-LaHoot) in the most beautiful form. This soul is the secret of Allah 

as He says, “Man is My secret and I am his secret.” The Holy Prophet indicates 

towards the same in the Hadith: 

“I am from the light of Allah and all the creation is from my light.”  

This soul is the special command of Allah. It was not created with Divine command 

‘Be’ thus it is not a creature. It is the same soul which was breathed into Prophet 

Adam and angels prostrated it. It is not affected by the imperfections of creatures. This 

is the very soul which is the medium to Divine vision. Allah says:  

 (ۡوِحۡی
ُ ُت فِۡیِہ  ِمۡن  ر 

ۡ
خ
َ
ف
َ
 (29:15َو ن

Meaning: And breathe My Soul into him. (15:29) 

 (ِہ
ّٰ 
 َوۡجُہ الل

َ م 
َ
ث
َ
وۡا ف

ُ  
وَل
ُ
مَا ت

َ
یۡن

َ
ا
َ
 (115:2ف

Meaning: So whichever direction you turn to, there is Divine Countenance. (2:115)  

 ِۡیَہا
 
 ُہوَ ُموَل

ٌ
ۡجَہة ٍ ِو 

ل 
ُ
 (148:2) َو  لِک

Meaning: And there is for everyone a countenance; he turns to the same. (2:148) 

In verse 115 and 148 of sura al-Baqarah, word ‘countenance’ ( َُوۡجہ) denotes the same 

soul which is present in everything. That is why it is called Divine soul, soul of the 

souls, Divine secret and Essence. This is the Divine Trust and the most exalted soul. 

Exalted soul is the Essence of Allah, so no one can understand the reality of this soul 

but Allah. Divine soul adorns the dress of respective realm wherever it is descended.  

 The kingly soul (ar-ruh as-sultani ِ روِح سلِانی ): Divine soul is descended to the realm of 

power (alam al-jabarut) where it is cladded in the dress of this realm and is called the 

‘kingly soul’. 

 The celestial soul (ar-ruh an-nurani  روِح نورانیor ar-ruh ar-ruhani روِح روحانی ): Afterwards the 

kingly soul is descended to the realm of angels (alam al-malakut) where it is covered 
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in the dress of this realm and is called ‘the celestial soul’. It is kept safe until its 

descent to the physical world. Unveiling, inspiration and true dreams belong to this 

world.  

 Soul directly related to the physical body or bestial soul (ar-ruh al-jismani   روِح جسمانی 

or ar-ruh al-hewani روِح حیوانی): The celestial soul is descended to the physical world 

(alam an-nasut) where it wears the dress of this realm and is called the soul directly 

related to the physical body or bestial soul. Furthermore a dress made up of four 

elements (body) is prepared for this soul in order to protect it in the physical world. 

Afterwards this soul is breathed into the body. This soul consists of two levels: 

a. Bestial soul is created from essence of four elements after various transformations so 

that it can easily permeate the body of four elements. It enables the body to accept life 

and creates movement in the body. It is present in flesh and bones like the fire in 

coal. The Divine soul is connected to the body through bestial soul. The body 

becomes dead when this soul leaves it. This relation can be exemplified by a tree 

whose roots have been cut, hence it becomes dry and dies. Heart, brain and liver are 

the base of this soul. Medical science has access to this soul only that is why it is also 

called corporeal soul. Science neither has knowledge about other souls nor access  

b. Soul directly related to the physical body is an additional cover on the bestial soul. A 

reflection of the light of Allah is cast on this soul. It can also be said that the Omniscient 

sheds the theophany of knowledge upon the sperm which then completes the creation 

of human being in the womb of a mother. That is why it is also called the human 

soul.  

Success is to ascend to the realm of Divinity travelling through all the realms and reach 

the Divine soul to have vision of Allah. Shaikh Abdul Qadir Jilani says in his book Sirr 

al-Asrar: 

 Allah manifested Divine soul in the realm of Divinity in the most beautiful form. At 

the same time He intended to descend human being to the physical world according 

to verse 5 of sura at-Tin: 

  ُہ
ّٰ
  َرَدۡدن

َ م 
ُ
َن   ث

ْ
ِفِلی َل سّٰ

َ
ْسف

َ
 (9 5 :5) ا

Meaning: Then We returned him to the lowest of the low. (95:5) 

Human was descended to the lowest of the low so that alienation from his origin 

(realm of Divinity) may create in him the passion of Divine love. Due to dominance 

of this passion he would struggle for closeness of Allah. As a result he would be 
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exalted to the great station of truthfulness. This is the station of Prophets and Saints. 

Divine soul is descended to the realm of power with the seed of Oneness (Ism-e-

Allah Zaat). Then it is descended to the angelic realm where it wears the dress of this 

world and is kept safe till its descent to the physical world. Then soul is descended to 

the physical world where dress made of four elements is prepared for it. This dress 

safeguards the subtle soul in the physical world. 

 Real soul is the Divine soul. 

 As per the dress of realm of power it is named as the kingly soul. 

 As per the dress of realm of angels it is named as celestial soul. 

 As per the dress of physical world it is named as bestial soul or soul directly 

related to the physical body. (Sirr al-Asrar) 

Success of human being lies in reaching the realm of Divinity (real homeland) by 

crossing all realms and stations.  

Ibn Arabi narrates as follows: 

 Exoteric self of a person is his body whereas esoteric self is soul. Soul and body are 

different entities although human being is singular. Therefore human being is a 

combination of two opposite components. It is clear that whichever component 

dominates the other, the attributes of that component prevail in human being and 

suppress the attributes of other component. If body is fed and soul is ignored, then the 

soul becomes weak and body strong. Consequently animalistic attributes overcome 

the qualities of soul. Likewise when soul is nourished (with Ism-e-Allah Zaat), the 

attributes of soul prevail in the existence of human being. (Fusus al-Hikam) 

 True religion is the name of supremacy of soul over body. (Fusus al-Hikam) 

The only way to reach realm of Divinity is invocation and contemplation of Ism-e-Allah 

Zaat provided it is gained from the perfect spiritual guide. As Iqbal says: 

 اے اطرئِ الھ  یُت ا ِس رزق ےس ومت ایھچ

 سج رزق ےس آ یت وہ رپواز ںیم وکاتیہ

Explanation: O the bird of realm of Divinity! Death is better than to opt for such an 

invocation which does not provide you the required spiritual sustenance and prevents you 

from reaching your homeland. (Bal-e-Jibril) 
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SPIRITUAL GLANCE 

Refers to the Sufi term nigah (اگنہ) which is the powerful glance of the perfect spiritual 

guide with which he can change the inward states. 

SPIRITUAL GUIDE 

Murshid (رمدش), Shaikh (خیش) and Pir (ریپ): Used for both perfect and imperfect spiritual 

guide.  

THE PERFECT SPIRITUAL GUIDE (رمدش اکلم المک): Shortened from the perfect and 

accomplished spiritual guide. He is the leader of the spiritual order and the one who 

adorns the throne of Divine guidance and persuasion. He grants his disciples sultan of 

invocations Hoo, contemplation of Ism-e-Allah Zaat and Ism-e-Mohammad along with 

the method to inscribe Allah’s name on the body with finger. He is the embodiment of 

the Divine Essence and all His attributes. The bond with the spiritual guide and having 

faith in him is of utmost importance. It is impossible to walk the path of Sufism without a 

spiritual guide nor is such an example found in history. Without him one cannot even 

trace the fragrance of Faqr. A propaganda of contemporary age is that the spiritual guide 

who is perfect and accomplished no longer exists. Sultan Bahoo says in this regard: 

 Most of the scholars deprave the common Muslims by saying that there are no Saints 

and true spiritual guides in this age who are capable to give the Divine guidance so 

one should use the medium of knowledge and the books of religion as the spiritual 

guide. What they say is absolutely false. Knowledge is just the light of the path while 

spiritual guide is like the custodian and companion of the path who saves the seeker 

from the trap of inciting innerself, Satan and distractions of life. (Kaleed-ul-Tauheed 

Kalan)  

IMPERFECT SPIRITUAL GUIDE: Fake and imperfect spiritual guides have defamed 

Sufis by disguising like them for merely selfish purposes to gain worldly wealth, fame 

and respect. These pseudo guides should be avoided at any cost as they lead the seeker 

far away from Allah instead of taking towards Him. Sign of imperfect guides as told by 

Sultan Bahoo is that they keep their disciples involved in exoteric worships and lengthy 

recitals. 

See chapter ‘The Perfect Spiritual Guide’.  
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SPIRITUAL SIGHT 

Refers to the mystic term nazar (رظن) which is specific for the effective sight of the perfect 

spiritual guide with which he cleanses and purifies the soul and inward of his disciples as 

well as imparts the inner knowledge. 

STABILITY  

Spiritual stability (tamkin  نیکمت) is a permanent spiritual station unlike spiritual transformation. 

Spiritual stability means that the seeker has permanently achieved a particular spiritual 

station and is not dominated by variegation of states.  

See Transformation (talwin). 

STAGES  

Maqamat (اقمتم): It refers to the different spiritual stages and ranks on the path of Faqr. 

Sultan Bahoo says: 

 Perseverance is better than elevated stages and miracles. (Ain-ul-Faqr) 

STATES  

The spiritual guide overwhelms the inward of a seeker with different esoteric conditions 

by his spiritual attention or invocation and contemplation of Ism-e-Allah Zaat. Such 

conditions are called spiritual states (Ahwal اوحال). These are temporary and keep changing. 

STATION  

Contrary to the spiritual states, spiritual station (maqam اقمم) is the point where spiritual 

state becomes permanent. For example at initial stage, the seeker temporarily experiences 

annihilation but immediately reverts to normal. It is the spiritual state of annihilation. If 

the state of annihilation becomes perpetual and seeker’s humanly attributes are annihilated 

fully then he has achieved the station of annihilation. 

STATION OF NO STATION 

Station of no station comes from the Arabic term la-makan (لامکان). It refers to the 

universe of Command which consists of realm of Incomparable and Unknowable, realm 
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of First Manifestation and the realm of Divinity. These are the stations beyond time and 

space. 

See ‘Sufi cosmology’. 

STATION OF SPIRITUAL SUBSTITUTION  

Refers to mystic term martbah naem-ul-badul (رمہبت معن ادبلل): Sultan Bahoo says in his 

books, “Spiritual guide grants his seeker the station of spiritual substitution.” 

It means that the spiritual guide changes the nature of his seeker. Although it is said that 

nature cannot be changed but in Faqr it is verily possible. First of all the esoteric self of a 

seeker is spiritually groomed and the ‘esoteric self’ is actually the ‘nature’ of the seeker. 

Spiritual guide purifies the seeker from all evils and enlightens him with desirable 

attributes by invocation and contemplation of Ism-e-Allah Zaat. It is the first level of 

spiritual substitution. The final level is that the entities of spiritual guide and seeker 

become one. A spiritual guide has three kinds of descendants. 

Biological descendants: As the term explains these descendants are biologically related to 

the spiritual guide. 

Spiritual descendants: They are the seekers whose inward follows their spiritual guide’s 

inward and eventually become like him but according to the level at which each seeker is 

stationed. They gain blessing of Faqr in accordance to their desire. They are called the 

spiritual descendants. 

Superior Spiritual Successor: He is only one. He is the perfect seeker who reaches ultimate 

spiritual level by following his spiritual guide and gains oneness with him. It is the actual 

level of spiritual substitution where the spiritual guide substitutes the seeker’s personality 

with his own. At this station the spiritual guide becomes the essence of the seeker.  

The spiritual guide of Bulleh Shah was Arain by caste and he himself was Sayyid. On 

reaching the station of oneness with his spiritual guide Bulleh Shah uttered: 

  ڑہیجا اسونں دّیس دس ے دوزخ نلم زساایئں

 وج وکیئ اسونں اراںیئ آےھک یتشہب اگنیپں اپایئں

Explanation: Whoever calls me Sayyid, may he be damned to hell and whoever calls me 

Arain, be blessed with heaven. 

Sultan Bahoo narrates about this station: 
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ُِ یَں ھ   

 

 رُمدش دِِایں ت
 
 دِِ،  َم

 
    ےج وتں اچںیہ ودحت رب

ُِ  ویھتن ھبس ایلکں ھ 

 

ںُں رکے اظنرہ  ُگ
طو
ط

    رُمدش 

ُِ  ایلھپں ھ 

 

 انزک ُگ

 

ک الہل وہیس  ُگ
ِ
لَں ووِچں ہ 

 
            ااہِنں گ

Explanation: If you want to gain oneness and union with Allah then you must serve your 

spiritual guide and follow him esoterically and exoterically. When a spiritual guide blesses 

his seekers, all sincere seekers who are like buds, bloom into flowers having fragrance of 

Oneness of Allah (reach their respective destination). These are spiritual descendants. 

Among them there is the most special seeker who is distinguished from all others like a 

tulip. It is such a flower which grows only upwards and does not stoop towards the soil. 

That seeker is the exact manifestation of his spiritual guide and is distinct in the knowledge 

of Oneness which makes him prominent among all seekers. In other words he is the 

superior spiritual successor. 

 It is also pointed out in the Hadith: 

  ُہوَ َمْن َس
َ
ِقْی ف

ْ
ِری

َ
ّٰی ط  َعل

َ
ک

َ
 لِیْ اّٰ  ل

Meaning: Whoever follows my path, is my descendant. 

STATIONS OR LEVELS OF SPIRITUALITY 

The four stations or levels are: 

STATION OF SHARIA: Station of sharia (شریعة) is in the physical world from where the 

seeker’s soul starts its journey following the Islamic law purely for the sake of Allah and 

with the special help of the spiritual guide who develops the seeker’s insight. 

STATION OF MYSTICISM: The second station of soul's ascension is called tariqa (طریقة) 

and it is in the angelic realm. The soul is purified by the perfect spiritual guide and travels 

towards the next station. 

STATION OF REALITY: It is the third station in ascending order of the soul’s journey 

of Faqr after being purified and covering the preceding two stations, sharia and mysticism, 

by the guidance of perfect spiritual guide. It is in the realm of power and is called haqiqa 

 .(حقیقة)
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STATION OF GNOSIS: It is the fourth station of soul’s ascension and is called marifa 

 This station is in the realm of Divinity, the true homeland of the soul from where .(معرفة)

it progresses towards Divine Unity by the total attention of the spiritual guide.  

The Holy Prophet said about these four levels, “My words are sharia, my actions are 

mysticism (tariqa), my inward states are reality (haqiqa) and my secrets are the gnosis 

(marifa).” 

STRAIGHT PATH 

The Quranic term Sirat-e-Mustaqeem (صراِط مستقیم) means the straight path, right path or 

righteous path. The first sura of Quran al-Fatihah defines the straight path as the path of 

those special men of Allah upon whom He bestowed His favour. It is the path which leads 

directly to Allah. 

SPIRITUAL SUCCESSOR 

There are two types of successors: 

SUPERIOR SPIRITUAL SUCCESSOR (al-khalifa al-akbar خلیفہ اکبر): He is the supreme 

successor to the Sarwari Qadri order. He is the reflection of not only all the attributes of 

Allah but also represents the Essence. This term should not be confused with ‘shrine 

caretaker’ who is the son of a Saint only but superior or supreme spiritual successor may 

or may not be the son.  

JUNIOR SPIRITUAL SUCCESSORS (al-khalifa al-asghar خلفاءاصغر): Junior spiritual 

successors are chosen by the perfect and accomplished spiritual guide who trains them 

spiritually and after blessing them with one or more of his attributes appoints at different 

places to guide people. 

Superior successor, junior successors and shrine caretaker are discussed in detail in chapter 

‘The Perfect Spiritual Guide’. 

SUFI COSMOLOGY 

The Sufis have described six realms of Divine descent or soul’s ascension to Allah. In 

descending order they are as follows; 

a) REALM OF INCOMPARABLE AND UNKNOWABLE 
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Arabic alam al-HaHooiyat (عالِم ہاہویت): It is the first realm in Sufi cosmology where 

the Divine Essence is in transcendent form. Simply to understand, here the Essence is 

called Hoo. It is also called alam al-Ahadiyah (عالِم احدیت), the realm of Transcendent 

Unity. 

b)  REALM OF FIRST MANIFESTATION 

Arabic alam al-YaHoot (عالِم یاہوت): It is the second realm in Sufi cosmology. Here 

the Mohammadan light manifested for the very first time from the transcendent Divine 

light. It is also called alam al-Wahdah (عالِم وحدۃ), the realm of Divine Solitude. 

c) REALM OF DIVINITY 

Arabic alam al-LaHoot (عالِم لاہوت): It is the third realm. Here the Mohammadan light 

manifested in the form of Divine soul (ar-ruh al-qudsi روِح قدسی) which is the essence 

and origin of all human souls. When soul ascends to this realm, it is blessed with the 

Divine vision which is impossible in lower realms. It is also called alam al-

Wahidiyah (عالِم واحدیت), the realm of Divine Uniqueness. 

These three realms are collectively called the universe of Command (alam al-Amr 

مرعالِم ا ). 

d) REALM OF POWER 

Arabic alam al-jabarut (عالِم جبروت): It is the fourth one. It is the realm of 

manifestation of all human souls from the Divine soul. Here the soul is without any 

form. It is also called alam al-arwah (عالِم ارواح), the realm of souls. 

e) ANGELIC REALM 

In Arabic it is alam al-malakut ( کوتعالِم مل ). Here souls manifest in intangible 

symbolic forms. Dreams are related to this world. It is also called alam al-mithal 

( مثال عالِم  ), the realm of metaphorical forms. 

 
f) THE PHYSICAL WORLD/ REALM OF BODIES 

Alam an-nasut ( ناسوتعالِم  ) or alam al-ajsam (عالِم اجسام): It refers to the material 

universe which is the last in Sufi cosmology.  
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The last three realms are collectively called universe of creation (alam al-khalq عالِم  

 .(الخلق

The steps of Sufi cosmology or Divine descent in books Tohfa Mursala Sharif
4
 and Fusus 

al-Hikam
5
 are: (1) Realm of Incomparable and Unknowable (2) Realm of First 

Manifestation (3) Realm of Divinity (4) The realm of power (5) The angelic realm (6)  

The physical world. Whereas Sultan Bahoo in Risala Roohi Sharif has placed ‘angelic 

realm (Malakut)’ at fourth and ‘realm of power (Jabarut)’ at fifth. The difference 

between the two is that of Divine descent and ascension.  

SUFI HIERARCHY  

Nizam-e-takwin (اظنمِ وکتنی): Whatsoever is present in exoteric world is the reflection of 

esoteric world. It is proven according to Sufism that there is a spiritual system which is run 

by the chosen slaves of Allah. Whatsoever happens in this world is just the implementation 

of decisions taken in the spiritual world. Sultan Bahoo has not given much detail in his 

books but he gives some hints about this system which are discussed below: 

 The incident of Khidr and Prophet Moses has been narrated in sura al-Kahf. Sultan 

Bahoo calls Khidr the representative of esoteric world and Moses the representative 

of exoteric world.  

 Sultan Bahoo has narrated a Hadith in Ain-ul-Faqr and other books in which there is 

a reference of forty Abdals, twenty-two remain present in Syria and eighteen in Iraq. 

 In some of his books he also mentions a Hadith related by Abdullah ibn Masud in 

which the Prophet said, “There are three hundred slaves of Allah whose inwards are 

like Prophet Adam, forty whose inwards are like Prophet Moses and seven whose 

inwards are like Prophet Abraham. Further there are five slaves whose inwards are 

like Angel Gabriel, three whose inwards are like Angel Michael and there is only one 

slave whose inward is like that of Angel Raphael.” 

Total strength becomes three hundred and fifty-six. Sultan Bahoo has also discussed the 

system of esoteric world in detail in his book Mehak-ul-Faqr Kalan. He writes: 

                                                           
4 Book by Shaikh Abu Saeed Mubarak Makhzoomi 
5 Book by Ibn Arabi 
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 In Manafah Anas ibn Malik relates that the Prophet said, “There will always be forty 

Abdals in my umma, twenty-two in Syria and eighteen in Iraq. When an Abdal dies, a 

new one is appointed. This will continue till the doomsday.” 

The strength of Abdals will not be lessened than forty in any case. They all will die 

just before the Judgment Day. Alongside there is a hierarchy of three hundred and 

fifty six Saints who are always present in the world. It includes three hundred Abtals, 

forty Abdals, seven Sayaah, five Autad, three Qutb and one Ghawth (Qutb-ul-Aqtab). 

This strength of Saints is never decreased rather it is increased in case of calamities. 

There are three hundred Saints who are known as Abtal (the refuters) as they have 

refuted the path of lust and evil. Then there are forty Saints who are called Abdals 

(the changed ones) as they have changed their undesirable traits into desirable ones. 

Sayaah (the travellers) are seven in number and they keep travelling in different areas 

to help the people in trouble according to the will of Allah. No one from the above 

mentioned three hundred and forty seven is appointed on the throne of Divine 

guidance and persuasion. There are nine more Saints who are appointed on the throne 

of Divine guidance and persuasion. They are annihilated in Allah because of excessive 

theophanies of Divine Essence and attributes. Allah appoints them for the guidance of 

the imperfect and keeps testing them due to which their status keeps changing. First 

five are called Autad (the pegs), three are al-Qutb (the spiritual pivot) and the top 

most is called Qutb-ul-Aqtab (the universal pivot) and he is the heir of the Prophet. 

SUFI TRANSCRIPT 

The Arabic word malfuzat (ملفوظات) means collection of the sayings of Saints gathered 

and recorded by his disciples. It may also include all other kinds of information about the 

Saint. 

SULTAN OF INVOCATIONS, HOO ُہو 

It is called Sultan-ul-Azkar (سلِان الاذکار) and is the final stage of invocation of Ism-e-Allah 

Zaat which swiftly elevates the soul to Allah. There is no invocation superior to it. Ibn 

Arabi writes in al-Futuhat al-Makkiyya:  

 Hoo  is the most elevated and the ultimate invocation of Mystics. 
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SULTAN-UL-FAQR 

The term Sultan-ul-Faqr (اطلسن ارقفل) or ‘Sultan of Faqr’ was first introduced by Sultan 

Bahoo in his famous work Risala Roohi Sharif. There are seven personalities who hold 

this status. They are ranked at the highest degree of excellence in oneness with Allah and 

are distinguished among all the Saints.  

See chapter ‘Sultan-ul-Faqr’ for details. 

TASTE  

Taste (dhawq ذوق) is to become ecstatic by the eternal Divine vision. See Yearning for 

the Beloved (shawq). 

THRONE OF DIVINE GUIDANCE AND PERSUASION 

For the mystic phrase Masnad-e-Talqeen-o-Irshad ( وارشادمسندتلقین  ). The Universal Divine 

Man holds this spiritual throne for the guidance of the seekers of Allah on the path of 

Faqr. 

TRANSCENDENCE 

For the mystic term Tanzih (زنتہہی): It refers to the Incomparability of Allah. That is, 

although He is manifest in the entire creation yet He is above all, beyond intellect and 

perception, and nothing can be likened to Him. The Universal Divine Man is 

comprehensive of Immanence and Transcendence.  

See Immanence. 

TRANSFORMATIONS  

Spiritual transformation (talwin ولتنی) is the station of longing. At this station, the seeker 

remains overwhelmed by different spiritual states. He experiences one state then reverts 

to his original state and again goes through another state. This continues until he achieves 

a particular spiritual station. See Stability (tamkin). 

A comparison between spiritual transformation and stability. 

The prominent example is the incident of Prophet Joseph and Egyptian women. Women 

who cut their fingers on watching Prophet Joseph were at the station of spiritual 

transformation as they became overwhelmed and unconscious on watching Joseph. 
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Zulaikha was also present there but she remained calm despite of the fact that she loved 

Joseph intensely. In fact by watching his beauty again and again she had become strong 

enough to tolerate it. Neither she became unconscious and cut her fingers nor did she utter 

anything unintentionally like other women, though her love for Joseph was intensifying 

day by day. Hence Zulaikha was at the station of spiritual stability. A seeker is blessed 

with esoteric marvels of Messengers in the state of spiritual stability which he cannot 

achieve at the station of transformation. 

TRIALS  

The inward of seeker is tested with unbearable esoteric states and distress. These are 

called ‘spiritual trials’. It is Allah Who confers these states upon His seekers. For example 

fear, grief, spiritual contraction etc. Undoubtedly it is an exalted station as Allah says: 

 (ۡجٌر َعِظۡیٌم
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 (49 :3ا

Meaning: It is they whose inwards Allah has tested for piety and permeated with sincerity. 

For them alone is forgiveness and an immense reward. (49:3) 

See Affliction (bala). 

A comparison between spiritual trials and affliction: 

It is important to mention that the station of affliction is superior to that of trial because 

trials are related with inward only whereas afflictions are related with both inward and 

outward. 

TRUST  

‘Divine Trust’, ‘Trust of Faqr’ or ‘Trust’ (Amanatاامتن ) is the spiritual treasure of Faqr. 

When Allah offered His Trust to the skies, earth and mountains, they declined to bear it 

as they did not have its capability. Not only skies but their inhabitants were also unable to 

accept it. It was only human being who accepted the Trust. Divine Trust is the 

manifestation of the Essence of Allah with all of His attributes. It is also called Ism-e-

Allah Zaat as Ism-e-Allah Zaat is the Essence of Allah Who manifested Himself in the 

Universal Divine Man. 
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Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, 

but they declined to bear this and felt scared of it, but man took it on. Verily he is ever so 

cruel (towards his innerself) and ignorant (of his highest rank near Allah). (33:72) 

 This reality can be explained by an example. When we stand in front of an opaque wall, 

we do not see our reflection because it does not have the ability to reflect. When we stand 

in front of a transparent glass, it also does not show our reflection. However when we 

stand in front of a mirror which is opaque on one side and transparent on the other, it 

reflects our clear image. It means that mirror has the ability to reflect due to its 

transparency as well as opaqueness but wall being opaque and glass being transparent do 

not have the quality to reflect. Similarly the skies and their inhabitants could not accept 

Divine Trust as they are like a completely transparent glass due to their subtlety. Whereas 

the earth and mountains along with their inhabitants could not accept Divine Trust because 

they are like an opaque wall. Human being accepted the Trust as he is like mirror which 

is transparent from one side and opaque on the other. Since human being is a combination 

of good and evil, he has light of Divine attributes on one side and darkness on the other. 

Light is like transparency of glass and darkness is like the opaqueness. ‘Cruel’ in the verse 

metaphorically means darkness which is antonym to light. Human being was created in the 

last of the whole universe hence is the final level of Divine descent so he possesses 

ultimate light as well as darkness which gives him the ability to reflect. It is the same 

capability of human being due to which he could accept Divine Trust.  

In a way human being is ignorant because he is oblivious of everything other than Allah 

due to his perfect gnosis about Him which is the result of comprehensiveness of light and 

darkness in his esoteric self. Thus he negates everything other than Allah, recognizes 

everything with regard to Him and beholds it with His light. Hence he considers the 

creation mortal. By calling him cruel and ignorant (وًۡما َجُہوۡلًا
ُ
ل
َ
 Allah has in fact admired ,(ظ

His vicegerent.  

When reality of the Divine Trust is recognized, it must be kept in mind that Trust always 

belongs to the Owner. The one who is entrusted the Trust does not have authority to use it 

for his own benefit. The use of Trust as per instructions of its Master is allowed but 

against the will of Master is breach of Trust. It is a blunder to consider Trust as one’s 

own property. Moreover it is compulsory to return the Trust to its Master in its genuine 

state. 
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Human beings were handed over Divine Trust in the best constitution6 ( ْحَسِن 
َ
ِویٍْم  ا

ْ
ق
َ
ت ) and 

were descended to earth, the lowest of the low
7
 (  

َ
 ْس ا

َ
فِ  َل ف  لِ سّٰ

ْ
َن ی ) for the test to safeguard the 

Trust. In this world, the Trust is kept hidden in the inward. There is a veil of darkness of 

innerself around it. Satan and world incite the human being to embezzle the Trust. 

Successful will be the one who will return the Trust in its original form. The one who will 

not safeguard the Trust will be held an offender on the Judgment Day. The way to return 

Divine Trust in the pure form is explained in the book. 

TRUST UPON ALLAH  

Trust upon Allah (tawakkul ِ  entails perfect belief in Allah in all spheres of life. Trust (وتک 

upon Allah has been discussed in detail in the chapter with the same title. To gain perfect 

trust upon Allah one has to cross the station of renunciation.  

See Renunciation (tark). 

TRUTHFUL 

It represents the title Siddiq (صدیق) and means the man of purity, veracity and one who 

upholds the truth. It is the title of Abu Bakr, as Siddiq also means ‘one who verifies’ and 

Abu Bakr verified the event of Miraj of the Holy Prophet when many denied it. 

Plural of Siddiq (صدیق) is Siddiqeen (صدیقین) in Arabic, translated as the truthful. In verse 

69 of sura an-Nisa, Allah has mentioned four groups of His chosen men whom He 

blessed with His special favour, they are the Prophets, the truthful, the martyrs and the 

pious. So the truthful are ranked second to the Prophets of Allah. This group includes the 

sacred Companions of the Prophet, Fakirs of Prophet's nation and the perfect Saints. 

UNIVERSAL DIVINE MAN 

For the Arabic term al-Insan al-Kamil ( ملالانسان الکا ), the perfect Fakir who has reached the 

eventual level of annihilation in Allah and immortality with Him and has been blessed 

with all the Divine attributes. He is the absolute manifestation of the Essence of Allah. 

Prophet Mohammad is the Universal Divine Man and the Fakirs of his umma who are 

                                                           
6 Sura at-Tin, verse 4. 
7 Sura at-Tin, verse 5. 
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annihilated in him represent him as the Universal Divine Man of their respective era. They 

are appointed on the throne of Divine guidance and persuasion by the Holy Prophet to 

guide the seekers of Allah on His path. See chapter ‘The Universal Divine Man’. 

UNVEILING 

Kashf (کشف): It literally means unveiling of hidden secrets. It is the Divine light which a 

seeker of Allah is blessed with on the path of Faqr. Veils are lifted through excessive 

invocation and contemplation of Ism-e-Allah Zaat and inscribing it on the body. Due to 

this, seeker’s physical sight converts into the spiritual one hence he can see those things 

and incidents which others cannot. See chapter ‘Unveiling’. 

WAHAM 

The spiritual communication or conversation with Allah in the esoteric self whereby the 

seeker is truly guided by Allah in different matters. See chapter ‘Waham’. 

YEARNING FOR THE BELOVED  

Shawq وشق) )  : Mystically, yearning for the beloved refers to the extreme desire for Divine 

vision. It keeps increasing and one does not satiate even after beholding Him. See Taste 

(dhawq). 
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SULTAN BAHOO 

 Sultan-ul-Arifeen Sultan Bahoo, the beloved friend of Allah and the leader of Mystics, is 

the Fakir stationed at the highest spiritual level of ‘the master of worlds’. He is the perfect 

spiritual guide possessing the absolute light of guidance. He declares: 

م اکلم لمکم اجعم مہ ونر ادہل،ِٰؐ

مل
ک

 ا

ِدخا ی رمابت ریقف یف اہلل اب

ملک
ل

 امکل ا

Explanation: I am the perfect, accomplished, supreme and comprehensive spiritual guide 

possessing the absolute light of guidance and I hold the rank of Fakir who is the master of 

worlds. (Nur-ul-Huda Kalan) 

The master of worlds Fakir is the highest and ultimate rank of Fakirs. While the perfect 

spiritual guide possessing the absolute light of guidance is superior among those who 

execute the duty of guiding the seekers of Allah on the Divine path of Faqr and adorn the 

throne of Divine guidance and persuasion. These are the most elevated levels of al-Insan 

al-Kamil, the Universal Divine Man, and there is no spiritual level higher than these. 

Sultan Bahoo is the Sultan of Mystics. His greatest achievement is that he reorganized the 

Qadri order of Shaikh Abdul Qadir Jilani by the title of Sarwari Qadri order and provided 

complete knowledge and information about this mystic way through his books for the 

guidance of seekers of Allah and travellers of the Divine path, making it easy for them.  

Perfect Fakir is the manifestation of Allah and source of His blessings for the creation. 

He possesses all the Divine attributes and manifests the light of Allah thus enlightens the 

society with Divine light. His khanqah is the centre where soul and innerself of the seekers 

of Allah as well as the common people are sanctified. Khanqah of the perfect Fakir has 

always been the fount of Divine knowledge and gnosis which benefits the masses. 

Common people are away from Allah and deprived of His vision because they are trapped 

in the love of world and worldly pleasures which become a veil between them and Allah. 

It is by virtue of the company of perfect Fakir at his khanqah that this veil is removed by 

erasing the love of world from the inwards of people. Hence their dark inwards are turned 

into clear mirrors in which they can have the Divine vision and are blessed with His 

closeness. The seekers of Allah find nourishment and strength for their souls from the 

sacred company of the perfect Fakir. 
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Sultan Bahoo rendered unprecedented services for the betterment of mankind and for 

guiding seekers of Allah on the Divine path. He travelled throughout his life to spread the 

beneficence of love and gnosis of Allah. Wherever he stayed for a while during those 

travels, there developed centres of righteousness and guidance for men of Allah. His 

spiritual beneficence is continued even after his death from his shrine. The theophanies 

and Divine light emit from his shrine and bless the visitors. He has also left a grand and 

sacred asset in the form of books, mystic poetry and his Sarwari Qadri order which will 

keep guiding the seekers of Allah till the doomsday. 

GENEALOGICAL CHAIN 

 Sultan Bahoo belonged to the Awan tribe whose genealogy traces back to Ali ibn Abi 

Talib. Awans are the progeny of Ali ibn Abi Talib from wives other than Fatimah bint 

Mohammad. 

Like the contemporary writers, Sultan Bahoo adopted the way of writing a few lines to 

introduce himself in the beginning of his books and then shedding light upon their 

objectives. Wherever he introduces himself, he always writes Awan with his name. In his 

book Nur-ul-Huda Kalan, he writes: 

 The writer of this treatise, Sarwari Qadri Fakir Bahoo annihilated in Hoo (ُہو), son of 

Bazayd belonging to Awan tribe and resident of Qila Shor (may Allah save it from 

tribulations and troubles) always says the truth. 

Same lines with the change of a few words are written in almost all of his books which 

prove that he genuinely belonged to the Awan tribe. 

AWAN TRIBE 

Who are Awans? And where did they migrate from? The author Sultan Hamid Ali who 

belonged to the family of Sultan Bahoo penned about Awans in his book Manaqib-e-

Sultani, the first book on life of Sultan Bahoo in Persian, that they are the descendants of 

Ali ibn Abi Talib. When Sayyids
8
 left Arab due to troubles and started living in different 

areas of Iran and Turkistan, the Awan tribe helped them in those troubled times as they 

were their close relatives that is why their family name changed from Alvi
9
 and Hashmi

10
 

                                                           
8 Sayyids are the progeny of  Holy Prophet from his beloved daughter Fatimah and Ali ibn Abi Talib.  
9 The progeny of Ali ibn Abi Talib, whether from Fatimah bint Mohammad or other wives, is known as Alvi in the whole 

world except in Indo Pak where his progeny from Fatimah bint Mohammad is called Sayyid while from other wives is 

titled as Alvi. 
10 Belonging to the tribe of the Holy Prophet. 
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to Awan which means ‘those who helped the Sayyids’. Sayyids continued their religious 

obligations even when they left Arab but Awans engaged themselves in wars and battles 

and conquered Herat. Mir Qutb Shah, the ancestor of Awans, died while he was the ruler 

of Herat. The title ‘Shah’ is usually a part of the names of Sayyids but Awans also use this 

title. When Sayyids migrated from Khorasan to India due to chaos and tribulations, 

Awans accompanied them and entered Punjab through the mountains of Kalabagh and 

Indus River or Attock River. Here too Sayyids remained engaged in religious obligations 

rather than involving in worldly affairs. Thus Sayyids of various castes like Bukharis, 

Gilanis, Shirazis, and Hamdanis from areas of Uch Sharif, Bhot Mubarik, Choa Saidan 

Shah and Danda Shah Bilawal respectively guided people towards Islam and blessed 

them with their beneficence. Whereas Awans occupied Kalabagh and entering through 

the western bank of Attock River captured the Hindu forts of Malik Dhani, Pothohar, 

Koh Pakhro, Soon valley, Koh Patao, Koh Tawa, Koh Khaon and settled there. The 

Hindus of these areas accepted Islam due to the influence of Awans. Now Awans are in 

majority in these areas. 

Ahmad Saeed Hamdani writes while elaborating about Awans and their forefather Mir 

Qutb Shah in his book Ahwal-o-Maqamat Sultan Bahoo: 

 When Mahmud of Ghazni set out for India to attack the Somnath temple, a troop of 

Alvis headed by Mir Qutb Shah (or Mir Qutb Haider) requested to accompany him. 

Sultan Mahmud allowed them and named them Awan. Afterwards they became known 

by this title.  

Awans fought the battle valiantly so Sultan Mahmud was pleased with them. When 

they returned, Mir Qutb Shah requested Sultan to allow them to crush the Rajput 

landlords and nawabs who ruled other areas of the country. Sultan Mahmud accepted 

the request, so Mir Qutb Shah along with troops of Awan tribe attacked the Janjuas
11

 

and Chauhans
12

 who ruled the surrounding areas of present Pothohar Plateau and the 

Salt Range (now in Punjab, Pakistan) and drove them down the mountains. Awans 

captured the beautiful valleys of these mountains and settled there. Later they were 

known as Qutb Shahi Awan.  

An article writer of Urdu Daera Ma’arif Islamia
13

 (Punjab University) writes: 

 The ancestors of Sultan Bahoo came to India from Arab after the martyrdom of Husayn 

ibn Ali. Firstly they settled in Pind Dadan Khan District Jhelum (now in Punjab, 

                                                           
11,12 Castes of Rajput community. 
13 Urdu Encyclopedia of Islam. 
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Pakistan) and spread Islam among the Hindus of that area. Later on they shifted to 

Shorkot, District Jhang. 

MIR QUTB SHAH  

Mir Qutb Shah is actually the person after whom Awans are called Qutb Shahi Awans. 

Under his leadership Awans joined the army of Sultan Mahmud of Ghazni and then 

settled in Soon Valley.
14

 

Ahmad Saeed Hamdani writes about him: 

 Mir Qutb Shah’s genealogy traces back to Mohammad ibn al-Hanafiyyah, son of Ali 

ibn Abi Talib. His ancestors reached Afghanistan with the Sayyids who are progeny 

of Ali ibn Abi Talib and Fatimah bint Mohammad while protecting them and fighting 

for them with the rulers. Afterwards they settled in Herat and joined the army of 

Sultan Mahmud. The progeny of Mir Qutb Shah flourished in Pothohar. They got 

married with the daughters of the defeated rajas after they accepted Islam. These 

newly converted Muslims and the tribes who earlier came with Qutb Shah had now 

become relatives, as they got inter married and had children. They all related themselves 

to Mir Qutb Shah who was the source of link between them and the most famous and 

outstanding person among them. Even now they call themselves Qutb Shahi Awans 

wherever they live. Although it is known that Mir Qutb Shah lived in Angah in Soon 

Valley, but nothing about the year of his arrival, period of stay, year of death or 

whereabouts of his shrine has been mentioned by the writers. (Ahwal-o-Maqamat Sultan 

Bahoo) 

In Manaqib-e-Sultani Sultan Hamid Ali writes the genealogical tree of Sultan Bahoo with 

reference to a book which he got from the library of Awan chiefs of Kalabagh, Pakistan. 

The lineage is given below: 

 Sultan Bahoo son of Bazayd Mohammad son of Shaikh Sultan Fateh Mohammad son 

of Shaikh Allah Ditta son of Shaikh Mohammad Tameem son of Shaikh Mohammad 

Manaan son of Shaikh Mohammad Moghla son of Shaikh Mohammad Paida son of 

Shaikh Mohammad Saghara son of Shaikh Mohammad Anoon son of Shaikh 

Mohammad Slaa son of Shaikh Mohammad Behari son of Shaikh Mohammad 

Jaimoon son of Shaikh Mohammad Hargan son of Shaikh Anwar Shah son of Shaikh 

Emir Shah son of Shaikh Qutb Shah son of Amaan Shah son of Sultan Husayn Shah 

son of Feroz Shah son of Mahmud Shah son of Shaikh Fartak Shah son of Shaikh 

Nawab Shah son of Shaikh Darab Shah son of Adham Shah son of Shaikh Abeeq 

                                                           
14 Tehsil Naushehra, Khushab District, Punjab Pakistan. 



 
 
 
 
 

96 

 

 

Shah son of Shaikh Sikandar Shah son of Shaikh Ahmad Shah son of Hajar Shah son 

of Emir Zubair son of Ali ibn Abi Talib. (Manaqib-e-Sultani) 

The genealogy of Awans is correct and authentic from Mir Qutb Shah onwards but before 

him there is some difference of opinion. Another genealogical record given by Malik Sher 

Mohammad, a member of Kalabagh family, in his book Tareekh-ul-Awan is different from 

that mentioned in Manaqib-e-Sultani. According to Sultan Hamid Ali, the lineage of Awans 

reaches Ali ibn Abi Talib through his son Emir Zubair while Malik Sher Mohammad says 

that it reaches Ali ibn Abi Talib through his son Mohammad ibn al-Hanafiyyah. The 

lineage given by Malik Sher Mohammad in Tareekh-ul-Awan is as follows: 

 Mir Qutb Shah son of Shah Ataullah Ghazi son of Shah Tahir son of Shah Tayyab 

Ghazi son of Shah Mohammad Ghazi son of Shah Umar Ghazi son of Shah Malik 

Asif Ghazi son of Shah Batal Ghazi son of Abdul Manaan Ghazi son of Mohammad 

ibn al-Hanafiyyah son of Ali ibn Abi Talib. 

In Manaqib-e-Sultani, Sultan Hamid Ali states while writing the lineage record of 

Sultan Bahoo that the lineage traces back to Ali ibn Abi Talib in twenty eight steps through 

his son Emir Zubair whose mother’s name was Memna and she belonged to the progeny 

of Rostam Farrokhzad.
15

 However none of the reliable books of history (e.g. Kitab Al-

Ma’arif
16

, Tareekh-e-Tabri
17

) mention any son of Ali ibn Abi Talib by the name ‘Emir 

Zubair’ or any grandson by the name ‘Hajar Shah’. Some people solved the confusion by 

concluding that Abu Zubair might be the filial appellation of Mohammad ibn al-

Hanafiyyah, which is why some people have written only Zubair instead of his full name. 

Only the writer of Anees al-Waizeen Shaikh Abu Bakr Sindhi has briefly mentioned about 

Emir Zubair in his book in these words: 

 Emir Zubair stepped forward from the army of Husayn. At that time, Husayn had 

three brothers with him; Zubair Ali, Talha Ali and Jafar Ali. Zubair was the only son 

of his mother. When he came forth to fight, Husayn said to him, “O brother! Do not 

put your mother in trial. She does not have any other son.” His mother replied loudly 

from her place, “O Husayn! Please do not say so. Let me and my son’s life be 

sacrificed upon you. Without you, our life is useless.” Husayn wept on listening to 

this and embraced Zubair. 

The writer of Anees al-Waizeen writes further, “After this Zubair attacked the enemy 

with all his power and fought till martyrdom.” 

                                                           
15 A powerful Sasanian general. He was the commander of the army of Khosrau against Muslims in the battle of 

Qadisiyyah. The Muslim army was led by Sa’d ibn Abi Waqqas. 
16 Writer Ibn Qutaybah. 
17 Writer Abu Jafar Mohammad ibn Jarir al-Tabari. 
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Mohammad Sarwar Awan disagrees with both of the aforementioned lineage records. In 

his book Wadi Soon Sakesar-Tareekh, Tehzeeb, Saqafat
18

 he writes: 

 It is historically proven that Awans are the descendants of Ali ibn Abi Talib and their 

lineage reaches him through his son Abbas Alamdar. Some historians and writers 

have ignored all the historical evidences and tried to prove that Awans are the 

descendants of Mohammad ibn al-Hanafiyyah merely on the basis of assumptions 

which has made the history of Awans doubtful. Some references are given below 

which will prove that Awans are the progeny of Abbas son of Ali ibn Abi Talib and 

that their forefather was Qutb Shah of Baghdad  instead of Malik Qutb Haider: 

(a) According to the historians, only five sons of Ali ibn Abi Talib had families. Rest 

of them either did not have children, died before marriage or got martyred in 

some battle. It is written on page 377, chapter Matam of the Persian book Rozatul 

Shuhada,
19

 “Only five sons of Ali ibn Abi Talib survived; Hasan, Husayn, 

Mohammad Akbar (generally known as Mohammad ibn al-Hanafiyyah), Abbas 

and Umar ibn Ali.” 

(b) In the book Manaqib-ul-Mahbubain,
20

 it is written on page 11 under discussion 

about Ali ibn Abi Talib, “The family of Ali continued from his five sons only, who 

were Hasan, Husayn, Mohammad ibn al-Hanafiyyah, Abbas and Umar ibn Ali.” 

(c) According to the books Nasab al-Aqwam,
21

 Zikr al-Abbas and Mirat-ul-Asrar,
22

 

the family of Ali ibn Abi Talib continued from his five sons; Hasan, Husayn, 

Abbas, Mohammad ibn al-Hanafiyyah and Umar ibn Ali. 

All the given references prove that the lineage of Ali ibn Abi Talib continued from 

these five sons only. According to the book Kitab-ul-Takhfeed, the children of all his 

sons are called Alvis, although in Indo Pak there is a difference that the children of 

Hasan and Husayn are called Sayyids and those of other sons are called Alvis. 

According to the books Meezan Hashmi, Meezan Qutbi and Khulasa-tul-Ansaab, 

Qutb Shah, the ancestor of Awans is considered the descendant of Abbas. The actual 

statement of the books is: 

عون بن علی بن حمزہ بن طیار بن قاسم بن علی بن جعفر بن حمزہ بن ’’ومن العلویین الاعوان و شجرتہم ہذا

ہ بن عباس بن علی بن ابی طا
ّٰ 
و عون بن علی المشہور علی بن قاسم و ‘‘لب ہاشم القریشیحسن بن عبدالل

                                                           
18 Published by National Institute of Lok Virsa Islamabad and Al-Faisal publishers, Urdu Bazar Lahore. 
19 Written by Mulla Husayn Waez Kashfi, translated in Urdu by Allama Saim Chishti, published by Newal Kishore Press 

Lucknow, India. 
20 In Persian, written by Haji Najmuddin Sulemani.  
21 In Arabic, published from Iran. 
22 Authored by Shaikh Abdul Rehman Chishti (1095 AH) translated in Urdu by Captain Wahid Bakhsh Siyal, published in 
1993. 
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ن و ابراہیم و قِب شاہ کال من البغداد مافر الی الہند و قام فصاد اولادہ اکثرہم عبدالعلی و عبدالرحمّٰ 

 المشہورون بالعلویین و لبقیتم بالاعوان۔

Meaning: Awans are from Alvis and their lineage is as: Awn son of Ali son of Hamza 

son of Tayyar son of Qasim son of Ali son of Jafar son of Hamza son of Hasan son of 

Abdullah son of Abbas son of Ali ibn Abi Talib. Awn ibn Ali was also known by the 

names of Ali bin Qasim, Abdul Ali, Abdul Rehman, Ibrahim and Qutb Shah. He 

belonged to Baghdad and migrated to India with his family. They stayed in India for 

some time. Some of his children became known by the title of Alvi and some by Awan.  

 Mohammad Sarwar Awan gives reference of the Persian book Meezan Hashmi while 

writing the biography of Qutb Shah in his book Wadi Soon Sakesar-Tareekh, Tehzeeb, 

Saqafat. The same statement is given below:  

 His name was ‘Awn’ and he belonged to the progeny of Abbas ibn Ali. His wife 

Ayesha was the sister of Shaikh Abdul Qadir Jilani’s mother Fatimah. Initially Awn 

belonged to the Shia sect. After the birth of his son Gohar Ali, some doubts occurred 

in his mind regarding this sect. Even after having long discussions with scholars of 

different sects, he was not satisfied. He also consulted the Shia scholars and sought 

answers to his doubts basing his queries on arguments of Sunni sect but their answers 

confused him more. Then in 471 AH, Shaikh Abdul Qadir Jilani was born to his 

wife’s sister Fatimah. One day Awn went to her home with his wife. As soon as he 

saw the sacred face of Shaikh Abdul Qadir Jilani, the Shia faith was eradicated from 

his inward. He joined the Sunni sect and offered prayer in their manner on the same 

day. He then followed this Islamic sect till his last breath. When Shaikh Abdul Qadir 

Jilani’s grand status became known to the whole world, the Muslims from all around 

started taking oath of allegiance on his hand. Awn also took oath at his sacred hand 

but kept it secret from his companions until he reached the spiritual status of Qutb-e-

Maddar.
23

 Then he shared this secret with his elder son Gohar Shah who also took 

oath of allegiance at Shaikh Abdul Qadir’s hand. After a few days they declared it 

openly that they have joined the Sunni sect and have become the disciples of Shaikh 

Abdul Qadir Jilani. Awn then took his whole family to Shaikh Abdul Qadir Jilani and 

all of them pledged allegiance to him. Shaikh Abdul Qadir ordered some of them to 

stay in Baghdad and others to migrate to India. Obeying the order Awn left some of 

his family members in the service of Shaikh Abdul Qadir Jilani and set out for India 

with his sons Abdullah and Mohammad. Awn promoted the Qadri order in India 

                                                           
23 A rank of sainthood. 
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during his stay and was titled as ‘Qutb Shah’ because of his spiritual status of Qutb-e-

Maddar. Disciples of Shaikh Abdul Qadir Jilani used to call him ‘Qutb’ while the 

Indians added ‘Shah’ to his name. 

After some time, Qutb Shah returned to Baghdad on the order of Shaikh Abdul Qadir 

Jilani. Here he fell ill with diarrhoea. Shaikh Abdul Qadir Jilani came to see him. He 

died on Friday 3
rd 

Ramadan, 506 AH.
24

 Shaikh Abdul Qadir Jilani conducted his 

funeral prayer. He was buried in the Quraish Tomb. At that time his son Gohar Ali 

had four children. Gohar Ali, commonly known as ‘Golarah’, settled in the subcontinent 

with his family on the order of Shaikh Abdul Qadir Jilani. His progeny still lives in 

the subcontinent. (pp. 105-106) 

Mohammad Sarwar Awan adds: 

 According to the books Meezan Qutbi, Meezan Hashmi and Khulasa-tul-Nisaab, 

Qutb Shah belonged to the progeny of Abbas ibn Ali. He was born in Baghdad, 

travelled to India and Herat, then returned to Baghdad, died and was buried there. His 

children still live in India. On the contrary some Awan writers have tried to prove 

without any evidence that Awans were the children of Mohammad ibn al-Hanafiyyah 

and were given the title of Awan by Sultan Mahmud of Ghazni for their services in 

his army. These are mere suppositions because they have not given any evidence from 

the authentic books of history to prove their statement. Their point of view is merely 

based on hearsay. (Wadi Soon Sakesar-Tareekh, Tehzeeb, Saqafat) 

Doctor Memon Abdul Majeed Sindhi writes in his book Pakistan Mein Sufiana Tehreekain
25

 

that Sayyid Qutb Shah of Baghdad was the (junior) spiritual successor of Shaikh Abdul 

Qadir Jilani and he got the robe of succession directly from him. He elaborates: 

  Sayyid Awn Qutb Shah Alvi of Baghdad is also known by many other names such 

as Ali, Awn, Abdul Rehman, Abdul Ali, Ibrahim and Qutb Shah. His lineage reaches 

Ali ibn Abi Talib as follows: 

Sayyid Awn son of Qasim son of Hamza Sani son of Tayyar son of Qasim son of Ali 

son of Hamza al-Akbar son of Hasan son of Abdullah Madni son of Abbas son of Ali 

ibn Abi Talib.  

Qutb Shah was born in 419 AH (1028 AD) and died on 3
rd 

Ramadan, 552 AH (1161 

AD). He is buried in the tomb of Quraish. His progeny lives in the subcontinent, 

Arab and Iran in large number. The Awans of Pakistan claim to be his progeny. (p.78) 

                                                           
24 Mohammad Sarwar Awan has written 506 AH as the year of death of Qutb Shah. It does not seem correct because in 506 

AH Shaikh Abdul Qadir Jilani had not adorned the throne of Divine guidance and persuasion. Doctor Memon Abdul 

Majeed Sindhi has written Qutb Shah’s year of death as 552 AH which is probably correct. 
25 Publisher Sang-e-Meel Publications, Lahore. 
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I have mentioned all the available lineage records to bring forth the facts. Though it 

should be kept in mind that Manaqib-e-Sultani is the first book on the biography of 

Sultan Bahoo. It is written by Sultan Hamid Ali who belonged to the seventh generation 

of Sultan Bahoo. He has given the lineage record of Awans which he extracted from a 

book of the library of the landlords of Kalabagh. The second lineage record is given by 

Malik Sher Mohammad Awan in his book Tareekh-ul-Awan. He also belonged to Kalabagh. 

Both these lineage records have been copied by the writers without any authentic research 

but Mohammad Sarwar Awan has given the lineage record after substantial research and has 

also proved its authenticity. However there is still room for further research. 

Despite all these controversies and differences in the lineage record of Awans presented 

by various authors, the fact which is agreed upon is that all the genealogical trees reach 

Qutb Shah who is unanimously considered forefather by all the Awans wherever they 

live. It is also an accepted fact that Awans are the children of Ali ibn Abi Talib from wives 

other than Fatimah bint Mohammad. As far as Sultan Bahoo is concerned, he did not 

believe in racial pride. He had never emphasized upon the superiority of Awans being the 

progeny of Ali ibn Abi Talib. He writes: 

 Fakirism does not depend on being a Sayyid, Quraishi or famous rather it is only 

because of Divine gnosis. It is only His choice to whom it will be granted. (Nur-ul-Huda 

Khurd) 

 Faqr is not an ancestral property and hence cannot be inherited. (Ain-ul-Faqr) 

 If you want to be a leader and ruler then you must follow the footsteps of your great 

ancestors (Prophet Mohammad, his Companions and Saints). (Nur-ul-Huda Kalan) 

 The grand level (of Fakir) is only the beneficence and bestowal of Allah, He blesses 

with it whomsoever He chooses. It is not at all related with name or fame but with 

bearing inner pains and outer troubles and remaining truthful in all circumstances. 

Dervishism is not related with being a Sayyid or a Quraish. (Nur-ul-Huda Kalan) 

ANCESTORS 

The ancestors of Sultan Bahoo lived in Angah, a village in Soon Valley (Tehsil Naushehra, 

Khushab District, Punjab Pakistan). Their shrines and remains of houses are still present in 

Angah and its vicinity. The shrine of Sultan Bahoo’s grandfather Sultan Fateh Mohammad 

is in the graveyard of Angah. The shrine of Sultan Bahoo’s grandmother is also beside it. A 

few yards ahead, there is an old graveyard across the road where the grave of his maternal 

grandfather is present. 
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PARENTS 

The name of Sultan Bahoo’s father is Bazayd Mohammad which he often mentions while 

introducing himself in the beginning of his books as, “A book by Bahoo Fakir who is the 

son of Bazayd Mohammad and belongs to the Awan tribe.”  

Bazayd Mohammad was a soldier by profession and held a special position in the army 

of Mughal Emperor Shah Jahan. He was a virtuous man, followed sharia perfectly and 

was a hafiz. Bazayd spent his youth in jihad. Afterwards he quietly left the royal court and 

married his relative, Bibi Rasti. She was a Saint and was known in the family for her 

piety. Most of her time was spent in prayers and invocation. The remains of the place 

where she used to meditate being absorbed in the invocation of Ism-e-Allah Zaat can still 

be found near a spring in the valley and that place is famous in Angah. 

Sultan Bahoo shows great devotion and love towards his mother in his books. He says, 

“Thousands of blessings of Allah upon Bibi Rasti for naming me Bahoo.” 

He praises her in these words in Ain-ul-Faqr: 

 رایتسؒ از رایتس آرایتس 

 رتمح و رفغان لود رب رایتسؒ

Explanation: Rasti was adorned with the virtues of truth and veracity. May Allah be 

compassionate with her and bless with salvation! (Ain-ul-Faqr) 

Bibi Rasti was stationed at the highest level of Faqr which is annihilation in Hoo. Therefore 

she was informed of Sultan Bahoo’s grandeur and spiritual status before his birth through 

inspiration, so she named him Bahoo which means ‘with Hoo’ in obedience to Allah’s 

order. Sultan Bahoo got his early spiritual education from his mother. In his book Mehak-

ul-Faqr Kalan, Sultan Bahoo writes: 

 My mother’s eyes bled while invoking. I also experienced this state. It is called the 

Divine presence. 

Bazayd Mohammad was impressed by Bibi Rasti’s piety and devotion towards Allah. He 

had also reached the age where a person evaluates his life and wishes to do something for 

the betterment of the life hereafter. Eternal Divine benevolence attracted him so he 

renounced the activities of material world and decided to spend the rest of his life in the 

remembrance of Allah only. He quietly left his home and went to Multan. Here he was 

caught by the state servants who were searching for him as he had abandoned the army 

and his description had been publicized everywhere by the state. When he was presented 

before the ruler of Multan, he was very impressed by his attire, weapons and mare of high 
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breed. He released him and granted a daily stipend. Bazayd stayed in a small house in 

Multan and spent the rest of his life in prayers and remembrance of Allah thus reached the 

highest level of closeness to Allah. As the writer of Manaqib-e-Sultani quotes Shaikh 

Abdul Qadir Jilani: 

 The person directly attracted by the Divine favour without any medium does not need 

any hard mystic exercises. He finds Allah in no time. Intellect is useless like a lame 

horse on this path. Allah is the Possessor of the greatest favours and benevolence, He 

bestows this favour upon whomsoever He wishes. 

During Bazayd’s stay in Multan war broke out between Raja Marwat and the ruler of 

Multan. Bazayd was not asked to fight but he voluntarily approached the ruler of Multan 

equipped with arms, riding his mare and offered his services. The ruler asked, “Which 

battalion of army would you like to join?” He replied, “Since I alone have been taking the 

salary, I will serve on my own with all my ability.” Everyone present in the court laughed 

at his offer but the ruler allowed him to go ahead. He requested the ruler for someone’s 

company to show him the way and a portrait of Raja Marwat. The ruler granted both his 

requests. He set on the way with an escort but when they reached near the fort of Marwat, 

he sent the escort back and entered the city alone. Bazayd crossed the wall of the fort in just 

one jump of his mare and rode directly to the court of Raja Marwat, beheaded him and put 

his head in a bag in the presence of all the courtiers. The incident happened so suddenly that 

everyone in the court was shocked and no one had the courage to stop him. All the gates of 

the city were sealed so that he could not escape but his mare crossed wall of the city.  

When Bazayd returned victorious to Multan with the head of Raja Marwat, everyone 

was surprised to see this miracle. Fame of his heroic action reached the court of Delhi. 

Shah Jahan ordered him to join the army again but he refused and requested to let him 

spend the rest of his life in the remembrance of Allah. Not only was his request granted but 

he was also awarded with twenty five thousand acres of land in Shorkot as a reward for his 

previous services. Then he left Angah and relocated to Shorkot with his wife Bibi Rasti. 

The correct year of death of Bazayd Mohammad and Bibi Rasti is not found in any 

book of history. It is written in Manaqib-e-Sultani that Bazayd Mohammad died during 

the childhood of Sultan Bahoo but Bibi Rasti was alive when Sultan Bahoo reached the 

age of forty year.
26

 

                                                           
26 The writer of Tazkirah Auliya-e-Jhang has written 997 AH as the birth year of Bazayd Mohammad, 1056 AH as the 

death year and stated his age as sixty years. According to these facts and figures, the age of Sultan Bahoo at the time of his 

father’s death would have been seventeen years but this cannot be correct because according to all the traditions Sultan 
Bahoo’s father died during his childhood.  

Similarly the writer of Tazkirah Auliya-e-Jhang has written 1068 AH as the year of death of Bibi Rasti which also seems 

incorrect because she was alive when Sultan Bahoo went to Delhi to take oath of allegiance. At that time Sultan Bahoo was 
forty years of age and the year was 1078 AH. 
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The shrines of Sultan Bahoo’s parents are in Shorkot and famous by the name of Darbar 

Mai Baap (shrines of Sultan Bahoo’s parents). No doubt these shrines are Sultan Bahoo’s 

parents’ shrines but due to a mistake in Manaqib-e-Sultani, confusion has arisen about 

the shrine of Bibi Rasti. According to the writer of Manaqib-e-Sultani, her shrine is in 

Multan instead of Shorkot. Sultan Hamid writes in Manaqib-e-Sultani: 

 The shrine of Sultan Bahoo’s father is in Shorkot which is also the birth place of 

Sultan Bahoo. His shrine and khanqah are near the grave of Shaikh Talha Quraishi in 

the courtyard of the mosque of Quraishis which is in the south western side of the 

said town. But there is a difference of opinion about the shrine of his mother. Some 

say that her shrine is also in the same mosque while according to others it is in the 

graveyard of great Sayyids of Bibipur near Lutfabad in the vicinity of Multan in the 

village of Ranwa Kalan which was granted by the state of Delhi to Sultan Bahoo’s 

father, who afterwards shifted to Bibipur with his wife in the neighbourhood of the 

great and pious Sayyids. She died there and was buried near the shrines of Sayyids. 
(Manaqib-e-Sultani, ch. 1, section 2) 

The writer of Tazkirah Auliya-e-Jhang Bilal Zubairi also agrees with Sultan Hamid. He 

writes: 

 This pious lady (Bibi Rasti) died in 1068 AH, the last year of Shah Jahan’s reign and 

was buried in the Bibian graveyard in Multan. 

When many objections were raised on this statement of Tazkirah Auliya-e-Jhang’s 

first, second and third edition, Mr. Bilal Zubairi answered these objections in the fourth 

edition as: 

 There is a difference of opinion about the shrine of Sultan Bahoo’s mother. I have 

written in my book that her shrine is in the Bibian graveyard in Multan but some 

elders have said that it is not correct. It is humbly explained that there is no authentic 

evidence about the exact location of the shrine. It can be known only through Manaqib-

e-Sultani. Under the details of Bibi Rasti’s life, the complete reference of the said 

book is given which can be consulted to clarify the misunderstanding. (p. 10,  ed. 4) 

Now we would try to resolve the misunderstanding through proper research and find out 

why the writer of Manaqib-e-Sultani has written that Bibi Rasti’s shrine is in Multan. First 

those logical arguments are given which every writer has discussed in his book so as to 

prove that the shrines of Sultan Bahoo’s parents are exactly those which are famous in 

Shorkot by the name of Darbar Mai Baap instead of those in Multan. 

1. Sultan Hamid Ali writes in Manaqib-e-Sultani that Sultan Bahoo’s father died in his 

childhood but his mother was alive when he was forty. This means that she was alive 
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till 1078 AH (as the birth year of Sultan Bahoo is 1039 AH). In 1078 AH Aurangzeb 

ruled India not Shah Jahan. It is also proved that she was alive and still living in 

Shorkot when Sultan Bahoo went to Delhi to take oath of allegiance at the hand of 

Abdul Rehman Jilani Dehlvi. 

2. There is not any such tradition available which could prove that she had ever left 

Shorkot after they relocated. She stayed there with her husband and even after his 

death. 

3. Sultan Bahoo’s father had left behind a vast land. Since Sultan Bahoo was never 

interested in the property, Bibi Rasti had to look after it. She was so occupied in it 

that she never had time to go out of Shorkot. 

4. When she died, Sultan Bahoo was (at least) forty years old and was present in Shorkot. 

He must have buried his mother near his father’s grave in Shorkot. Why would he 

bury his mother in any other remote area! 

All the above given arguments are enough to prove that the shrine of Sultan Bahoo’s 

mother is in Shorkot. However this is also true that there is another old shrine of ‘Bibi 

Rasti’ made of beautiful turquoise glazed tiles in the Bibian graveyard which is in the 

south of railway station of Multan and is now known by the name of graveyard of Bibi 

Pak Mai or Bibi Pak Daman. 

Now the question arises that if the shrine of Sultan Bahoo’s mother is in Shorkot then 

who is this ‘Bibi Rasti’ who is buried in Multan? After a complete research we have come 

to know that the Bibi Rasti
27

 who is buried here was the princess of Farghanah (Afghanistan) 

who came here with her father Sultan Jamaluddin Mohammad al-Farghani to meet the 

famous Sufi Saint of the Suhrawardi order, Bahauddin Zakariya. Sultan Jamaluddin 

pledged allegiance to him. Bahauddin Zakariya married his son Sadruddin Arif to Bibi 

Rasti and gave her the title of Pak Daman and Asmat Ma’ab (sacred and respectable). 

Bibi Rasti became known by the title of Pak Mai Bibi Pak Daman (the chaste lady). 

Shaikh Rukunuddin Abu al-Fatah was her son. She died in 695 AH and was buried in the 

Bibian graveyard. 

Doctor Memon Abdul Majeed Sindhi writes about this Bibi Rasti in his book Pakistan 

Mein Sufiana Tehreekain: 

                                                           
27 Sayyid Najamul Hasan Fazli has given the lineage record of Bibi Rasti Bibi Pak Daman wife of Sadruddin Arif in 

Ashraf-e-Arab as: 

Bibi Rasti titled as Bibi Pak Daman, daughter of Shaikh Jamaluddin Mohammad al-Farghani son of Sultan Abdul Rahim 
Ahmad son of Sultan Abdul Khaliq Mehmood son of Sultan Abdul Razzaq Khalid son of Sultan Abdul Latif Umar son of 

Sultan Abdul Hamid Qasim son of Sultan Abdul Samad Yahya son of Sultan Abdul Qadir Zakariya son of Abdul Rauf 

Tajuddin Ali son of Abdul Sattar Mehmood son of Abdul Ghani Mehmood son of Abdul Rahim Zayn-ul-Abidin son of 
Abu al-Noor Ali son of Abu al-Qasim Mohammad son of Abdullah son of  Usman Ghani. 
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 Rukunuddin Abu al-Fatah was a great Sufi Saint and spiritual guide. He was the son 

of Sadruddin Arif and the grandson of Bahauddin Zakariya. His mother’s name was 

Bibi Rasti who held the grand status of ‘Rabia Basri
28

 of her time’ due to piety. She got 

spiritual education from her father-in-law Bahauddin Zakariya. She had great devotion 

towards the Holy Quran and used to recite the entire Quran daily. (section 5, p. 389) 

Hence the lady buried in the Bibian graveyard (graveyard of Bibi Pak Mai or Bibi Pak 

Daman) Multan was the daughter-in-law of Bahauddin Zakariya, wife of Sadaruddin Arif 

and mother of Rukunuddin Abu al-Fatah. 

Sultan Hamid went to Multan while he was writing Manaqib-e-Sultani and also visited 

the shrine of Bibi Rasti which he has mentioned in Manaqib-e-Sultani. Probably he got 

confused due to the similar names. All the authentic biographers of Sultan Bahoo agree 

that the shrines of his parents are those which are famous by the name of Darbar Mai 

Baap in Shorkot, Jhang District, Pakistan. 

BIRTH 

Sultan Bahoo was born on Thursday, 1
st
 Jumada ath-thani 1039 AH (17

th
 January, 1630 

AD) at the time of dawn (Fajr) salat in Shorkot, Jhang Pakistan. At that time Mughal 

Emperor Shah Jahan ruled. According to Manaqib-e-Sultani, when Bibi Rasti reached 

Shorkot from Angah, she was bearing the sacred child. Through Divine inspiration she 

was informed that her child will be the Sultan of Mystics and will be born in the valley of 

Chenab. When this sacred child was born, she named him Bahoo according to the Divine 

order. Bahoo literally means ‘with Hoo’. Sultan Bahoo says: 

ُِؒ اہند ُِؒ امدر ابھ   انم ابھ 

ُ اہند ُِؒ دایمئ اب ھ   زاہکن ابھ 

Explanation: Bahoo’s mother named him ‘Bahoo’ because Bahoo has always remained 

with Hoo ( ُْہو) . 

Before him, no one in the history had ever been named Bahoo. Sultan Bahoo is the exact 

manifestation of the Divine name Hoo ( ُْہو). In his books, he frequently calls himself ‘Fakir 

                                                           
28 Rabia of Basra was one of the greatest female Saints of Islam. She lived in Basra and died in 801 AD. Whenever a pious 
Muslim woman reaches highest spiritual level, she is titled as ‘Rabia Basri of her time’. 
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Bahoo annihilated in Hoo’ and describes his status of immortality with Hoo. At one 

place, he writes: 

ُ اتس  ارگ ابےئ رشبتی احلئ وبندے ابوھؒ نیع ایھ 

Explanation: He symbolizes ‘Ba’ in his name with his physical self, the human element, 

whereas Hoo in his name indicates that inwardly he is entirely divine.  If human element 

does not intervene, Bahoo is exact manifestation of Hoo ( ُْہو). 

Sultan Hamid writes his complete name as Sultan Bahoo. Nowadays some writers have 

started writing his name as Mohammad Bahoo or Sultan Mohammad Bahoo but he 

always mentions his name as Bahoo in all his books. In Mehak-ul-Faqr Kalan he writes: 

 Bahoo’s mother named him Bahoo because he always remains with Hoo. 

 Thousands praises for Bahoo’s mother. Bahoo, the son of Bibi Rasti, finds pleasure 

only in the invocation of Ya-Hoo.
29

 

As far as ‘Sultan’ being part of his name is concerned, Ibn Arabi writes about the 

Universal Divine Man: 

 The Universal Divine Man is al-Qutb and Sultan of his time. (Exegesis of Fusus al-Hikam) 

Sultan Bahoo is the Universal Divine Man of his time. My beloved spiritual guide Sultan-

ul-Faqr VI Sultan Mohammad Asghar Ali said: 

 The invocation of Hoo ( ُْہو) is the sultan of invocations and one who is annihilated in 

Hoo is ‘the Sultan’.  

Sultan Bahoo is the Sultan of all Sultans i.e. the Sultan of all Mystics and is stationed at 

the highest status of Sultan-ul-Faqr. That is why Sultan became a part of his name and 

afterwards writers and research scholars added ‘Mohammad’ to his name out of respect. 

Common people also call him ‘Haq
30

 Bahoo’. In Risala Roohi Sharif,
31

 Sultan Bahoo 

writes about himself:  

  
ْ
ُب ِمَن ال

َ  
ق
َ
مُل

ْ
ل
َ
ِ ا

 
َحْق َحق

ْ
 ِبال

Meaning: Entitled as Haq (truth) by the Truth. 

                                                           
29 Invocation of Ya-Hoo is the sultan of invocations (Sultan-ul-Azkar). It is the most powerful invocation of Allah which 
takes close to Him most quickly. When the lover is annihilated in Hoo, there remains no duality. 
30 Haq means truth. 
31 Risala Roohi Sharif is the most popular book of Sultan Bahoo. It also includes a dialogue between Allah and Sultan 
Bahoo. 
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This means that ‘truth’ was bestowed upon him by Allah Himself hence ‘Haq Bahoo’ also 

became one of his popular names. 

BENEFICENCE SINCE CHILDHOOD 

Since birth the Divine light had been radiating from the sacred forehead of Sultan Bahoo 

and his eyes glittered with the refulgence of Divinity. This light showed its miracles from 

very early age. His mother remained engrossed in prayers and invocation as she was sure 

that the blessed baby would not disturb her. In infancy Sultan Bahoo did not take feed 

during the days of Ramadan just like Shaikh Abdul Qadir Jilani. This was a miracle by 

infant Bahoo. His personality was so attractive and effective since childhood that on 

whomsoever his eyes fell, that person recited shahada without any persuasion and embraced 

Islam immediately. It was a strange situation that developed a sense of insecurity among 

the non-Muslims of the area. After mutual discussion, they requested Sultan Bahoo’s father 

Bazayd Mohammad to announce whenever his child had to come out of the house so that 

they could keep themselves away from his sight to save their faith. Hence whenever 

Sultan Bahoo was about to step out of his house, it was announced and all the non-

Muslims hid themselves in their houses, shops or fields. If by chance, anyone of them 

came in his sight, he at once recited shahada and became a Muslim. The Divine light was 

so intensely illumined upon his face that people helplessly sacrificed their beliefs in front 

of him and embraced Islam. This miracle of Sultan Bahoo continued throughout his life. 

Once Sultan Bahoo was very ill. A Brahman physician was called for his check-up but 

he refused to visit and said, “I am afraid if I will go in front of him, I will convert to a 

Muslim. Send his urine in a bottle for diagnosis of the disease.” When Sultan Bahoo’s 

urine was sent to the physician, he embraced Islam as soon as he saw it. It must be clarified 

here that the writer of Manaqib-e-Sultani has written that urine was sent for diagnosis but 

according to the traditions passed on through generations, it is said that Sultan Bahoo’s 

kurta was sent. My spiritual guide Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali also 

endorsed that his kurta was sent.  

Sultan Bahoo remained engrossed in heavenly experiences and doubtless spiritual 

revelations since early age. Once he was resting at some place in a state of spiritual 

absorption when a group of Hindu ascetics passed by. One of them hit him by foot and 

asked despicably to tell them the way. He got up and recited shahada. That group of 

ascetics immediately embraced Islam merely by his single glance and the stroke of shahada 

uttered by his tongue. That group was afterwards included among the Saints. 

 



 
 
 
 
 

108 

 

 

EDUCATION 

Sultan Bahoo did not get any conventional education. In his book Ain-ul-Faqr, he says: 

 Like the Holy Prophet, I also did not get formal academic education. We had the esoteric 

knowledge. The Divine experiences revealed such inspirational knowledge inwardly 

and outwardly that requires a number of books to be expressed. 

He says: 

 رگہچ تسین ام را ملعِ اظرہ

 ز ملعِ ابینط اجں ہتشگ اطرہ

Explanation: Although I did not get any worldly education but the esoteric knowledge 

has completely sanctified me. 

He also says: 

 Due to the excess of revelations and effects of theophanies of the light of Divine Essence, 

I could not acquire exoteric education neither could I get time to practise excessive 

outward devotions. 

Despite such engrossment in Divinity, he always followed the sharia and Sunna of Prophet 

Mohammad steadfastly and never missed any obligatory or even optional prayer. He says: 

م

 

تم

 رہ رمابت از یر تع ای

ِیر تع اسمتخ  وشیپاےئ وخد

Explanation: I got every spiritual status through sharia. I have made sharia my guide. 

SEARCH FOR THE DIVINE TRUTH  

AND OATH OF ALLEGIANCE  

Sultan Bahoo was a Saint by birth. Moreover his mother gave him sufficient spiritual 

education and guidance because she herself was a perfect Mystic. Sultan Bahoo writes in 

his books, “I searched for a spiritual guide for thirty years but could not find the one of 

my standing.” 

One day engrossed in Allah’s vision, he was wandering in the suburbs of Shorkot. 

Suddenly a celestial rider appeared who held his hand and affectionately said, “I am Ali 

ibn Abi Talib.” Sultan Bahoo immediately recognized Ali and wished to sacrifice himself 
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for him. Ali ibn Abi Talib said to him, “Son! Today you have been summoned in court of 

the Holy Prophet.” In a moment he found himself in the Mohammadan Assembly. Abu 

Bakr Siddiq, Umar ibn Khattab, Usman ibn Affan and the People of Cloak were also 

present. First of all Abu Bakr Siddiq blessed him with his attention and beneficence and 

left the court, then Umar and Usman blessed him and left. Then only the People of Cloak 

remained. Sultan Bahoo says, “I thought that the Holy Prophet would ask to take oath of 

allegiance upon the hand of Ali but he himself held out his hands towards me and 

ordered, ‘Hold my hands,’ then I pledged allegiance upon his sacred hands.” 

He adds, “When the Holy Prophet taught me shahada, all the veils of spiritual stations 

and stages were removed by reciting it once. Hence the beginning and end became equal 

for me. Then Fatimah-tuz-Zahra honoured me by saying, ‘You are my son.’ I kissed the 

feet of Hasan ibn Ali and Husayn ibn Ali and entered the circle of their slavery. The Holy 

Prophet ordered me, ‘Call the people towards Allah. Persuade and guide them. Your 

position will be raised day by day till eternity because this is the eternal order of the Lord’.”  

Afterwards the Holy Prophet gave the responsibility of spiritual training of Sultan Bahoo 

to Shaikh Abdul Qadir Jilani who blessed him with the spiritual treasures and ordered 

him to persuade and show the path of righteousness to people. Sultan Bahoo says, “When 

the great leader of Faqr Shaikh Abdul Qadir Jilani cast his kind eyes upon me, I surpassed 

all the spiritual levels from pre-existence till the eternal end.” 

He writes about his experience of presence in the Mohammadan Assembly, “I saw and 

experienced everything spiritually as well as physically.”  

In Risala Roohi Sharif, he says: 

ِ
ٰؐ
 وخادنہ اتس رفزدن امرا یبتجم   دتس تعیب رکد امرا طصم 

ِ
ٰؐ
 قلخ را نیقلت نکب رہبِ دخا  دش ااجزت ابوھؒ را از طصم 

Explanation: I have taken oath of allegiance at the sacred hands of Prophet Mohammad and 

he has called me his spiritual son. He has allowed and ordered me to persuade and guide 

people on the path to Allah. 

At another place he says: 

 رفزدنِ وخد وخادنہ اتس امرا افمطہِ

 رعمتفِ رقف اتس ربنم اخہمت
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Explanation: Fatimah bint Mohammad has taken me as her son. Hence I have reached the 

ultimate levels of gnosis of Faqr. 

After being blessed with this spiritual benevolence, Sultan Bahoo returned home and 

told his mother about the experience. On hearing the incident she said, “Now you should 

take oath of allegiance physically at the hand of the perfect spiritual guide.” Sultan Bahoo 

replied, “I have already pledged allegiance and have been blessed directly by the Holy 

Prophet through the Uwaisi way.
32

 Shaikh Abdul Qadir Jilani has also blessed me with 

the spiritual treasures and allowed me to persuade and guide people.” However his mother 

informed him that he had taken spiritual oath of allegiance. In the path of Faqr physical 

oath of allegiance is must and for this he should find the perfect spiritual guide. He 

innocently inquired, “Why should I find a spiritual guide when you are like a spiritual 

guide to me?” She replied, “My son! Women cannot take oath of allegiance or perform 

the duty of persuasion. Neither Fatimah bint Mohammad nor Rabia of Basra did.” Then 

Sultan Bahoo asked, “Where should I find a spiritual guide?” She replied, “Search in the 

entire world” and pointed towards the east. He once again set out to find a spiritual guide. 

He travelled long distances in search of the perfect spiritual guide and met many Saints 

and Dervishes but none could fulfil his desire. 

Then he heard about Shah Habibullah Qadri
33

 who belonged to the progeny of Shaikh 

Abdul Qadir Jilani. He lived in Garh Baghdad (Mian Channu, Khanewal District, Punjab, 

Pakistan), a village near Ravi River. Sultan Bahoo went to Garh Baghdad to meet him. 

When he entered his khanqah, he saw that it was crowded with Dervishes, Fakirs and 

servants. A cauldron filled with water was kept on fire. Large number of people came and 

put their hands in the cauldron to get their wishes fulfilled. Sultan Bahoo sat at a side and 

silently observed everything. After a few moments Shah Habibullah Qadri noticed him 

                                                           
32 The mystic way in which the seeker is spiritually blessed by the Holy Prophet or by the soul of any late Saint directly 

without taking physical oath of allegiance to the spiritual guide. 
33 Shah Habibullah Qadri came to India in the reign of Shah Jahan and took oath of allegiance at the hand of Sayyid Abdul 
Rehman Jilani Dehlvi. According to his book Sirrul-Habib, his lineage record is as follows: 

Shah Habibullah Qadri son of Sayyid Fatehullah son of Abdul Ghani son of Attaullah son of Jahan Alam son of Ahmad 

Abdal-ul-Haq son of Ishaq son of Mehboob Ganj Asraar son of Mohammad son of Sultan Rehman son of Tajuddin son of 
Sayyid Musa son of Sayyid Ismail son of Shahabuddin son of Mohiyuddin Dawood son of Abu Nasar Musa son of Shaikh 

Sayyid Abdul Razzaq Jilani son of Sayyid Shaikh Abdul Qadir Jilani.  

In Oriental Biographical dictionary, Beale has written about Sayyid Habibullah Qadri that two persons by the name of 
Habibullah Qadri can be found in history, one was a poet of Agra and other was the writer of Arabic book Bahr-ul-Mantik. 

This is not true. According to the Indian books Asaar-e-Dehli, Rehnuma-e-Mazaraat-e-Dehli and Tareekh Mashaikh-e-

Qadiriyya (Vol. III) Sayyid Habibullah Qadri was a well-known Saint of Qadri order in Delhi. He died on 14th Shawwal 
1068 AH (1656 AD) and was buried in Katra Aaqil Shah which is also famous by the name of Katra Gul Shah (Delhi). His 

shrine is also there. According to the writer of Rehnuma-e-Mazaraat-e-Dehli, “The genealogy of Sayyid Habibullah Shah 

traces back to Husayn ibn Ali. His spiritual guide was Shah Abdul Latif Qadri of Lahore. Sayyid Habibullah lived in 
Lahore and got beneficence from his spiritual guide thus reached the highest spiritual status. His death anniversary is 

celebrated on 14th Shawwal. His shrine is in Katra Gul Shah, Bazar Seeta Ram Delhi 6.” But this Habibullah Shah is not 

the one whom Sultan Bahoo met. Whom he met was the one who is discussed in the above lines. His shrine is at the bank 
of Ravi River in Garh Baghdad Abdul Hakim, Mian Channu, Khanewal District, Pakistan. 
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and said, “Your condition shows that you have travelled a long way to reach here, then 

why are you sitting silently? Put your hand in the cauldron and let your wish be granted.” 

Sultan Bahoo replied respectfully, “I am not impressed by such miracles nor can my wish 

be granted in this way.” Shah Habibullah Qadri looked at him surprisingly and said, “No 

doubt! Your desire is great but do you know that to achieve great desires one has to go 

through great hardships.” Sultan Bahoo replied, “I am aware of it and that is why I have 

travelled so long. I am ready to obey all your orders.” Shah Habibullah Qadri gazed at his 

sacred face for some time and then said, “Well! Fill the pond first.” A servant came and 

gave him a waterskin. He took it and filled the large pond with only one bag. Everyone was 

surprised. 

Then Shah Habibullah Qadri asked him, “Are you ready for the trial?” He nodded. 

Shah Habibullah questioned, “Do you have any worldly wealth?” He again nodded. Shah 

Habibullah said, “Dervish has nothing to do with worldly wealth. You are trying to keep 

two passions in one heart! How can two swords be kept in one sheath?” Hearing this 

Sultan Bahoo set for his house at once. When he reached home, he collected all his 

wealth and threw everything away even the small gold ring in his infant’s finger. Next 

day, he travelled a long journey back to Garh Baghdad. Shah Habibullah welcomed him 

warmly and said, “Although you have got rid of material wealth but not of women. 

Whose due you want to pay, Allah’s or your wives’?” As soon as Sultan Bahoo listened 

to this, he again travelled back home. His mother knew the intention of his son by 

inspiration but pretending to be unaware, she asked, “What have brought you back 

home?” He told her the reason politely. His mother Bibi Rasti advised him kindly, “You 

must not think of divorcing your wives. I assure you that from now onwards your wives 

would have no right upon you although they would always respect your rights upon them. 

If you succeed in achieving your destination of the Divine union, you can come back 

otherwise you do not need to come home for the sake of family.” Sultan Bahoo accepted 

her advice and returned satisfied to Shah Habibullah who again welcomed him warmly. 

He blessed Bahoo with his spiritual attention and asked, “O Bahoo are you satisfied? 

Have you had any Divine observation?” He replied respectfully, “O Shaikh! I am 

acquainted to such observations since my infancy. I desire much more than this.” Shah 

Habibullah remained silent and disappeared suddenly. Sultan Bahoo knew that the Shaikh 

was testing him so he also went after him and found him working in a field in the guise of 

an old farmer. He went near him and said, “Such hard work in this old age! Please allow 

me to serve and you take rest.” Shah Habibullah smiled and removed the guise, walked a 

few steps with him but disappeared again. Sultan Bahoo chased and found him in the 

appearance of an old Brahman pandit who was applying tilak on the people. Sultan Bahoo 

went near him and requested smilingly, “My forehead is clean, am I not fortunate enough 
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to have tilak by you.” Shah Habibullah returned to his real form, smiled at Sultan Bahoo 

and moved forward with him. After a few moments he disappeared again. Sultan Bahoo 

followed him again and saw him in a mosque in the guise of an old imam teaching Quran 

to the children. Sultan Bahoo also appeared as a child with the holy book in his hands and 

placing finger on a word, inquired innocently, “What is this?” Shah Habibullah burst into 

tears of love, embraced him and said, “That is enough Bahoo!” However Sultan Bahoo 

did not change his appearance and kept on asking, “What is this?” Shah Habibullah 

exclaimed, “What could I tell you? I do not have what you desire. You can find your 

destiny only from Shaikh Abdul Rehman Jilani who lives in Delhi.” 

Another tradition follows that after Shaikh Abdul Qadir Jilani completed the spiritual 

training of Sultan Bahoo, he ordered him to take oath of allegiance upon the hand of 

Abdul Rehman Jilani Dehlvi. Thereafter Sultan Bahoo set for Delhi in obedience to the 

given order. When he was a few miles away from Delhi, a man met him, touched his feet 

and told him that he had been sent by Shaikh Abdul Rehman to welcome him. That man 

guided him to the Shaikh. 

Sultan Bahoo met Shaikh Abdul Rehman Jilani on the Friday of 29
th
 Dhul al-Qadah, 

1078 AH (11
th
 May, 1668 AD). The Shaikh took him in privacy and granted him the 

eternal Divine treasure he had been searching since years. Sultan Bahoo received his 

eternal destiny in the form of Ism-e-Allah Zaat in a moment in single step during his only 

meeting with his spiritual guide. He returned fully blessed with the eternal Divine favour 

and brimful with the emotions to benefit people with this benevolence. On his way back, 

he started benefitting everyone and made the Divine blessing common. Consequently such 

a large crowd gathered around him that the roads were blocked. The news spread around 

the city. When Abdul Rehman Jilani heard it, he immediately called him back and asked, 

“I blessed you with the most special favour, why did you make it common?” Sultan 

Bahoo replied, “Respected spiritual guide! When an old woman buys a pan from the 

market, she first checks it to ensure whether it will serve the purpose or not. Likewise 

when a young boy buys a bow, he first determines its elasticity. Similarly I was just 

checking the effects of the bounty I have received from you, as I am ordered by the Holy 

Prophet that if I benefit and persuade people towards Allah, this Divine favour will 

flourish day and night till eternity.” Abdul Rehman Jilani smiled on this argument and 

said, “O Bahoo! I do not forbid you to benefit people but you must keep in mind that 

everyone cannot bear these effects.” 

Then Sultan Bahoo went to the grand mosque of Delhi. Mughal Emperor Aurangzeb was 

offering Friday congregational prayer with his courtiers and members of the government. 

The mosque was so crowded that Sultan Bahoo could not find any place to sit so he stood 

at the end of mosque where shoes of the praying people were usually kept. When he 
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benefitted the people in the mosque with his spiritual attention, everyone went ecstatic. 

Only the emperor, the chief of police and the judge were left deprived of the effects of his 

attention. When Sultan Bahoo restrained his attention, everyone returned to the normal 

state. The three of them came to Sultan Bahoo and asked why they were kept deprived of 

the blessing. He answered, “I blessed everyone equally but you remained unaffected 

because you are callous.” They requested for his favour. Sultan Bahoo said, “You can get 

this blessing but on the condition that you and your children would not keep any kind of 

relation with me and my family nor favour us with material wealth so that your worldly 

matters may not indulge my descendants in property conflicts and worldly tribulations.” 

When Aurangzeb promised to follow his order, he blessed him with his spiritual 

attention. On Aurangzeb’s request, Sultan Bahoo composed his book Aurang Shahi there 

and then as a souvenir for him which was immediately written by the royal scribes. 

MEETINGS WITH AURANGZEB 

It was the third meeting between Sultan Bahoo and Aurangzeb which took place in the 

grand mosque of Delhi immediately after the physical oath of allegiance of Sultan Bahoo 

in 1078 AH. 

According to the writer of Tazkirah Auliya-e-Jhang and Tareekh-e-Jhang Sultan Bahoo 

had met Aurangzeb twice earlier in Garh Maharaja. Their first encounter was in 1059 AH 

when Aurangzeb had returned from the war of Kandahar and Emperor Shah Jahan had 

appointed him the governor of Multan, Sindh, Bhakkar and Siwistan (now Sehwan 

Sharif, Sindh). In 1062 AH they met again when Aurangzeb went to conquer Kandahar 

and passed from the Chenab River on his return journey. 

Both these meetings took place in the reign of Shah Jahan before Aurangzeb acceded to 

the throne. It was that period of Sultan Bahoo’s life when he was travelling in search of 

Truth and used to recite ilm-e-dawat at shrines. 

SHAIKH SAYYID ABDUL REHMAN JILANI DEHLVI –  

THE SPIRITUAL GUIDE OF SULTAN BAHOO 

Shaikh Sayyid Abdul Rehman Jilani Dehlvi is the spiritual guide of Sultan Bahoo. He 

belonged to the progeny of Shaikh Abdul Qadir Jilani. Details about his life are concealed 

from the world just like other spiritual leaders of Sarwari Qadri order. They do not 

appreciate fame and keep themselves away from publicity hence the details about their 

lives remain a secret. 

According to the writer of Manaqib-e-Sultani: 
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 Sayyid Abdul Rehman Jilani Dehlvi held a government post in Delhi. He was the key 

holder and trustee of the royal treasury. He was provided with armed security and a 

guarded place to live. When he came to meet his disciples, he used to hide his face 

with a veil because the light of Divine majesty and beauty luminous upon his face 

was unbearable. He held a great position in worldly life as well as in Faqr. 

This statement of Manaqib-e-Sultani creates some confusions which are discussed 

below:  

1. Since Abdul Rehman Jilani Dehlvi was stationed at the highest rank of Faqr, all the 

seekers of Allah must have been visiting him to gain spiritual beneficence from his 

company. Indian authors have also stated in their books that numerous people got 

spiritual beneficence from Sayyid Abdul Rehman Jilani which implies that he had to 

meet a lot of seekers of Allah every day. Had he held a high government post, it 

would not have been possible because then he must have been busy in doing his 

worldly duties. None of the historians have ever mentioned his name as a royal 

official. Indian authors too have written just a few lines about him while discussing 

his shrine. Secondly had he been a high government official and the key holder as 

well as a trustee of the royal treasury, he must have had contacts with all the 

members of royal family and all the servants and officials of the court. During the 

reign of Shah Jahan and Aurangzeb dozens of historians were appointed to write each 

and every moment of the history but no one has ever mentioned his name as an 

important royal official which seems strange. 

2. Immediately after meeting Sayyid Abdul Rehman Jilani, Sultan Bahoo met Aurangzeb 

in the mosque of Delhi where he blessed everyone although Aurangzeb, the chief of 

police and judge remained unaffected. On the request of Aurangzeb, Sultan Bahoo 

compiled the book Aurang Shahi. During that meeting Aurangzeb would most 

probably have asked him about his purpose of coming to Delhi and Sultan Bahoo 

must have answered him that he had come to meet Sayyid Abdul Rehman Jilani. Had 

Sayyid Abdul Rehman been a government official, Aurangzeb would have recognized 

him immediately and had added him to his special advisors. 

3. To cover one’s face had never been a tradition of Sarwari Qadri spiritual leaders. 

Covering the face makes a man more prominent while Sarwari Qadri spiritual guides 

never appreciate fame and prefer to remain anonymous. They also remain close to 

common people instead of rulers. 

4. Sayyid Abdul Rehman Jilani’s shrine is in old Delhi at a long distance away from 

Lahori Gate of the Fort. Adjacent to the shrine is an immemorial mosque by the name 

of Shah Abdul Rehman Mosque. This also shows that he did not live inside the Fort. 

Rather he lived in a common area and blessed common people with his benevolence. 
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All the above arguments prove that the writer of Manaqib-e-Sultani has not researched 

before writing the above statement about Sayyid Abdul Rehman Jilani nor did he travel to 

Delhi to confirm it. He wrote the tradition heard from someone in the family without 

verifying it from reliable sources.  

Bagh-e-Sadaat,
34

 a book by Sayyid Tajammal Shah Naqvi Achvi was published in 1934. 

Its second edition was published in 1947. Nowadays this book is rare, although it is 

verified that its first edition was published in 1934, as its reference is present in Sharif al-

Tawarikh which was also published in 1934 after it. On page 61 of Bagh-e-Sadaat, the 

lineage of Sayyid Abdul Rehman Jilani is given as: 

  Shaikh Abdul Qadir Jilani  

 Shaikh Sayyid Abdul Razzaq Jilani 

 Abu Saleh Nasr 

 Sayyid Yaseen 

 Sayyid Ahmad Shah 

 Sayyid Abdul Qadir 

 Sayyid Abdul Latif 

 Sayyid Abdul Rehman, commonly known by the name of Bholu Shah, the spiritual 

guide of Sultan Bahoo, buried in Delhi. 

This lineage continues as: 

 Pir Habib Shah 

 Pir Rajab Shah 

 Abdullah 

 Mohammad Shah 

 Pir Allah Bakhsh 

 Pir Kareem Shah 

 Hazoor Shah 

 Nur Shah 

 Zaman Shah
35

 

The main objection on this lineage record is that Sayyid Abdul Rehman Jilani had 

never been known by the name of Bholu Shah. In fact Bholu Shah was another Saint of 

Qadri order who lived in 1200 AH. His shrine is at a distance of two or three kilometres 

from the shrine of Sayyid Abdul Rehman. We can find discussion about him in the old 

                                                           
34 In the possession of Ghulam Mohammad son of Khalifah Manzoor Ahmad, Uch Sharif, Pakistan. 
35 His shrine is in the village Tung of Isa Khel Mianwali District, Pakistan. The shrine is deserted and has no attendant 

niether the people of area have any knowledge about him. Zaman Shah had three sons (1) Ghulam Shah (2) Daulat Shah 

(3) Nadir Shah. According to the lineage records of these three sons given in the third edition of Bagh-e-Sadaat (1947), 
their twelve generations had passed then who lived in Zafarwal, Nankana Sahib, Layyah and its vicinity. 
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and new Indian history books. All the writers have written his name Bholu Shah except 

Ghulam Yahya Anjum who has written his name ‘Shah Behlan commonly known as 

Bholu Shah’ in Tareekh Mashaikh Qadiriyya (Vol. III). 

Bholu Shah was a majdhub Saint who migrated to Delhi from Punjab. He was the 

disciple and spiritual successor of Abdul Hamid in Qadri order. In the book Waqiat Dar-

ul-Hakumat Dehli (Vol. II) it is written about him:  

 The shrine of Bholu Shah (1201 AH) is near the Kabli Gate which has been removed 

now but everyone knows its place. He was the Saint of Qadri order and died in 1201 

AH. The graves of his disciple Shah Mohammad Hafeez and his son Shah Ghulam 

Mohammad are near his shrine. The death anniversary of Bholu Shah is held on the 

19
th
 of Muharram. (p. 473) 

The book Mazaraat-e-Auliya-e-Dehli compiled by Mohammad Alam Shah Fareedi, 

published in 1927 AD is the first book on the shrines of Delhi. Its second edition was 

published in 1930. The writer and publisher migrated to Pakistan in 1947. This book was 

republished in 2006 from Delhi with corrections and additional information by Doctor 

Hafeez-ur-Rehman Siddiqui. In this book it is written:  

 Bholu Shah (1789 AD), shrine in old Delhi near Kabli Gate:- Belonged to Punjab and 

was the spiritual successor of Shah Abdul Hameed in Qadiriyya Razaqia order. He 

also had the privilege of having the company of Fakhruddin Chishti and Shah Nano. 

Bholu Shah was a majdhub devotee. He died on 20
th
 Muharram 1204 AH (1789 AD) 

in the reign of Shah Alam II. His shrine is outside Kabli Gate. (pp. 157-158) 

In Rehnuma-e-Mazaraat-e-Dehli it is written about him: 

 He (Bholu Shah) was a disciple and spiritual successor of Shah Abdul Hameed in 

Qadiriyya Razaqia order. He originally belonged to Punjab and had also benefitted 

from Shah Nano and Shah Fakhruddin. He died on 20
th
 Muharram, 1204 AH. His 

shrine is close to the railway line under the left side of Mithai Bridge (Lahori Gate 4, 

Old Delhi 6). A mosque is also present nearby. Shah Hafeez-ur-Rehman was amongst 

the special disciples of Shah Bholu who died on 30
th
 Dhul al-Qadah, 1236 AH during 

the reign of Akbar Shah II and was buried near his spiritual guide. Shah Ghulam 

Mohammad was Shah Hafeez-ur-Rehman’s son and spiritual successor. His grave is 

at the footside of his father’s grave. (pp. 284-286) 

Ghulam Yahya Anjum writes in Tareekh Mashaikh Qadiriyya (Vol. III): 

 Shah Behlan, commonly known by the name of Bholu Shah, belonged to the Qadiriyya 

Razaqia order. He was the disciple and spiritual successor of Shah Abdul Hameed 
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and also benefitted from Fakhruddin Chishti. He was a majdhub devotee, died on 19
th
 

Muharram, 1204 AH (1789 AD) and is buried in Takya Bholu Shah which is 

adjacent to Kabli Gate in Delhi. His devotees celebrate basant
36

 in the spring season 

at his shrine with great enthusiasm. (p. 291) 

All the above statements prove that the lineage record of Sayyid Abdul Rehman Jilani 

given by the writer of Bagh-e-Sadaat by the name of Bholu Shah is definitely not related 

to Sayyid Abdul Rehman Jilani. It is the lineage record of Bholu Shah who migrated to 

Delhi from Punjab and got spiritual beneficence from Shah Abdul Hameed of Qadri 

order. His family resided in Punjab, which is why his spiritual successor Shah Mohammad 

Hafeez became his successor and the caretaker of his shrine. After Shah Mohammad 

Hafeez, his son succeeded him. Their graves are also near the grave of Bholu Shah. The 

shrine of Sayyid Abdul Rehman Jilani is situated at Lahori Gate, Sadar Bazaar Railway 

Station, Railway Colony Muslim Waqf Board Quarters, Old Delhi 6, about two kilometres 

away from Bholu Shah’s shrine. 

DISCUSSION ABOUT SAYYID ABDUL REHMAN JILANI DEHLVI IN 

INDIAN BOOKS 

It is written in Mazaraat-e-Auliya-e-Dehli:
37

 

 He (Sayyid Abdul Rehman Jilani) was amongst the great and recognized Saints. He 

was the disciple and spiritual successor of Shaikh Sayyid Abdul Jaleel in Qadri order 

and was the spiritual guide of Sultan Bahoo who is the famous Saint of Punjab. 

Sayyid Abdul Rehman Jilani was a man of miracles and powers. His shrine is in the 

compound behind the waiting room of Railway Station Sadar Bazaar. He died 

between the last period of the reign of Shah Jahan and the beginning of Aurangzeb’s 

reign. The exact date and year of death is not known.  

Details about Sayyid Abdul Rehman Jilani are taken from this book by the authors of 

later books upon the history of Saints and their shrines. 

In Rehnuma-e-Maqamat-e-Muqaddas Dar-ul-Hakumat Dehli
38

 it is written about the 

shrine of Sayyid Abdul Rehman Jilani Dehlvi: 

 His shrine is adjacent to Sadar Station Delhi. He belonged to the progeny of Shaikh 

Abdul Qadir Jilani. He is one of the greatest Saints. The famous Saint of Punjab 

Sultan Bahoo was his superior spiritual successor. It was due to his spiritual powers 

                                                           
36 Basant is a kite festival which marks the spring season and is common in Indo-Pak. 
37 First edition, published in 1927. 
38 Published in 1914 from Delhi. 
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that his shrine was saved by the government during the construction of the road and 

the railway track. The government also tiled its compound, made an iron fence around 

it and made a pavement to reach the shrine. 

Doctor Ghulam Yahya Anjum writes in Tareekh Mashaikh Qadiriyya (Vol. III):
39

 

 Sayyid Shaikh Abdul Rehman Jilani was one of the most eminent Saints of Delhi. 

His genealogy traces back to Shaikh Abdul Qadir Jilani. He was distinguished in 

piety and Sufism and held a high position in revelations and miracles. Sayyid Abdul 

Rehman Jilani received spiritual beneficence of the Qadri order from his spiritual guide 

Sayyid Abdul Jaleel. Qadri order flourished in and around Delhi due to him. 

Countless seekers of Allah became his disciples and he blessed many of them with 

spiritual succession and many with the permission to grant litanies. The famous Saint 

Sultan Bahoo was also his spiritual successor.  

In Rehnuma-e-Mazaraat-e-Dehli,
40

 it is written in the context of his shrine: 

 Abdul Rehman Jilani was the spiritual guide of the famous Saint of Punjab, Sultan 

Bahoo. He was a recognized Saint of Qadri family as well as a man of miracles and 

powers. 

Beale has written in Oriental Biographical Dictionary that Sayyid Abdul Rehman Jilani 

was the son of Abdul Aziz Naqshbandi and his daughter was married to Salman Shikoh 

who was the son of Dara Shikoh. Doctor Rama Krishna holds the same point of view. 

However this seems more like a supposition because Sayyid Abdul Rehman was 

genealogically a Jilani
41

 Sayyid and all his family, generation after generation, belonged 

to the Qadri order. Hence it is impossible that his father belonged to the Naqshbandi 

order. It is also a fact that it was he who migrated to India not his father. This opinion of 

Beale is not considered authentic by anyone neither it has any importance in Qadri or 

Sarwari Qadri order. None of the old or new authors have ever mentioned it in their books. 

We have discussed complete research of all the Indian and Pakistani authors about 

Sayyid Abdul Rehman Jilani Dehlvi which proves that the Indian authors have been just 

rewriting what had been published in Asaar-e-Dehli in 1914 or in Mazaraat-e-Auliya-e-

Dehli in 1927. Whereas Pakistani authors have been copying the statement of Manaqib-e-

Sultani. No one has ever taken the pain to go to his shrine and research or even confirm 

the details known about him. 

                                                           
39 Published in 2006 from Delhi. 
40 Published from Delhi in 2007. 
41 Descendant of Shaikh Abdul Qadir Jilani. Jilan is a village in Iran. 
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To find the exact details about Sayyid Abdul Rehman Jilani, it was necessary to research 

properly and then compile his actual biography. In this context, the most difficult job was 

to go to India and carry out the research there. In November 2008, I discussed the matter 

with one of my disciples, Asad Khan Sarwari Qadri. He told me that his friend 

Mohammad Ilyas’s wife belonged to old Delhi. His brother-in-law Mujeeb-ur-Rehman 

often visited Pakistan. Maybe he could be of some assistance. Then Asad Khan talked to 

Mujeeb-ur-Rehman on telephone and asked for help in this matter, he agreed. The first 

step was to search the shrine of Sayyid Abdul Rehman Jilani in Delhi because Delhi has 

expanded much now. Mujeeb-ur-Rehman sent us some books about the shrines of Delhi. 

Through those books he was guided about the location of the shrine. Even then it took 

him two months to find the shrine. He came to know that it was difficult to enter that area 

as its occupants were the people of other religion and the shrine along with its adjacent 

land had been encroached since 1947.  

Mujeeb-ur-Rehman took his mother along and went to the Mosque Shah Abdul Rehman 

adjacent to the shrine. There he met Sayyid Saleem-uz-Zaman Hashmi son of Sayyid 

Ahsanullah Hashmi son of Hakeem Sayyid Abdul Rehman Hashmi. He voluntarily served 

as the imam of the mosque as well as caretaker of the shrine. Mujeeb-ur-Rehman discussed 

the matter with him in detail and also let him talk to Asad Khan on phone. First of all he 

complained that no one takes the pain to search the facts about Sayyid Abdul Rehman 

Jilani Dehlvi and the authors just copy whatever is written about him in the old books 

without verification. When the latest book Rehnuma-e-Mazaraat-e-Dehli published in 

2007 was shown to him, he told that the picture of the grave of Sayyid Abdul Rehman 

Jilani given in the book was forty years old. However he promised that he would search 

his old family records which were in Arabic and Persian and then he would be able to 

give the exact information in writing.  

A year passed by, although Sayyid Saleem-uz-Zaman Hashmi gave all the information 

to Asad Khan on phone but before he could give anything in writing, he had a stroke of 

paralysis in 2009. He could not move the right side of his body. We waited until he was 

under treatment. In early 2010, he asked Mujeeb-ur-Rehman to write the available 

information about Sayyid Abdul Rehman Jilani, as he thought his last moments were 

near. Mujeeb-ur-Rehman could write in Hindi only so it seemed appropriate to get all the 

information written by him in Hindi and then composed in Urdu. 

Mujeeb-ur-Rehman wrote all the information given to him by Saleem-uz-Zaman Hashmi 

in Hindi and came to Pakistan in February 2010. Here all the notes were translated and 

composed in Urdu. Those notes and a beautiful sheet specially embellished for the shrine 

of Sayyid Abdul Rehman Jilani on which Ism-e-Allah Zaat was embroidered were handed 

over to him. He returned to India on 21
st
 February, 2010. On 23

rd
 February he met Sayyid 
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Saleem-uz-Zaman who was very ill and came to the shrine with great difficulty. He read 

and signed that script and gave it back to Mujeeb-ur-Rehman permitting him to give it to 

anyone who needs it for research purpose. Sayyid Saleem-uz-Zaman Hashmi died on 25
th
 

February, 2010. Mujeeb-ur-Rehman has added in the script that perhaps Sayyid Saleem-uz-

Zaman Hashmi remained alive for the last few days just to handover that script to him. 

On 13
th
 May 2010, Mujeeb-ur-Rehman again came to Lahore and delivered that script signed 

by Sayyid Saleem-uz-Zaman Hashmi to Mohammad Asad Khan in the presence of witnesses. 

Mujeeb-ur-Rehman also wrote in Hindi all the incidents that took place during the 

preparation of the script. It was translated there and then in Urdu under his guidance and 

signed by him. Now this script is in the possession of Mohammad Asad Khan Sarwari 

Qadri. According to the script the biography of Sayyid Abdul Rehman Jilani is given below. 

BIOGRAPHY OF  

SAYYID ABDUL REHMAN JILANI DEHLVI 

GENEALOGICAL CHAIN 

Sayyid Abdul Rehman Jilani Dehlvi is the descendant of Shaikh Abdul Qadir Jilani. His 

lineage reaches Shaikh Abdul Qadir Jilani in the following order: 

Sayyid Abdul Rehman Jilani Dehlvi son of Sayyid Abdul Qadir son of Sayyid Sharfuddin 

son of Sayyid Ahmad son of Sayyid Alauddin Sani son of Sayyid Shahabuddin Sani son 

of Sayyid Sharfuddin Qasim son of Sayyid Mohiyuddin Yahya son of Badaruddin 

Husayn son of Alauddin son of Shamsuddin son of Saifuddin Yahya son of Zaheeruddin 

Masood son of Abi Nasr Mohammad son of Abu Saleh Nasr son of Shaikh Sayyid Abdul 

Razzaq Jilani son of Shaikh Abdul Qadir Jilani.
42

 

BIRTH 

Sayyid Abdul Rehman Jilani was born in 1024 AH (1615 AD) in Hama, Syria. His father 

Sayyid Abdul Qadir was a Dervish and a perfect Saint. He got his early education from 

his father. At the age of thirty five, he came to Baghdad from Hama and remained in 

seclusion for three years at the shrine of his great ancestor Shaikh Abdul Qadir Jilani. He 

was then esoterically ordered by Shaikh Abdul Qadir Jilani to go to India and meet 

                                                           
42 This lineage record can be confirmed and matched with the lineage record of Sayyid Abdullah Shah which is also given 

in this chapter. Sayyid Abdullah Shah was the great grandson of Sayyid Abdul Rehman Jilani and the spiritual leader of 

Sarwari Qadri order after Sultan Bahoo. His biography has been abridged and included in the biography of Sultan Bahoo 
in this book. For detailed biography consult the books Life History of Sultan-ul-Tarikeen Hazrat Sakhi Sultan Syed 

Mohammad Abdullah Shah Madni Jilani Rehmat-ul-Allah Alayh and The Spiritual Guides of Sarwari Qadri Order which 

is the record of authentic biographies of spiritual leaders from Sultan Bahoo to Sultan-ul-Ashiqeen Sultan Mohammad Najib-
ur-Rehman.  
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Shaikh Sayyid Abdul Jaleel. At that time, he was thirty eight years of age. On Tuesday 

13
th
 Dhul al-Qadah, 1062 AH (15

th
 October 1652 AD), he reached India via Iran and 

Afghanistan in the reign of Shah Jahan. He pledged allegiance to Sayyid Abdul Jaleel on 

Monday, 10
th
 Dhul al-Hijjah, 1062 AH (10

th
 November, 1652 AD). At that time, Sayyid 

Abdul Jaleel either resided in Burhanpur India, Adilpur Sindh or somewhere near the 

bank of Indus River, the exact location is unknown. Then at his orders, he went to Delhi 

on Wednesday, 9
th
 Safar, 1063 AH (8

th
 January, 1653 AD). Here he bought some land 

and built his house and a khanqah where his shrine is situated now. He also built rooms 

for residence of disciples on the land around the khanqah and a mosque which is now 

known as Shah Abdul Rehman Mosque. Present Sadar station in old Delhi and quarters of 

Muslim Waqf Board are built on his property. 

THRONE OF DIVINE GUIDANCE AND PERSUASION 

Sayyid Abdul Rehman Jilani spent his life in anonymity. He never wanted fame and never 

went to the royal court or met the rulers and officials. He was the Fakir of Qadri order 

and possessed Divine powers. A large number of people in Delhi and its vicinity were 

blessed with his beneficence and countless people became his disciples. He was among 

the Fakirs who benefit people while staying at one place. There is not any evidence that 

he ever went out of Delhi after settling there. 

There is also a tradition that Sayyid Abdul Rehman Jilani came to India for two purposes; 

firstly to hand over the Qadri order to Sultan Bahoo physically as this order will continue 

till the doomsday and Sultan Bahoo was chosen to spread and elevate it in the world. 

Secondly to spiritually support and help Aurangzeb to ascend the throne so that the 

Mohammadan sharia could be enlivened through him. It was the spiritual power of 

Sayyid Abdul Rehman Jilani which exercised behind the victories of Aurangzeb and the 

extermination of heretical practices prevailing in that era. After the death of Abdul Rehman 

Jilani this responsibility was transferred to Sultan Bahoo whose spiritual assistance made it 

possible for Aurangzeb to establish the greatest Mughal Empire and vivify the Mohammadan 

sharia. 

BEAUTY AND ELEGANCE 

Sayyid Abdul Rehman Jilani had wheatish complexion and medium height. His eyes were 

very beautiful and his face was so much divinely luminous that the disciples could not fix 

gaze at his sacred countenance. 
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FAMILY 

On Monday, 6
th
 Jumada ath-thani, 1065 AH (12

th
 April, 1655 AD) Sayyid Abdul Rehman 

Jilani married a Sayyid woman of Jilani descent, Sayyida Zahida in Delhi. In 1070 AH 

(1660 AD) he had his first son Sayyid Taj-ul-Arifeen who died of diarrhoea in 1075 AH 

(1665 AD). In 1082 AH (1671 AD) his second son Sayyid Abdul Aziz
43

 was born. 

Sayyid Abdul Rehman Jilani died in 1088 AH (1677 AD). His wife died ten years later in 

1098 AH (1687 AD).  

CHAIN OF FAQR 

The chain of Faqr reaches Sayyid Abdul Rehman Jilani Dehlvi from Shaikh Abdul Qadir 

Jilani in the following order: 

Sayyid Abdul Rehman Jilani was the disciple of Sayyid Abdul Jaleel who was the 

disciple of Sayyid Abdul Baqqa disciple of Sayyid Abdul Sattar disciple of Sayyid Abdul 

Fattah disciple of Sayyid Najamuddin Burhan Puri disciple of Sayyid Mohammad Sadiq 

Yahya disciple of Sayyid Abdul Jabbar Jilani disciple of Shaikh Sayyid Abdul Razzaq 

Jilani disciple of Shaikh Abdul Qadir Jilani. 

SPIRITUAL SUCCESSORS 

Sultan Bahoo was the superior spiritual successor of Sayyid Abdul Rehman Jilani. The 

junior successors included Shah Habibullah Qadri and Sayyid Mohammad Siddiq who 

was also the first caretaker of his shrine.  

DEATH 

Sayyid Abdul Rehman Jilani Dehlvi died in the reign of Emperor Aurangzeb on Friday 

night, the 21
st
 of Ramadan, 1088 AH (16

th
 November, 1677 AD). 

DEATH ANNIVERSARY 

Sayyid Abdul Rehman Jilani’s death anniversary is celebrated on 21
st 

Ramadan with great 

zeal and zest till date.  

SHRINE 

Sayyid Abdul Rehman Jilani was buried in his apartment. His junior spiritual successor 

Sayyid Mohammad Siddiq was the first caretaker of his shrine. Sayyid Mohammad Siddiq 

                                                           
43 Sayyid Abdul Aziz migrated to Madina at a young age and settled there. His grandson Sayyid Abdullah Shah came back 
from Madina to India and got the Divine Trust of Faqr from Sultan Bahoo. 
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died childless in the reign of Aurangzeb. Neither his death date is known nor is any 

information about his grave available. During the British rule, when a road and a railway 

track were passed from the land around the shrine of Sayyid Abdul Rehman and the 

Sadar Railway Station was constructed, the railway track was slightly diverted to keep his 

shrine safe. A compound was made around the shrine to keep it separate from the railway 

system. 

The Hindus who migrated to India from Pakistan in 1947 after the partition of 

subcontinent occupied the vast land adjacent to the shrine of Sayyid Abdul Rehman Jilani 

by conspiring with the members of Muslim Waqf Board just as they had done with the 

other shrines and Muslim khanqahs. Now his shrine is just a small room and Shah Abdul 

Rehman Mosque is present nearby. The surrounding land which was actually the property 

of Sayyid Abdul Rehman and was a part of his shrine is now in the custody of illegal 

occupants. Let us discuss with reference to Indian books that how these people 

encroached the shrines and other properties left by Muslims.  

 Fareeduddin Shah Buland from UP India writes in Rehnuma-e-Mazaraat-e-Dehli: 

 Alas! The sacred places and shrines were also badly affected by the partition of India. 

A large number of Muslims migrated to Pakistan. Thousands of shrines and endowed 

properties were illegally occupied and disfigured. Gradually people forgot their actual 

history and even their traces were erased. (p. 7) 

Doctor Mohammad Hafeez-ur-Rehman Siddiqui states in Mazaraat-e-Auliya-e-Dehli
44

: 

 During the turmoil of 1947 most of the Muslims migrated to Pakistan and Delhi was 

occupied by the refugees who migrated from Pakistan. The sacred places of Muslims 

were treated badly and no one remained to look after them. The mausoleums of Qadam 

Sharif, Shah-e-Mardan, Chirag-e-Dehli and the boundary of mausoleum of Qutbuddin 

Bakhtiar Kaki were occupied by the immigrants coming from Pakistan. The government 

forcefully took the main shrine back but the boundary is still occupied by them. 

Muslims occupied the remaining mausoleums and built their houses in them. The 

premises of these mausoleums was vast and great Saints were buried inside them. All 

these enclosures were encroached by people who built their houses and shops in 

them. A shop is still running in the mausoleum of Shaikh Salahuddin which is in 

Savitri Nagar, Sheikh Sarai. A carpenter is working nearby in the shrine of a Saint of 

the same family. A shop is running in the shrine of Shaikh Sulaiman Dehlvi which is 

in the west of Zafar Mahal in front of the house of Nando fruit-seller. The stone of 

the grave has been removed. The nearby two shrines are occupied by a Hindu who is 

                                                           
44 2006 edition, published from Delhi. 
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using them as his residence though the domes of these shrines can still be seen. Similarly 

houses have been built on all the shrines inside the mausoleum of Nizamuddin Auliya. 

The vast land around these mausoleums and shrines was fixed for the graveyards. 

This land was occupied by the government. In Delhi most of the shrines and land for 

the graveyards are in the custody of Delhi Development Authority (DDA), some are 

occupied by Municipal Corporation of Delhi (MCD) and the remaining are possessed 

by the capitalists. The Oberoi Hotel and Delhi Public School are built on the land 

fixed for graveyard. 

The small shrines on the land devoted for the graveyard around the mausoleum of 

Sayyid Mehmood Najjar Kelokheri are now being demolished in spite of the fact that 

this land is under the supervision of Waqf Board.
45

 Alas! Now the shrines and their 

lands are not safe even under the supervision of Waqf Board.  

Following quote of Khawaja Sayyid Islamuddin Nizami, the caretaker and imam of Khilji 

Mosque of shrine of Nizamuddin Auliya is present in the same book: 

 Most citizens of Delhi migrated to Pakistan. The shrines, mausoleums and other Muslim 

buildings were occupied by the immigrants coming from Pakistan. Afterwards some 

of these places were vacated by Maulana Abul Kalam Azad. Meanwhile tombstones 

of most of the shrines were pulled down, as a result it became difficult to recognize 

them. Houses were also built on most of the occupied shrines.  

These statements clearly show what happened to the shrines in India after the partition 

of subcontinent. Muslim Waqf Board was established for the safeguard of the properties 

of Muslims who migrated. This board comprised of the Muslims of particular religious 

group which had political domination in India due to its alliance with Congress. That 

group belonged to the school of thought which is against spirituality and Sufism, that was 

why they were unaware of the importance of shrines. They lavishly distributed the land of 

shrines and mausoleums among their relatives. Hence the Muslim heritage was ruined 

due to that particular group. There was also a vast land adjacent to the shrine of Sayyid 

Abdul Rehman Jilani which was illegally occupied and houses were built there. That area 

afterwards became known as ‘Muslim Waqf Board Quarters Delhi 6’. Now there is only 

a small shrine and a mosque, the remaining land is in the custody of encroachers. Now 

they are trying to occupy the shrine as well. The shrine is still in the custody of Muslim 

Waqf Board but there is no one to take its care. Sayyid Saleem-uz-Zaman Hashmi wrote in 

his manuscript: 

                                                           
45 Muslim Waqf Board was established for the protection and management of mausoleums, shrines, mosques, graveyards and 

other properties of Muslims but it became a big mafia itself. The Muslim monuments, shrines, properties devoted for 
mosques and graveyards were occupied and demolished under its supervision. 
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 I, the humble servant of Sayyids, Saleem-uz-Zaman Hashmi son of Sayyid Ahsanullah 

Hashmi, live in the vicinity of the shrine of Sayyid Abdul Rehman Jilani. I am the 

only attendant of this shrine, surrounded by the trouble makers and tribulations in this 

frail part of my life. After the partition of subcontinent, this area was occupied by the 

mischief makers and the encroachers. Out of their fear no one visits the shrine. 

Moreover there is no caretaker of the shrine who could inform the people about the 

facts. The trouble makers are trying hard to capture and demolish the shrine. They 

have occupied a large land of the shrine but by the grace of Allah the shrine is safe 

despite the absence of any supervisor or caretaker. 

Address of the shrine: Old Delhi 6-Towards the East of Lahori Gate near Sadar Railway Station, 

Railway Colony, Muslim Waqf Board Quarters, Delhi 6, India. 

DIFFERENCE OF OPINION ON OATH OF ALLEGIANCE OF 

SULTAN BAHOO TO ABDUL REHMAN JILANI 

There is a difference of opinion among the researchers and biographers of Sultan Bahoo 

on the matter of his oath of allegiance upon the hand of Sayyid Abdul Rehman Jilani. The 

argument mostly given in this context is that Sultan Bahoo did not require physical oath 

of allegiance because Prophet Mohammad himself took his spiritual oath of allegiance 

and assigned him to Shaikh Abdul Qadir Jilani for further spiritual training. Moreover in 

all his books Sultan Bahoo has used the phrase ‘our spiritual guide’ (Shaikh-e-Maa) for 

Shaikh Abdul Qadir Jilani. Another argument given by them is that Sultan Bahoo has 

never mentioned anything about his oath of allegiance to Sayyid Abdul Rehman Jilani in 

his books and it is absolutely improbable that he had been benefitted by someone but had 

not even mentioned him. However this argument cannot be considered valid because we 

have many previous examples where the disciple has not mentioned the name of his 

spiritual guide in his books. Such as Shaikh Abdul Qadir Jilani has not mentioned the 

name of his spiritual guide Shaikh Abu Saeed Mubarak Makhzoomi in his books. 

Similarly Sayyid Habibullah Qadri has not mentioned anything about his spiritual guide 

Sayyid Abdul Rehman Jilani in his only book Sirrul Habib. 

In Manaqib-e-Sultani the writer has mentioned Sultan Bahoo’s oath of allegiance upon 

the hand of Sayyid Abdul Rehman Jilani while discussing his spiritual order. Since 

Manaqib-e-Sultani is the first biography of Sultan Bahoo, so it must be believed as there 

is no valid reason to reject it. 

Now we shall discuss different opinions of various biographers and researchers in this 

regard: 
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 The most surprising point of view is that of Noor Mohammad Kulachvi. He was not 

only a research scholar but according to him, was directly blessed by Sultan Bahoo 

and claimed to be his spiritual successor. He has also mentioned many of his spiritual 

meetings with Sultan Bahoo in his books but never mentioned anything about his 

own oath of allegiance. However his son Abdul Hameed states about the physical 

oath of allegiance of Noor Mohammad Kulachvi in Hayat-e-Sarwari in following 

words: 

 At first he (Noor Mohammad Kulachvi) pledged allegiance to Saleh Mohammad, the 

third caretaker of the shrine of Sultan Bahoo. His father took him to the shrine of Sultan 

Bahoo when he was very young and requested his spiritual guide Saleh Mohammad 

to let him pledge allegiance to him. Saleh Mohammad allowed with great kindness. 

Many years later he (Noor Mohammad Kulachvi) left college and stayed at the shrine 

of Sultan Bahoo as a Dervish. At that time Saleh Mohammad had died and Noor 

Mohammad was the shrine caretaker. Noor Mohammad usually visited Damaan 

Valley (Dera Ismail Khan, Pakistan). Once he came to the village Mudi Sharif (Dera 

Ismail Khan). Noor Mohammad Kulachvi also went there from Kulachi with his 

father and renewed his oath of allegiance at Noor Mohammad’s hand. (p. 56) 

If Noor Mohammad Kulachvi was getting spiritual beneficence directly from Sultan 

Bahoo through the Uwaisi way then why did he need to take oath of allegiance, not even 

once but twice? 

Noor Mohammad Kulachvi writes in Makhzan al-Asrar: 

 There is no any clue about the physical oath of allegiance of Sultan Bahoo. (pp. 259-

260) 

On the contrary, when Noor Mohammad Kulachvi writes the Sarwari Qadri chain on 

page 8 of his book Anwar-e-Sultani (Punjabi interpretation of Sultan Bahoo’s poetry), he 

writes the name of Pir Rehman i.e. Sayyid Abdul Rehman Dehlvi before the name of 

Sultan Bahoo, thus contradicting his own statement in his other book. Noor Mohammad 

Kulachvi’s son Abdul Hameed also writes the name of Sayyid Abdul Rehman Dehlvi 

before the name of Sultan Bahoo as ‘Pir Rehman’ while mentioning Sarwari Qadri chain 

in his book Hayat-e-Sarwari on pages 132-133 and 219. This shows that he admits that 

Sayyid Abdul Rehman Jilani was the spiritual guide of Sultan Bahoo. Thus he also 

contradicts his father’s opinion. The travellers of spiritual path know that the spiritual 

chain is recited by the spiritual guide while taking oath of allegiance from disciples and it 

includes the names of all the previous spiritual guides in order of their respective era. 

Every spiritual guide is the disciple of previous one.  
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 Doctor Sultan Altaf Ali who belongs to the family of Sultan Bahoo, writes in Divan-

e-Bahoo that Sultan Bahoo had no need of a spiritual guide. In the foreword of his 

book Sharah Abyat-e-Bahoo he writes that the spiritual guide of Sultan Bahoo was 

Shaikh Abdul Qadir Jilani whom he had frequently referred to as ‘our spiritual guide’ 

in his books. However in his book Mirat-e-Sultani (Bahoo Nama Kamil) Doctor Altaf 

Ali changes his opinion and writes: 

 Shaikh Habibullah Qadri said to Sultan Bahoo, “O Fakir! I do not have what you 

want. You should go to my spiritual guide Sayyid Abdul Rehman Jilani in Delhi.” When 

Sultan Bahoo reached Delhi, he found that Pir Abdul Rehman Dehlvi was already 

waiting for him. He at once bestowed the eternal treasure upon Sultan Bahoo. (p. 114) 

In the same book Doctor Sultan Altaf Ali writes the Sarwari Qadri chain on pages 

120 and 121 with the name of Sayyid Abdul Rehman Dehlvi before the name of 

Sultan Bahoo which shows that he admits that Sultan Bahoo had taken oath of 

allegiance upon the hands of Sayyid Abdul Rehman Jilani. 

 In this context the most rigid opinion is that of Ahmad Saeed Hamdani. He has 

discussed this matter in detail in his book Sultan-ul-Arifeen Hazrat Sultan Bahoo 

(Hayat-o-Taleemat) under the topic Shaikh-e-Maa Sultan-ul-Arifeen ke Murshid.
46

 

First he gives the reference of the following statement of Manaqib-e-Sultani: 

 Shah Habibullah Qadri was a famous Shaikh who lived in Garh Baghdad at the bank 

of Ravi River. Sultan Bahoo met him. It is said that he took different tests of Sultan 

Bahoo but found him better in courage and spiritual strength. At last he requested 

him to go to his spiritual guide Sayyid Abdul Rehman Qadri Dehlvi. 

Then he writes:  

 According to the writer of Manaqib-e-Sultani a Dervish Sultan Hameed accompanied 

Sultan Bahoo in his journey to Delhi. He belonged to Bhakkar and was his junior 

spiritual successor. When Sultan Bahoo met Sayyid Abdul Rehman Jilani, he took 

him in privacy. Sultan Bahoo got his ‘eternal destiny’ only in one step. Thus he found 

what he desired. 

Contradicting this statement of Manaqib-e-Sultani Ahmad Saeed Hamdani proceeds: 

 The writer of Manaqib-e-Sultani considers Sayyid Abdul Rehman Jilani the spiritual 

guide of Sultan Bahoo and has also given a spiritual chain in accordance. However 

before writing the above incident, he has also stated an esoteric experience of Sultan 

Bahoo which shows that he got the spiritual beneficence by the Uwaisi way and was 

already permitted by the Holy Prophet through Shaikh Abdul Qadir Jilani to guide 

                                                           
46 It means ‘the spiritual guide of Sultan Bahoo.’ 
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and persuade men of Allah on the way to righteousness. The writer of Manaqib-e-

Sultani Sultan Hamid had heard the tradition of this esoteric experience from his 

ancestors, generation after generation. Sultan Bahoo had this experience while he was 

awake. “One day he was standing somewhere in Shorkot, a celestial and dignified 

rider appeared who held his hand and let him sit on the horse behind him….That rider 

was Ali ibn Abi Talib. (The proceedings of this incident have been earlier mentioned 

under the topic ‘Search for the Divine Truth and Oath of allegiance’). After having 

presence in the Mohammadan Assembly and being blessed with the benevolence of the 

Companions of Holy Prophet and the People of Cloak, he was assigned to Shaikh 

Abdul Qadir Jilani for further guidance.” 

In Risala Roohi Sharif when Sultan Bahoo mentions the names of the seven Sultan-

ul-Faqr souls, he writes about Shaikh Abdul Qadir Jilani: 

 احبسین ینہ ےکیروِح خیشِ ام تقیقح اقحل  ونرقلطِم  وہشمد یلع اقحل رضحت دّیس یحم   ادلنی دبعااقلدر الیج
ِ
  وبحمب

Meaning: One of these souls is our spiritual guide, the truth of Truth, absolute celestial 

light, the perfect manifestation of eternal Reality and the beloved of Allah, Shaikh 

Abdul Qadir Jilani. 

If this spiritual experience is compared to the tradition of Sultan Bahoo’s meeting with 

Sayyid Abdul Rehman Jilani then the contradiction between the two becomes obvious. 

If after this great experience the Divine lights of Essence were directly bestowed 

upon Sultan Bahoo and he was given the authority by the glorious souls to guide 

people towards righteousness, then getting ‘eternal destiny’ from any other spiritual 

guide makes no sense. He had already reached the status where he himself held the 

position of the perfect spiritual guide. 

Ahmad Saeed Hamdani proceeds as: 

 It is also written in Manaqib-e-Sultani that since Sultan Bahoo was born a Saint, he 

had complete knowledge of the Divine secrets by birth. Moreover Sultan Bahoo 

himself says, “Due to the excess of revelations and effects of theophanies of light of 

the Divine Essence, I could not acquire exoteric education neither could I get time to 

practise excessive outward devotions. I am always absorbed in the Divine Oneness 

and busy in exploring the Divine Essence.” If he did not need exoteric education 

neither got time for outward devotions, then he did not require an outward spiritual 

guide as well. It seems that just like in the age of cultural deterioration, modern 

members of different fields and circles were left with following and unnecessarily 

emphasizing upon the superficial rules only, similarly in Sufism, the importance of 

physical form of connectivity was superfluously enhanced. If someone did not have a 
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teacher in poetry he was considered untaught. Likewise in Sufism, if someone was not 

attached to any physically alive spiritual guide, he was considered misguided. As far 

as Sultan Bahoo is concerned, he did not care about this rule at all nor has he 

mentioned anything about Habibullah Shah or Sayyid Abdul Rehman Jilani in any of 

his books. However he often relates about getting beneficence through the Uwaisi 

way and his aforementioned spiritual experience. Perhaps various people found it 

necessary to attach him to some traditional spiritual chain due to the specific cultural 

background of their age. Hence they had to give reference of a living spiritual guide. 
(pp. 46-50) 

 Mumtaz Baloch writes in Hoo Dey Bayt: 

 Sultan Bahoo’s oath of allegiance to Sayyid Abdul Rehman Dehlvi is merely a 

presumption which has no reality. (p. 61) 

It should be remembered that Mumtaz Baloch is just a research scholar. Whatever he 

writes about Faqr in his books is limited to superficial knowledge only. He has written 

the above statement just on the basis of those statements of Sultan Altaf Ali, Ahmad 

Saeed Hamdani and Noor Mohammad Kulachvi in which they reject Sultan Bahoo’s 

physical oath of allegiance.  

 Maulvi Mohammad Din Gujrati published a booklet on Sultan Bahoo in 1927. Even 

after searching hard it could not be found but its particular statement which we 

needed is quoted in Ahmad Saeed Hamdani’s book Sultan-ul-Arifeen Hazrat Sultan 

Bahoo (Hayat-o-Taleemat) on page 49. This statement supports our argument which 

we will discuss later. Here we are quoting the exact statement: 

 Maulvi Mohammad Din Gujrati has considered that the relation between Sultan 

Bahoo and Abdul Rehman Jilani was limited to a single meeting in which he revealed 

the Divine secret upon Sultan Bahoo. He narrates, “Abdul Rehman Jilani held the 

hand of Sultan Bahoo, took him in his apartment and said to him, ‘Indeed! You are 

rich with the benevolence of Divine Oneness, the Holy Prophet’s sacred hand is upon 

your hand and you are guided by Shaikh Abdul Qadir Jilani.’ After being blessed 

with the Divine secret Sultan Bahoo came to the market of Delhi and blessed the 

people with his attention. All the shopkeepers and other people felt the state of 

spiritual absorption.” 

 My spiritual guide Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali
47

 belonged to 

the family of Sultan Bahoo. He was the man of Divine Essence, possessor of the 

Divine Trust and stationed at the venerable grand status of Sultan-ul-Faqr. He says:  

                                                           
47 To know about Sultan Mohammad Asghar Ali, refer to the books The Spiritual Guides of Sarwari Qadri Order and 
Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings. 
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 Sultan Bahoo’s physical oath of allegiance to Sayyid Abdul Rehman Jilani was amongst 

the requirements of Faqr. He met Sayyid Abdul Rehman only once, pledged 

allegiance and returned because in Faqr outward oath of allegiance is essential. If he 

had not taken oath of allegiance at the hand of Sayyid Abdul Rehman Jilani then the 

Sarwari Qadri chain which reaches Sayyid Abdul Rehman Jilani from Shaikh Abdul 

Qadir Jilani in a continuous manner would have broken and Sultan Bahoo had not 

become a linked spiritual guide of this chain.  

He further says:  

 Pir Sayyid Mohammad Bahadur Ali Shah
48

 got complete spiritual beneficence and 

the treasure of Faqr during his forty years’ stay at the shrine of Sultan Bahoo. When 

he became accomplished in all the branches of esoteric knowledge, he was spiritually 

ordered by Sultan Bahoo to take oath of allegiance to Pir Mohammad Abdul Ghafoor 

Shah
49

. Moreover my spiritual guide Sultan Mohammad Abdul Aziz
50

 wanted to go 

to Baghdad to take oath of allegiance at the hand of someone from the progeny of 

Shaikh Abdul Qadir Jilani. Pir Bahadur Ali Shah requested Sultan Bahoo to take 

Sultan Mohammad Abdul Aziz’s oath of allegiance spiritually as he belonged to his 

progeny, but Sultan Bahoo ordered Sultan Mohammad Abdul Aziz to take physical 

oath of allegiance at the hand of Pir Bahadur Ali Shah. In Faqr it is necessary to 

pledge allegiance to a living spiritual guide.  

Sultan Mohammad Asghar Ali recited list of names of all the Sarwari Qadri spiritual 

leaders in order of their appearance in the world while taking oath of allegiance from the 

disciples. It starts from the Holy Prophet, reaches Shaikh Abdul Qadir Jilani then to 

Sayyid Abdul Rehman Jilani in a properly linked order and then continues till his 

spiritual guide Sultan Mohammad Abdul Aziz. In that list also Sayyid Abdul Rehman 

Jilani’s name comes before the name of Sultan Bahoo. I also recite the same list with an 

addition of two verses which are about my beloved spiritual guide. 

In all the books published from India e.g. Asaar-e-Dehli, Rehnuma-e-Mazaraat-e-

Dehli, Tareekh Mashaikh-e-Qadiriyya, Mazaraat-e-Auliya-e-Dehli and in many other books 

wherever the name of Sayyid Abdul Rehman Jilani is mentioned, it is written alongside 

that he was the spiritual guide of Punjab’s famous Saint Sultan Bahoo. 

All the researchers who are against Sultan Bahoo’s physical oath of allegiance have 

their own opinion based upon their knowledge and the books available. My research is 

                                                           
48, 49, 50 Spiritual leaders of Sarwari Qadri order. To know about them in detail refer to the book The Spiritual Guides of 

Sarwari Qadri Order. 
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not meant to contradict them. Rather it is meant to proceed their work. Although it must 

be stated respectfully that a researcher just tries to find the truth and it is possible that his 

research proves to be wrong. In Faqr it is necessary to cover the spiritual journey under the 

guidance of the perfect spiritual guide through the contemplation of Ism-e-Allah Zaat. 

One understands the reality after the completion of journey. It is impossible to know the 

reality just on the basis of superficial knowledge.  

Here I quote my own experience about understanding the mystic knowledge. I pledged 

allegiance in 1998 AD. When I read the first page of Sultan Bahoo’s book Ain-ul-Faqr I 

understood it differently but as time passed and I covered my spiritual journey, this very 

first page gave me a new knowledge every time I read it, the entire book is no different. 

That is why Sultan Bahoo has declared on the same page, “This book is a perfect guide 

for a beginner as well as for the proficient.” Hence in the way of Faqr exoteric 

knowledge and intelligence are not that much beneficial. If the Divine secrets could be 

known merely through outward knowledge then there was no need of a spiritual guide or 

the way of Faqr itself, only sharia and exoteric knowledge would have been enough. Yet 

we agree that these scholars are right as far as their outward knowledge is concerned 

because Sultan Bahoo himself states: 

 Sarwari Qadri disciple is actually the one who takes oath of allegiance at the hand of 

Prophet Mohammad. His existence is purified of all the immoral behaviours and he is 

blessed with the Divine favour to adopt the Mohammadan sharia. (Mehak-ul-Faqr Kalan) 

 Some of the Sarwari Qadri followers possess such an elite status that they are 

directly blessed with the benevolence of the Holy Prophet. Then he assigns them to 

Shaikh Abdul Qadir Jilani who blesses them in such a way that they are never 

separated from him even for a single moment. (Mehak-ul-Faqr Kalan) 

Those who have rejected the physical oath of allegiance of Sultan Bahoo have given 

the argument that Sultan Bahoo got beneficence through the Uwaisi way. Uwaisi way is 

the spiritual way in which a devotee gets spiritual beneficence directly from the Holy 

Prophet or from some Saint who is not physically alive. This spiritual way surely exists 

and we do not deny it. There are three kinds of the Uwaisi way: 

1. The great people who have to adorn the throne of Divine guidance and persuasion 

must take physical oath of allegiance despite being benefitted from the Holy Prophet 

through the Uwaisi way because they should have esoteric as well as exoteric link 

with the chain of spiritual guides of a specific spiritual order. The fact that Shaikh 

Abdul Qadir Jilani despite being a Saint by birth took oath of allegiance at the hand 

of Abu Saeed Mubarak Makhzoomi supports our argument. Shaikh Abdul Qadir 

Jilani’s grand status among all Saints is so high that his foot is on the neck of all of 
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them and he took oath of allegiance upon the hands of the Holy Prophet on the night 

of Miraj.
51

 Without his benevolence no one can find even the fragrance of Faqr. He 

also found the complete spiritual treasure through the Uwaisi way as explained by  

Shah Waliullah Muhaddith Dehlvi in his book Hama’at; 

 After Ali ibn Abi Talib follows a series of sacred Sufis and Saints. The most 

powerful and superior among all the Saints and the one who successfully stepped 

into the real Uwaisi way and travelled the mystic path with utmost excellence is 

undoubtedly Shaikh Abdul Qadir Jilani. 

This proves that Shaikh Abdul Qadir Jilani found everything through the Uwaisi 

way. Sultan Bahoo considers him his spiritual guide and calls him ‘our spiritual 

guide’. Although Shaikh Abdul Qadir Jilani had got the entire spiritual beneficence 

and powers through the Uwaisi way even then he had to take oath of allegiance upon 

the hands of Abu Saeed Mubarak Makhzoomi. His oath of allegiance has never been 

controversial and is stated in the books of Sufism with confirmed and authentic 

traditions. It is related that Shaikh Abdul Qadir Jilani met his spiritual guide Shaikh 

Abu Saeed Mubarak Makhzoomi only once, he gave him morsels with his hand to eat 

and the khirqa,
52

 that was all. Shaikh Abdul Qadir Jilani immediately started persuading 

and guiding the seekers of Allah on the path to Allah. Sultan Bahoo’s oath of 

allegiance followed the same pattern. He met his spiritual guide only once and found 

the complete spiritual treasure in just one meeting because he had already completed 

his spiritual journey through the Uwaisi way. The statement of Maulvi Mohammad 

Din Gujrati referred before supports our argument. 

 Now the question is that why it is necessary to have physical oath of allegiance in 

order to hold the throne of Divine guidance and persuasion? It is because in Faqr a 

system of spiritual chain has been established which reaches step by step to the Holy 

Prophet. Every perfect spiritual guide should be a link of this chain and this chain and 

linkage should not break anywhere until it reaches the Holy Prophet through Ali ibn 

Abi Talib. If this linkage is broken anywhere in between, a great disorder and trouble 

can arise because then it would become very easy for any wicked person to creep in 

this spiritual chain and claim the throne of Divine guidance and persuasion saying 

that he has been blessed by the Holy Prophet directly through the Uwaisi way and 

that he does not need to take oath of allegiance to any spiritual guide. If someone 

claims this, he is an absolute liar and must be punished. Such evil persons falsely claim 

sainthood just as people falsely claim Prophethood or claim to be the Imam Mahdi. 

                                                           
51 As mentioned by Sultan Bahoo in Ain-ul-Faqr. 
52 Khirqa is a symbol of oath of allegiance in Sufism. It also symbolizes honour. It can be a cloak, a turban or anything 
else. 
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Nowadays such frauds, fake and so called spiritual guides are found everywhere who 

refuse physical oath of allegiance and claim that they have been directly blessed or 

are Saints by birth or the hereditary Saints. 

The physical oath of allegiance of Shaikh Abdul Qadir Jilani and Sultan Bahoo was 

to fulfil the above mentioned requirement as they had to hold the throne of Divine 

guidance and persuasion and benefit an infinite number of people of their age and 

their spiritual order has to continue till the doomsday. Their physical oath of 

allegiance was necessary also because it had to serve as an example so that in future 

no one can claim that he is permitted to hold the throne of guidance and persuasion by 

the Holy Prophet through the Uwaisi way. 

Shaikh Abdul Qadir Jilani says: 

 The chain of Faqr of the great spiritual guides reaches Ali ibn Abi Talib in a 

continuous manner and then from Ali who is the doorway to knowledge reaches 

Prophet Mohammad, the core of knowledge. These spiritual leaders invite people 

towards Allah with wisdom. (Sirr al-Asrar ch.5) 

This statement supports our argument that to hold the throne of Divine guidance 

and persuasion, it is necessary for a Saint to be formally linked with the spiritual 

chain. Although sometimes it also happens that the spiritual leader of the order 

cannot find any seeker capable enough to be entrusted all the spiritual powers to run 

the order, so he has to leave the world without transferring his powers to anyone. 

After his death when Allah sends some competent seeker, he transfers his powers to 

him from his shrine and the chain continues again from where it was temporarily 

interrupted. In this manner there remains no gap between the links of the chain. We 

can find two such examples in the history of Sufism. One is in the Naqshbandi order 

and other is in the Sarwari Qadri order. The example in Naqshbandi order is of Abu 

al-Hasan al-Kharaqani who was born eighty seven years after the death of his spiritual 

guide Bayazid Bastami. When he reached maturity, he did hard mystic struggle at the 

shrine of Bayazid Bastami for twenty years. Then Bayazid transferred him the spiritual 

powers to continue his order. 

The example in Sarwari Qadri order is of Sultan Bahoo who died in 1102 AH 

without transferring the Divine Trust to anyone. Eighty four years after his death, 

Sayyid Abdullah Shah Madni Jilani was born in Madina in 1186 AH. He remained 

secluded for twelve years at the tomb of Prophet Mohammad. Then after getting 

spiritual training from Shaikh Abdul Qadir Jilani, he reached the shrine of Sultan 

Bahoo in 1241 AH.  Sultan Bahoo transferred him the Divine Trust of Faqr hence the 

Sarwari Qadri chain continued again from where it had stopped. 
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2. Second is the Uwaisi way in which the follower does not have to hold the throne of 

guidance and persuasion but is destined to perform some important responsibility 

related to the religion or umma. For example, Allama Iqbal got the spiritual 

beneficence from the soul of Jalaluddin Mohammad Rumi through the Uwaisi way. 

Although Allama Iqbal had taken oath of allegiance in the Qadri order when he was 

young but he never mentioned the name of his spiritual guide in his poetry. Rather he 

considers Rumi his actual spiritual guide. 

3. Third Uwaisi way is that whereby a seeker is given the preliminary spiritual guidance 

at the beginning of his journey towards Allah and then he is sent to the spiritual guide 

for further guidance. The seeker may or may not know it. 

It is hoped that this research would clarify many misconceptions about the physical oath 

of allegiance of Sultan Bahoo. My intention was not to hurt sentiments of any person or 

group rather to bring in limelight the different aspects of biography of a great Saint. 

THRONE OF DIVINE GUIDANCE AND PERSUASION  

After taking physical oath of allegiance, Sultan Bahoo returned from Delhi and started 

executing his duty of guiding and persuading people towards righteousness. From that 

day onwards the Divine radiance and theophanies manifested from his existence so 

intensely that hundreds of people were elevated to the level of Divine union just by his 

single glance. 

 Sultan Bahoo defines an independent Fakir as compared to the conventional spiritual 

guides and shrine caretakers: 

 An independent Fakir is not bound by rules and regulations and is free from all the 

constraints. Firstly he is not bound to stay at one place. Secondly his beneficence 

continues in every condition and in every direction. Usually he distributes the blessing 

of Faqr among common people while travelling from place to place. 

Sultan Bahoo travelled all his life to educate and guide people on the path of Faqr and 

distributed the treasure of Divine love and knowledge among common people. He did 

this on Allah’s commandment, as he says: 

  سفن را روسا منک رہب از دخا

 رب رہ در، دقیم زمن رہب از دخا

Explanation: I disgrace my innerself walking from door to door for the sake of Allah. 
(Nur-ul-Huda Kalan) 
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Mostly he travelled towards Soon Valley, Multan, Dera Ghazi Khan, Dera Ismail Khan, 

Sindh and Balochistan for guiding and persuading people towards Faqr. The details about 

his travels cannot be found in any book, anthology or Sufi transcript because he always 

remained away from the centres of culture and education of his age and never met any 

writer. His visit to Delhi has also been mentioned only once. He distributed the treasure 

of Ism-e-Allah Zaat mostly among the common villagers and those villagers continued 

and promoted his teachings. 

While travelling he often blessed any person on the way with Divine closeness by his 

single glance. Emperor Shah Jahan had granted a grand property to his father Bazayd 

Mohammad which included vast land, a fort of bricks and several wells. Although the 

property was very vast and needed proper care but Sultan Bahoo was completely 

indifferent towards it. He used to leave home whenever the Divine absorption occupied 

him. Sultan Hamid Ali writes in Manaqib-e-Sultani: 

 Sultan Bahoo never indulged himself in worldly jobs or relations. He tried to plough 

the fields twice but both times the passion of Divine love overcame him to the extent 

that he left the bullocks there and then and went to jungles and mountains absorbed in 

the theophanies and revelations of Divine vision. 

Sultan Bahoo was the perfect spiritual guide possessing absolute light of guidance. 

Such spiritual guide holds the authority to elevate a devotee by his spiritual attention, 

persuasion and education to the level where he is blessed with the Divine vision so much 

so that he does not require any other mystic devotion, invocation or meditation. Sultan 

Bahoo spent his entire life wandering in search of the seekers of Allah and then elevating 

them to the Divine Oneness as he was ordered from the court of the Holy Prophet to 

execute the duty of guiding people towards Allah. 

TITLE ‘SULTAN-UL-ARIFEEN’ AND SPIRITUAL STATUS  

‘SULTAN-UL-FAQR’ 

TITLE SULTAN-UL-ARIFEEN 

Sultan Bahoo is known by the title of Sultan-ul-Arifeen among all the Saints and Mystics 

as well as in the entire world. Sultan-ul-Arifeen literally means ‘Sultan of Mystics’. 

CLAIMANTS OF THE TITLE SULTAN-UL-ARIFEEN 

When Sultan Bahoo became known in the world by the title of Sultan-ul-Arifeen, some 

fake guides and fraudulent all over the world especially in Indo-Pak and Jammu and 
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Kashmir started using this title with their names. Followers and devotees of some Saints 

also attached this title to that Saint’s name. It should clearly be understood that the title 

Sultan-ul-Arifeen is specific only for Sultan Bahoo. Only he truly and factually deserves 

and owns this title, others are just imitators and imposters. 

SPIRITUAL STATUS OF SULTAN-UL-FAQR 

Sultan Bahoo is stationed at the most elevated status of Sultan-ul-Faqr (Sultan of Faqr), 

the seven souls who are distinguished among all the Saints and ranked at the highest 

degree of excellence in oneness with Allah. These souls include Fatimah bint Mohammad, 

Shaikh Hasan of Basra, Shaikh Abdul Qadir Jilani, his son Shaikh Abdul Razzaq Jilani, 

Sultan Bahoo and Sultan Mohammad Asghar Ali while the manifestation of the seventh 

soul is yet not known.
53

 

MUSTAFA SANI AND MUJTABA AKHIR ZAMANI (Mustafa the second and 

Mujtaba of the last era) 

Just as Shaikh Abdul Qadir Jilani announced during his address by the will of Allah: 

 ہ
ّٰ 
ِ الل

ِل  َولِی 
ُ
َبِة ک

َ
ّٰی َرق ِذٖہ َعل َدمِْی ہّٰ

َ
 ق

Meaning: My foot is on the neck of all the Saints.  

Similarly Sultan Bahoo proclaimed: 

اراشد دشہ و از وضحر افضئ اونلر ارکم وبن، یلص اہلل ہیلع وآٖہل وملس مکح ِ  ات آہکن از فطلِ ازیل رسرفازٔی نیعِ انعتی قح اقحل احلص

ہچ زدنہ و ہچ رمدہ۔ زبابِن وگرہ اشفں ٰیفطصم اثین و یبتجم آرخ زامین   ہچ ےب بیصن  ہچ اببیصن  ہچ اکرف  ہچ ملسم  قلخ دشہ

ِ)راسہل رویح یرفی(۔رفومدہ

Meaning: Since the eternal benevolence has graced me with grandeur, Prophet Mohammad 

sall’Allahu alayhi wa’alihi wasallam has ordered me to guide everyone, Muslim or non-

Muslim, fortunate or unfortunate, dead or alive and he has titled me Mustafa Sani and 

Mujtaba Aakhir Zamani with his pearl divulging tongue. (Risala Roohi Sharif) 

Both titles Mustafa and Mujtaba mean ‘the chosen and the desired one’ but these titles 

are specific for the Holy Prophet. However he himself blessed Sultan Bahoo with the 

titles of Mustafa Sani meaning ‘Mustafa the second’ and Mujtaba Aakhir Zamani 

meaning ‘Mujtaba of the last era’. It is a symbolic reference to the fact that when the evil 

                                                           
53 To know about the status of Sultan-ul-Faqr refer to chapter 10. 
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practices will become rampant in the Muslim society, Sultan Bahoo’s teachings will be 

the light of righteousness and a unique person from his spiritual order will promote his 

teachings and guide people on the right path according to his teachings. That person will be 

spiritually supported by Sultan Bahoo because he himself will not be physically alive in 

the last era.  

This fact is also highlighted in the following words of Sultan Bahoo which have been 

passed on from generation to generation: 

 When ignorance will prevail and falsehood overcome the truth, there would be 

numerous sects and groups. Every sect would consider only itself on the right path 

and all the others as depraved. People would hesitate to talk against the wrong sects, 

those who falsely claim to have the spiritual knowledge will disguise themselves as 

Saints and occupy the seats of shrines to plunder wealth by looting people. Then the 

fountains of Divine light will start showering from my shrine. 

Fountains of Divine light refer to his valuable teachings of Faqr which will bring out 

the people of this age from darkness into the light of guidance. Hence in this world of 

chaos if the Muslim umma is ever going to find guidance towards righteousness, the 

source will only be the teachings of Sultan Bahoo which will be promoted by a person of 

exalted spiritual status from his order. He would be the one to revive the true spirit of 

Islam.  

In the following verses Sultan Bahoo is referring to the same fact: 

ُِ انشیئ  ذرک رکدنیے اترے ھ 
 
 ڑچھ انچں ےت رک ر

ِ
 
یاَں دے وِچ رھپن امنےن  العلگ ی
ل

ُِ دنے واجنرے ھ   

Explanation: O my enlightened moon of Faqr! You must rise soon and enlighten the 

world which has been overcome by darkness. The seekers of Allah are wandering in 

search of Divine Truth in this age of falsehood and are waiting for a true guide like you. 

Whenever they try to seek knowledge about the path of Truth from some guide, they 

discover him masked with deception. So they are waiting for a true guide like you who 

will take the umma to the right path. 

انشیئ  اترے ِذرک رکدنی
 
ُڑچھ انچں ےت رک ر ے اریا ھ   

ُِ یر ا ھ 
ی

ن

ی  
ہ

 ے نچ یئک َس  ڑچدھے  اسونں انجسں ابھج 
ہ
 
م
 
ج
 اریے 

ے
ھ

 

م
ِ
ج 

 ُ  اریا ھ 
  

 ااسڈا ڑچدھا  ا وےھت دقر ںیہن ُک

ن
 
 

چ  
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Explanation: O enlightened moon of Faqr! Rise soon and fill this dark and evil world 

with the Divine light. The seekers and true believers of Allah are desperately waiting for 

you. Hundreds of fake moons (fraud guides and their fake ways) have risen and deceived 

the umma claiming to be you but without you there is darkness everywhere. When our 

real moon (the perfect spiritual guide of Sarwari Qadri order who is true and complete 

manifestation of the Divine Essence) will appear, the fake moons will disappear and the 

fraud guides will run away. (Abyat-e-Bahoo Kamil) 

Another explanation of the titles Mustafa Sani and Mujtaba Akhir Zamani is that a 

large number of people have benefitted from Sultan Bahoo’s shrine. The beneficence of 

Faqr is distributed from there every moment. 

BOOKS 

Sultan Bahoo did not get any kind of formal or academic education. Even then he 

authored at least 140 books. All his books are in Persian except Abyat-e-Bahoo which is 

in Punjabi language. 

The compiler of Sharah Abyat-e-Bahoo and Mirat-e-Sultani (Bahoo Nama Kamil), 

Doctor Sultan Altaf Ali who belongs to the family of Sultan Bahoo states in both the 

books that he could not find any manuscript written by Sultan Bahoo himself. Only the 

manuscripts written by his spiritual successors and Dervishes could be found. Saad Ameer 

Khan Niazi who was a translator of Sultan Bahoo’s books in Urdu, also writes in the 

foreword of the translation of his book Asrar-e-Qadri: 

 As a translator of Sultan Bahoo’s books I faced the problem that the original 

manuscripts of his books were not available which could be consulted and compared 

to deduce the actual Persian text and translate it properly. If only I could have found a 

single manuscript written by Sultan Bahoo himself then there was no need of others 

for the translation but unfortunately not even one could be found. All of them were 

lost or wasted because the spiritual successors kept them in their possession instead 

of spreading. (p. 40) 

As you have read the statement of Sultan Bahoo in previous pages that he could not read 

or write like Prophet Mohammad. Therefore just as there is not any Quranic verse or 

Hadith available written by the sacred hands of the Holy Prophet similarly no hand 

written document or script by Sultan Bahoo can be available. Whatever he stated verbally 

as a result of Divine revelations, the spiritual successors and Dervishes wrote it and now 

only those manuscripts are available. Hence it is not strange that Sultan Altaf Ali or 

Sultan Hamid Ali or anybody else was unable to find any manuscript written by Sultan 
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Bahoo. The translators got the Persian manuscripts of the books of Sultan Bahoo which 

are translated till now from the heritage of his family. Most of the translators compared 

different manuscripts of the same book and then translated it. That is why all the available 

translations are almost the same in terms of teachings. 

Sultan Hamid Ali has given a list of very few books of Sultan Bahoo in Manaqib-e-

Sultani which shows that most of the books were lost or were not available when 

Manaqib-e-Sultani was written. Since there was not any proper institution to publish Sultan 

Bahoo’s books, only a few books could be published and preserved, that too as the result 

of individual efforts. 

Another reason for keeping these books concealed for a long time might be that Sultan 

Bahoo wanted to keep this Divine treasure hidden from the undeserving people. Perhaps 

it will be revealed in future at some fixed time, which is why the Holy Prophet has titled 

him Mustafa Sani and Mujtaba Akhir Zamani as the guide of righteousness for the last 

era. 

Sultan Bahoo’s books are the masterpieces of Divine knowledge. He proclaims that if 

someone is unable to find a spiritual guide, his books will prove to be a guide and 

medium for him to reach the perfect spiritual guide. In Risala Roohi Sharif he says:  

 If a Saint having spiritual union has been dropped from the spiritual world or from 

the angelic world being demoted from his rank, seeks mediation of this treatise, it 

will prove a perfect spiritual guide for him. If he does not make it his mediator, he is 

liable and if he does then we are responsible to elevate him back to his status. 

This proclamation of Sultan Bahoo is present in almost all of his books with a change 

of few words. 

Sultan Bahoo’s writing style is very simple and easy to understand even for a less educated 

person. His writings are so persuasive and influential that they completely envelop the 

reader. If his books are read respectfully after ablution, an ocean of spiritual beneficence 

pours down upon the reader. If the reader continues reading them with complete faith and 

true intentions, he will be guided towards the perfect spiritual guide of the Sarwari Qadri 

order who is the real spiritual heir and representative of Sultan Bahoo in the present age. 

In his books Sultan Bahoo has used the Quranic verses, Hadiths and Qudsi Hadiths 

according to the requirement of the statement. If these verses or Hadiths are removed, the 

actual meaning of the statement remains unexplained. Sultan Bahoo also makes use of 

poetry eloquently and beautifully which enhances the effect of the statement. 

Urdu translations of Sultan Bahoo’s following books are available: 
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(1) Abyat-e-Bahoo (Punjabi Poetry) 

(2) Divan-e-Bahoo (Persian Poetry) 

(3) Ain-ul-Faqr 

(4) Majalisa-tul-Nabi 

(5) Kaleed-ul-Tauheed (Kalan) 

(6) Kaleed-ul-Tauheed (Khurd) 

(7) Shams-ul-Arifeen 

(8) Ameer-ul-Kaunain 

(9) Taigh-e-Barhana 

(10) Risala Roohi Sharif 

(11) Ganj-ul-Asrar 

(12) Mehak-ul-Faqr (Kalan) 

(13) Mehak-ul-Faqr (Khurd) 

(14) Asrar-e-Qadri 

(15) Risala Aurang Shahi 

(16) Jamia-ul-Asrar 

(17) Aqal-e-Baydar 

(18) Fazal-ul-Laqa (Kalan) 

(19) Fazal-ul-Laqa (Khurd) 

(20) Miftah-ul-Arifeen 

(21) Nur-ul-Huda (Kalan) 

(22) Nur-ul-Huda (Khurd) 

(23) Taufeeq-ul-Hidayat 

(24) Qurb-e-Deedar 

(25) Ain-ul-Arifeen 

(26) Kaleed-e-Jannat 

(27) Mohkim-ul-Fuqara 

(28) Sultan-ul-Waham 

(29) Deedar Bakhsh 

(30) Kashf-ul-Asrar 

(31) Mohabbat-ul-Asrar 

(32) Tarfa-tul-Ain (this book is also known as Hujjat-ul-Asrar) 

 Shams-ul-Arifeen is in fact a collection of selective topics of Sultan Bahoo’s books: 

Kaleed-ul-Tauheed, Qurb-e-Deedar, Majmua-tul-Fazal, Aqal-e-Baydar, Jamia-ul-Asrar, 

Nur-ul-Huda, Ain-Numa and Fazal-ul-Laqa. It was compiled by Sultan Wali 

Mohammad, the second son of Sultan Bahoo. Now this book is considered as a book 

of Sultan Bahoo. 
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 In Manaqib-e-Sultani and Shams-ul-Arifeen the names of some books of Sultan 

Bahoo have been mentioned which are still unavailable. These books are: Majmua-

tul-Fazal, Ain-Numa, Talmeez-ur-Rehman, Qutb-ul-Aqtab, Shams-ul-Ashiqeen, Divan-

e-Bahoo Saghir and Kabir (Persian). Only one book Divan-e-Bahoo is available 

which is either Saghir or Kabir. 

 Only one Punjabi book of Sultan Bahoo Abyat-e-Bahoo is available which is a 

collection of his Punjabi poetry. 

TEACHINGS 

Sultan Bahoo has chosen the term Faqr for his teachings instead of the conventional 

terms like spirituality or mysticism. His teachings emphasize on acquiring the path of Faqr. 

The most essential thing in the way of Faqr is guidance of perfect spiritual guide of 

Sarwari Qadri order who is the man of Divine Essence and the absolute light of 

guidance. According to Sultan Bahoo, the perfect spiritual guide is the one who gives 

Ism-e-Allah Zaat written in golden letters to the seeker on the very first day and orders 

him to invoke, contemplate and inscribe it on the body with index finger. By the attention 

and benevolence of the perfect spiritual guide and contemplation of Ism-e-Allah Zaat or 

Ism-e-Mohammad, the seeker is esoterically blessed with two most elevated spiritual 

stations i.e. the Divine vision and presence in the Mohammadan Assembly. There are no 

spiritual stations higher than these two. Only those seekers reach these levels who continue 

their journey of Faqr following their spiritual guide with devotion and perseverance. 

Teachings of Sultan Bahoo regarding important topics of Sufism and Faqr are discussed 

in detail in Part II. 

RELIGIOUS SCHOOL OF THOUGHT  

Sultan Bahoo was a Sunni Muslim and followed Imam Abu Hanifa’s school of thought. 

He says: 

 I follow Imam Abu Hanifa who was a Mystic with pure inward and ever remained 

free of polytheism, infidelity and heresy of music. (Kaleed-ul-Tauheed Kalan) 

ORDER OF FAQR 

The spiritual order of Sultan Bahoo is Sarwari Qadri.  In all his writings he has declared 

himself Qadri and has elaborated the excellence and ultimate spiritual beneficence of 

leader of all Saints Shaikh Abdul Qadir Jilani from whom this order continues. Sultan 
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Bahoo has discussed two offshoots of the Qadri way; Sarwari Qadri and Zahidi Qadri. 

He has related himself to the former.
54

 

FAMILY 

WIVES 

Sultan Bahoo had four wives: 

1. His first wife belonged to the family of Makhdoom Burhanuddin Ahmad,
55

 resident of 

Langar Makhdoom, Jhang District, Pakistan.  

2. His second wife was from Awan family. 

3. Third wife was his close relative. 

4. His fourth wife belonged to a rich Hindu family. She embraced Islam at the hands of 

Sultan Bahoo before he married her. The author of Manaqib-e-Sultani narrates this 

incident as:  

 Once Sultan Bahoo went to Multan (Pakistan) at the shrine of Bahauddin Zakariya 

and climbed his grave for reciting ilm-e-dawat. At first the grave shook but immediately 

it was ordered from Shaikh Abdul Qadir Jilani, “O Bahauddin! He is my beloved, 

you must also love him and follow whatever he instructs.” On hearing this, the soul 

of Bahauddin came out of the grave to meet Sultan Bahoo and requested him to order 

whatever he wanted. Sultan Bahoo ecstatically said that he needed nothing. However 

on Bahauddin’s insistence, he demanded a chaste person from his city. Then he left 

the shrine and went towards the north in rapturous state. While he was standing near 

the river for ablution, he saw a young maiden standing with shoes in her hands, 

having blisters in her feet. Sultan Bahoo asked, “Who are you?” She replied, “I am 

the daughter of so and so Hindu. When you came out of the shrine of Bahauddin 

Zakariya, I accepted Islam there and then, as I was ordered by him to serve you. 

Rather he ordered me to become your slave.” Sultan Bahoo married her in the nearby 

village in the presence of villagers. 

CHILDREN 

According to Manaqib-e-Sultani, Sultan Bahoo had eight sons. Their names are: 

1.  Sultan Noor Mohammad  

                                                           
54 To know about the Sarwari Qadri order study chapter 19.  
55 Makhdoom Burhanuddin belonged to the Suhrawardi order and was a spiritual guide. According to a tradition, he was 

the spiritual successor of Bahauddin Zakariya Multani while according to another tradition, he was his son. (Tazkirah 
Auliya-e-Jhang). 
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2.  Sultan Wali Mohammad  

3.  Sultan Latif Mohammad  

4.  Sultan Saleh Mohammad  

5.  Sultan Ishaq Mohammad  

6.  Sultan Fateh Mohammad  

7.  Sultan Sharif Mohammad  

8.  Sultan Hayat Mohammad  

Doctor Sultan Altaf Ali writes in Mirat-e-Sultani (Bahoo Nama Kamil) that he also had 

a daughter by the name of Mai Rehmat Khatoon. 

Sultan Bahoo’s family continued only from his three sons Sultan Noor Mohammad, 

Sultan Wali Mohammad and Sultan Latif Mohammad. While other sons died childless. 

One of his sons, Sultan Hayat Mohammad died in his childhood. 

When Sultan Bahoo passed away, his eldest son Sultan Noor Mohammad left his shrine 

and went to an area in Layyah, Garang Fateh Khan, at the western bank of Indus River 

(Pakistan). He returned to the shrine after twenty years and died there. He was buried in 

the shrine of Sultan Bahoo. His descendants live in a small town near Layyah. 

Sultan Bahoo’s second son Sultan Wali Mohammad became the first caretaker of his 

shrine. He died during his last travel, near the khanqah of Ghayyasuddin Taigh Harran in 

the city of Marta which is near Dera Ghazi Khan (now Rahim Yar Khan, Pakistan) and 

was buried there. His descendants reside in the vicinity of Chah Samandari (old shrine of 

Sultan Bahoo), present shrine of Sultan Bahoo in Jhang, Ahmadpur East and Rahim Yar 

Khan. All the caretakers of shrine of Sultan Bahoo were from the progeny of Sultan Wali 

Mohammad and they also inherited his property. Some of them reached high government 

posts and some became popular in politics. My spiritual guide, Sultan Mohammad Asghar 

Ali’s lineage also reaches Sultan Bahoo through Sultan Wali Mohammad. 

The third son Sultan Latif Mohammad’s descendants lived in Kot Sabzul (Sadiqabad, 

Pakistan). This family spent life in poverty and anonymity and at last diminished. Now 

the lineage of Sultan Bahoo is continued only by his two sons, Sultan Wali Mohammad 

and Sultan Noor Mohammad. 

MIRACLES 

In terms of sharia miracle is the unusual spiritual power which is displayed by Prophets 

and Saints. It is in fact a spiritual authority bestowed by Allah upon His chosen slaves. A 

miracle by a Prophet is called mujiza in Arabic while that by a Saint is karamat. 
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Miracle is of two types; one is outward and extrinsic while the other is spiritual or 

intrinsic. The outward or extrinsic miracle is for common people because those who can 

see only the outward things acknowledge only the extrinsic miracles. Whereas the spiritual 

and intrinsic miracles are for the special ones who have the knowledge of Sufism. The 

extrinsic miracles can be satanic deceptions which can be shown even by the non-

Muslims, Hindu ascetics or magicians like walking on water, flying in the air, revealing 

the hidden secrets or making an ill person healthy or a healthy person ill or insane. The 

Mystics do not consider such magical acts as miracles. In the path of Faqr, they are 

considered immodest and impure behaviours. 

The spiritual or intrinsic miracle is to change one’s inward, to start invocation of Ism-e-

Allah Zaat in one’s soul, bless someone with the Divine union by a single glance, convert 

an illiterate into a scholar, give such knowledge to a person which he does not possess, 

elevate the seeker to the status of annihilation in the spiritual guide, annihilation in Allah 

and becoming immortal with Him, convert a materialistic person into a Mystic or immerse 

someone in the Divine vision and union without any mystic struggle or lengthy devotions. 

These spiritual miracles of Mystics are only for the special seekers of Allah and there is 

no satanic deception in them. 

There are several extrinsic and intrinsic miracles of Sultan Bahoo. Some of them are 

mentioned below: 

 Since childhood he could turn a non-Muslim into a Muslim just by a single glance. 

This miracle continued throughout his life. 

 His second biggest miracle is his books. He did not get formal education from any 

school and could not read or write even then he authored 140 books in Persian, the 

customary language of his age. The miracle of his books, observed by myself, is that 

if they are read with complete faith, respect and sincerity after ablution, the soul of 

the reader becomes enlightened. The words of his books are absolute light and the 

statements are based on Divine presence. He declares in all his books, “If someone 

could not find a spiritual guide, he should make any of my books his guide and 

medium. I will definitely guide him to his eternal destination.” I have observed that a 

sincere reader of his books definitely finds a spiritual guide according to his desire. 

However for the spiritually blind people he says, “The spiritually blind unfortunates 

who are deprived of gnosis since eternity will never like my books.” 

Another miracle of his books is that they have treasures of Divine knowledge and 

mystic secrets for all the seekers and Mystics whether they are the beginners, at 

middle level or drowned in Divine Unity at the final level. The seeker at initial stage 
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will get guidance from them according to his status while the seeker at middle or 

final stage will get beneficence accordingly. 

 Once a poor Sayyid who had a large family to support was worried due to poverty 

and was in search of a Saint whose prayer could improve his financial plight. To 

fulfil this desire, he started serving a Fakir. One day the Fakir asked him what he 

wished. He replied, “I have a large family to support and a huge loan to return. My 

sons and daughters have reached the age of marriage but I cannot manage to get them 

married due to my poverty. All the material sources have ended. Only some invisible 

power can solve my problem now.” The Fakir said, “Let me give you the address of a 

perfect Saint. Only he can solve your problem. Go to Sultan Bahoo who lives in 

Shorkot and tell him your problem.” The poor Sayyid went to Shorkot but he was 

disappointed to see that Sultan Bahoo was ploughing the fields. He was also told by 

the nearby people that they did not know Sultan Bahoo as a Fakir or Saint. He was 

about to return in disappointment when Sultan Bahoo, who had become aware of his 

esoteric state, called him back. Hearing his voice, Sayyid felt encouraged and decided 

to tell him his problem. After greetings Sultan Bahoo asked his problem, the Sayyid 

told everything. Sultan Bahoo requested him to hold his plough while he passed the 

urine. Afterwards he cleaned himself with a clod and holding that clod he came back 

to the Sayyid and said, “You came here in vain, I cannot help you as I am a simple 

farmer.” Sayyid was already tired of the long journey and much worried due to his 

troubled life, he said angrily, “Right then this is my punishment as I am begging from 

a farmer in spite of being a Sayyid myself.” This enraged Sultan Bahoo, he threw the 

clod that was in his hand in fury, saying the verse: 

ہ اَں 

ن

ِد، ایمیکرظن ج م وسان رکدے وٹ‘  

ںیہن ایک دّیس ایک ٹج وقم ا ےت وموقف  

Explanation: Whose sight is alchemy itself, they can turn a stone into gold. It does not 

matter whether one is a Sayyid or a farmer. 

The clod he threw tumbled far on the ploughed field and all the clods that came in 

touch with it turned into gold. Sayyid was petrified and begged forgiveness at Sultan 

Bahoo’s feet. He said to the Sayyid, “Now do not cry, pick up the gold and leave 

silently. If anyone comes to know about the incident, both of us will be in trouble.” 

The Sayyid put the gold in his coverlet and left kissing the feet of Sultan Bahoo. 
(Manaqib-e-Sultani) 

 Once Sultan Bahoo was travelling in Thal with some of his disciples and Dervishes. 

Someone amongst them asked him about the alchemic sight. At that time a man 
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nearby was about to lift his bundle of wooden sticks. When Sultan Bahoo put a glance 

upon him, he started staring at the sky. Sultan Bahoo said to the disciple who 

questioned about the alchemic sight, “On our return when we will reach here, this 

person will answer your question.” They continued their journey. When they returned 

to the place where they had found the man with the bundle of sticks, they reminded 

Sultan Bahoo of the question about alchemic sight. He took all the Dervishes and 

disciples to that man who was still in the same condition. The bundle of sticks was 

lying before him and he was staring at the sky. Sultan Bahoo ordered his disciples to 

ask the question from that man but when they asked the man, he remained silent and 

still like an idol. When he did not speak even on calling many times, the disciples 

requested Sultan Bahoo to call him. Sultan Bahoo asked his disciples, “What was this 

man’s condition when you last saw him?” They replied, “This man was about to pick 

his bundle of sticks, when you put a glance upon him he started staring at the sky.” 

Sultan Bahoo told them that the man had been in the same state since then. When 

Sultan Bahoo again put a glance upon the man, he returned to his senses. He fell at 

Sultan Bahoo’s feet and crying bitterly requested to grant him that state again. Sultan 

Bahoo ordered him to tell everyone about his condition. He said, “When you passed 

from here last time, I was about to pick my bundle of sticks. You put a spiritual 

glance upon me and just by your attention I was submerged in the Divine vision. Till 

now I was enchanted and captured by the pleasure of Divine vision. Now you have 

taken me out of that state. I am really upset and restless, I request you to bless me 

with the same condition again.” Sultan Bahoo told his disciples that this was a very 

simple and ordinary example of alchemic sight. Then he said to the man, “Pick up 

your bundle of sticks, you were earlier a majdhub and slave to time but now you are a 

traveller of the Divine path who rules over time. Now you have control over your 

condition, you can experience that ecstatic state whenever you want.” (Manaqib-e-Sultani) 

 There was a jujube tree in front of the door of Sultan Bahoo’s tomb. As it was in the 

middle of pathway, it was a hindrance for the visitors of shrine and also hid the view 

of tomb. The attendants of shrine and spiritual successors of Sultan Bahoo thought it 

disrespectful to cut it. One day a blind man came to the shrine, his head struck 

against the tree while he was entering the tomb. He was badly injured. The attendants 

and spiritual successors mutually decided to cut the tree next day before the dawn 

(Fajr) salat. Those days a Fakir named Mohammad Siddiq who was a man of spiritual 

states had come from Dera Ismail Khan to stay in seclusion at the shrine. He was also 

included in the consultation. That night Sultan Bahoo came in his dream and said, 

“Why are you cutting my jujube tree, it will go far from here itself.” Next morning it 

was seen that the tree had actually moved ten steps away from its original position. It 
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stood towards the north of the door at right hand of the visitors. From that day 

onwards it was called the Hazoori Bair.
56

 Devotees come from far flung areas to take 

its fruit as a benediction especially for childless couples to have children and to 

recover from illnesses. If the fruit is not available people take its leaves. Since, Sultan 

Bahoo informed Mohammad Siddiq about this miracle, so he was titled as Bair Wala 

Sahib and Makhdoom Sahib Bair Wala. His disciples used to call him by this title. 
(Manaqib-e-Sultani) 

 Once Sultan Bahoo was travelling with Dervishes in the area of Dera Ghazi Khan, 

Pakistan. They passed from a village named Chabri. Dervishes requested Sultan Bahoo 

to allow them to cook food as it was the time for lunch. He allowed them. A woman 

in that village used to serve Dervishes, they all went to her house. Some of the 

Dervishes started cooking food with the help of that woman. Meanwhile the baby girl 

of the woman who was sleeping in a crib woke up and started crying. The woman 

asked Sultan Bahoo to swing the crib so the baby would stop crying. Sultan Bahoo 

moved the crib and while doing so enlightened the soul of the girl with the light of 

Ism-e-Allah Zaat by his attention. Then he turned to the woman and said, “I have 

moved the crib of your girl in such a way that this movement (her spiritual 

enhancement) will be continued till the doomsday.” That girl’s name was Fatimah 

and she belonged to the Baloch tribe Mastoi. Her shrine is in Katkar, an area in the 

village Fateh Khan in Wahwa, Dera Ghazi Khan, Pakistan. Lakhs of devotees and 

hundreds of seekers of Allah visit her shrine for gaining beneficence. 

 Once Sultan Bahoo was visiting Soon Valley. His spiritual successor Sultan Naurang 

was with him. They stopped near a beautiful hill of Kallar Kahar.
57

 On the 1
st
 of 

Ramadan, Sultan Bahoo went in seclusion in a cave of that hill and got absorbed in 

the Divine vision. When evening fell Sultan Naurang became worried about arranging 

food in the forest. At the time of breaking fast a supernatural being appeared in the 

form of a deer and came down the hill near Sultan Naurang. There was some water in 

a utensil and food in a cloth on its horns. Sultan Naurang broke his fast with that 

provision, afterwards he tied the utensil and the cloth with the horns of deer and let it 

go. The deer kept providing food to Naurang Sultan the whole month of Ramadan 

before dawn for keeping the fast and at dusk for breaking the fast. 

Sultan Bahoo remained in the state of spiritual absorption the whole month of Ramadan. 

When the moon appeared on the night of Eid, drums were beaten in the villages 

nearby which let Sultan Bahoo come out of his state of meditation. He asked Naurang 

Sultan what the noise was all about. He replied that the Eid moon had been sighted. 

                                                           
56 Bair is jujube. Hazoori Bair means the divine jujube.  
57 The government has now made it a picnic spot. 
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Sultan Bahoo exclaimed, “Oh! Has all the Ramadan passed? And what about my 

prayers, fasts and taravih
58

 prayers?” He replied, “My lord! You know better.” In 

spite of his intense state of spiritual absorption, Sultan Bahoo offered all his prayers 

and kept fasts afterwards. 

Then the supernatural deer came to Sultan Bahoo and requested for his attention. 

When Sultan Bahoo put a glance, it could not bear the attention and died at once. It is 

said that a Dervish
59

 was also present there. He requested Sultan Bahoo, “My lord, I 

have been in your service for a long time but you never put such a glance upon me.” 

Sultan Bahoo blessed him too with his attention, he also could not endure it and died. 

Sultan Bahoo made tombs of both the deer and the Dervish side by side. Later on this 

place became famous by the name of ‘Aahoo Bahoo’. ‘Aahoo’ means deer and ‘Bahoo’ 

shows relation with Sultan Bahoo. Their shrine has become a sacred place for the 

visitors. I have often visited this place
60

 and the cave where Sultan Bahoo secluded 

because my beloved spiritual guide used to go to Uchhali Sharif, a beautiful area in 

Soon valley, during summer every year and I had to go to Uchhali to meet him via 

Kallar Kahar from the Motorway. Hence I had the privilege of visiting this place at 

least fifteen times a year. 

Till 2001 this place was famous by the name of Aahoo Bahoo but in 2002 its name 

was changed to Hoo-b-Hoo because someone had taken these shrines under his 

control and related them to Shaikh Mohammad Yaqoob Shaheed and Shaikh Ishaq 

Shaheed, sons of Shaikh Abdul Qadir Jilani’s son Shaikh Sayyid Abdul Razzaq Jilani 

thus changing the actual course of history. 

 Another miracle of Sultan Bahoo is related to this place. It is said that the water of 

this place was not sweet and clean. The people of Kallar Kahar had to bring clean 

water for drinking from far off areas. Once long ago, some women were bringing 

sweet water for drinking when a Saint
61

 passed by. He requested for some water but 

the women lied that the water was bitter. The Saint replied, “Alright! If you say the 

water is bitter, then it must be bitter.” When those women reached home, they found 

that water had actually become bitter. When other people went to the spring from 

                                                           
58 The prayer offered at night in Ramadan before keeping the next day fast. 
59 My spiritual guide Sultan Mohammad Asghar Ali related from his spiritual guide and father Sultan Mohammad Abdul 

Aziz that the name of Dervish was Fakir Ghulam Mohammad and he was the resident of Noor Pur Sethi, Chakwal District, 
Pakistan. 
60 I also had the privilege of visiting these tombs in March 1994 before my oath of allegiance to my spiritual guide. At that 

time the Motorway was under construction and these tombs were famous by the name of Aahoo Bahoo. Abdul Hameed son 
of Noor Mohammad Kulachvi writes in his book Hayat-e-Sarwari that his father often went to the mountains of Soon 

Valley in the month of Ramadan and visited the tombs of Aahoo Bahoo. Noor Mohammad Kulachvi has also mentioned 

about these tombs in his book Makhzan al-Asrar. 
61According to the book Mirat-e-Sultani (Bahoo Nama Kamil), he was Fariduddin Ganjshakar.  
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where they used to get sweet water, they found that it had also become bitter. All of 

them started searching that Saint. When he was found, they requested him to forgive 

the women as they could not recognize his status and begged to make the water of the 

spring sweet again because it was the only source of drinking water for them. The 

Saint replied, “I cannot make the water sweet again but one day the king of Mystics 

would pass from this place. You would have to request him as changing bitter into 

sweet and useless into useful is his attribute.” 

When Sultan Bahoo had buried the deer and Dervish, people of the village came to 

know that a Saint had been present in their area since a month and was engaged in 

devotions in the cave. They met Sultan Bahoo and presented the problem of bitter water 

before him. Sitting at his place of seclusion, he threw a stone forcefully at the foot of 

hill. At once a spring started flowing from there. Sultan Bahoo declared that the spring 

would continue till the doomsday. Now this spring is the only source of water for the 

people of Kallar Kahar and fulfils all their requirements of water. The water of this 

spring has given birth to a natural lake in Kallar Kahar. This place has become a big 

picnic resort now.  

TRANSFERENCE OF DIVINE TRUST AND SARWARI QADRI 

ORDER 

WHAT IS THE DIVINE TRUST? 

In the Holy Quran, Allah Almighty says about His sacred Trust: 
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 33):(72ِان

Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, 

but they declined to bear this and felt scared of it, but man took it on. Verily he is ever so 

cruel (towards his innerself) and ignorant (of his highest rank near Allah). (33:72) 

According to the perfect Fakirs, this Trust actually refers to the true heritage of the 

Holy Prophet which is Ism-e-Allah Zaat and the Trust of Faqr. The person to whom this 

Trust is transferred is stationed at the grand position of:  

  ا
َ
ہِاذ

ّٰ 
ُہوَ الل

َ
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ْ
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َ
ف
ْ
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َ م 
َ
 ت

 Meaning: When Faqr is accomplished that is Allah. 
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When the seeker of Allah reaches the peak of Faqr i.e. becomes immortal with Allah 

after being annihilated in Him, he acquires all the attributes of Allah and is adorned with 

the grand status of the Universal Divine Man. The most perfect and pre-eminent man of 

this entire universe is Prophet Mohammad and he is the best manifestation of Allah. 

Sultan Bahoo says: 

 The Holy Prophet is the Universal Divine Man while all others
62

 have attained to the 

levels (of perfection and proximity to Allah) through him according to their status. 
(Ain-ul-Faqr) 

The Universal Divine Man is possessor of the Divine Trust and representative of Allah on 

earth. Sultan Bahoo says: 

 Jamiat which is the beneficence of the most Compassionate Allah, is solely the 

destiny of the Universal Divine Man. Only the Prophets and Fakirs hold the status of 

Universal Divine Man. (Fazal-ul-Laqa) 

Allah says in the Quran: 

 ًرا
ۡ
ِبی

َ
ۡسـَۡٔل ِبٖہ خ

َ
ُن ف َۡحمّٰ لر 

َ
                             25):(59ا

Meaning: (Allah) is most Kind. (O aspirant to His gnosis)! Ask of Him (from) someone 

who has attained to His awareness. (25:59) 

The Universal Divine Man becomes the ultimate manifestation and reflection of Allah. He 

reflects the light of the Divine Essence as well as all His names, attributes and actions. He 

possesses all the Divine attributes and virtues. 

Husayn ibn Ali says in his book Mirat-ul-Arifeen:  

 The entire Quran is in its opening chapter which is abridged in Bismillah and the name 

of Allah (Ism-e-Allah Zaat) is present in the inward of the Universal Divine Man. That 

is why the Universal Divine Man is both the abridged and detailed manifestation of all 

the attributes of Allah and His Essence. 

When Sultan Bahoo reached this destination of Faqr, he said: 

 When I reached the ultimate destination of Faqr, the Divine decree came from the 

Majestic court, “You are My lover.” I respectfully submitted, “My humble self is 

incapable of the love of the Majesty.” Then it was commanded, “You are My beloved.” 

On this, I kept quiet. The sheen of ray of Divinity submerged me into the oceans of 

Divine engrossment like a mere particle and the Divine commandment came, “You 

                                                           
62 Here ‘all others’ refer to great Companions of the Holy Prophet as well as the perfect Saints and Fakirs of his umma. 
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are exactly Me and I am exactly you. With respect to the station of reality you are My 

Reality and with respect to the station of gnosis you are My beloved and the secret of 

Ya-Hoo ( ُہوْ یَا ) lies in Hoo ( ُْہو).” (Risala Roohi Sharif) 

In this statement Hoo ( ُْہو) means the Divine Essence whereas Ya-Hoo ( ُہوْ یَا ) means the 

Mohammadan Reality and the ‘secret’ means union with Allah after the spiritual 

accomplishment. This is the station of immortality with Hoo ( ُْہو) after annihilation in 

Him where man becomes perfect and adorns the station of the Universal Divine Man.  

In Aqal-e-Baydar Sultan Bahoo says about the Universal Divine Man:  

 The Divine light of Mohammad manifested from the light of Allah and from the light 

of Mohammad, the entire creation came into being. Hence the origin of man is 

Divine light. When the seeker’s innerself, inward and soul completely convert to 

light on the basis of his virtues, he becomes the Universal Divine Man. 

In his book Nur-ul-Huda Kalan, Sultan Bahoo says:  

 The enchanting existence of the Universal Divine Man is the maze of treasure of the 

Divine name and Essence.  

Sultan Bahoo has called the existence of Universal Divine Man as the manifestation of 

wonders and rarities. He knows the secret of finding the Divine Essence from the name 

ہ)
ّٰ 
 This secret is a treasure and just as one reaches a treasure after solving a maze .(الل

likewise recognizing the Universal Divine Man is a maze. Whoever solves this maze, 

only he recognizes the reality of the Universal Divine Man. 

Ibn Arabi says about the Universal Divine Man: 

 Since Ism-e-Allah Zaat is comprehensive of all the Divine attributes and is the fount of 

entire marvels hence it is the origin of Divine disclosure and is called the Lord of all 

the lords. The person who is its perfect embodiment is the exact Divine Essence-the 

true man of Allah upon whom everything is revealed. In every era one person is on 

the footsteps of Prophet Mohammad and he is ‘the absolute man of Allah’ of that era. 

He is called the leading Saint of all the Saints or the Ghawth.
63

 His way is exactly that 

of Prophet Mohammad. He involuntarily follows the Divine commandments and 

                                                           
63 Arabic term al-Ghawth (غوث) literally means the mightiest succour and the saviour. It is the highest rank in Sufi 

hierarchy. 
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remains absorbed in Divine love and obligations. Whatever Allah has to do, He does 

it through him. (Fusus al-Hikam,
64

 p. 232) 

As Allah says in the Holy Quran: 

  ٍن
ۡ
ِبی

ُ ُہ  فِۡیۤۡ   ِاَماٍم  م 
ّٰ
ۡحَصۡین

َ
ۡیٍء ا

َ
َ ش ل 

ُ
 36):(12َو ک

Meaning: And We have encompassed everything in the Imamin Mubin. (36:12) 

In this verse the Imamin Mubin refers to the Universal Divine Man. Allah has kept all His 

wills, commands and the created universe in the Guarded Tablet which is in fact the 

inward of the Universal Divine Man. Inward of the Universal Divine Man is the place 

where theophanies of Divine Essence are revealed, hence its vastness can neither be 

explained nor imagined. 

Allama Iqbal says: 

ُ  اریا ووجد ا ِاتکلب
 

 

م یھب ت

ل 

ِ

ق 

  ُ
 

 

 ولح یھب ت

ِِ آہنیگب رگن اریے طیحم ںیم خ  َب ب
 

ن

 
 گ

Explanation: You are the Guarded Tablet, the Pen and the real Quran. The crystal coloured 

dome (meaning the sky) is just a bubble as compared to your existence. (Bal-e-Jibril) 

Shaikh Moid-ud-Din Jindi says:  

 The greatest name of Allah which has become famous all over, is in fact meaningly 

related to the world of reality and soul (universe of Command) while literally it is 

related to this world of physical existence and apparent words. All the Hadiths which 

encompass the truth of Divine marvels are called ‘the reality’ and they actually refer 

to the Universal Divine Man who is present in every era. He is the leading Saint of all 

Saints. He possesses the Divine Trust and is the ultimate representative of Allah. The 

greatest name is actually the physical countenance of that perfect Saint (the Universal 

Divine Man). (Tafsir Ruh al-Bayan,
65  Vol. I, p. 41) 

 Sayyid Abdul Karim bin Ibrahim al-Jili writes in his book al-Insan al-Kamil: 

 Among the levels of existence, the level and marvel at which Prophet Mohammad is 

appointed, none else can ever achieve. The words, behaviour, conditions and actions 

of the beloved Prophet Mohammad are a witness that he is unique in all marvels. He is 

the Universal Divine Man and the rest of Prophets and perfect Saints are adjoined to 

                                                           
64 Translated in Urdu by Abdul Qadeer Siddiqi, publisher Nazeer sons Lahore. 
65 Translated in Urdu by Mohammad Faiz Ahmad Awaisi, publishers Maktaba Awaisia Rizvia Bahawalpur, Pakistan. 
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him the way ‘perfected ones’ are adjoined to ‘the Perfect’. They are related to him 

just as the ‘distinguished ones’ are related to ‘the Distinguished’ but unanimously the 

ultimate and absolute Universal Divine Man is Prophet Mohammad. (p. 379) 

 The Universal Divine Man is the one who truly deserves the personal name and 

attributes of Allah as per order of the Divine Essence. For Allah, he is like a mirror. 

Man cannot see himself except in a mirror and Ism-e-Allah Zaat is the true mirror to 

judge oneself. Universal Divine Man is Allah’s mirror and Allah has made it 

compulsory upon Himself to view all His names and attributes only in the Universal 

Divine Man. (p. 391) 

Abdul Karim al-Jili further describes about the Universal Divine Man: 

 The Mohammadan Reality manifests itself in every era in the being of the Universal 

Divine Man according to the requirements and prevailing conditions. The Universal 

Divine Man is the representative of Prophet Mohammad in his particular era.  

 The Universal Divine Man is the celestial pole around whom the entire universe 

revolves from pre-existence till eternal end. Ever since the advent of existence till 

eternity of the eternities, he is a unique entity. Then there are different physical dresses 

for this entity in different ages (this entity appears in a different physical appearance 

in each era). In accordance to that particular dress he is given a name that would not 

go for another of his dress. His actual name is Mohammad, his filial appellation is Abu 

al-Qasim, his epithet is Abdullah (man of Allah) and his title is Shamsuddin. He has a 

name in accordance to each physical dress. In every era he has a new name which 

suits to the physical dress in which he appears. (Al-Insan al-Kamil,
66

 p. 388) 

The reality of Universal Divine Man is described in detail by Ibn Arabi in Fusus al-

Hikam as: 

 From pre-existence till eternal end, the Holy Prophet keeps changing his physical 

dresses in every era and only in the beings of ‘perfect individuals’ does he manifest 

himself.  

 The Universal Divine Man is a unique entity since pre-existence till eternity and that 

is the lord of universe Prophet Mohammad who has been appearing in the beings of 

Prophets, Messengers and their spiritual successors from Adam till Christ and after 

the seal of Prophethood he would be manifesting in the beings of Ghawth, Qutb, 

Abdal and Saints according to their respective spiritual levels and ranks. 

 Syed Mohammad Zauqi Shah says: 

                                                           
66 Translated in Urdu by Fazal Meeran, publisher Nafees Academy Karachi, Pakistan. 
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 The Universal Divine Man is comprehensive of entire creation. With respect to his 

wisdom and soul, he is titled as the mother of Book;
67

 with respect to his inward, he is 

the Guarded Tablet; with respect to his innerself, he is the book of obliterations and 

affirmations. The Universal Divine Man is the revealed book which encompasses 

everything in the universe. Its secrets and true meaning are revealed only upon those 

who have been liberated from the veils of inner darkness. (Sirr-e-Dilbaran)
68

 

Rumi says: 

 Just as treasures are found in deserted places, Allah entrusts His Trust to that person’s 

inward who is not popular. (Mathnawi Maulana Rumi Vol. III) 

In every era there is a man who bears the Divine Trust and he is the heir of treasure of 

Faqr. The Holy Prophet is the owner of treasure of Faqr and has complete authority over 

it. He is the one who transfers this Trust and treasure. Without his permission it cannot be 

entrusted to anyone. He transferred the treasure of Faqr to his daughter Fatimah-tuz-Zahra 

and she holds0 the highest and supreme level of being the first Sultan-ul-Faqr among the 

Mohammadan umma. This treasure was also transferred to Ali ibn Abi Talib from whom 

the spiritual orders and mystic chains originated through which the treasure of Faqr was 

conveyed to the umma. Among the People of Cloak, this treasure was transferred from 

Ali to his sons Hasan and Husayn. Then the chain continued and the treasure reached 

Shaikh Abdul Qadir Jilani and then to Sultan Bahoo. Now whenever someone is chosen 

for entrusting the Divine Trust, the Holy Prophet hands over that person to Shaikh Abdul 

Qadir Jilani for his spiritual training to hold the Trust. Then he is sent to Sultan Bahoo for 

the final transference of the treasure of Faqr, the Divine Trust. Though the actual and main 

source of transference of the treasure of Faqr till doomsday is only Prophet Mohammad. 

Without his approval and permission Faqr cannot be granted to anyone. 

The Universal Divine Man who possesses the Divine Trust is also called the man of 

Divine Essence and he is the perfect spiritual guide possessing the absolute light of 

guidance. If a seeker is fortunate enough to find such a spiritual guide, then his access to 

the extreme level of Faqr is not at all difficult. The symbol of his marvels and perfection 

is that he blesses the seeker with the sultan of invocations, the greatest name of Allah 

Hoo ( ُْہو) and grants him Ism-e-Allah Zaat for contemplation on the very first day of 

taking oath of allegiance. If a seeker finds such a spiritual guide, he should immediately 

                                                           
67 ‘The mother of Book’ refers to opening chapter of Quran which contains the summary of the whole Quran and is also its 
start. Since the Universal Divine Man contains the whole universe in a compact form and is also the start of universe as the 

Holy Prophet said, “My light manifested from the light of Allah and then the whole universe was created from my light,” 

so he is titled as the mother of Book. 
68 Urdu book published by al-Faisal publishers and book traders Lahore. 
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join him. However it is difficult to find him as he is usually not a popular and known 

person. The chain of perfect spiritual guides will continue till the doomsday but only those 

seekers will find and recognize them who truly and sincerely seek the recognition and 

vision of Allah and presence of the Mohammadan Assembly. 

The Universal Divine Man who is also the man of Divine Essence and perfect spiritual 

guide possessing the absolute light of guidance, holds the Divine Trust. He is the heir of 

treasure of Faqr and also the representative of Holy Prophet. The Mystics have declared it 

mandatory to search him in this world and then follow him on the right path. Hence the 

seekers of Allah must search him. 

TRANSFERENCE OF THE DIVINE TRUST AND SARWARI QADRI ORDER 

BY SULTAN BAHOO 

When the perfect spiritual guide transfers his spiritual asset and powers to his chosen 

disciple, it is termed in Sufism as transference of the Divine Trust or Trust of Faqr. The 

chosen disciple is called the spiritual confidant of the guide and he leads the spiritual 

order after the death of his guide. 

Sultan Bahoo says about transference of the Divine Trust and the spiritual confidant: 

َدِِ ی
ِ
َ  ل دا رحمم وکیئ ہن ِم ی

ِ
ُِوج ِم   وس رغُھ ھ 

Explanation: I could not find any deserving seeker to whom I could transfer the Trust of 

Faqr. Whoever came to me wanted to fulfil his worldly desires. 

 I searched for a spiritual guide for thirty years and now I have been looking for a true 

seeker of Allah for years but I could not find the one. (Ain-ul-Faqr) 

 سک ہن رپدس ز نم دخا رپیس  ات راسمن ہب رعش و اب رکیس

 چیہ رپدہ امندن راہِ دخا  ہتشگ اتکی وش، ز ریغ دخا

Explanation: No one sought the gnosis of Allah from me. If anyone had, I would have 

taken him to the Throne and the Chair. The path of Allah would have revealed upon him 

and he would have become one with Allah separating from each and everything. (Ain-ul-

Faqr) 

اطےبل قح قح بلطسک اینمب   

 ریماسمن ابوضحر، راز رب
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Explanation: I could not find any true seeker of the Truth whom I could elevate to the 

Divine presence granting him the Divine secrets. (Ameer-ul-Kaunain) 

ُؒ سک ایندم اطےبل القئ بلط  ابھ 

ِ منک ابفطصم ِاحرض 
 
وتدیح رب  

Explanation: O Bahoo! No seeker came to me who was true to his desire for Allah, who 

was eligible to be presented before the Holy Prophet and could be carried to the Divine 

Oneness. (Ameer-ul-Kaunain) 

 مہ اطمبل ولطمب مہ رمدش امتم

م و از رہ اقمم

قف

 رہ یکی را وا

Explanation: I am in search of a true seeker, as I am the perfect spiritual guide and 

acquainted with every kind of the seekers and spiritual guides as well as with all the 

stations of spiritual journey. (Nur-ul-Huda Kalan) 

م اساہل
 

ب طلم

 در بلط اطبل 

 سک اینمب اطیبل القئ اقل

Explanation: I have been searching for the true seeker for years but could not find any 

seeker capable to have the Divine vision. (Nur-ul-Huda Kalan) 

In his book Nur-ul-Huda Kalan Sultan Bahoo says: 

 I had been searching for the true seekers for years and years but could not find a 

magnanimous, truthful and trustworthy seeker eligible for the Divine persuasion whom 

I could grant authority upon the treasures of Allah and bestow infinite esoteric and 

exoteric wealth. Thus paying the zakat due upon me from the boundless Divine 

benedictions and absolving myself from the right of Allah. (ch. Explanation of Mohammadan 

Faqr) 

Iqbal says: 

 اابقؔل! وکیئ رحمم اانپ ںیہن اہجں ںیم

 ولعمم ایک یسک وک درِد اہنں امہرا

Explanation: Iqbal! I have no confidant in the world. No one knows my hidden pain.  
(Bang-e-Dara) 
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The given references prove that Sultan Bahoo could not find a truly capable seeker in 

his life to whom he could transfer the Divine Trust and the Sarwari Qadri order so he left 

this world without transferring it. Eighty four years after the death of Sultan Bahoo, Sayyid 

Abdullah Shah was born in Madina in 1186 AH who was eternally chosen to be entrusted 

the treasure of Faqr. He came from Madina to the shrine of Sultan Bahoo in Jhang, 

Pakistan (then India) in 1241 AH (1825 AD) and received the Divine Trust of Faqr from 

him. Hence the Sarwari Qadri order continued from him 139 years after the death of 

Sultan Bahoo. 

SULTAN-UL-TARIKEEN SULTAN SAYYID MOHAMMAD 

ABDULLAH SHAH MADNI JILANI 

The Divine Trust of Faqr was transferred from Sultan Bahoo to Sayyid Mohammad 

Abdullah Shah Madni Jilani and he became the next spiritual leader of the Sarwari Qadri 

order.  

 Sayyid Abdullah Shah was born on the Friday night of 29
th
 Ramadan, 1186 AH (24

th
 

December, 1772 AD) in Madina. His ancestry goes up to Ali ibn Abi Talib through Shaikh 

Abdul Qadir Jilani. It is as follows: 

Sayyid Abdullah Shah son of Sayyid Abdul Raheem son of Sayyid Abdul Aziz son of 

Sayyid Abdul Rehman Jilani Dehlvi son of Sayyid Abdul Qadir son of Sayyid Sharfuddin 

son of Sayyid Ahmad son of Sayyid Alauddin Sani son of Sayyid Shahabuddin Sani son 

of Sayyid Sharfuddin Qasim son of Sayyid Mohiyuddin Yahya son of Sayyid Badaruddin 

Husayn son of Alauddin son of Shamsuddin son of Saifuddin Yahya son of Zaheeruddin 

Masood son of Abi Nasr Mohammad son of Abu Saleh Nasr son of Shaikh Sayyid Abdul 

Razzaq Jilani son of Shaikh Abdul Qadir Jilani.  

From maternal side his ancestry goes up to Ali ibn Abi Talib through Imam Sayyid 

Mohammad Taqi. It is given below: 

Sayyida Momina daughter of Sayyid Mohammad Zakiuddin son of Sayyid Abdullah 

son of Sayyid Mohammad Mubeen son of Sayyid Ameer Akhwand son of Sayyid 

Imamuddin son of Sayyid Haider son of Sayyid Mohammad son of Sayyid Feroz son of 

Sayyid Qutbuddin son of Sayyid Imamuddin son of Sayyid Fakharuddin son of Sayyid 

Kamaluddin son of Sayyid Badaruddin son of Sayyid Tajuddin son of Sayyid Yahya son 

of Sayyid Abdul Aziz son of Sayyid Ibrahim son of Sayyid Mehmood son of Sayyid Zaid 

Shehwar son of Sayyid Abdullah Zarbakhsh son of Sayyid Yaqoob son of Sayyid Ahmad 

son of Sayyid Mohammad Aarij son of Sayyid Ahmad son of Sayyid Mohammad Musa 

al-Muberaka son of Imam Sayyid Mohammad Taqi son of Imam Sayyid Ali Raza son of  
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Sayyid Imam Musa Kazim son of Sayyid Imam Jafar Sadiq son of Sayyid Imam 

Mohammad Baqir son of Sayyid Imam Zayn al-Abidin son of  Imam Husayn son of  Ali 

son of Abi Talib. 

Sayyid Abdul Rehman Jilani Dehlvi, the spiritual guide of Sultan Bahoo was the great 

grandfather of Sayyid Abdullah Shah. Sayyid Abdullah Shah’s grandfather Sayyid Abdul 

Aziz migrated from Delhi to Baghdad in 1107 AH (1696 AD). Then he went to Madina 

from Baghdad in 1109 AH (1698 AD) and settled there permanently. 

Sayyid Abdullah Shah’s countenance was divinely luminous by birth. Whoever beheld 

him got mesmerized. He had been inclined towards devotions since childhood and was 

least interested in the worldly matters. He found peace only while worshipping Allah. He 

had learnt the Holy Quran by heart at the age of twelve. His maternal grandfather Sayyid 

Mohammad Zakiuddin often took him to the tomb of the Holy Prophet in Madina. At the 

tomb his soul which perpetually remained restless due to the Divine love, found spiritual 

bliss for a few moments. The restlessness of his soul made him enraptured to the extent 

that he ran engrossed in Divine love for miles and miles until his feet bled. 

After the death of his parents, Sayyid Abdullah Shah got fed up from the world 

completely. He left his home and started living at the tomb of the Holy Prophet. There he 

kept himself absorbed in prayers and services of the tomb. After six years of service and 

spiritual struggle, Sayyid Abdullah Shah was graced with the holy presence of Prophet 

Mohammad in his dream who asked him, “What do you want in reward for your services?” 

He replied humbly, “O Lord! You know better that I seek nothing but Faqr.” The Holy 

Prophet said, “For Faqr you would have to go to India to Sultan Bahoo.” 

When Sayyid Abdullah Shah woke up, he was surprised and worried to think that why the 

Holy Prophet had referred him to Sultan Bahoo while he himself is the fount of righteousness 

and Divine guidance. Hence he continued his routine services at the tomb.  

After another six years the Holy Prophet again came in his dream and asked the same 

question, “What do you want in reward for your services?” Sayyid Abdullah Shah replied 

the same that he only wished Faqr. The Holy Prophet said, “You would get Faqr only 

from Sultan Bahoo.” Sayyid Abdullah Shah respectfully stated, “I am totally unaware of 

the language, culture and life style of that region.” Prophet Mohammad replied, “I hand you 

over to my beloved Abdul Qadir Jilani. Now it is his responsibility to guide and help you 

to reach there.” 

On waking up Sayyid Abdullah Shah immediately set out for the shrine of Shaikh 

Abdul Qadir Jilani in Baghdad. Under his guidance Sayyid Abdullah Shah visited the 

shrines of all the spiritual leaders of Sarwari Qadri order according to their sequence in 
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the chain, got their beneficence and eventually reached the shrine of Sultan Bahoo in 

Jhang, India (now Pakistan) in 1241 AH (1825 AD). Sultan Bahoo esoterically transferred 

him the Divine Trust and order of Faqr. Sayyid Abdullah Shah stayed at the shrine of 

Sultan Bahoo for six months. During that period Sultan Bahoo trained him spiritually and 

then ordered him to settle in Ahmadpur East and guide the seekers of Allah on the path of 

Faqr. Sayyid Abdullah Shah obeyed the order and spent the rest of his life in Ahmadpur 

East where a large number of people got beneficence from him. The nawab of Bahawalpur 

State, Nawab Bahawal Khan III was also included among his devotees. 

TITLE 

The title of Sayyid Abdullah Shah is Sultan-ul-Tarikeen which was conferred upon him 

from the Mohammadan Assembly. Sultan-ul-Tarikeen literally means ‘the Sultan of 

renouncers’. He was given this title because he is among those few Saints about whom 

Allah says in the Qudsi Hadith, “Some of My friends remain concealed in My robe, 

nobody knows them except Me.” 

It is written about Sayyid Abdullah Shah in the Sufi transcripts of his superior spiritual 

successor Pir Mohammad Abdul Ghafoor Shah which was compiled by his son Pir Abdul 

Haq: 

 He was an independent Saint and perfect Mystic and was amongst the most pious 

ones who are hidden from the world according to the Qudsi Hadith (mentioned before). 

He remained in solitude indifferent to the worldly fame, meditating with complete 

attention towards Allah in the state of deep engrossment. 

He always kept himself away from the limelight and the affairs of the state and court. 

He never visited the gatherings of any nawab or leader and always stayed at his khanqah. 

When the true seekers of Allah came to him, he blessed them with Divine benevolence 

and spiritual persuasion cleansing their innerself and purifying their soul.  

Shaikh Abdul Qadir Jilani and Sultan Bahoo spiritually address him as ‘Shah Sahib’ 

which is why he is famous with this title as well. ‘Sultan’ is part of his name denoting 

association with the spiritual order of Sultan Bahoo while ‘Jilani’ depicts his genealogy 

and ‘Madni’ marks his birth in Madina. 

APPEARANCE 

In Sufi transcripts of Pir Mohammad Abdul Ghafoor Shah, his son Pir Abdul Haq writes;  

 Sayyid Abdullah Shah had a very humble personality and liked to keep his attire 

simple and unpretentious which was always according to the sharia. His usual dress 
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consisted of plain long shirt and trousers along with turban. He used green, blue and 

white coloured turbans. White turban had two to three spans erect edge over it. 

On special occasions such as Eid, he used to wear kurta and wrap leg sheet (tehmad). 

He was unique in his beauty and grandeur. He had a charming personality and an 

enlightened countenance. His forehead was broad and eyes were very beautiful. Mostly 

he used to stay absorbed in meditation and due to deep engrossment he had redness in 

his eyes. He had a straight nose. He used to keep the length of his hair till his ears. 

His beard was grey, thick and very appealing in width and length. He had an average 

height. People who came to meet him with any purpose were so much mesmerized by 

his magnificent beauty that they forgot everything. Even the young lads when came 

in his service, used to get absorbed in the beautiful aura of his presence forgetting 

their fun and play. 

Pir Abdul Haq related that his father Pir Mohammad Abdul Ghafoor often said, “I 

have never seen anyone as exceptionally beautiful as my spiritual guide Sayyid 

Abdullah Shah. He was the best in his morals and behaviour as well.” 

RELIGIOUS SCHOOL OF THOUGHT 

 Sayyid Abdullah Shah was a Sunni Muslim and belonged to the Hanafi fiqh.  

ORDER OF FAQR 

Sayyid Abdullah Shah belonged to the Sarwari Qadri order. He was the spiritual leader 

of Sarwari Qadri order after Sultan Bahoo. It is written in the Sufi transcripts of Pir 

Mohammad Abdul Ghafoor Shah: 

 The spiritual chain of Sayyid Abdullah Shah is Sarwari Qadri. He guided and 

persuaded the seekers through this spiritual way. There are two spiritual ways of the 

Qadri order; Sarwari Qadri and Zahidi Qadri. In the Sarwari Qadri way, the seekers 

of Allah are immediately blessed with the destination of proximity to Allah without 

being indulged in hard worships and endeavours merely by the effect of the attention 

and guidance of perfect spiritual guide. While in Zahidi Qadri way, the secret of 

Divine Reality is revealed after an extended period of intense struggle and lengthy 

devotional exercises. The mystic way followed by Sayyid Abdullah Shah was Sarwari 

Qadri because the seekers of Allah were blessed with his spiritual beneficence 

without prolonged worships and struggles. The secret of Allah was revealed upon 

them just by his most effectively benefitting glance. He also verbally instructed the 

true seekers of Allah. 
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PROGENY 

Sayyid Abdullah Shah had two daughters only. One of them, Noor Bibi, died at the age 

of seven years while the second daughter Saleha was known by the name of Bibi Pak 

Daman. She was a perfect Saint blessed with Divine sight. She died few years after the 

death of Sayyid Abdullah Shah. Her shrine is near the shrine of Pir Mohammad Abdul 

Ghafoor Shah in Mud Mopal, Garh Maharaja, Jhang District, Pakistan. She was unmarried. 

DEATH 

Sayyid Abdullah Shah died on Friday afternoon, 29
th
 Ramadan, 1276 AH (20

th
 April, 

1860) in his khanqah in Ahmadpur East and is buried there. 

SHRINE 

Sayyid Abdullah Shah’s shrine is in Fatani Chowk, Ahmadpur East, Bahawalpur District, 

Pakistan. 

The detailed life history of Sayyid Abdullah Shah is given in the second chapter of the 

book The Spiritual Guides of Sarwari Qadri Order. His complete biography is also 

published by the title Life History of Sultan-ul-Tarikeen Hazrat Sakhi Sultan Syed 

Mohammad Abdullah Shah Madni Jilani Rehmat-ul-Allah Alayh. 

SPIRITUAL SUCCESSION 

In the path of Faqr the perfect spiritual guide appoints some of his chosen seekers at 

different places to guide people after training them spiritually and blessing them with one 

or more of his attributes. They are called the spiritual successors. 

The difference between a superior and junior spiritual successor is that the most special 

seeker who is chosen for the Divine Trust is completely annihilated in his spiritual guide 

and he possesses all the attributes of his spiritual guide. He represents and manifests his 

spiritual guide’s essence so much so in the physical body of that seeker, the actual being 

is that of his spiritual guide’s. In mystic terminology he is called the superior spiritual 

successor (al-khalifa al-akbar) and he is only one. He holds the throne of Divine 

guidance and persuasion after the death of his spiritual guide and becomes the perfect 

spiritual guide possessing light of guidance for the seekers of Allah. That is to say, he is 

the Universal Divine Man of his era. While the spiritual successor who is annihilated in 

one or some attributes of the spiritual guide and represents only those attributes is called 

the junior spiritual successor (al-khalifa al-asghar). There can be more than one junior 

spiritual successors. Their number is not fixed. 
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Actual source and origin of the Divine guidance and righteousness is the Universal 

Divine Man who holds the Divine Trust while the junior spiritual successors work as his 

subordinates and execute their duty of guiding people. It is not necessary for the junior 

spiritual successor to be stationed at the level of annihilation in Allah and immortality 

with Him. He is only trained according to the requirements of his responsibility. The 

relation between the Universal Divine Man and his junior spiritual successors can be 

understood by the example of a powerhouse and transformers. The powerhouse supplies 

electricity to the whole city but every area of the city has its own transformer. The actual 

source of electricity is the powerhouse but this electricity is supplied to all the areas of 

city through the transformers, according to the potential of the transformers. Similarly the 

actual source of all the esoteric powers is the perfect spiritual guide possessing the light 

of Divine guidance. These powers and light of the perfect spiritual guide reach the 

seekers after reflection through the inward of successors. If a junior spiritual successor 

commits a mistake his spiritual powers are seized, the light coming from the inward of 

perfect spiritual guide to his inward ceases and he is demoted from his spiritual level. 

However the Universal Divine Man holds the Divine Trust and his status is that of 

belovedness so his spiritual powers never cease and he is never demoted. Rather he never 

commits a mistake as he is the manifestation of the Divine Essence. 

In the Sarwari Qadri order usually there are a few junior spiritual successors. In this 

order the perfect spiritual guide holds the status of the Universal Divine Man and 

possesses the Divine Trust i.e. he is the possessor of contemplation of Ism-e-Allah Zaat. 

Thus a seeker must contemplate Ism-e-Allah Zaat under his guidance to gain the gnosis 

of Allah. A seeker can never find this blessing from any junior spiritual successor. Only 

the perfect spiritual guide can directly bless him with this Divine favour. However after 

the death of perfect spiritual guide, the power of successors is increased many times 

because usually the Universal Divine Man does not appear twice at one place and the 

seekers recognize him after a long time at the new place where he appears. 

The terms Sajjada Nashin or Gaddi Nashin (caretaker of a shrine) are also common 

nowadays in Indo Pak and usually people wrongly take the caretaker of the shrine as the 

spiritual successor of the Saint whose shrine he is looking after. Before the British rule in 

India, it was true that usually the spiritual successor of the Saint was also the caretaker of 

his shrine. However the British rulers made a law that the seat of caretaker of the shrine 

would also be included in the inheritance. They did this just to destroy the mystic system 

of Muslims. Now according to the laws of inheritance the seat of caretaker of a shrine is 

also inherited by the sons of the Saint just like other property whether they deserve it or 

not. If before death the Saint himself appoints his actual spiritual successor as the 

caretaker of his shrine, then usually the sons of the Saint get him evicted through the 
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court and claim it as their inheritance. Fight for the seat of caretaker of shrine is common 

nowadays, rather it has intensified so much that it has become a matter of life and death 

because the inheritance of the property and the income of the shrine are also linked with 

this seat. Caretakers of shrines even use this seat to get high positions in politics. 

FAMOUS SPIRITUAL SUCCESSORS OF SULTAN BAHOO 

Numerous people got beneficence from Sultan Bahoo but here we shall discuss only 

those disciples who got (junior) spiritual succession directly from him. It has already 

been discussed that his superior spiritual successor and heir was Sayyid Abdullah Shah.  

SULTAN NAURANG KHETRAN  

Once Sultan Bahoo visited Damaan-e-Koh, western Jabal-e-Aswad in Punjab, Pakistan. 

There he saw a child who was grazing a cow. The eternal attraction of that child aroused 

the spiritual beneficence of Sultan Bahoo who made that child a majdhub seeker of Allah 

by his single spiritual glance. The Divine light enlightened the sacred being of the child 

and he started revolving around Sultan Bahoo like a moth. That child was Sultan Naurang 

Khetran. He served his spiritual guide Sultan Bahoo for thirty years and left after being 

blessed with spiritual succession. His shrine is in ‘Wahwa’, a small town near Dera Ghazi 

Khan, Pakistan at the foot of Jabal-e-Aswad. This shrine is known as ‘Darbar Sultan Sahib’ 

and visited by masses for beneficence. Naurang Sultan blessed thousands of people with 

Divine guidance. His spiritual munificence still continues from his shrine. 

LAL SHAH  

Once Sultan Bahoo went to Jang, a village in Sanghar, to spread mystic beneficence. He 

stayed in a mosque. A child named Lal Shah was present in the mosque. The sacred 

attention of Sultan Bahoo enthused the passion of Divine love in him. He sat near Sultan 

Bahoo the whole night. When relatives of the child came to the mosque searching him, 

they found him in the service of Sultan Bahoo. They tried their best to take the child 

home but he refused completely. They informed his father Budhan Shah who came with 

his disciples and friends and requested Sultan Bahoo to allow the child to go home as his 

mother was extremely worried. Sultan Bahoo said to Budhan Shah, “This child is not 

your property. Allah has entrusted his destiny and beneficence to me so his spiritual 

training is now my responsibility.” Hearing this Budhan Shah started trembling and said 

humbly, “O lord! Lal Shah is yours now.” 

Budhan Shah belonged to a rich family of Pirs. He had two wives. Lal Shah was his 

first wife’s son. He had abandoned Lal Shah and his mother since long. When Lal Shah’s 
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mother came to know about the matter, she sent a written request to Sultan Bahoo, “I 

have only one son who is my only hope. Please allow me to come with him, I will also 

serve you keeping myself veiled.” Her husband Budhan Shah also permitted her. 

However Sultan Bahoo did not allow the woman to leave her house and ordered to keep 

herself veiled at home. On hearing this she started crying and complained that why 

should she be kept deprived of the beneficence of such a great Saint! Thus Sultan Bahoo 

blessed the woman with his spiritual attention while she was at her home. That woman 

got so much absorbed in mystic states that she never indulged in worldly affairs again. If 

she ever had to cook food, she put chapatti on tawa and got immersed in spiritual ecstasy 

while the chapatti burnt.  

Sultan Bahoo took Lal Shah with him and asked the attendant who lived with him to 

hand over his prayer mat, ablution pot and miswak
69

 to Lal Shah. Lal Shah lived with 

Sultan Bahoo for thirty years and during the entire period his possession was only a black 

blanket, half of which he used to spread under him and covered himself with the other 

half. After thirty years, Sultan Bahoo blessed him with spiritual succession and allowed 

him to go home. At home he kept himself dressed in the same old blanket, just added a 

cotton turban on his head. He performed the duty of persuading and guiding the seekers 

in his homeland Sanghar. He died in Sanghar where his shrine is situated now. 

SULTAN TAYYAB 

Once Sultan Bahoo went to Bhakkar, Punjab Pakistan. There lived Sultan Tayyab who 

was the disciple and spiritual successor of Sher Shah and the son of Sha’ali. He had no 

son. When Sultan Tayyab came to know that Sultan Bahoo had come to Bhakkar, he 

went to meet him and requested to pray for him. Sultan Bahoo gave two apples to Sultan 

Tayyab and said, “Ask your wife to eat these, Allah will bless you with two sons. One of 

them will be yours and the other will be ours.” Then Sultan Tayyab had two sons by the 

grace of Allah. He named one of them Sultan Abd and the other Sultan Sohara. Sultan 

Abd was a Mystic by birth. 

When Sher Shah the spiritual guide of Sultan Tayyab was informed that his disciple 

had presented his request before Sultan Bahoo, he was extremely annoyed. He snatched 

all the spiritual powers and benefits from Sultan Tayyab who helplessly lay at his home 

being dumb and lame. Sultan Bahoo esoterically came to know the condition of Sultan 

Tayyab. He got angry with Sher Shah and complained against him in the court of Holy 

Prophet who ordered Sher Shah to bless his disciple Sultan Tayyab sixty times more than 

before. 

                                                           
69 Herbal stick for brushing teeth. 
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SULTAN HAMEED  

Sultan Hameed was one of the most distinguished spiritual successors of Sultan Bahoo. 

He had great respect and affection towards Sultan Bahoo. There is very less information 

available on his life. The only information about him obtained from Manaqib-e-Sultani is 

that he went to Bhakkar with Sultan Bahoo. One day both of them were visiting the 

suburbs of Bhakkar. They reached a deserted hillock. Hameed wanted to sit there for a 

while but Sultan Bahoo ordered Hameed, “Come down at once from this hillock, it is the 

home of some cruel being.” 

Afterwards they took rest in a sandy plane. Sultan Bahoo placed his head in the lap of 

Hameed and lay for some time. His body became dusty. Hameed was aggrieved to see 

this and wished that if he had wealth he would have made a bed out of silk and velvet for 

his spiritual guide. He thought that the sacred body of his spiritual guide got dusty only 

due to his poverty. Meanwhile Sultan Bahoo raised his head and asked him, “What are 

you thinking?” Hameed expressed his feelings. Sultan Bahoo said, “Close your eyes.” When 

Hameed closed his eyes, he saw that an exclusive gathering was going on, a beautiful 

woman in a silk dress with gold ornaments was alluring Hameed and proposing him to 

marry her. Hameed refused her politely and told her to keep distance and be respectful as 

he was in the service of his spiritual guide. When Hameed came out of the state of 

meditation, Sultan Bahoo asked him what he saw. Hameed told everything. Sultan Bahoo 

said, “You were complaining of your poverty, whatever you watched in your meditation 

symbolized material wealth, why did not you accept it? Had you accepted it, you would 

have become rich for your lifetime.” Hameed replied respectfully, “My Master! I only 

seek the light of Essence of Allah, I have no desire of riches.” Sultan Bahoo said, “The 

effect of Faqr of Prophet Mohammad will never be erased from your family.” This 

prediction of Sultan Bahoo proved to be true. 

The shrine of Sultan Hameed is in the graveyard of Mian Usman at Daman Chol to the 

north of Bhakkar, Pakistan. 

SAYYID MUSA SHAH JILANI  

Sayyid Musa Shah was commonly known by the title of Mosan Shah. His lineage traces 

back to Shaikh Abdul Qadir Jilani through Shaikh Sayyid Abdul Jabbar Jilani. The lineage 

is as follows: 

Sayyid Musa Shah son of Sayyid Abid son of Sayyid Abdul Jaleel son of Sayyid 

Kamaluddin Shah son of Sayyid Mubarak Shah Baghdadi of Adilpur son of Sayyid 

Husayn Dehlvi son of Sayyid Mohammad Makki al-Arabi son of Sayyid Younus son of 

Sayyid Ahmad son of Sayyid Jafar son of Sayyid Abdul Qadir Sani son of Sayyid Abu 



 
 
 
 
 

166 

 

 

Nauman son of Sayyid Hameeduddin son of Sayyid Abdul Jaleel son of Sayyid Abdul 

Jabbar Jilani son of Shaikh Abdul Qadir Jilani.  

Sayyid Musa Shah was the resident of Ghotki, Sindh Pakistan. His father Sayyid Abid 

died when he was a child. A Dervish potter went from Sindh to Punjab to meet Sultan 

Bahoo, Sayyid Musa accompanied him. When he met Sultan Bahoo, he persuaded him to 

get education and sent a message for his mother to educate him first then send him in his 

service. After completing education Sayyid Musa went again to meet Sultan Bahoo with 

the same Dervish potter. However they found that Sultan Bahoo had died. Sayyid Musa 

Shah was told that one day before death Sultan Bahoo wrote Ism-e-Allah Zaat with his 

finger on a paper and gave it to his sons saying, “Musa Shah is coming from the south, give 

him this paper.” As soon as Musa Shah saw Ism-e-Allah Zaat, he became accomplished 

spiritually. He dissolved the paper in water and drank it. 

Almost one lakh people of Sindh benefitted from Sayyid Musa Shah. His teachings 

removed many heretical practices prevailing in Sindh. He made Lo-Sahiban his centre 

which is in the middle of Rohri and Ghotki in Sindh. In 1148 AH (1735 AD) he built a 

grand mosque there. Now this area is famous by the name of Basti Musan Shah. 

He died on Monday 8
th
 Dhul al-Hijjah, 1173 AH (21

st
 July 1760 AD). His shrine is 

near the mosque built by him and is visited by people for beneficence. 

SAYYID AHMAD AND SAYYID MEHMOOD SHAH  

The shrines of these two brothers are famous by the name of Darbar-e-Shahan in Khushab, 

Pakistan. Not much information is available about them except that both brothers were 

the disciples and spiritual successors of Sultan Bahoo. According to a tradition they were 

in the army of Mughal emperor Aurangzeb. When Aurangzeb was at war with Dara 

Shikoh in Khushab and Dara Shikoh was about to overcome his army, Aurangzeb 

requested these brothers to pray for his success. At last he succeeded by their prayer but 

afterwards they could not stay in the army. They settled in Khushab and died there. 

MULLA MUA’ALI 

He came to meet Sultan Bahoo from Dhadar, an area in Qandahar village of Balochistan, 

Pakistan. He pledged allegiance to Sultan Bahoo and was blessed with spiritual succession 

after having persuasion from him. He started guiding and persuading people on the path of 

righteousness during the life of Sultan Bahoo. It is said that he was the first spiritual 

successor of Sultan Bahoo. His shrine is in Karak near Sibi Balochistan and is known by 

the name of Ziarat Akhund Mua’ali. 
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ALAM SHAH  

He came with Mulla Mua’ali to meet Sultan Bahoo and got blessed with his spiritual 

beneficence. His shrine is in the suburbs of Qandahar Balochistan, Pakistan.  

MULLA MISRI  

He also came to meet Sultan Bahoo with Mulla Mua’ali and got his spiritual beneficence. 

His shrine is in Dhadar Balochistan, Pakistan. 

SHAIKH JUNAYD QURAISHI  

He was the resident of Sardarpur, a village near Multan in the east of Ravi River. Once 

Sultan Bahoo visited Sardarpur where he met Shaikh Junayd Quraishi who gave a feast in 

his honour. Shaikh Junayd ordered his servants to cook Sangri for the feast. It is a vegetable 

of the Ghaf tree and is long, thin and hard like vermicelli. When it was cooked, it turned 

into real vermicelli by the spiritual powers of Sultan Bahoo. It was presented before Sultan 

Bahoo. He asked for some pure dust and water. When he sprinkled the dust and water on 

vermicelli, they miraculously changed into sugar and ghee. 

Sultan Bahoo blessed Shaikh Junayd with spiritual beneficence. His shrine is in the 

village of Sardarpur. 

SHAIKH KALU  

Shaikh Kalu was son of Shaikh Junayd. When he came to meet Sultan Bahoo as a seeker 

of the Truth, he heard someone invoking Hoo ( ُْہو) from the room of Sultan Bahoo. He 

entered the room anxiously but found no one. He came out but again heard the voice of 

Hoo ( ُْہو). Again he went into the room but could not find anyone. Similarly he went in 

and out of the room many times. At last when his anxiety and desire to see Sultan Bahoo 

heightened and he became extremely restless, Sultan Bahoo blessed him with his vision. 

Afterwards Sultan Bahoo took oath of allegiance from him and granted him spiritual 

succession. His shrine is adjacent to his father Shaikh Junayd’s shrine. 

LAL SHAH HAMDANI  

His shrine is at the back of shrine of Sultan Bahoo. He was son of Sharif Shah Hamdani. 

Once he came at the shrine of Sultan Bahoo who blessed him so much that he never left 

the shrine and spent rest of his life there. He died at the shrine in 1328 AH and was buried 
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there. My spiritual guide Sultan Mohammad Asghar Ali used to say that Sultan Bahoo once 

spiritually said to Lal Shah Hamdani, “You are my beloved, I will keep looking at you 

from my shrine throughout your life. After your death I will let your grave be made near 

my shrine and will keep looking at you till the doomsday.” 

DEATH 

Sultan Bahoo died at the age of sixty three years on Thursday, 1
st
 Jumada ath-thani, 1102 

AH (1
st
 March 1691 AD) at the time of afternoon (Asr) salat.  

RESEARCH ON AGE OF SULTAN BAHOO 

AGREED UPON FACTS 

It is agreed upon by all the biographers that the age of Sultan Bahoo was exactly sixty 

three years at the time of his death according to the lunar calendar. 

Sultan Mohammad Nawaz says: 

 تصش و ہس اسل رکد در داین روسلِ 

ب اںی وصحل
 

 

ُؒ را ش  ونر دمحم ابھ 

Explanation: Prophet Mohammad spent sixty three years in the world. Similarly Sultan 

Bahoo also spent the same period of time in the world. (Sultan Mohammad Nawaz – Hayat-o-

Taleemat) 

Once my spiritual guide Sultan Mohammad Asghar Ali said to me while he was 

conversing about the birth and death date of Sultan Bahoo, “His age was exactly sixty three 

years in accordance to the age of Holy Prophet, neither a day more nor less. His date of 

birth and death are the same.” 

OPINION OF DIFFERENT BIOGRAPHERS ON BIRTH AND DEATH DATE 

1. Sultan Hamid has not mentioned the date of birth of Sultan Bahoo in Manaqib-e-

Sultani but writes that he died on the night of Friday 1
st
 Jumada ath-thani, 1102 AH. 

2. Ahmad Saeed Hamdani writes in Sultan-ul-Arifeen Hazrat Sultan Bahoo (Hayat-o-

Taleemat) that he was born in the reign of Shah Jahan. Shah Jahan ascended the 

throne in 1628 AD and according to this book Sultan Bahoo was born some time 

before or after it. The year of death of Sultan Bahoo is written 1690 AD in this book. 
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In his book Shama-e-Jamal Ahmad Saeed Hamdani writes the year of birth 

approximately between 1627 AD and 1631 AD and writes 1690 AD  as the year of 

death while in his book Ahwal-o-Maqamat Sultan Bahoo he writes 1631 AD (1040 

AH) as the year of birth  and 1691 AD (1102 AH) as the year of death. 

3. Noor Mohammad Kulachvi has written the year of birth 1039 AH and the date of 

death, 1
st
 Jumada ath-thani 1102 AH in Makhzan al-Asrar. In his translation of Nur-

ul-Huda Kalan, he has written the same date of birth and death in a detailed note on 

the life of Sultan Bahoo. 

4. Saad Amir Khan Niazi the translator of Sultan Bahoo’s books has written the year of 

birth 1039 AH and the date of death 1
st
 Jumada ath-thani 1102 AH in the biography of 

Sultan Bahoo given at the beginning of the translations of Mehak-ul-Faqr Kalan, 

Shams-ul-Arifeen, Ain-ul-Faqr, Kaleed-ul-Tauheed Kalan and Nur-ul-Huda Kalan. 

5. Tariq Ismail Sagar has written the year of birth 1631 AD and year of death 1691 AD 

in Sahib-e-Lolaak. 

6. In Mirat-e-Sultani (Bahoo Nama Kamil) Sultan Altaf Ali, after mentioning the year 

of birth as 1039 AH, writes about the month of birth, “He must have been born at the 

end of Shaban in the mentioned year because according to the traditions he avoided 

having mother feed during the days of Ramadan.” If this argument of Sultan Altaf Ali 

is considered correct then according to the calculations, the age of Sultan Bahoo 

would be sixty two years, seven months and five days instead of sixty three years 

which is against the facts. Sultan Bahoo’s avoiding mother feed in Ramadan does not 

prove that he was born in Shaban. Had he been born a few months before Shaban 

even then he would not have taken mother feed in Ramadan. If Sultan Altaf Ali’s 

argument is accepted, it will create confusion about the age of Sultan Bahoo which is 

unanimously accepted to be exactly sixty three years. Hence his argument cannot be 

considered valid. However he writes the date of death the same as others have written 

i.e. 1
st
 Jumada ath-thani, 1102 AH on Thursday at the time of afternoon (Asr) salat.  

There is consensus of all biographers of Sultan Bahoo that his age was exactly sixty 

three years, neither a day more nor less. The year of birth is consented by most to be 1039 

AH while date of death is agreed by all to be 1
st
 Jumada ath-thani, 1102 AH. If sixty 

three is subtracted from 1102 AH the year of birth is confirmed to be 1039 AH. As far as 

the date of birth is concerned, it is obvious that if his date of birth is considered to be the 

same as the date of death i.e. 1
st
 Jumada ath-thani, only then his age would be exactly 

sixty three years as was Prophet Mohammad’s age. Therefore it is proved that Sultan 

Bahoo was born on Thursday 1
st
 Jumada ath-thani 1039 AH and died on Thursday 1

st
 

Jumada ath-thani 1102 AH following the Sunna of Prophet Mohammad whose day and 

date of birth and death were the same and age was exactly sixty three years. 
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SHRINE 

Sultan Bahoo was buried in Fort Qehrgan at the western bank of Chenab River, Shorkot, 

Pakistan. His shrine remained there for seventy eight years; from 1102 AH till 1180 AH 

(1691 AD-1767 AD). When Jhanda Singh and Ganda Singh captured Lahore, descendants 

of Sultan Bahoo migrated to different parts of Punjab. Only a few Dervishes and 

attendants stayed at the shrine. In 1180 AH (1767 AD) Chenab River sank down the fort 

which fell afterwards. The river then reached the graves. Dervishes and attendants took 

out other coffins and saved them in boxes but the coffin of Sultan Bahoo could not be 

found. Dervishes and attendants started crying in disappointment. Sultan Bahoo spiritually 

told them, “My coffin will surely be found, a man who is worthy to touch my body will 

come here tomorrow morning at sunrise. He will take out my coffin, river water will not 

reach my grave till then.” Dervishes were now satisfied and they started waiting for this 

miracle to happen. Next morning a man with green veil appeared at the fixed time. He did 

not remove the veil and instantly took out the coffin of Sultan Bahoo from the ground that 

had been dug by the attendants. Thousands of people gathered around and had the 

privilege of seeing the sacred body of Sultan Bahoo which was as fresh as alive, water of 

ablution was dripping from his sacred beard. When the coffin was opened, the fragrance 

spread through miles. A lot of people present there became spiritually ecstatic and went 

into trance. 

My spiritual guide Sultan Mohammad Asghar Ali once told me while stating the incident, 

“That person in veil was Sultan Bahoo himself.” 

On the western bank of Chenab River towards Garh Maharaja, in the town of Samundari, 

there was a deserted mansion and a well. Near the well there was an old banyan tree. 

Whoever entered the mansion, fainted. Even the cattle and other animals could not enter 

it. People had left the area out of fear. The mansion was sacred, Sultan Bahoo ordered 

that his shrine should be built in the mansion near the well, as that place was near the old 

shrine and was fixed for his new shrine. Thus the Dervishes built his shrine in the centre 

of the mansion. The coffin was not buried in the earth rather was placed on the ground 

and then shrine was made on it. Sultan Bahoo’s shrine remained there for 157 years; from 

1180 AH till 1336 AH (1767 AD-1917 AD). 

According to the predictions of Sultan Bahoo, the water of Chenab River once again 

reached close to the sacred shrine in 1336 AH. At that time Sultan Haji Noor Ahmad was 

the caretaker. Dervishes living at the shrine tried to take out the coffin of Sultan Bahoo 

from his grave. They found coffins of all the descendants of Sultan Bahoo who were 

buried around, but once again the coffin of Sultan Bahoo could not be found despite 

much effort. 
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Since Allah has sent Sultan Bahoo as the benefactor for every age, for every Muslim and 

non-Muslim, fortunate and unfortunate, and also as the true successor and representative 

of Prophet Mohammad in this materialistic age to guide the people on the right path, so 

his shrine had to be saved. That temporary concealment was due to some hidden wisdom. 

He came in the dream of Sultan Dost Mohammad and advised him to dig the place of the 

grave deeper. Next day when the said place was dug, the signs of coffin started 

appearing. When the earth was dug deeper, gusts of fragrance spread in the air. That 

fragrance was out of the world. The coffin of Sultan Bahoo was at last found but it had 

become impossible to stay there due to the extreme fragrance. No one could stay inside 

the shrine for more than fifteen minutes. The coffin was taken out with much difficulty. 

The fragrance was so lasting that it did not faint from the dresses of workers even when 

the dresses got old and torn.  

The coffin of Sultan Bahoo was taken out before the 10
th
 of Muharram, 1336 AH 

(October, 1917 AD) and kept safe. The construction of the present shrine commenced at a 

distance of one mile to the north western side of the old shrine. In six months the new 

shrine, the mosque and the closets which are now present around the mosque were ready. 

Sultan Bahoo’s coffin was buried in the shrine on Friday, April 1918 AD. 

The present shrine is situated in a populated area. The city Garh Maharaja is at a distance 

of two miles from the shrine, Ahmadpur Sial is in the south. In the east there is city of 

Shorkot across the Jhelum River and Chenab River. The Muzaffargarh road passes at a 

distance of one and a half miles towards the west of the shrine. Nowadays access to the 

shrine is very easy because of the concrete road. The pilgrims from Ahmadpur Sial and 

Garh Maharaja can easily approach the shrine. Moreover Motorway has been constructed 

which passes through Shorkot and connects this city to all the cities of Pakistan. To reach 

the shrine of Sultan Bahoo via Shorkot a bridge has been constructed on Chenab River 

which has made access to the shrine easier. Through this bridge, the pilgrims coming 

from Jhang can easily reach the shrine through Shorkot in short time. 

Many seekers of the Divine Truth gain beneficence from the shrine. It is a famous 

miracle of the shrine of Sultan Bahoo that as soon as one enters it, tears start from one’s 

eyes. This shrine is a source of beneficence for the whole world. Wishes of thousands of 

seekers and lovers of Allah are fulfilled here. Thousands of people have divine experiences 

and many of them have reached the level of spiritual guide by the attention of Sultan 

Bahoo and beneficence of his shrine. Countless miracles of this shrine are known. 

Sultan Bahoo’s shrine is free from all kinds of heretical practices. Hundreds of Mystics 

remain in seclusion at the shrine for the sake of Divine vision. Once entered the shrine, 
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one does not want to leave. The seekers of the Divine Truth are never returned empty 

handed from this shrine. 

َدنانم ریقف اہنت
 
ُا ب  ہ اَں د، ےویے ھ 

ن

ُؒ   رب ج م ھ   

Explanation: Perfect and accomplished Fakirs are those who are immortal and their 

graves are the epitome of beneficence and blessings.  

Address of the shrine: The village Sultan Bahoo, Garh Maharaja via Shorkot, Tehsil 

Ahmadpur Sial, Jhang District, Pakistan. 

DEATH ANNIVERSARY 

The death anniversary of Sultan Bahoo is celebrated every year on the first Thursday of 

Jumada ath-thani. People come from far off places to join the celebrations. 

Sultan Bahoo extremely loved the People of Cloak. He held commemoration ceremonies 

for the martyrs of Karbala every year in Muharram from 1
st
 to 10

th
. This tradition is still 

carried on. Thousands of pilgrims visit the shrine during the first ten days of Muharram 

while in the last three days their number reaches to lakhs. In this way two vast 

congregations are held every year at his shrine where a lot of people are blessed. 



 
 
 
 
 
 
 

 

PART-II 

SUFI TEACHINGS 

 



 
 
 
 
 
 
 

 

CHAPTER-1 

FAQR 

Sultan Bahoo has neither called his teachings mysticism nor spirituality rather he titled 

them Faqr. 

Faqr is an Arabic word and is commonly known among the masses as poverty, destitution 

and hard times. It literally means indigence but Mystics describe it as that purpose of a 

person’s life about which the Prophet said: 

  ْی
 
ُر ِمنِ

ْ
ق
َ
ف
ْ
ِرْی َو ال

ْ
خ
َ
ُر ف

ْ
ق
َ
ف
ْ
ل
َ
  ا

Meaning: Faqr is my pride and Faqr is from me.
70

  

  
َ
ا
َ
ْی ف

 
ُر ِمنِ

ْ
ق
َ
ف
ْ
ِرْی َو ال

ْ
خ
َ
ُر ف

ْ
ق
َ
ف
ْ
ل
َ
 ا

ُ َتِخر 
ْ
ّٰی َساف نئِ َعل

ْ
مُْرَسِلی

ْ
ِبَیآِء َو ال

ْ
ن
َ
ا
ْ
  رِ ال

Meaning: Faqr is my pride and Faqr is from me and Faqr is the reason of my superiority 

over all the Prophets and Messengers. 

 ّٰی َعال
َ
ِہ ت

ّٰ 
وْزِ الل

ُ
ن
َ
 ِمْن ک

ٌ
ز
ْ
ن
َ
ُر ک

ْ
ق
َ
ف
ْ
ل
َ
  ا

Meaning: Faqr is one of the treasures of Allah. 

Faqr is that spiritual level at which a man becomes indifferent to all kinds of needs to 

only keep in view Allah’s will, which is why in every condition he maintains conformity 

with the foreordainment. He neither asks for anything from Allah but His proximity nor 

does he desire or need anything except Allah. Such a person considers it a sin to interfere 

in His will hence submits and only seeks proximity and presence in His court. 

Sultan Bahoo says about Faqr: 

 Faqr is exactly the Divine Essence. (Ain-ul-Faqr) 

 Bahoo who is a Fakir exhorts that whoever wants to have the Divine vision and 

proximity must acquire Faqr which is the way of invocation, meditation, love and 

gnosis of Allah. (Ain-ul-Faqr) 

 Faqr is the secret of Allah and Allah is the secret of Faqr. (Ain-ul-Faqr) 

                                                           
70 Quoted by Shaikh Abdul Qadir Jilani, Sultan Bahoo, Mulla Ali al-Qari, Imam Jalaluddin al-Suyuti and many others in 
their books. 



 
 
 
 
 

175 
 

 

 I am the scholar of knowledge of Divine vision and I behold His light everywhere. 

Except the knowledge of Divine vision, I do not study any other knowledge. Neither I 

do nor I know any other kind of invocation, reflection and meditation as every knowledge 

is in fact for the sake of Divine vision (which I already have). (Ameer-ul-Kaunain) 

 I am proficient at the knowledge of Divine vision and study its lessons only. I have 

attained these ranks by the benevolence of the sacred company of the Prophet, his 

Companions and the People of Cloak. (Ameer-ul-Kaunain) 

 You must know that all the Prophets requested for Faqr but their request was not 

granted. Faqr was completely bestowed upon Prophet Mohammad sall’Allahu alayhi 

wa’alihi wasallam who entrusted it to his umma. This Faqr of Prophet Mohammad is 

his pride. Faqr is the ultimate beneficence. (Ameer-ul-Kaunain) 

 All the Prophets entreated Allah for Faqr and to be the followers of Prophet Mohammad 

but their wish was not granted. Whoever perfectly followed Prophet Mohammad made 

the Mohammadan Faqr his companion. Neither there is nor there will be any station 

higher and worth more pride than Faqr. Faqr is the eternal life. (Nur-ul-Huda Kalan)  

The national poet of Pakistan and the great Mystic Allama Iqbal writes about Faqr: 

ِرقآین‘ ِ’روِحِ ِےہ  وہِرقفِسجِںیمِےہِےبِرپدہ ِراتھک ِاقمم ِزہاروں ِہک ِربخ  ےسک

ِ’اطلسین‘ ِوک ِسج ِںیہ ِےتہک ِےہ ِاقمم ِاینپ  یہی ِاقرہ، ِےہ ِآ یت ِبجِرظن ِوک  وخد،

ِاحبسین‘  ِ
ِ
ل
ِ

 

ظ
ِےہ ’ ِآدم ِےس ِاقمم ِایعر  ایس ِاک ُں

 

 

ِوُق ت ِیک ِومنم ِےہ ِاقمم  یہی

Explanation: Very few know, in fact who knows about the jewel of all jewels that is 

none other than the Divine Essence Himself, unveiled at the final station of Faqr. 

When the soul of a devotee reaches the peak of its potential then this is the rank 

where he is given the esteemed title of Sultan. Sultan is the final station which is the 

zenith of the strengths of true believers. It is such a station at which a man becomes 

the Universal Divine Man, the true reflection of Allah Almighty. (Zarb-e-Kalim) 

FAQR IS PREDESTINED 

Essentially Faqr is the destiny of those few since the origin of souls of mankind in the 

spiritual world who at the time of creation abstained from all the treasures of world and 

hereafter remaining engrossed in Allah and all the inclinations of creation did not shake 

their resoluteness. 
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Sultan Bahoo narrates the aforementioned as: 

 When Allah decided to unveil the secret of Divine command ‘Be! And it becomes,’ 

He said: 

  ِفًی
ْ
ا َمخ

ً
ز
ْ
ن
َ
ُت ک

ْ
ن
ُ
ْحبَ ک

َ
ا
َ
َرَف ا ف

ْ
ع
ُ
َق لِا

ْ
ل
َ
خ
ْ
ُت ال

ْ
ق
َ
ل
َ
خ
َ
َرَف ف

ْ
ع
ُ
ْن ا

َ
   ْبُت ا

Meaning: I was a hidden Treasure, I desired to be recognized so I created the 

creation for My gnosis. 

For this purpose when Allah looked towards His left with wrath, there appeared the 

fire of Satan. Then He looked towards His right with favour and grace, tranquillity and 

compassion, affection and consideration, there manifested the Mohammadan light 

brighter and more magnificent than the sun. After this Allah gave the command of 

‘Be’ and all the souls were created. According to their respective status they waited for 

His command respectfully standing in queues and the groups they belonged to. 

At this point Allah said: 

  ْسُت
َ
ل
َ
مْ  ا

ُ
 (172:7) ِبرَِب ک

Meaning: Am I not your Lord? (7:172) 

 ّٰی وْا بَل
ُ
ال
َ
 (172:7) ق

Meaning: They said, “Yes!” (7:172) 

Some souls repented at their extemporaneous declaration. These were the souls of 

infidels, polytheists, hypocrites and mendacious persons. On the other hand some souls 

were delighted at this ‘yes’ to His call. Then Allah said to all the souls, “O souls! Ask 

Me anything you want. I shall grant you.” All the souls replied, “O Allah! We seek 

only You from You.”  

Then Allah presented all the charms and treasures of the world on His left Hand. First 

of all the cursed Satan entered the world with the inciting innerself. He was mesmerized 

by the fake adornment and exquisiteness of the world and raised twenty four calls (or 

it can be said that he created twenty four categories of lust in the world to attract 

souls). On listening to these calls nine parts of the total souls entered the world 

following Satan. These twenty four calls are: 

1. Melody (dance, music and singing) 

2. Worshipping handsomeness and good looks 

3. Egotism 
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4. Drinking wine, liquor and taking intoxicating things 

5. Heresy and satanic inventions 

6. Leaving salat 

7. Developing new devices for musical instruments or dancing. 

8. Leaving prayer in congregation 

9. Negligence  

10. Narcissism 

11. Lust 

12. Jealousy 

13. Hypocrisy  

14. Malice 

15. Arrogance, pride and vanity 

16. Discord and schism 

17. Backbiting 

18. Polytheism  

19. Infidelity; negating Allah and being rebellious 

20. Ignorance 

21. Lie 

22. Distrust and suspicion 

23. Evil eye 

24. Avarice 

Cursed Satan was followed. His calls were heeded. Whoever got attributed with these 

satanic calls is one of them. They are like what they chose to be (whoever opted any 

one or more of these calls in the spiritual world adopts the same attributes in the 

physical world). Allah says: 

  آِء
َ
ْحش

َ
ف
ْ
ْم ِبال

ُ
ُمرُک

ْ
َر َویَا

ْ
ق
َ
ف
ْ
ُم ال

ُ
ِعُدک

َ
اُن ی

َ
ْیِ

َ  
لش

َ
 (268:2)ا

Meaning: Satan makes you afraid of Faqr and enjoins you to commit indecency. 
(2:268) 

Whosoever befriended Satan, followed him and became fond of this mortal world 

was ruined. 

These souls came in thaumaturgy of satanic calls. The remaining souls kept standing 

before Allah respectfully. Allah said with favour and grace: 

“O (steadfast) souls! Ask Me whatever you want so I shall grant you.” 

These souls again replied, “O Allah! We seek only You from You.” 
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On this Allah Almighty presented adorned and enchanting paradise (houris, castles, 

delicious foods and all other paradisiacal blessings) on His right Hand. Nine parts of 

the remaining entered paradise. These were the souls of pious and self-disciplined 

people i.e. the seekers of hereafter. They raised calls of asceticism and God-fearingness 

in loud and melodious voices and achieved perseverance on sharia of the Prophet. 

These were the souls of theologians, ascetics and abstainers. The remaining souls kept 

standing before Allah reverently. These truly sincere ones neither glimpsed at the 

world nor looked towards paradise. Neither they heard calls of Satan nor of paradise. 

Being annihilated in Allah and immortal with Him, they were engrossed in His 

presence. These were the souls of Fakirs who have presence in the Mohammadan 

Assembly. The Prophet said about them: 

  ْی
 
ُر ِمنِ

ْ
ق
َ
ف
ْ
ِرْی َو ال

ْ
خ
َ
ُر ف

ْ
ق
َ
ف
ْ
ل
َ
   ا

Meaning: Faqr is my pride and Faqr is from me. 

    ْہِل
َ
ّٰی ا ی َحَراٌم َعل بّٰ

ْ
ُعق

ْ
ی َو ال بّٰ

ْ
ُعق

ْ
ْہِل ال

َ
ّٰی ا َیا َحَراٌم َعل

ْ
ن
ُ لد 

َ
الِِب ا

َ
ّٰی ط ی َحَراٌم َعل بّٰ

ْ
ُعق

ْ
َیا َو ال

ْ
ن
ُ َیا َو الد 

ْ
ن
ُ  الد 

ّٰی مَوْل
ْ
 ال

Meaning: The (pleasure of) world is forbidden for the seekers of hereafter, (pleasure 

of) hereafter is forbidden for the seekers of the world whereas (the pleasures of) the 

world and the hereafter both are forbidden for the seekers of Allah.  

  
َ
ُ َمْن ل ل 

ُ
ک
ْ
ُہ ال

َ
ل
َ
ّٰی ف مَوْل

ْ
  ُہ ال

Meaning: One who finds Allah, finds everything. 

In the spiritual world these souls did not see anything but Allah and so they remain 

engrossed in Him in this world as well. (Shams-ul-Arifeen, Kaleed-e-Jannat, Kaleed-ul-

Tauheed Kalan and Mehak-ul-Faqr Kalan) 

This pact is also mentioned in chapter two of Ma'ali ul-Himam of Shaikh Junayd of 

Baghdad. 

FAQR IS BESTOWED BY ALLAH 

Though Faqr is predestined but Allah’s grace and favour bestows it to some people due 

to their passion of love for Him, like Allah says: 

 ﴾﴿ َعِظۡیِم
ۡ
ِل ال

ۡ
ض
َ
ف
ۡ
و ال

ُ
ُہ  ذ

ّٰ 
آُء ؕ َو الل

َ
ش
َ ِتۡیِہ َمۡن ی 

ۡ
ِہ یُؤ

ّٰ 
ُل الل

ۡ
ض
َ
 ف
َ
لِک

ّٰ
 (57:21)  ذ
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Meaning: This is Allah’s bounty which He gives to whom He wills. And Allah is the Lord 

of infinite bounty. (57:21) 

Allah says in Quran: 

  
 
ْو ُ ِفر 

َ
 ف

ّٰ 
ی الل

َ
 (50:51)  ہِ ا ِال

Meaning: So run towards Allah. (51:50) 

Sultan Bahoo says: 

 Whoever runs towards Allah, the benevolence and kindness of Allah attracts him more 

powerfully. Allah tests him by presenting both the worlds before him. If he rejects 

them, he becomes a Fakir and attains to the highest levels of Faqr. Allah says: 

 ﴾﴿ ی
ّٰ
غ
َ
َبَصُر  َو َما ط

ۡ
 ال
َ
اغ

َ
 (17:53) َما ز

Meaning: His eye neither inclined aside nor overstepped the limit. (53:17) (Nur-ul-Huda 

Kalan) 

Sufis always preach to adopt the path of Faqr. It is documented in ar-Risala tul-Ghausia 

(a record of dialogue between Allah and Shaikh Abdul Qadir Jilani) that Allah said to 

Shaikh Abdul Qadir Jilani: 

 O Ghawth al-Azam! Say unto your companions and friends that if they want My 

company and nearness then adopt the path of Faqr. 

Sultan Bahoo says about Faqr: 

 Faqr is the greatest blessing of Allah. He grants to whomsoever He wishes. (Ain-ul-Faqr) 

Ibrahim ibn Adham who left monarchy to adopt the path of Faqr says:  

 Faqr is one of the treasures among the countless treasures of Allah which He has 

placed above the heavens and He bestows it to whom He loves. 

Sayyid Shah Kamal Qadri Kaithali says:  

 Among the following of the Prophet there is no greater following than that of Faqr. 

In the way of Faqr worldly riches, wealth, office, honour, glory, comforts, desires, 

reputation and life are perished in the ardent love for Allah and a man in the company of 

Allah becomes indifferent inwardly to both the worlds. 

 



 
 
 
 
 

180 
 

 

COMPULSIVE FAQR AND CHOSEN FAQR 

Some people adopt Faqr untruthfully only to deceive others. Such people who could not 

accomplish anything in their life nor could attain a single triumph in any domain, they 

just with the intention of having success, riches, wealth or basic necessities enter the 

circle of a Saint who is accomplished in Faqr. Their intention is not to behold Allah but 

is attainment of this mortal temporal world. Such persons also adopt Faqr either being 

terrified on account of facing some worldly nuisance, pain or illness or due to momentary 

emotions. The shrine caretakers who hold the shrine of deceased Saints are also among 

them. Mostly these people are from his children and customarily have no idea what Faqr 

is. Their aim of life is limited to the income of the shrine or the receipt of offerings from 

the disciples of Saints whose shrine they hold. Or their ambition is to gain nobility by 

becoming spiritual guides. Such Faqr is called ‘compulsive Faqr’ about which Allama 

Iqbal says: 

آایِابزِہقلحِالہِِاےِےسِرقفِاےسیِںیم  

روجنر،ِوِدویتلِےبِےہِرقفِاہمترا  

Explanation: I seek refuge from compulsive Faqr. In compulsive Faqr one does not get 

the bounties and blessings of the true Faqr and such people become miserable in the 

hereafter. (Bal-e-Jibril) 

On the other hand Faqr which is chosen ardently is the one in which seekers of Allah, 

whether monarchs, leaders, eminent in the world or unknown and poor, put everything at 

stake and adopt Faqr to behold Allah. Their prerequisite is nothing other than the Divine 

vision. They leave everything and befriend the perfect spiritual guide saying, “Allah is all 

for us.” They ask Allah from Allah. They are Fakirs near Allah. Allah says about them: 

  
ّٰ 
َرٓاءُ َو الل

َ
ق
ُ
ف
ْ
ُتُم ال

ْ
ن
َ
ُ َو ا نِی 

َ
غ
ْ
 (38:47) ُہ ال

Meaning: And Allah is Independent and you (all) are Fakirs. (47:38)  

For chosen Faqr it is important not to incline one’s inward towards world and its aspirations. 

There are radical differences between compulsive Faqr and chosen Faqr. Compulsive 

Faqr results in the death of soul whereas chosen Faqr vivifies the soul. In compulsive 

Faqr a person is disgraced and dishonoured but chosen Faqr bestows upon a man such 

grandeur and strength that whole of the universe is given at his disposal. Prophet Mohammad 

declared this Faqr as his pride. 

Sultan Bahoo says: 
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 There are two kinds of Faqr. First is the chosen Faqr about which the Holy Prophet 

said: 

  ْی
 
ُر ِمنِ

ْ
ق
َ
ف
ْ
ِرْی َوال

ْ
خ
َ
ُر ف

ْ
ق
َ
ف
ْ
ل
َ
  ا

Meaning: Faqr is my pride and Faqr is from me.  

It has two levels: The first is to gain complete authority over the esoteric treasures of 

inward as well as all the treasures of the world and then become sated with it. Second 

is to gain perfect righteousness, gnosis and proximity of Allah. The other kind of 

Faqr is compulsive. The person who adopts compulsive Faqr begs door to door (he 

is always seeking material wealth and respect from people rather than seeking Allah). 

He is disgraced and deprived of spiritual satiation, so he is ever complaining about his 

poverty. The compulsive Faqr is the Faqr that brings disgrace. The Holy Prophet 

said: 

  ُۡعو
َ
مُِکبن

ْ
ِر ال

ْ
ق
َ
ِہ ِمْن ف

ّٰ 
 ِبالل

ُ
م )نیع املعل ذ

حل
ل

 (وزنی ا

Meaning: I seek refuge in Allah from Faqr that brings disgrace. (Ayn al-ilm wa Zain al-Hilm)  

The foundation of chosen Faqr is contemplation of Ism-e-Allah Zaat which blesses 

with proximity of Allah and recognition of the Essence through the Divine name. 
(Ameer-ul-Kaunain) 

 Whatever a Fakir says, it is after esoteric endorsement from Allah. Following the 

perfect spiritual guide holds boundless Divine rewards because his esoteric self is pure. 

He does justice to his innerself and condemns boasting. At this point Faqr becomes the 

chosen Faqr. Guidance is bestowed by Allah on a person who is contented and is 

indifferent to the blessings of the world and the hereafter. Such a person goes through 

countless trials (like Prophets, Sufis and Saints). Unless a person achieves the station 

of such contentment, he complains by telling stories wrapped up in the evil of innerself 

that incites. Allah says:  

  َو 
َ
ی  َوَجَدک

ّٰ
ن
ۡ
غ
َ
ا
َ
ًا ف  (93:8) ﴿﴾َعآئِل

Meaning: And He found you seeking (closeness with your Lord) and (then blessed 

you with the pleasure of His sight and) freed you of every need (forever). (93:8) 

Thus reaching at the station of contentment and having eternal union with Allah is 

only possible by Allah’s kindness and favour.  
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Faqr is an Arabic word written as فقر with three alphabets; ف (FA), ق  (Q) and ر (R). A 

seeker receives pride from alphabet ف (FA), closeness from ق (Q) and mercy from ر 

(R).  

Chosen Faqr is exactly according to sharia. In the following Hadith the Holy Prophet 

said:  

  
ّٰ 
َرٓاءَ َوالل

َ
ق
ُ
ف
ْ
 ال

ُ ِرْی  ُہ یُِحب 
ْ
خ
َ
ُر ف

ْ
ق
َ
ف
ْ
ل
َ
رُ ۔ ا

ْ
ق
َ
ف
ْ
یْ  َوال

 
 ِمنِ

Meaning: Allah loves Fakirs. Faqr is my pride and Faqr is from me.  

According to Quran:  

  ِۡی
 
ِ ِان

َت   َرب 
ۡ
َزل
ۡ
ن
َ
  ا
ۡۤ
َ لِمَا ی 

َ
ٌر ﴿﴾ ِال

ۡ
ِقی

َ
ٍر  ف

ۡ
ی
َ
 (28:24) ِمۡن خ

Meaning: O Lord! I am Fakir of whatever good You send down to me. (28:24) 

The perfect spiritual guide who is the seeker of Truth takes every step after careful 

scrutiny.  

Whosoever contemplates Ism-e-Allah Zaat (and sees the divine face of the perfect 

spiritual guide in Ism-e-Allah Zaat) does not find beauty and melody attractive. Even 

if beauty resembles that of Prophet Joseph and melody resembles the beautiful voice 

of Prophet David because he listens to the sound of “Am I not your Lord?” and 

beholds the beauty of the theophany of Allah. Therefore why should he need to see 

the beauty of creation? This is consonant with Quran and against Satan. Whoever 

becomes accomplished in contemplation of Ism-e-Allah Zaat transcends life, death, 

innerself and Satan rather everything becomes meaningless for him.  

There is a Hadith;  

  ِا ُ ل 
ُ
 ک

ُ
ح

َ  
َرش

َ
آٍء یَت

َ
  ِبمَا فِْیہِ  ن

Meaning: Whatever is contained in the vessel, only that comes out of it.  

Only that person knows the reality of Oneness of Allah who is one with Him. Whoever 

drowns in the ocean of Oneness never comes out of it. It is said in a Hadith: 

  َر
ْ
 َعش

ُ
َعافَِیة

ْ
ل
َ
وَْحَد  ا

ْ
وِْت َو َواِحٌد فِی ال

ُ
ک
َ  فِی الس 

َ
ْجَزٓاًء ِتْسَعة

َ
  ۃِ ا

Meaning: Peace has ten parts, nine are found in silence while the remaining is in 

Oneness.  
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  وَْحَدِۃ َو
ْ
 فِی ال

ُ
لَاَمة

َ لس 
َ
 ا

ّٰ
ا
ْ
 ال

ُ
ات

َ
اِ   ف

ْ
َن ال

ْ
ِن َبی

ْ
ی
َ
ن
ْ
 ث

Meaning: Safety is in Oneness while duality is full of troubles.  

Quran states of them: 

  َُہۡم و
ۡ
ُہ َعن

ّٰ 
ُہ  َرِضیَ الل

ۡ
وۡا َعن

ُ
 (119:5) َرض

Meaning: Allah is pleased with them and they are pleased with Him. (5:119) 

Second is the Faqr which brings disgrace. It is said in a Hadith: 

  ُْعو
َ
مُِکبن

ْ
ِر ال

ْ
ق
َ
ِہ ِمْن ف

ّٰ 
 ِبالل

ُ
 ذ

Meaning: I seek refuge in Allah from Faqr that brings disgrace.  

This is compulsive Faqr. It also has three Arabic alphabets ف (FA), ق (Q) and ر (R). 

It means infamy for word ف (FA), wrath for ق (Q) and ر (R) means to be rejected 

from the court of Allah. Allah says:  

  آِء
َ
ْحش

َ
ف
ْ
ْم ِبال

ُ
ُمرُک

ْ
َر َویَا

ْ
ق
َ
ف
ْ
ُم ال

ُ
ِعُدک

َ
اُن ی

َ
ْیِ

َ  
لش

َ
 (268:2)ا

Meaning: Satan makes you afraid of Faqr and enjoins you to commit indecency. 
(2:268)  

It is a heresy. Therefore whoever steps out of the Sunni way cannot have ultimate 

union with Allah.  

The one who is passionate (in reaching close to Allah) and goes through countless 

trials and bears pains eventually achieves all his objectives. He is sympathetic and 

desirable friend. This (chosen Faqr) is the path of Allah, of repentance from heresy and 

falsehood. It is path of the one who excels in sharia and is a man of spiritually powerful 

sight like the sun. (Risala Aurang Shahi) 

 Indigents are of two kinds; one are those who have crushed their lust and appetites of 

inciting innerself and have become close to Allah-the most Compassionate. They 

hold such grand levels that are beyond description. Such Fakirs are blessed with the 

Mohammadan Faqr that is the pride of Holy Prophet. They are on the footsteps of the 

Holy Prophet and are his spiritual companions and beloveds. Neither do they seek 

any kind of favour from anyone nor hope to get financial assistance. They hold the 

grand and celestial levels of Faqr about which the Holy Prophet said; 
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  ِرْی
ْ
خ
َ
ُر ف

ْ
ق
َ
ف
ْ
ل
َ
ِ وَ  ا

 
ُر ِمن

ْ
ق
َ
ف
ْ
  یْ ال

Meaning: Faqr is my pride and Faqr is from me. 

Such Fakirs are the problem solvers and guides towards Allah. Other kind of 

indigents are the reprobates who shave their beard and head, they are immodest and 

deprived of the gnosis of Allah. Their so called Faqr brings disgrace for them as 

they do not follow the sharia and footsteps of the Holy Prophet. The Holy Prophet 

said about such Faqr; 

  ُْعو
َ
مُِکبن

ْ
ِر ال

ْ
ق
َ
ِہ ِمْن ف

ّٰ 
 ِبالل

ُ
 ذ

Meaning: I seek refuge in Allah from Faqr that brings disgrace. 

Fraudulent follower of Faqr has one of the two attributes; either he is ever talking 

about the worldly riches as he is miser and enemy of the Muslim brethren or is 

always relating tales of Faqr and complaining to Allah about his indigence. One who 

surpasses the disgraceful Faqr approaches the desirable Faqr. What is the desirable 

Faqr?  

  
ْ
ف
َ  
ِہ َوالش

ّٰ 
ْمرِالل

َ
ْعِظْیُم لِا

َ  
لت
َ
 ا

َ
ّٰ ق  َعل

ُ
وْا   یة

ُ
ق
َ  
ل
َ
خ
َ
ِہ َوت

ّٰ 
ِق الل

ْ
ل
َ
رِخ

ْ
ی
َ
لَاِق بِ خ

ْ
خ
َ
ہِ  ا

ّٰ 
    الل

Meaning: Honour the commands of Allah, be kind to His creation and adopt His 

attributes.  (Nur-ul-Huda Kalan) 

 Faqr ق   ,(FA) ف has three Arabic alphabets فقر  (Q), ِ ر  (R). The letter ف (FA) means 

that it grants annihilation (fana) to the innerself, ق (Q) refers to the fact that it gives 

power to the soul and ر (R) means that it makes the seeker kind hearted by the Divine 

attribute of the most Merciful. Or the letter ف (FA) refers to pride, ق (Q) refers to 

closeness and ِرِ (R) refers to kindness and mercy. For the one who joins the great 

Faqr and then leaves it returning towards the contemptible world, the letter ف (FA) 

means disgrace and brawl, قِ (Q) means torment and wrath of Allah and ر (R) means 

that he is rejected. (Kaleed-ul-Tauheed Kalan) 

FAQR ACCORDING TO THE TEACHINGS OF SULTAN BAHOO 

Sultan Bahoo says: 
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 On the night of Miraj, the Prophet mounted al-Buraq (heavenly steed) and the Archangel 

Gabriel escorted him. The whole universe was decorated and eighteen thousand worlds 

were adorned and presented before him. At a point Gabriel stopped advancing (as he 

could not go beyond the realm of power). In spite of all aforementioned arrangements 

the Prophet remained engrossed in beholding Allah, nothing drew his attention away. 

Hence Allah said: 

 ( ﴾﴿ ی
ّٰ
غ
َ
َبَصُر  َو َما ط

ۡ
 ال
َ
اغ

َ
 (53:17َما ز

Meaning: His eye neither inclined aside nor overstepped the limit. (53:17)  

When the Prophet reached the utmost boundary of creation (Sidrat al-Muntaha), he 

beheld the Face of Faqr and enjoyed the status of Sultan-ul-Faqr. He absorbed the 

resplendent light of Faqr and then was honoured by proximity and union with Allah 

at the point of ultimate nearness (qab qausain). He was blessed with the honour of 

having conversation directly with Him. Then he advanced to the ultimate stage of Faqr 

which is annihilation in Allah and became the companion of Faqr being one with the 

Essence. Thus acquired all the virtues of love, gnosis, taste, intense longing and yearning 

for the Beloved, intellect, tolerance, kindness and generosity. It is said: 

  ِوْا ب
ُ
ق
َ  
ل
َ
خ
َ
ہت

ّٰ 
لَاِق الل

ْ
خ
َ
  ا

Meaning: Be attributed with the attributes of Allah. 

When the entire ocean of Oneness gathered in the Prophet's self on reaching the final 

stage of Faqr, he said, “Faqr is my pride and Faqr is from me.” When he returned to 

the Companions and the reality of Faqr manifested from his sacred self, a great number 

longed for it on hearing about the ecstasies of gnosis of Faqr. Therefore Allah said to 

His beloved Prophet, “(O My beloved!) Stay tenaciously in the companionship of those 

who remember their Lord morning and evening, ardently seeking His pleasure.”
71

  

The Prophet said, “Praise be to Allah! Now I will obey this order of Allah at every 

moment.” (Mehak-ul-Faqr Kalan) 

 The inception of Faqr is the contemplation of Ism-e-Allah Zaat. (Mehak-ul-Faqr Kalan) 

 The special way to reach Allah by contemplation of Ism-e-Allah Zaat is the way of 

Faqr. (Kaleed-e-Jannat) 

 It must be known that pursuing Faqr is in fact seeking Allah and His Prophet. It is 

following the sacred Companions and Saints. (Mehak-ul-Faqr Kalan) 

                                                           
71 Sura al-Kahf, verse 28. 
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 There are three levels of Faqr. First is annihilation and it is negating existence of any 

other God ( َلَٓا ِالّٰہ). Second is becoming immortal with Allah (  ہُ 
ّٰ 
ا الل

َ  
 and third is the (ِال

final level to be the guide for people by becoming one with Prophet Mohammad 

ہِ )
ّٰ 
ُسوُْل الل

َ ٌد ر 
َ  Fakir is one with Allah and stranger to everyone else. Whosoever is .(ُمَحم 

attached to the world is detached from Allah as attachment and detachment cannot occur 

at the same time. Until one is annihilated, one cannot become immortal. (Ain-ul-Faqr) 

 It is not an easy undertaking treading the path of Faqr inwardly for it is filled with 

countless ordeals at every station of the different strata of the Divine Essence and the 

attributes. It is the path pursuing which thousands of seekers were lost. In this path 

the association with the perfect spiritual guide is compulsory. The perfect spiritual 

guide never lets a seeker go astray keeping him under his perpetual attention, inwardly 

as well as physically. (Mehak-ul-Faqr Kalan) 

 Initial stage of Faqr is:  

 وْا
ُ
مُوْت

َ
ْن ت

َ
ْبَل ا

َ
وْا ق

ُ
  ُموْت

Meaning: Death before dying.  

It is achieved by the invocation and contemplation of Ism-e-Allah Zaat. The supreme 

level of Faqr is that by the contemplation of Ism-e-Allah Zaat a seeker is annihilated 

in Allah becoming light. He becomes the secret of Prophet and is blessed with 

presence in the court of Allah. The Holy Prophet said about this station: 

  َ ٌت ل
ْ
ِہ َوق

ّٰ 
 الل

َ
  ُعنِْی فِْیہِ یََس  الِْی َمع

ُ  م 
ٌ
ک

َ
ٌب َمل َ ر 

َ
ْرَسٌل  ق

ُ ِبی ٌ م 
َ
  َو لَا ن

Meaning: At times I have such closeness with Allah when neither any Prophet nor 

any archangel is between us.
72

 

This is the station of Fakir annihilated in Allah who is drowned in the Oneness and 

Divine light. He is engrossed in beholding Allah and has been blessed with His 

proximity. He is Allah’s beloved and spiritual confidant. (Asrar-e-Qadri) 

Sultan Bahoo further elaborates in Nur-ul-Huda Kalan: 

                                                           
72 One night Prophet Mohammad woke up and went outside the house. Aisha bint Abi Bakr followed him out of curiosity. 
She saw that he went to Jannat-ul-Baqi and sat there. Aisha was about to return when he heard her footstep and asked, 

“Who is there?” She replied, “I am Aisha.” He said, “Who is Aisha?” She replied, “Abu Bakr’s daughter.” He said, “Who 

is Abu Bakr?” She replied, “Slave of Mohammad.” He said, “Who is Mohammad?” Aisha came back silently. This matter 
was discussed with the Holy Prophet when he returned upon which he quoted the said Hadith. 
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 رظن رقفش جنگ دقشم جنگ رب

 رقف الاتحیج دش اصِبح رظن

Explanation: The sight of Faqr is a treasure and it has authority over all the treasures. 

Faqr makes the man of sight independent of all desires. 

 رقف ذگبرد از رہ اقمم اخص و اعم

یرح رقف را رکدم امتمیرط   

Explanation: Faqr is to surpass every common and special level. By saying this I have 

explained Faqr fully. 

 نیع اب نیع اتس نیع از نیع ایتف

 نیع را اب نیع اعرف نیع استخ

Explanation: The eyes got spiritual sight from Divinity and are constantly focused upon 

It. The sight of Divinity has made the Mystic divine. (Nur-ul-Huda Kalan) 

 Faqr (فقر) has three Arabic alphabets: ف (FA), ق (Q) and ر (R). ف (FA) means Allah 

is imparting beneficence, mercy and benevolence on His seeker. ق (Q) means not to 

forget doomsday and becoming empowered and dominant over innerself due to 

contentment and proximity with Allah. ر (R) is not to wish any designation in Faqr 

but the Divine will. (Mehak-ul-Faqr Kalan) 

 The Faqr of Prophet Mohammad and gnosis of Oneness of Allah are the veritable 

servitude and devotion while the worldly levels and honours are all filth and carrion. 

Dervishism and Fakirism are the Sunna of Prophets. (Kaleed-ul-Tauheed Kalan) 

 Faqr begins with passion and longing and concludes at annihilation in Allah. Faqr 

starts with simple knowledge but its accomplishment lies in attaining to the level of: 

   ََہاَدِۃ ۚ ُہو
َ  
ۡیِب َو الش

َ
غ
ۡ
ِلُم ال ُن عّٰ َۡحمّٰ َِحۡیُم ﴿﴾ الر   (59:22) الر 

Meaning: (He is) the Knower of the unseen and the seen. He alone is the most Kind 

and ever Merciful. (59:22) 

The beginning of Faqr is: 
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  ِہ
ّٰ 
ی الل

َ
ا  ِال

ۡۤ
ۡو ُ ِفر 

َ
 (51:50) ف

Meaning: So run towards Allah. (51:50)  

Its peak is: 

  َحٌد
َ
ُہ  ا

ّٰ 
ۡل ُہوَ  الل

ُ
 (112:1)  ﴿﴾    ق

Meaning: Proclaim, “He is Allah, Who is the One.” (112:1) (Ain-ul-Faqr) 

 Faqr commenced before pre-existence and will sustain even after eternity. In the 

beginning of spiritual journey of Faqr one adopts silence and on reaching its final 

stage one experiences intense pain. In the beginning of this journey the inward of the 

seeker is filthy and impure while at the final level it is sanctified and subtle. The 

beginning of Faqr is to be blessed with the rank of a Saint and its peak is to reach 

beyond infinity. The first stage of Faqr is renouncing (the world), middle stage is 

detachment (from creation) and final stage is to drown in the Oneness of Allah. The 

first stage of Faqr is seeking, middle stage is achieving and final stage is overcoming 

the innerself where the esoteric self dominates the physical being. In the beginning 

the seeker is veiled then he becomes lost in the love of Allah and finally he becomes 

His beloved. The reality of secret of the secrets of Faqr is prescribed in the book of 

inward which can never be obtained without the help of the spiritual guide. This secret is 

not mentioned in any word of any sentence on any page of any book nor can it be found 

by just invocation, meditation or by drowning in ecstatic spiritual states. Initial level of 

Faqr is annihilation, middle is detaching from both the worlds and final is becoming one 

with Allah. 

Know that there are three kinds of scholars. One are those who are people of the 

world and give its information. Second are the scholars of hereafter who inform about 

the houris, castles, blessings and pleasures of the paradise. Third are the Fakirs who 

impart knowledge about Allah Himself. The lust of the world at last leads to 

perdition. For the seeker who has reached the final level of Faqr, worrying about his 

afterlife is also a veil. He must abstain from both, worldly lusts and worries of the 

hereafter, this is the right approach. Firstly he should free himself from the chains of 

worldly relations and then try to discover the Truth and Reality. For the Fakirs, 

drowning in Divine Oneness for a moment is better than achieving the rank of Prophet 

Moses who had the honour to converse with Allah and know His secrets because 

drowning in Divine Oneness is the honour of Prophet Mohammad. Faqr is the Miraj 

for me as I have forbidden the world as well as the hereafter upon myself. Beginning of 

Faqr lies in slavehood while accomplishment grants Lordship. (Ain-ul-Faqr) 
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 Faqr begins with tears and concludes at extreme adoration. First stage of Faqr is 

contemplation and final stage is possessing the authority. (Ain-ul-Faqr) 

 True Fakir is the one in whose being sharia is enfolded even if he is spiritually frenzied 

and resides in the station of no station. Initial level of Faqr is the knowledge of 

certainty, middle is the eye of certainty and final is the truth of certainty. Beginning of 

Faqr is to be blessed with the insight and accomplishment is in annihilation and 

death before dying. When one dies, he is detached and absolved of everything. Fakir is 

the one who fulfils all obligations whether eternal, daily, monthly, seasonal or yearly. 

The foremost obligation is to consider Allah Omnipresent and All-Seeing while the 

greatest Sunna is to sacrifice your every possession in the way of Allah. Faqr begins 

with right faith, sincerity and belief in the spiritual guide while it accomplishes on 

being blessed with the company of Allah. (Ain-ul-Faqr) 

 Listen! The existence of Fakirs is the symbol of power of Allah. Their power can be 

described by the incident that when the Prophet prayed for defeat of the infidels by 

saying: 

  ِوُُجوْہ
ْ
اَہِت ال

َ
  ش

Meaning: Let their faces be mutilated.  

It happened as he uttered (so the power of Fakirs is that whatever they order, is done). 

The secret (level) of Fakirs is beyond the utmost boundary of creation. Bahoo who is 

also a Fakir says that the level of Fakir annihilated and engrossed in Allah is more 

distinguished and dignified than the level of all the pious, successful and honourable 

ones as well as all the Saints of Sufi hierarchy. Moreover it is more distinguished and 

dignified than Shaikhs, ascetics and worshippers. He is above them all because he is 

the ruler of the realm of Divinity. By the grace of Allah the Universal Divine Man 

(Fakir) is only under the command of the Prophet whose ultimate closeness with 

Allah is described in Quran as: 

 ی
ّٰ
ۡدن
َ
ۡو ا

َ
ِن  ا

ۡ
وَۡسی

َ
اَب ق

َ
اَن ق

َ
ک
َ
 53:9))﴿﴾  ف

Meaning: Then a distance measuring only two bow-lengths was left (between Allah 

unveiled and His esteemed beloved) or even less than that (in extreme nearness). 
(53:9) 

His dignified title is ‘the light of guidance’. (Ain-ul-Faqr) 

 What is the sign of station of accomplishment of Faqr? It is the station which is beyond 

intellect, recitation, invocation and meditation. Where there is absolute Divinity, there 
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is only the soundless voice of secret of the Divine Essence (Hoo ُہو). Where there is 

the king, no one can shout or make noise because the kings do not like noise. So where 

there is the Eternal, there is not any noise or fault. (Ain-ul-Faqr) 

Sultan Bahoo says: 

انفِوخدِینعیِتسیچ؟ِرقف  

رایِوِربکِوشدِیمِوخدِملعِاز  

Explanation: O Bahoo what is Faqr? Faqr is to annihilate oneself. On the contrary 

knowledge boosts arrogance and hypocrisy. 

ُِؒ الوھتِدرِمئداِتسیچِداینِرقفِابھ   

وکستِدمِرہِلودِرتہبِراِرقف  

Explanation: Bahoo what do you know about Faqr? Faqr is the name of ever residing 

at the station of no station and for this a devotee needs eternal silence. 

ابدخاِوِاینزِےبِاعملِدوِرہِاشےہِرقف  

ِِدمرظنشِابدشِہنِسکِاایتحشج
ٰؐ
طصم   

Explanation: The person accomplished in Faqr is a king who because of proximity 

with Allah is indifferent to both the worlds. He has no inclinations because he 

remains in the sight of the Prophet.  

ِامتم ِقلطم ِاتس ِیرک ِداین ِاعم  راہِِ ِضیف ِاتس ِضیف ِرقف  راہِِ

ِ
ٰؐ
ِطصم  ِاہد، ِدہاتی ِراہِِ ِدخا  رقف ِراہِِ ِایب ِدہ ِداین  رتِکِ

Explanation: The path of Faqr is the ultimate bounty for everyone while the worldliness 

is absolute infidelity. You must leave this world and turn towards Faqr, the righteous 

way to Allah which is guided by the Prophet himself. (Mehak-ul-Faqr Kalan) 

امتمِابدشِابرقفِااجتلیئِاجوداین  

انمِالاتحیجِرقفِابدشِہنِسکِازِاایتحج  



 
 
 
 
 

191 
 

 

Explanation: When Faqr is perfected, a person remains absolutely in no need to implore 

or beseech that is why Faqr is also called the independent Faqr. (Mehak-ul-Faqr Kalan) 

دشِونرِازِونرِاتسِونرِازِرقف   

دشِوفغمرِاجنِوِونرِاقبلِبلق  

Explanation: Faqr is the Divine light. This light turns its seeker to light as well. His 

physical and spiritual beings transform into light and is pardoned completely. (Qurb-e-

Deedar) 

رازِارسارِدخاِازِّرس،ِرقف  

ابامنزِاقبلِبلقِابوضحر،  

Explanation: Faqr is one of the great secrets of Allah which grants Divine presence 

to the body and soul of the seeker during salat. (Qurb-e-Deedar) 

ِابربخ ِقح ِاز ِااخلص ِاخص ِرظن  رقف ِقح ِودحت ِرازِِ ِاز ِرِس ۔1 رقف  

ِایعن ِاز ِانشدس ِرقفش ِرا ِآامسن  رقف ِو ِزنیم ِاب ِرقفش ۔2 تسین  

ِوجسد ِابقح ِلود ِرقفش ِبش ِو ِوجد  روز ِو ِرکم ِ

 

ش

ل

ن

ض
ت

ِ ِو ِضیف ِرحبِ ۔3 رقف  

ِوشب ِِدل ِاز ِقح ِریغ ِابدش ِہچ ِوج  رہ ِذات ِاز ِرقف ِرباکِتِ ۔4 ابوھؒ!  

Explanation: (1) Faqr is the secret of Oneness of Allah and is always attentive towards 

Him. That is why Faqr has complete gnosis of Truth.  

(2) The skies, earth and mountains cannot bear the Trust of Faqr. Fakir is only 

recognized by another Fakir due to the evident signs of Faqr.  

(3) Faqr is an ocean of Allah’s kindness, generosity and bounties. Faqr remains 

prostrated before Allah day and night.  

(4) Bahoo! To seek the blessing of Faqr from Allah Himself, remove everything from 

your inward for Allah. (Mehak-ul-Faqr Kalan) 

 



 
 
 
 
 

192 
 

 

رخابِاعملِوشدِمگِآاتفبِرگ  

آاتفبِشخبِلضفِوِضیفِرقف  

Explanation: If sun vanishes it will cause desolation in the universe. Faqr is the sun 

which spreads blessings and bounties. (Mehak-ul-Faqr Kalan) 

دقمِدمِکیِہبِدرایبِراِرقف  

متخِرقفشِااہتنِوِادتبا  

Explanation: O seeker of Allah, attain the treasure of Faqr in one moment and in one 

step because the initiation and exaltation of Faqr can be achieved in a moment. 
(Mehak-ul-Faqr Kalan) 

 Faqr فقر has three Arabic alphabets; ف (FA), ق (Q) and  (R). ف (FA) is 

annihilation of innerself, ق (Q) is remembering death and ر (R) is spirituality. Faqr 

means ‘death before dying’. (Ain-ul-Faqr) 

 What is the ultimate level of gnosis of Allah for a scholar Fakir and which is the 

highest rank of a Fakir? Is it to possess authority upon every common and special 

creation of eighteen thousand worlds? No! I do not say wrong for this is an imperfect 

level. The extremity of Faqr is to surpass the desires of innerself being annihilated in 

Allah and gaining immortality with Him. It is to immerse in the Divine vision and 

observations which make the inward replete with Divine light. This is the rank of the 

Fakir who has approached the level of truth of certainty and the ultimate station of 

Divine presence and closeness. The irreligious seekers who are men of inciting 

innerself know nothing about these levels. (Kaleed-ul-Tauheed Kalan) 

 The ranks of Faqr are only known to the person who has reached Faqr, acquired and 

experienced Faqr and has seen Sultan-ul-Faqr with his eyes. (Asrar-e-Qadri) 

 Faqr is the Truth and world is falsehood. (Kaleed-ul-Tauheed Kalan) 

 Faqr is being independent of all but Allah. (Mehak-ul-Faqr Kalan, Ain-ul-Faqr) 

 What is the commencement of gnosis of Faqr? And what is its peak? The beginning 

is mostly known as the invocation, reflection, meditation, unveiling, stations and 

miracles. Though they are also related to the theophanies of Divine light and to cover 

these stages is harder than facing countless pains and afflictions however this is just 

the start of gnosis. Hence to cover the stations of spiritual contraction, expansion, 
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intoxication and sobriety; facing intense trials; being engulfed in love only for Allah; 

yearning for Allah; being restless and perturbed; staying disturbed all night just to 

have a glimpse of Allah; to long for union with Allah by wishing death because of the 

promise of vision on the doomsday and to wish to sacrifice one’s life etc. are all the 

initial conditions of gnosis of Allah. The highest point of Faqr is to witness Oneness 

by drowning in the light of Allah. It is to annihilate oneself in Allah completely being 

engulfed in Oneness out of extreme passion to have His union. (Mehak-ul-Faqr Kalan) 

 Fate is of four types. Fakirs’ fate is that whatever they eat or drink is converted into 

light of gnosis. Their livelihood comes from trust upon Allah and from whichever 

way they receive their sustenance they consider it from Allah Himself. Some think that 

livelihood comes from a profession, others acquire knowledge to earn it and several 

take it by force through tyranny and transgression. The offices of felicity, dignity and 

honour are found in the treasure of Faqr only. The greatest ranks of Faqr are bestowed 

by Allah upon those who become one with Him. Those away from Allah remain 

deprived of Faqr. (Mehak-ul-Faqr Kalan) 

 If you have the sight of Faqr then turn towards the vision of Allah otherwise do not 

object upon the people of Divine vision and Faqr nor deny their grand status. It 

would destroy and disgrace you in both the worlds. (Qurb-e-Deedar) 

 It is the saying of the Prophet that Faqr is the greater jihad as it is to fight against the 

innerself. The jihad with disbelievers is a lesser jihad and we are moving from the 

lesser jihad towards the greater one. He also said, “Every Prophet has a calling and I 

have two callings. One calling is Faqr and the other is jihad. Who loved them, loved 

me and who held grudge against them, held grudge against me.” (Mehak-ul-Faqr Kalan) 

 What is Faqr? And where does it come from? Faqr manifests from the light of Allah 

because the universe manifested from the light of Faqr. Faqr is guidance. Faqr is a 

countenance of light of truth which is beautiful to such an extent that both the worlds 

love it and are fascinated. However Faqr does not pay heed to anything unless Allah 

orders and permission from the Prophet is granted. (Taufeeq-ul-Hidayat) 

 Faqr has all the Divine treasures. Worldly treasures will decline and world is like a 

dream. The treasure of Faqr is gnosis and never ending Oneness which is real Divine 

union. Bounties of physical world are for a few days, eventually you are accountable 

to Allah. (Taufeeq-ul-Hidayat) 
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مِراِرقف

 

تم

رقفِنمِازِدرای  

رظنِرقفشِابِتشگِاحلصِرقف  

Explanation: I have achieved Faqr by accomplishing in it. I received this honourable 

designation of Faqr from the perfect spiritual guide who is its exact embodiment. 
(Miftah-ul-Arifeen) 

 Faqr is beneficence; Faqr is kindness; Faqr is compassion; Faqr is righteousness; Faqr 

is sainthood; Faqr is ultimate contentment; Faqr is annihilation; Faqr is immortality; 

Faqr is surrendering and submitting to Allah’s will; Faqr is the Divine power; Faqr 

is accumulation of all (esoteric and exoteric) levels; Faqr is the Divine beauty and 

majesty; Faqr is knowledge; Faqr is the secret of all secrets; Faqr is the light of 

Divine presence; Faqr grants intelligence and wisdom; Faqr is the beloved of Allah; 

Faqr is the master of universe and king of the Solomon empire; Faqr is the treasure 

of authority over the alchemy; Faqr is life and death. (Kashf-ul-Asrar) 

رظن اہلل اپک ذاتِدل رقف در  

 دل ہک ابدش رظن اہلل اچک اچک

Explanation: The inward which contains Faqr is desirable in the court of Allah and is 

blessed with His kind attention. Such an inward remains in pain. (Kaleed-ul-Tauheed Kalan) 

 رقف را رہ روز دش ویم ارشحل

 اب اسحشب رعہص اگیہ در رظن

Explanation: For the people of Faqr every day is the doomsday. They always keep in 

view the judgment of the Last Day. (Kaleed-ul-Tauheed Kalan) 

 رقف ابر سب رگان و ز اجودان

 رقف را ربدانتش رقفش اجبن

Explanation: The blessing of Faqr is the grandest and everlasting Trust. The Fakir 

whose soul is eternally blessed has the courage to hold it. (Kaleed-ul-Tauheed Kalan) 

 You must know that every position has a title and different levels such as levels of 

scholars, levels of Saints, levels of invokers, levels of men of meditation, unveiling, 

accountability and inner fight, levels of Mystics, levels of men of Divine union, levels 
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of proximity with Allah, levels of Divine observations, levels of Divine light, levels 

of Divine presence, levels of dawat, levels of Abdals,
73

 levels of Autads,
74

 levels of 

Akhiyars,
75

 levels of Ghawth,
76

 levels of Qutbs
77

 and the levels of Dervishes. All 

these levels are related to the spiritual flight of different spheres and the desires of 

innerself. None of these levels is equivalent to even the initial level of a Fakir as the 

Fakir surpasses all these levels of desires of innerself and drowns in the Divine 

Oneness. This level is attained by the beneficence of the powerful spiritual sight of 

the Mystic immortal with Allah. The actual level of Faqr is known only to those who 

have acquired the Mohammadan Faqr and have drowned in the extremity of 

Divinity. (Kaleed-ul-Tauheed Kalan) 

 O Bahoo what is Faqr? Faqr is a countenance which is beautiful beyond imagination 

and it is the right path. This countenance is pure of all that is except Allah. Both the 

worlds are yearning to see this exquisite countenance. Whoever saw, found Allah. 
(Mohabbat-ul-Asrar) 

 Whoever considers Faqr of Prophet Mohammad useless, goes empty handed from 

this world. (Ameer-ul-Kaunain) 

 Only that seeker remains steadfast upon Faqr who considers the hidden Divine treasures 

better than the treasures of the worldly king. (Kaleed-ul-Tauheed Kalan) 

 Whatever you see other than Allah in the path of Faqr is a brigand. (Kaleed-ul-Tauheed 

Kalan) 

ہن دنیب رقف را آں زرد رو او  

لجخ وسِزاہکن او را زر دشک اب  

Explanation: The disgraced ones who run worriedly after the pale gold do not turn 

towards Faqr. (Kaleed-ul-Tauheed Kalan) 

 Some people just know the name of Faqr, some just reach the level of inspiration of 

Faqr and some approach only its initial level. Some use it to earn worldly progress 

and honour, make disciples, build khanqahs and become popular. Among thousands 

only one accomplishes in Faqr by the grace and help of the Prophet. My words are 

according to my experience that perfect and scholarly Fakir accomplished in all fields 
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is the one who has authority over the eighteen thousand worlds and who possesses 

the attributes of kindness and mercy. Allah says: 

  ۡم
ُ
ک
ّٰ
ق
ۡ
ت
َ
ِہ  ا

ّٰ 
َد الل

ۡ
ۡم  ِعن

ُ
َرَمک

ۡ
ک
َ
  ا
َ  (49:13) ِان 

Meaning: Surely the most honourable amongst you in the sight of Allah is he who 

fears Allah the most. (49:13) (Kaleed-ul-Tauheed Kalan) 

 What is the final level of Faqr? Whatever I say is according to my own experience 

and the knowledge of Allah is sufficient for me. Those who claim to possess high 

levels in Faqr are braggarts and liars. Some of them know Faqr just verbally, some 

have experienced its one or a few states and some just know the deeds and teachings 

of Faqr. Only one out of thousands acquires the real gnosis of Sultan-ul-Faqr by 

attaining to the union of exact Divine beauty, being blessed with the highest levels of 

Faqr and witnessing it personally. Most of the people just guise themselves as its 

people. Only one out of thousands is accomplished in Faqr. (Ameer-ul-Kaunain) 

 Faqr is the eternal life. (Nur-ul-Huda Kalan) 

 Faqr is the secret of Allah. (Mohabbat-ul-Asrar) 

ِقبط ِرہ ِابدش ِریقف ِاپےئ ِقح  زری ِونر ِودحت ِراز ِرتمح  1۔ رقف

ِوشد ِیم ِودحت ِرقف ِاز ِرا ِوشد  ریقف ِاعرف ِرا ِرقف ِدنیب ِہک  2۔ رہ

ِ
ٰؐ
ِطصم  ِاز ِنخس ِاتس ِنخس ِکی ِابدخا  رقف ِرظنش ِاتس ِرظن ِکی  3۔ رقف

Explanation: (1) Faqr is the supreme blessing and the secret of oneness with the 

Eternal light. Fakir has all the layers of earth and heavens under his feet.  

(2) One who observes Faqr becomes a Mystic. A Fakir is honoured by the status of 

Oneness due to Faqr.  

(3) Faqr is the glance by Allah. Faqr is the speech of Prophet Mohammad. (Miftah-ul-

Arifeen) 

Sultan Bahoo says in Punjabi poetry: 

ُ  اخم یک اجنن اسر رقف د،  ڑہیجے رحمم انںیہ ِدل دے ھ 

ُ  آب یٹم ںیھت دیپا وہےئ  اخیم اھبڈنے لِگ دے ھ 
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ُ  لعل وجارہاں دا دقر یک اجنن  وج وسدارگ لِب دے ھ 

ُؒ  ڑہیجے جھب ریقفاں   نسی ابھ 
ُاامین الستم وسیئ ےل و ِلدبے ھ  م  

Explanation: Incompetent seekers who fail to become spiritual confidant are clueless to 

the Divine secret hence are utterly unaware of the way of Faqr. They are like raw earthen 

pots that have not become uprighteous and steadfast by burning in the furnace of Divine 

love. They are the merchants of glassware and do not know the status and value of rubies 

and gems that is the seekers of Allah who have reached Oneness by travelling the path of 

gnosis. Only those people will return with faith to the hereafter who perseveringly stayed 

in the company of Fakirs in this temporal world.  

ُ  راہ رقف دا رپے رپریے  اوڑک وکیئ ہن ِدےّس ھ 

ُِ ے ےّصق ھ 
 سل
م

 انں ا وےھت ڑپنھ ڑپاھون وکیئ  انں ا وےھت 

ُِ این ےہ تُب رپیتس  تم وکیئ اِس ےت وےِّس ھ 
 
 اہہی د

ُِومت ریقف، ںیج رِس آوے اب ِ  ھ 

 

 ِ ُؒ   ملع ویھتے ھ   

Explanation: The journey of Faqr is eternal. It is accomplished where Allah is all alone and 

there is no knowledge, no sharia to answer queries and no storytelling. The physical 

world is nothing but idol worshipping and should not be trusted. Faqr is accomplished 

on: 

 وْا
ُ
مُوْت

َ
ْن ت

َ
ْبَل ا

َ
وْا ق

ُ
  ُموْت

Meaning: Death before dying.  

Fakirism is neither in intellectual conversation nor in solving problems or in storytelling. 

This is the path of love with only Allah and drowning in His Oneness. The one who is 

accomplished in Faqr, only he knows about its virtues and spiritual states. 

ُِ ںُں ابھج رقف امکوے  اکرف رمے دویاہن ھ 
م
عِل

 

رایہں ِد، رکے ابعدت  رےہ اہلل ونکں اگیبہن 
 
َُِس  و ھ   

 



 
 
 
 
 

198 
 

 

ِتلفغ ونکں ہن 

ک 

ش
 
ھلیی

 ُِ رپدے  ِدل اجلہ تب اخہن ھ   

ُ ہ اَں ایلم ایر اگیہن ھ 

ن

ُؒ  ج م  ںیم رقابن اہنتں وتں ابھ 

Explanation: Nowadays it has become a custom that anyone can claim to be a perfect 

spiritual guide. They start giving invocation and contemplation of Ism-e-Allah Zaat and 

spiritually train people without having its capability and permission from the Prophet. It 

is the principle in the path of Faqr that when the perfect spiritual guide’s time to depart 

from the world comes, he presents in the Mohammadan Assembly the most sincere and 

capable of his devotees. The Prophet is the sole authority who grants the treasure of Faqr 

hence he bestows upon the chosen seeker the inspired knowledge and permits the guide to 

train the seeker to accede to the throne of Divine guidance and persuasion. Then the 

spiritual guide starts his training inwardly. When the seeker’s training is completed the 

spiritual guide departs from this world granting his throne of spiritual guidance and 

persuasion to the chosen seeker. Now it becomes obligatory upon the seeker to spiritually 

guide, grant gnosis and invocation and contemplation of Ism-e-Allah Zaat to the seekers 

of Allah. The person who does not follow this pattern and on his own accord starts this 

task, ultimately becomes a madman, apostate and infidel and his end is horrendous. We 

have a lot of examples scattered around us. Such a person though worships for hundreds 

of years but his hard mystic exercises cannot remove the veil from his inward because he 

has made superficial wishes his god and has adorned the throne of guidance to 

accumulate wealth from people. May I sacrifice myself for the true seekers of Allah who 

have gained union with Allah and have reached the destination in Faqr! 

Another explanation of these verses is that a person who adopts the path of Faqr without 

its true knowledge eventually becomes a madman and an infidel. Without the perfect 

spiritual guide even if a person worships for hundreds of years he cannot attain gnosis of 

Allah. Despite every effort veils from the inward cannot be removed and he will remain 

ignorant. May I sacrifice myself for the seekers of Allah who have gained union with 

Him and have reached the destination in Faqr! (Abyat-e-Bahoo Kamil) 

IQBAL AND FAQR 

Unless a true believer reaches Faqr, he cannot become the bearer of attributes of Ali ibn 

Abi Talib and Khalid ibn al-Walid who overpowered innumerable enemies in the battlefield. 

Allama Iqbal says: 

ِدار ِرگج ِریشمشِ ِیک ِوفالد ِےہ ِزیچ ُ ےن  ایک
 

 

ِت ِیھبک ِاملسمن ِرمدِِ ِاے ِےہ ِیھب  وساچ
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ِارسار ِےک ِوتدیح ِںیہ ِآےت ِےلچ ِےہِہکِسجِںیم  وپدیشہ ل
 
ِاو ِہی رصمع  اسِتیبِاک

ِولتار ِیک ِ’رقف‘ ِوک اطع ِھجت ِرکے ِزایدہ  اہلل ِیک ِاثین ِرصمعِِ ِےھجم ِرکف  ےہ

ِرکارِہ ِدیحرِِ ِای ِےہ ِاجابنز ِاخدلہ ِومنم  ای ِوت ِآاجےئ ِیھب ِولتار ِہی ِںیم  ےضبق

Explanation: O perfect man! Within are hidden the secrets of Oneness. I am worried 

about the seeker whether he will envision what makes one bravely swing an iron sword in 

the battlefield. Undoubtedly it is Faqr! When this sword of Faqr comes in the hand of the 

true believer he becomes the reflection of Ali ibn Abi Talib and Khalid ibn al-Walid. 
(Zarb-e-Kalim) 

 Downfall of Muslims started when they lost the wealth of Faqr. 

وکِھجتِالتبمِںیمِالغیمِےہِایگِایک  

ابہگنینِیکِرقفِیکسِہنِوہِےسِھجتِہک  

Explanation: You have been enslaved because you have lost the treasure of Faqr and 

follow inciting innerself and Satan. (Zarb-e-Kalim) 

ےسِبجِدایِوھکِےنِاملسمںِرمدِِِرقفِہی  

امیلسینیِِوِاملسینہِِدوتلِہنِریہ  

Explanation: O Muslims! You have forgotten the attributes of renunciation of world (from 

the inward), fearing Allah, engrossment in prayers and the gem of all gems the Faqr of 

intense love for the Prophet. You have not been entreasured anymore with the worldly 

imperialism like that of Solomon and the spiritual wealth and powers of Salman the Persian. 
(Zarb-e-Kalim) 

 If Muslims want to rule the world then first they will have to achieve the treasure of 

Faqr. 

ِ’رقف‘  سج ’رقف‘ یک الص ےہ اجحز، ِوہ ِڈوھڈن ِوت ِارگ ِوہ  تمہ

ِاینز، ِےب ِاشن ِیک ِدیپا  اہلل ِںیم ِآدیم ِےس ِ’رقف‘  اس

ِسج ےن اپای  ےب غیت و انسں ےہ رمِد اغز،  ہی ’رقفِ ویغر‘
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ِریقف، ِہی ِامگن ِےس ِاریم،  اہلل ِےہ ِںیم ِایس ِیک  ومنم

Explanation: If you have strength then find Faqr. The reality of Faqr is that it is the 

heritage of the Prophet. It develops the special Divine characteristic that a man becomes 

indifferent to everything. The one who becomes the very epitome of true Faqr, the chosen 

Faqr, does not depend on weaponry rather on Allah only. He completes his mission despite 

all the opposition and wins at every turn. Ask for such Faqr from Allah which will make 

you honourable in both the worlds. (Zarb-e-Kalim) 

 Allama Iqbal was not disappointed from the future of Faqr, in fact he promises about 

it in the following manner. 

‘ویغرِرقفِِ’ِاےِےہِوکِآےنِیھبِدورِرتاِاب  

میسِوِزرِوہاےئِوکِرفیگنِروِحِِیئگِاھک  

Explanation: O followers of prestigious Faqr! Do not bow except to Allah, your time to 

rule the world is about to come again. The lust of world and its wealth has eaten away 

occidentals’ soul. (Zarb-e-Kalim) 

 If Europe holds animosity against Islam then the other name of this religion is Faqr. 

It is the soul of Islam. 

ریخِوتِےہِدِکارگ ِوک ِویرپِےسِ‘االسم’ِظفلِ  

ویغر!ِرقفِِےہِاکِدنیِایسِانمِدورسا  

Explanation: It does not matter if Europe resents the word ‘Islam’. Another name for the 

same religion is Faqr, the most honoured. (Zarb-e-Kalim) 

ِارگِےنیسِںیمِےہِبلقِِِمیلس ِےہ  رضبِاکر،ِےہ  ِآات ِریاق ِو ِاسز ِےب ِںیم ِاگنجہ  رقف

ِیلکیِ ِو ِہصقٔ رفوعن ِےہ ِںیم ِدہع ِرہ ِےس  اتزہ ِےبِاتیب ِو ِابیک ِےب ِڑبیتھِوہیئ ِیک  اس

Explanation: People accomplished in Faqr come in the battlefield with complete faith 

and trust upon Allah and not on their weapons and armoury. They are powerful because 

they are at the station where inward is strengthened due to its purity and perfection. Their 

increasing boldness and eagerness refresh the tale of Moses and Pharaoh in every era. 
(Zarb-e-Kalim) 
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 A true believer reaches the peak of Faqr when he becomes the spiritual confidant of 

Allah. 

ِرقف ِوہا ِدم ِسج ِےس ِوخد،  رحمم

ِاشنہشہ ِیھب ِںیم ِاشنہشہ  ِیھب  وت

Explanation: When a disciple becomes Allah’s spiritual confidant, he being the manifestation 

of the Divine Essence and all His attributes is the king. (Zarb-e-Kalim) 

Allama Iqbal further says about Faqr: 

وخد،ِغیتِِہپِاسنِیکِرقفِبجِےہِڑچیتھ  

اپسہِاکرِِِےہِرک یتِرضبِیکِاپسیہِکیا  

Explanation: Faqr is the whetstone which makes the sword of esoteric self sharp and 

strong such that a solitary soldier’s strike defeats a complete army. (Bal-e-Jibril) 

ی ،ِےہِںیمِرقفِاسِریبش،ہ ِےہِرقفِاک
ِ
م  

ریبش،ِہِرسامہیِ املسمینِریماِثِ  

Explanation: Faqr is from Husayn ibn Ali which gives strength of jihad against false forces, 

be it exoteric or esoteric. Such Faqr makes one a leader in the world. It is the heritage of 

true believers and the asset of Husayn ibn Ali. (Bal-e-Jibril) 

َدِےہِاھکساتِرقفِاک
 
ریچخن،ِوکِصی  

اہجریگن،ِارسارِِِںیہِےتلھکِےسِرقفِاک  

Explanation: In this verse Iqbal compares chosen Faqr with compulsive Faqr. He says 

that those who opt for compulsive Faqr ultimately convert from the hunter into the 

hunted. It is by the grace of justice of Allah which He brings upon the wrong doers. 

Whereas in chosen Faqr the secrets to conquer the world are unbolted. (Bal-e-Jibril) 

ااسیِاایتمزِوکیئِںیمِتنطلسِوِرقفِںیہن  

ابز،ِغیتِیکِہگنِوہِ ز،ابِغیتِیکِہپسِہی  
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Explanation: There is no difference between a monarch and the Universal Divine Man. 

They both rule. The differentiation comes from the fact that an emperor conquers an area 

with force whereas the latter conquers inwards with his spiritual sight. (Bal-e-Jibril) 

اہجتِریخستِِتسیچ؟ِومنمِرقفِ  

افصتِومالِ ا وِاتریثِِازِدنبہ  

Explanation: What is Faqr of a true believer? Subjugation of all the realms and getting 

attributed with the attributes of Allah. (Mathnawi)
78 

اپسہِوِرسریِوِاتجِزجعماتِںیہِےکِرقف  

اشہِاکِاشوہںِےہِرقفِ ریمِاکِریموںِےہِرقف  

Explanation: The Universal Divine Man who holds Faqr is the crowned king esoterically 

sitting on the throne with innumerable soldiers at his charge. He is the king of all kings 

and the leader of all the leaders. (Bal-e-Jibril) 

ِ
ِ
ےسِاشیہِدنلبِانتکِےہِرقفِاقمم  

ےیہک!ِایکِوتِوہِدگاایہنِیکِیسکِروش  

Explanation: Faqr which is the soul of Islam is superior to any rank of rule and power. 

What can be done if Muslims of today opt for begging before others instead of seeking 

the valuable Faqr! (Zarb-e-Kalim) 

ِرابہین ِو ِرقف ِےہ اکی ِںیم ِاگنہ ِاملسمین  رت، ِرت، ِاشدی ِےہ ِزیچ ِاور  ھچک

ِوطافین ِہشیمہ ِہنیفس ِےہ ِاک ِزیبار  ریقف ِےہ ِرقف ِےس ِرابہ ِرپیتس  وکسں

Explanation: The religion is not parting from the worldly responsibilities. In Islam there is 

no concept of monastic lifestyle. In Faqr renunciation of the world means to get rid of the 

love of relations and worldly wealth inwardly for the love of Allah. Physically such a 

person dwells in world and performs all his obligations but esoterically he stays with Allah 

like the Prophet and his sacred Companions. To stay idle is not the way of Faqr rather the 

seeker perpetually remains engrossed in worldly and holy obligations. The perfect Fakir 

                                                           
78 Pas Chih Bayed Kard Ay Aqwam-e-Sharq 
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keeps thriving and struggling against odds to fulfil his obligation to spread Faqr, the real 

Islam. (Zarb-e-Kalim) 

Allama Iqbal says in his Persian poetry: 

ِراضتس ِو ِمیلست ِو ِوشق ِو ِذوق  رقف

ِاتس ِ
ٰؐ
ِطصم  ِاتمعِِ ِاںی ِامینیم  ام

Explanation: Faqr is the passion and eagerness (for Allah). It is the way to submit and 

surrender completely to Allah’s will. It is the asset of the Prophet and we are its inheritors 

and custodians. (Mathnawi) 

ِرتا ِادنازد ِدرگی ِ
ِ
ِاقمم  رب

ِرتا ِاسزد ِیم ِااملس ِزاجج  از

Explanation: Faqr will take you to its highest station and will make you a diamond from 

a glass. It makes a man manifestation of the attributes of Allah and His spiritual confidant. 
(Mathnawi) 

 Allama Iqbal says differentiating between knowledge and Faqr. 

ِاگنہ ِو ِبلق ِتفعِ ِےہ ِوصقمد ِاک ِرخد  رقف ِو ِلقع ِاپیک ِےہ ِوصقمد ِاک  ملع

ِراہ ِداانےئ ِےہ ِرقف ِراہ  ِوجایےئ ِےہ ِیلکی  ملع ِو ِحیسمی ِرقف ِمیکح  ِو ِہہیقف  ملع

ِانگہ ِیتسم ِںیم ِملع ِوثاب  ِیتسم ِںیم ِربخ  رقف ِ
ِ
ِاقمم ِملع ِرظن  ِ

ِ
ِاقمم  رقف

ِاشھد ان ال الہ ِاور  اشھد ان ال الہ  ِوموجد ِاک ِرقف ِاور  ِ’وموجد‘ ِاک  ملع

Explanation: The aim of knowledge is sanctification and positive progression of intellect and 

wisdom. The aim of Faqr is cleansing the soul and inward. Knowledge makes you an 

intellectual, a philosopher and an expert in Islamic law but Faqr is Christ and Moses 

itself. Prophet Christ’s attribute is: 

  ِن
ْ
ْم ِبِاذ

ُ
ہِ  ق

ّٰ 
 الل

Meaning: Rise by Allah’s command. 

When he recited, it brought dead to life. The perfect spiritual guide gives life to the soul 

by reciting it. Similarly Mount Sinai crushed into pieces and Prophet Moses fainted when 
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Allah descended His theophany but such men of Faqr are born in the Mohammadan umma 

who are showered with the theophanies of Allah’s light thousands of times a day but they 

do not transgress even a little rather ask for more while saying: 

  َِتَیاقِْی َو م
ْ
َحِبْیِب ِاش

ْ
ی ال

َ
تِْی ِال

َ  َحب 

Meaning: I am still longing and passionate for my Beloved. 

The intellectual is in pursuit of the straight path but the person of Faqr is accomplished in 

straight path. Faqr is achieving the Divine vision and travelling the path of gnosis whereas 

intellectual knows Allah up to the mere extent of verbiage. In Faqr ecstasy at the stage of 

annihilation in Allah is a virtue whereas intellect says it is a sin. The intellect only knows 

that Allah is Omnipresent but Faqr makes one feel His Omnipresence everywhere and all 

the time. The intellect recites shahada whereas shahada of Allah’s seeker is beholding 

Him. (Bal-e-Jibril) 

FAQR AND  

SULTAN MOHAMMAD ASGHAR ALI 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says about Faqr: 

 Faqr is the real legacy of the Prophet. The heir of this legacy is his true heir. 

 Faqr is the path of loving only Allah assiduously. 

 Faqr is actually the knowledge of Divine vision and presence in the Mohammadan 

Assembly. 

 The Holy Prophet said, “Faqr is my pride and Faqr is from me.” It is an obligation 

on his every follower to acquire his pride Faqr from him as it is distributed only from 

his sacred court. 

 Faqr is the greatest treasure of all the treasures of Allah and it is distributed by Prophet 

Mohammad. 

 The real straight path is Prophet Mohammad himself. One who has reached his sacred 

assembly covering the stages of Faqr has found the straight path. 

 Faqr is the secret of Allah. Whoever finds Faqr, gets aware of the hidden secret and 

becomes Allah’s confidant. 
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 Only that person is familiar to the reality of Faqr and the essence of its secret who 

has adopted Faqr, passed through its various stages, achieved the pleasure of the 

recognition of Allah and has spiritually witnessed and recognized Sultan-ul-Faqr. 

 On the ultimate destination of Faqr, the worldly wealth and riches, ranks and dignity, 

pomp and show, peace and luxury, life and prestige, the appetites of this world and 

the hereafter rather everything perishes in the love of Allah. Man becomes indifferent 

to both the worlds in His love. 

 All the waystations and levels in the path of Faqr are covered by the spiritual glance 

and attention of the perfect spiritual guide and by the invocation, contemplation and 

inscribing Ism-e-Allah Zaat on body. There is no source to reach the height of Faqr 

other than this. 

 A person being truly devoted towards prayers arrives at the stage where he only 

desires Allah rejecting the world and the hereafter then the Divine beneficence attracts 

him towards itself and he is inwardly handed over to Prophet Mohammad (for spiritual 

elevation). The world and its luxuries, the hereafter, its blessings and rewards are 

esoterically presented before the seeker to test him. If he renounces everything then 

he is guided towards the perfect spiritual guide who lets him spiritually pass through 

the waystations of Faqr. By the training of the perfect spiritual guide, the seeker 

reaches the station where his eyes and inward are never attracted towards anything 

but Allah. 

 There are very few people who travel the path of Faqr. It is only because of their 

presence that the world is not reprimanded, the sky rains and the earth grows crops. 

As the doomsday will approach nearer, their number will gradually decrease. Hence 

on doomsday the world would be void of them. When Allah decides to torment any 

area, first He evacuates that region from His seekers. Their presence in the world is a 

blessing. O people! Search them and recognize them before the doors of repentance 

are closed by Allah, the Eternal. These people avoid and hide themselves from the world 

because you are not familiar to their reality so your misbehaviour and impudence 

towards them may not put you in trouble. In the present age they are concealing 

themselves more because you do not cherish any passion to have benefit from them 

in your inwards. May Allah be merciful to our plight! (Sultan-ul-Faqr VI Sultan Mohammad 

Asghar Ali-Life and Teachings) 

THE METHOD OF SPIRITUAL TRAINING 

The changes in a person’s outward affect his spiritual self and vice versa but the method 

used in Faqr by the perfect spiritual guide is to first change spiritually which ultimately and 
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permanently transforms one outwardly. As a seeker practises invocation and contemplation 

of Ism-e-Allah Zaat with the blessing of spiritual attention of the perfect spiritual guide 

changes start. First thoughts and views are changed. The inner personality of the seeker 

commences to develop from scratch and finally he reaches the station of ‘death before 

dying’ esoterically. Like this everything happens in the esoteric identity of a person and 

the physical self adapts accordingly. When internally man has changed, the outward 

personality has no option but to comply. Sufis have always used this method of spiritual 

training. 

In Faqr under the supervision of the perfect spiritual guide, the seeker is trained in 

such a manner that he spiritually and physically becomes one so that his words and deeds, 

thoughts and actions do not conflict because hypocrisy not only creates malice but is also 

harmful for the society. Nowadays Muslim scholars only focus on superficial knowledge 

and apparent coaching due to which the society is in discord and is divided in different 

sects. Faqr is called ‘sincerity of action’ and this is achieved on unity of physical and 

spiritual self.  

Sultan Bahoo says: 

 Until the spiritual and physical self of a person become one, he cannot be the lover, 

beloved and desirable to Allah. Moreover he cannot become beloved of everyone. 
(Aqal-e-Baydar) 

 The esoteric world is real because it contains the gnosis and union with Allah 

whereas the exoteric world is like the seasons which keep changing. (Nur-ul-Huda Kalan) 

 Superficial piety leads to fame, egotism and makes the inciting innerself strong, 

thriving and corpulent. It makes a person deceitful and hypocrite and swipes into 

polytheism. Satan becomes his companion and the world appears gentle. His soul wilts 

and the innerself which repents or inspires and even that which is at peace, becomes 

apprehensive. In contrast those who undergo spiritual hardships are accomplished in 

gnosis. Such a man’s inciting innerself becomes weak and eventually dies. Soul 

enlivens. Repenting innerself accepts truth, inspiring innerself blesses with jamiat and 

finally the innerself at peace assents to the Divine will. These states are of piety and 

such a person is accomplished in gnosis. He is the enlightened one and the Mystic 

immortal with Allah. (Mehak-ul-Faqr Kalan) 

IS FAQR INHERITANCE? 

Faqr is to spiritually elevate seekers of Allah by His grace. It is a pure passion and not 

the heritage of any person, group or family. The travellers of the path of Faqr are those 
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who neither seek the world nor the hereafter instead they are the seekers of Allah only. 

They do not stay for a moment oblivious to Allah and forever remain engrossed in 

invocation and contemplation of Ism-e-Allah Zaat. Their intrinsic devotion continuously 

stays towards Allah and not on their life, wealth, children or sensual desires. This group 

is of a special few and their importance is of philosopher’s stone which has the ability to 

convert iron into gold meaning sinners come to them and are changed into Divine lovers. 

World is in existence because of them. It is due to them that worldly people are getting 

bounties and blessings of the world and it is for their sake that the creation gets 

sustenance. Afore doomsday befalls, none of these exalted people will remain, then and 

there world will be struck with tribulations and afflictions. 

Sultan Bahoo says: 

 Fakirism does not depend on being a Sayyid, a Quraishi or famous rather it is only 

because of Divine gnosis. It is only Allah’s choice to whom it will be granted. (Nur-ul-

Huda Khurd) 

تسینِرکیسِتفہِورہثِسکبِرقف  

تسینِرپیسِتقیقحِوگتفگِدر  

Explanation: Faqr is not an inheritance which can be transferred to seven generations. 

Its reality cannot be understood by conversation. (Ain-ul-Faqr) 

 Faqr is like a munificent wave of ocean which is endowed upon the Fakirs by Allah. 

They anxiously await for it to come and bless them. (Ain-ul-Faqr) 

FAQR AND SHARIA 

Sultan Bahoo strictly follows sharia in the process of esoteric training and spiritual 

elevation. He says: 

 What is Faqr? It is the heritage of the Prophet. Its beginning as well as accomplishment 

lies in sharia. The true and perfect man is the one who never steps out of sharia 

whether he has been experiencing the spiritual states of intoxication, frenzy, contraction 

or expansion since eternity or is an eternal lover of Allah and a man of Divine 

secrets. If he will do so, all his special ranks will be confiscated and he will be left 

perplexed. (Ain-ul-Faqr) 

The path of Faqr is the path of seekers of Allah who desire nothing but Allah Himself. 

The next chapter is about them. 



 
 
 
 
 
 
 

 

CHAPTER-2 

SEEKER OF ALLAH 

On the occasion of Divine covenant all human souls promised to worship and love Allah 

only but He took an undeclared test by presenting the world and the paradise. Ironically, 

almost all chose one of the two breaking the covenant but a few remained true. These few 

are the seekers of Allah who only desire Divine vision, union and gnosis. Those who 

broke the promise are given a second chance on the earth. They can be included among 

the seekers of Allah if they avail the chance and turn away from the world and the 

hereafter for the sake of Allah. On these bases, the Sufis categorize people as; 

SEEKERS OF THE WORLD: 

Seekers of the world are those who utilize all their knowledge, skills, expertise and 

struggle to attain material world and its luxuries. They consider this as the aim of their 

life to the extent that even the aim of their invocation and contemplation, prayers and 

devotion, recitals and all other mystic exercises is only to acquire and increase worldly 

assets and respect. Their success is only limited to this world and they are at peace with 

it. 

SEEKERS OF THE HEREAFTER: 

Their focus is on making the hereafter a better place for themselves. For them success 

means saving themselves from hellfire and to get the bounties of the paradise and its 

castles and houris. This is why all their devotions, mystic exercises, good deeds, fasting, 

salat, hajj, zakat, invocations and glorifications are meant only to gain a happy life in the 

hereafter. They believe that this is the only purpose of life. 

SEEKERS OF ALLAH:  

The purpose of all their struggle, devotion and worship is only to seek vision, closeness 

and union with Allah. Neither do they seek the pleasures of this world nor do they aspire 

to have bounties of paradise in the hereafter. Their goal is the Divine Essence and they 

are the seekers and lovers of Allah. They willingly sacrifice the desires of this world and 

the hereafter because of their love for Allah and remain desirous of His vision only. 

Mystics always instruct people to become the seeker of Allah. 

These three groups have been mentioned in the following Qudsi Hadith: 



 
 
 
 
 

209 

 

 

  
ٌ
ث

َ  
ن
َ
َیاُمخ

ْ
ن
ُ ا لُِب الد 

َ
 ط

َ
ی ُمٔو بّٰ

ْ
ُعق

ْ
الُِب ال

َ
ّٰ َوط مَوْل

ْ
الُِب ال

َ
 َوط

ٌ
ث

َ  
  ین

َ  
ک
َ
 ٌر ُمذ

Meaning: The seeker of world is an intersex, the seeker of hereafter is a female and the seeker 

of Allah is a male. 

Sultan Bahoo says: 

 Who is a true man? The one who desires nothing but the Divine vision, neither he 

wants the pleasures and adornments of the world nor the houris, castles and charms 

of the paradise. The men of Divine vision have been absorbed in the ecstasy of Ism-e-

Allah Zaat since eternity, for them everything other than Allah is hideous. Whosoever 

makes Ism-e-Allah Zaat his life and soul gets rid of all worries of both the worlds. 
(Ain-ul-Faqr) 

Prophet Mohammad said about the seeker of Allah: 

  ِج
َ
لَات

َ
ا  ف

ً
ْیئ

َ
َب ش

َ
ل
َ
ًرا وَ  ہ  ُد َمْن ط

ْ
ی
َ
ُ خ ل 

ُ
ک
ْ
ُہ ال

َ
ل
َ
ّٰی ف مَوْل

ْ
َب ال

َ
ل
َ
 َمْن ط

Meaning: He who has any desire (other than Allah) does not find goodness in it but he 

who seeks Allah, achieves everything. 

  
ْ
َب ال

َ
ل
َ
َیاَوَمْن ط

ْ
ن
ُ ُہ الد 

َ
ل
َ
َیاف

ْ
ن
ُ َب الد 

َ
ل
َ
ُ َمْن ط ل 

ُ
ک
ْ
ُہ ال

َ
ل
َ
ّٰی ف مَوْل

ْ
َب ال

َ
ل
َ
ی َوَمْن ط بّٰ

ْ
ُعق

ْ
ُہ ال

َ
ل
َ
ی ف بّٰ

ْ
   ُعق

Meaning: He who seeks the world, gets it; he who seeks the hereafter, gets it but he who 

seeks Allah, gets everything.  

  ی َحَراٌم بّٰ
ْ
ُعق

ْ
ی َو ال بّٰ

ْ
ُعق

ْ
ْہِل ال

َ
ّٰی ا َیا َحَراٌم َعل

ْ
ن
ُ لد 

َ
الِِب ا

َ
ّٰی ط ی َحَراٌم َعل بّٰ

ْ
ُعق

ْ
َیا َو ال

ْ
ن
ُ َیا َو الد 

ْ
ن
ُ ْہِل الد 

َ
ّٰی ا ّٰی َعل مَوْل

ْ
  ال

Meaning: The (pleasure of) world is forbidden for the seekers of hereafter, (pleasure of) 

hereafter is forbidden for the seekers of the world whereas (the pleasures of) the world 

and the hereafter both are forbidden for the seekers of Allah. 

  
َ
ُ َمْن ل ل 

ُ
ک
ْ
ُہ ال

َ
ل
َ
ّٰی ف مَوْل

ْ
 ُہ ال

Meaning: One who finds Allah, finds everything. 

The special quality of the seekers of Allah has been described as: 

  
َ
ِ ا   یْجَساُمُہْم ف

ْ
وْبُُہْم فِی ال

ُ
ل
ُ
َیاَوق

ْ
ن
ُ  الد 

ّٰ
 ا

َ
 ِخَرِۃ ا

ُ
ۃ لوّٰ

َ وِْبِہمْ  لص 
ُ
ل
ُ
وَْن فِْی ق

ُ  
ائِمُوَْن یَُصل

َ   الد 

Meaning: Their bodies are in the material world but their inwards are in the hereafter and 

they offer eternal prayer inwardly.  

Prophet Mohammad said: 
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  ہ  َمْن
َ
ُہ ل

ّٰ 
اَن الل

َ
ِہ ک

ّٰ 
اَن لِل

َ
 ک

Meaning: He who becomes Allah’s, Allah becomes his. 

  
ْ
ل
َ
رِ ط

ْ
ی
َ
خ
ْ
  ُب ال

ْ
ل
َ
ِہ وَ ط

ّٰ 
رُ  ُب الل

ْ
رِ  ِذک

ْ
ی
َ
خ
ْ
رُ  ال

ْ
  ِذک

ّٰ 
 ہالل

Meaning: The best desire is to seek Allah and the best invocation is of Allah (Ism-e-Allah 

Zaat) 

Ali ibn Abi Talib says: 

 I do not worship Allah for the desire of heaven or out of the fear of hell. I worship 

Allah because only He is worthy of worship. 

 Imam Ahmad bin Hanbal narrates that Fudayl ibn Iyad said, “The seeker of the world 

gets oppressed and insulted.” He requested Fudayl ibn Iyad to give him a piece of 

advice and he said, “Be a slave not a master. Being a slave is a matter of honour.” 
(Chapter 10 Tazkirat-ul-Auliya) 

Shaikh Abdul Qadir Jilani says about the seeker of Allah: 

 Most people seek the world, the seekers of hereafter are a few but the seekers of 

Allah are rare. Despite their rarity they hold the attribute of alchemy, the ability to 

turn copper into gold. Such people are seldom found around but serve as a protection 

for the people of their area. Their presence rebound evil curses from the creation. It is 

due to them that Allah pours rain which makes the earth produce minerals, grains and 

fruits. At their initial stage they wander from place to place and sometimes even in 

desolated places. When their reality is recognized, they leave the place and travel 

elsewhere. Then there comes a time when they are surrounded by Divine forts. Allah’s 

graciousness descends upon them. The army of Allah takes them into its protection. 

They become honoured and secure. Now it becomes binding upon them to take care 

of humanity. They become spiritual healers and cure the creation of Allah. However 

these things are beyond your perception and intellect. (Al-Fath ar-Rabbani) 

 O seeker of the world and its riches! Both are under the control of Allah so do not 

expect them from the creation. Even when you receive it from them, do not take them 

as partners of Allah nor should you trust them as the real sources. (Al-Fath ar-Rabbani) 

 When I behold the faces of those devoted seekers of Allah who have gained beneficence 

from me, I gain tranquillity. (Al-Fath ar-Rabbani) 

Shaikh al-Akbar Mohiyuddin ibn Arabi says: 
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 Only he is worthy of gnosis of Allah who is strong, neither does he seek the world 

nor the hereafter but his only desire is Allah Himself. (Fusus al-Hikam) 

Allama Iqbal directly addresses the seeker of Allah in his poetry that he should not 

expect any reward in exchange of his worship and devotion lest it would become a form 

of trade. He instructs to devote oneself to Allah selflessly: 

 وسدارگ، ںیہن ہی ابعدت دخا یک ےہ

 اے ےب ربخ! زجا یک انمت یھب وھچڑ دے

Explanation: This is not a trade but the worship of the Lord. O ignorant! Renounce even 

the slightest expectation of reward. (Bang-e-Dara) 

 واظع امکِل رتک ےس یتلم ےہ ایں رماد

 داین وج وھچڑ د، ےہ وت ٰیبقع یھب وھچڑ دے

Explanation: O sermonizer! Absolute renunciation of everything except Allah ensures 

destination. So renounce the world as well as the hereafter. (Bang-e-Dara) 

 سج اک لمع ےہ ےبرغض  اس یک زجا ھچک اور ےہ

و ایخم ےس زگر  ابدہ و اجم ےس زگرِوحر  

Explanation: Relinquish the attractions of paradise. Make your deeds selfless and only 

desire the Divine Essence, for its reward is priceless. (Bal-e-Jibril) 

اھکس راھک ےہ واظع وک دیمِ وحر ےن بس ھچکا ِ  

 ہی رضحت دےنھکی ںیم یدیسےھ اسدے وھبےل اھبےل ںیہ

Explanation: The desire for the houris of paradise has made the sermonizer who pretends 

to be so innocent, learn all the methods of worship which are void of pure intention for 

Allah. (Bang-e-Dara) 

Iqbal addresses those who worship for the sake of bounties of paradise: 

 ہی تنج ابمرک رےہ زادہوں وک  ہک ںیم آپ اک اسانم اچاتہ وہں

ِانس اچاتہ وہں رَانِیْ 
َ
ْن ت

َ
 ذرا اس وت دل وہں رگم وشخ اانت  ویہ ل
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Explanation: May the worshippers be blessed with paradise, for my desire is only the 

Divine vision. Although I am insignificant but my yearning for the Beloved is so intense 

that I have pleaded Allah for His vision as Prophet Moses did. 

 In Zabur-e-Ajam (Persian Psalms) he draws a comparison between the world and 

hereafter: 

 ۱۔ اںی مہ اہجےن  آں مہ اہجےن  اںی رکیباےن  آں رکیباےن!

اخےن!
 
 ۲۔ رہ دو ایخےل  رہ دو امگےن  از ہلعش نم ومِج د

 ۳۔ اںی کی دو آےن  آں کی دو آےن  نم اجوداےن  نم اجوداےن!

 ۴۔ اںی مک ایعرے  آں مک ایعرے  نم اپک اجےن  دقن رواےن!

 ۵۔ اںی اجں اقمےم  آں اجں اقمےم  اںی اج زامےن  آں اج زامےن!

 ۶۔ اںی اج ہچ اکرم  آں اج ہچ اکرم  آےہ اغفےن  آےہ اغفےن!

 ۷۔ اںی رزہِن نم  آں رزہِن نم  اںی اج زایےن  آں اج زایےن!

 ۸۔ رہ دو رفوزم  رہ دو وسبزم  اںی آایشےن  آں آایشےن!

Explanation: (1) This world is a vast realm and so is the hereafter.  

(2) In fact the world and hereafter are merely fragments of thought and imagination. They 

both exist only because of the existence of man (the Universal Divine Man). 

(3) Both this world and the hereafter are temporary and mortal but I am eternal (the 

Universal Divine Man is immortal with Allah). 

(4) The world and hereafter are worthless because both are void of the intensity of Divine 

love. However I am eternal as my soul has become perfectly immortal with Allah due to 

my intensity of Divine love. 

(5) My sojourn in this world is temporary and my stay in the hereafter would also be 

limited. I am least interested in both. 

(6) I have no concern with this world or the hereafter! I lament and remain restless due to 

my love for the Divine and my state would remain the same in the hereafter if I am sent 

to paradise without the blessing of Divine vision. 
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(7) The world and the hereafter are both robbers and are a loss themselves because they 

stand between my Beloved and me. The pleasures of the world distance one from the 

desire of Allah whereas the pleasures of paradise deprive one of the Divine vision. 

(8) I enlighten the world and the hereafter. I am compelled to live, to grant beneficence and 

to stay connected to them but it is not my way to get indulged in these and forget my 

Beloved. One sigh of my love for the Divine can burn the world and the hereafter into 

ashes. (Zabur-e-Ajam) 

In Payam-e-Mashriq (Message from the East) Iqbal writes that in this world people are 

given in accordance to their desire and its intensity. 

اعم اتس ااجنیِتسہ اںی دکیمہ و دوعِتِ  

 اجم
ٔ
اتس ااجنی تمسق ابدہ ابدنازہ  

Explanation: The world is a tavern and it is open for all to drink (the wine of Divine 

vision). Hence everyone gets his share of wine according to his cup (desire). (Payam-e-

Mashriq) 

 ِدِل اعاقشں ریمبد ہب تشہب اجوداےن

ے ہن مغ اسگرے
م

ن

غ

 ہن وناےئ درد دنمے  ہن 

Explanation: The everlasting paradise means death to the inwards of the Divine lovers as 

the life of paradise would be constant. Neither are there passionate voices of the lovers 

nor any pain or consoler. (Payam-e-Mashriq) 

In Javid Nama (Book of Eternity) Allama Iqbal has described the difference between 

the paradise of the seeker of hereafter and the lover of Allah: 

ح دب روِح او ادنر تشہب

ن

گم

ن

ن

 ۱۔ رمِد آزادے ہک دادن وخب و زتش  یم 

 ۲۔ تنجِ الُم  ےم و وحر و الغم  تنجِ آزاداگں ریسِ دوام

 ۳۔ تنجِ الُم  وخر و وخاب و رسود  تنجِ اعقش امتاشےئ ووجد

 ۴۔ رشحِ الُم  قشِ  رب و ابگنِ وصر  قشعِ وشر ازیگن وخد حبص وشنر

Explanation: (1) The man of Allah who fully knows what is right or wrong cannot be 

restricted by time and space. Even his soul would not be bound in the paradise. 
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(2) The paradise for the seeker of hereafter is the purified wine, houris and servants but 

the paradise of the lovers is to travel eternally and have Divine vision. 

(3) The paradise of the seeker of hereafter is to eat, drink and enjoy luxuries but for the 

lovers of Allah paradise means the vision of the Beloved. 

(4) According to the seeker of hereafter, resurrection means opening up of the graves and 

awakening of the dead at the blow of the trumpet of Angel Raphael. However the lover 

goes through judgment of doomsday every moment and dies before death being blessed 

with Divine vision in life. (Javid Nama) 

 زادہ ادنر اعملِ داین رغبی

 اعقش ادنر اعملِ ٰیبقع رغبی

Explanation: An ascetic who is the seeker of hereafter is estranged to the world as he 

perpetually worships for the pleasures of paradise whereas the seeker of Allah (lover) is a 

stranger to paradise and worships only for the Divine vision.  

 اہےئ اوتس

  

 

 رگہچ تنج از جت

 اجں ایناسدی زجب ددیاِر دوتس

Explanation: Although paradise is one of the theophanies (blessings) of Allah but without 

the vision of the Beloved there is no calm. 

 در ذگمتش زاں ہمہ وحر و وصقر

 زورِق اجں ابمتخ در رحبِ ونر

Explanation: I left the pleasures of paradise and drowned my soul into the ocean of 

Divine light (Oneness of Allah). 

Allama Iqbal considers religion itself as the desire for Allah: 

ادنر بلطدںی رسااپ وسنتخ   

 ااہتنشی قشع و آاغزش ادب

Explanation: What is religion? It means to allow oneself to feel the pain of longing and 

desire for Allah. Its beginning is obedience to the spiritual guide and peak is burning 

oneself in the love of Allah. 
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He instructs the seekers of Allah to protect themselves from the misleading tricks of 

intellect in the way of Faqr: ِ 

 رخد
ِ
 رخد  ای ہک اامم

ِ
 ِدل وہ الغم

تخس ےہ ہی رمہلحِاسکل رہ وہایشر!  

Explanation: Should the inward be the slave of intellect or should it lead intellect? Be 

careful O seeker of Allah! This dilemma is very critical. (Bal-e-Jibril) 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says about the seeker of Allah: 

 The seeker of Allah should be true to his quest for Allah like Abu Bakr Siddiq who 

was the man of truth. 

 In veracity and sincerity, the seeker of Allah should be exemplary of Abu Bakr and 

should not refrain from sacrificing his life, wealth and progeny for his spiritual guide. 

 The seeker of Allah neither desires the pleasures of the world nor the grades and 

blessings of the hereafter. His quest is only to have the Divine vision.  

 How could you claim that you are a seeker of Allah? In exchange of your prayers and 

virtuous deeds you demand reward and grades from Allah. Are you worshipping Him 

or doing trade with Him? 

 This world and the hereafter are both the creations of Allah and only He is their Owner 

and Master. If you worship and struggle mystically to achieve the pleasures of world or 

hereafter then you have made them your gods and have given in to polytheism. You 

should worship only to please Allah and have His recognition and gnosis. Remove 

the desires of getting high ranks in the world and the hereafter. If you succeed in 

achieving the recognition and gnosis of Allah, He will put the world and the hereafter 

at your feet. So worship not for the sake of rewards and prizes but for Him who is the 

Grantor of all rewards.  

 The seeker of Allah has no desires. He is indifferent to all desires. (Sultan-ul-Faqr VI 

Sultan Mohammad Asghar Ali-Life and Teachings) 

The writings of Sultan Bahoo revolve around the concept of the seekers of world, 

hereafter and Allah. According to his perception, the masses are the seekers of the world. 

The religious scholars, worshippers and ascetics are seekers of the hereafter whereas the 

most special people such as Prophets, Saints, the truthful and the pious are the seekers of 

Allah. He says:  
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 Know that it is incumbent upon the seeker of Allah to search for the perfect spiritual 

guide and find him even if he has to travel all through the world from the east to the 

west. The defectiveness of an imperfect spiritual guide and his flawed way is visible 

from the effects of his company. The initial and final point of the perfect spiritual 

guide is the same. He is on the straight path and possesses the mystic way of 

contemplation of Ism-e-Allah Zaat which leads to the gnosis and closeness of Allah, 

Divine Oneness and the observation of theophanies of the Divine Essence. The more 

the imperfect guide gathers disciples the more he is disgraced in the world and 

hereafter as he keeps them deprived of the gnosis and closeness of Allah hence ruins 

them. (Qurb-e-Deedar) 

 Real scholar is the one who is the seeker of Truth while reverend is the one who 

seeks Allah only. (Ain-ul-Faqr) 

 Arabic word for ‘Lord’ is ومٰیل transliterated as Maula having alphabets م (M), و 

(AU), ل(L), ِٰؐ،(A). The seeker of Allah has four signs by the effect of these alphabets. 

The letter م(M) means he does not fulfil the desire of innerself and remains 

engrossed in the gnosis. The letter و (AU) is to be ever drowned in Oneness. The 

letter  ل (L) is to become capable of the Divine vision and being cut off from the 

contemptible world. Lastly the letter  ِٰؐ، (A) means he is so absorbed in the 

remembrance of Allah that he forgets his wealth, children and even himself. (Ain-ul-

Faqr) 

 The Arabic word for ‘seeker’ is اطبل transliterated as Talib. It also has four alphabets;  

ا  ,(T)ط (A), ِل (L) and  ب (B). Its first letter  ط (T) means that the true seeker of Allah 

simultaneously divorces thrice the desires and pleasures of the inciting innerself, the 

world which is like an old witch and a bandit as well as the Satan who is the enemy 

of humans. When he gets rid of all the evil attributes and hurdles of worldly relations 

by repenting, he becomes pure. The letter ِط (T) also means that the seeker only has 

desire of Allah, he is determined to achieve his objectives and is capable to have 

gnosis of Allah. The second letter  ا (A) means that the seeker has true objective, he is 

verily truthful, does not rest from the esoteric and exoteric worships even for a 
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moment and remains engrossed in Divinity. He never inclines towards the wrong 

path and sacrifices his life in the way of Allah. The third letter  ل (L) refers to the fact 

that he is capable and modest, has shunned arrogance and lust, his inciting innerself 

has annihilated and soul has become immortal. Welcome to such a seeker towards 

Allah! Fourth letter  ب (B) means that the seeker bears the Truth and leaves the 

falsehood, he is obedient and saintly, vigilantly follows the orders of the spiritual 

guide and foregoes his own will. The Holy Prophet said about such a seeker: 

  مُرِیُْد لَا یُرِیُْد
ْ
ل
َ
 ا

Meaning: True disciple has no desires. (Kaleed-ul-Tauheed Kalan) 

 The word Talib ;is used for the seeker of Allah and it has four letters  اطبل ط  (T), ِ

ل  ,(A)ا (L),   ب (B). Its first letter  ط (T) means that the seeker only has the desire of 

Allah. The second letter ل means that his devotion is true. The third letter (A) ا 
 
(L) 

means that he never lies or boasts. Fourth letter ب (B) means that he leaves all his 

powers and authorities and believes in his spiritual guide fully. The Holy Prophet 

said: 

  ُم
ْ
َدال

ْ
الُِب ِعن

َ  
لِ
َ
َن یَِد ا

ْ
ِت بَی ِ

مَی 
ْ
ال
َ
اِسِل ْرِشِدک

َ
غ
ْ
 ال

Meaning: The seeker should be to the spiritual guide just like the corpse is to the 

corpse washer. (Mohkim-ul-Fuqara) 

 The word Talib has four letters,  ط (T),  ا (A),  ل (L) and  ب (B). The letter ط (T) 

renders the true seeker more obedient and less greedy about his life. With the letter ا 

(A) he has sincere intentions and is the most truthful and the most faithful. With the 

letter  ,the seeker is worthy of the Divine vision. He is independent of all wishes (L)  ل

does not flaunt and does justice to his innerself. With the letter ب (B) the seeker is 

respectful, his speech is calculated and he becomes as clear as a mirror.  
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Furthermore with the letter ط (T) the seeker should get control over his entire existence 

to become one with Allah. With ا (A) he should come under the protection of Allah. 

With ل (L) he should become independent of desires and with ب (B) he should not 

provide any pleasure to his innerself except the pleasure of eating itself i.e. let his 

innerself remain dissatisfied so it gets destructed. There are four kinds of flesh 

(innerselves) and hence four types of pleasures of eating each. It is said, one flesh is 

with the flesh, the second is within the flesh, the third is above it and the fourth one 

eats it. (Mehak-ul-Faqr Kalan) 

 The seeker of Allah comes with the Truth and takes the Truth with him. He never 

inclines towards the false world or anyone other than Allah. (Kaleed-ul-Tauheed Kalan) 

Sultan Bahoo says while describing the qualities of the seeker of Allah:  

 Who is a true seeker of Allah? The virtuous one who circumambulates the inward 

(which is the abode of Allah), one who is perfectly sincere like Abu Bakr Siddiq, as 

just as Umar ibn Khattab, as modest as Usman ibn Affan, fighter against innerself and 

completely resigned to the will of Allah like Ali ibn Abi Talib, man of sharia and 

Divine secrets like the king of Prophets, Prophet Mohammad, as they all are the real 

seekers of Allah. (Ain-ul-Faqr) 

Sultan Bahoo states in his book Ain-ul-Faqr about the seeker of the world: 

 The seekers of world are either hypocrites or pretenders 

 The world is a Satan and its seekers are devils 

 The world is violence and rebellion and its seekers are rebellious 

 The world is hypocrisy and its seekers are hypocrites 

 The world is an impurity and its seekers are impure 

 The world is a lie and its seekers are liars 

 The world is polytheism and its seekers are polytheists 

 The world is an evil and its seekers are also evil 

 The world is a curse and its seekers are accursed 

 The world is an ignorance and its seekers are ignorant like Abu Jahl 

 The world is a prostitute and a worldly man is a cuckold who sees his whore wife in 

the sensual company of others but does not object. (Ain-ul-Faqr) 

He also says; 
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 The seeker does not become confidant of Divine secrets unless he reaches the station 

of ‘death before dying’. The seeker who is not perseverant and seeks the world, always 

faces disgrace. There are many seekers of the hereafter and hence of the houris of 

paradise. Amongst thousands there is perhaps only one seeker of Allah who comes 

up to the spiritual guide’s expectations and is worthy of being presented in the court 

of Allah. The seeker who desires gnosis and union with Allah should spend all his 

wealth to achieve that. (Taigh-e-Barhana) 

 The inward and soul of the strong seeker of Allah are passionate for the Divine vision 

and his every breath remains engrossed in it. The seeker desired by Allah keeps 

imploring; 

  ِزیٍْد
َ ِزیٍْد  ﴿﴾َہْل ِمْن م 

َ  َہْل ِمْن م 
َ
اِہَدۃِ ا

َ
مُش

ْ
ی ال

َ
 ِال

ُ
َتاق

ْ
ُمش

ْ
 ل

Meaning: We are passionate for Your vision, can we have more, can we have more? 
(Qurb-e-Deedar) 

 It is obligatory upon the seeker of Allah to acquire the eternal straight path from his 

spiritual guide and follow the greatest Sunna of the Holy Prophet which is to donate 

the entire wealth and every possession in the way of Allah. (Qurb-e-Deedar) 

 You must know that the true seeker is dearer to the spiritual guide than his own life 

but the dishonest seeker who spies on the spiritual guide is his enemy and is like the 

Satan. Rather worse than Satan because the Satan runs away on reciting Hawqala
79

 

but the dishonest seeker does not go away even on reciting Hawqala thousand times 

and keeps on harming the spiritual guide till death. 

ِاطبلِ اصدق وچ رمدش راز رب ُِؒ رگ َھ 
 
 ب 

 یم راسدن اطابلن را ابرظن

Explanation: O Bahoo! If the true seeker finds the perfect spiritual guide who bears the 

Divine secrets, he can elevate the seeker spiritually just by his powerful sight. 

Know that the veiled seeker is one who seeks worldly respect and honour. He is mean, 

impotent and deprived of the real objective of life. The majdhub seeker eventually turns 

reprobate while the beloved seeker of Allah is bestowed with the laudable end. The 

seeker who is blessed with the gnosis of Allah, privilege of beholding the light of 

Divine Essence with open eyes and closeness of Allah, always keeps check upon his 

innerself and does its accountability like a judge. According to sharia, there are two 

                                                           
79 Prayer for safety from Satan. 
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witnesses of the closeness to Divine vision; first is the unprecedented sight and second 

is the eternal awareness by the power of Divine favour. Such a seeker is always 

safeguarded by Allah. (Qurb-e-Deedar) 

 The seeker of Divine vision becomes trustworthy due to his true intention while the 

seeker of the world remains busy in pursuing his carcass desires. The people of 

Divine vision do not keep the company of those who seek the carrion world. (Mehak-

ul-Faqr Kalan) 

 Seeking worldliness is sheer ignorance and the seekers of world are full of ignorance. 

Seeking Allah is the real knowledge and the seekers of Allah are embodiment of 

knowledge which blesses with exact Reality, shows exact Reality, grants perfect 

purification and bestows union of exact Reality. Hence the seeker ever remains 

present in the Mohammadan Assembly. (Ameer-ul-Kaunain) 

 The seekers are of two kinds, some are cowards and weak others are strong and brave 

like the winning soldiers. Who are the weak ones and who are the winning soldiers? 

Weak ones are those who fight day and night against the enemies of Allah i.e. the 

innerself and Satan while the winning soldiers are those who behead the enemies and 

everything other than Allah with the sword of Ism-e-Allah Zaat and become safe from 

the fight hence attain perseverance which is superior to miracles and high stations. 
(Ameer-ul-Kaunain) 

 The seeker of Allah should think of his existence as a system and should stay with 

Allah in all conditions like speech, action, movements, feelings, eating, drinking, 

sleeping and waking as Allah says: 

  ٌر
ۡ
وَۡن  بَِصی

ُ
ۡعمَل

َ
ُہ  ِبمَا ت

ّٰ 
ُتۡم ؕ َو الل

ۡ
ن
ُ
یَۡن َما ک

َ
ۡم  ا

ُ
  57):(4َو ُہوَ َمَعک

Meaning: Wherever you are, He is with you and Allah monitors best what you do. 
(57:4) 

Allah says in a Qudsi Hadith: 

  
َ
ِدْی ک

ْ
ْم ِعن

َ
َعوَاِم َون

ْ
وِْم ال

َ
ن
َ
ا ک
َ  
ِدْی ِال

ْ
ْم ِعن

َ
 ن

ُ
ع
َ
ْصن

َ
ُعرُْوِس َما ت

ْ
وِْم ال

َ
وٌْف  ن

ُ
َت َمْحف

ْ
ن
َ
ا ا
َ  
رِْی ِال

ْ
ی
َ
 لِغ

Meaning: O My slave! Come to Me and sleep with tranquillity. In fact sleep near Me, 

the sleep of a bride because I did not make you and groomed for strangers but you 

have been trapped from all sides. 

Hence the seeker should be upright regarding his speech, actions and conditions. He 

should mould his existence according to Allah as: 
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  وُُجوِْد
ْ
اِعٌل فِی ال

َ
ہُ  لَا ف

ّٰ 
االل

َ  
  ِال

Meaning: None but Allah is the active force in the existence. 

He should always get blessed with the love of Allah by staying close to Him. As 

Allah says: 

 (  وَرِْیِد
ْ
ْیِہ ِمْن َحْبِل ال

َ
َر ُب ِا ل

ْ
ق
َ
ْحُن ا

َ
 (16:50َو ن

Meaning: And We are nearer to him than his jugular vein. (50:16) 

According to a Qudsi Hadith, Allah says: 

  ی ِ َما ِسوّٰ
ل 
ُ
 ِمْن ک

َ
ک

َ
ٌر ل

ْ
ی
َ
ا خ

َ
ن
َ
ِْی ا

َعْم لِْی َو ِسر 
ْ
ن
َ
 ت

Meaning: I and My secret are a special blessing for you and I am better for you than 

everything. 

 وخامہ وک ہک خیب تبحمِ اایغر ربمیشک

ِم زج اہنل دوتس

ن

کم

ن

ن

 در ابغ دل راہ 

Explanation: I have exterminated the love of everything other than Allah from my 

inward as I only want His love to flourish within me. 

Hence the seeker of Allah involves in the invocation of Allah to the extent that he 

annihilates himself as Allah orders:  

  ِۡذی
َ  
َہاال

ُ ی 
َ
ا ًرا﴿ۙ﴾یٰۤ

ۡ
ِثی

َ
ًرا ک

ۡ
َہ  ِذک

ّٰ 
ُروا الل

ُ
ک
ۡ
وا اذ

ُ
َمن ًا ﴿﴾  َن  اّٰ ِصۡیل

َ
  ا
َ   و 
ً
َرۃ

ۡ
ُحوُۡہ  بُک ِ

 َسب 
َ  33):41-(42ِ و 

Meaning: O believers! Keep remembering Allah abundantly and glorify Him morning 

and evening. (33:41-42) 

Thus if you are a sage and true seeker of Allah, practise the invocation with inhale 

and exhale so that you become the owner of both the worlds in one breath. (Ain-ul-

Arifeen) 

Sultan Bahoo defines the seeker of Allah;  

 Who is a seeker? 

  ُم
ْ
الُِب ُہوَال

َ  
لِ
َ
َیا َوَما فِ ْستَ ا

ْ
ن
ُ نِْی َعِن الد 

ْ
 ْیَہاغ

Meaning: Seeker is the one who is independent and indifferent to this world and 

everything that is in it. 
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  اِتٖہ
َ
نِْی َعْن ذ

ْ
مُْسَتغ

ْ
الُِب ُہوَال

َ  
لِ
َ
 ا

Meaning: Seeker is indifferent to his own self as well. (Ain-ul-Arifeen) 

 The seeker should consider himself as the creation of Allah who is desired, employed, 

empowered and enriched. Also he should submit to what Allah orders and stay 

satisfied with it. However he should know that the will of Allah is different from the 

will of His creation. Sometimes his fate favours him and sometimes it does not. 

Sometimes he faces hardships and at times he enjoys pleasures. Man should try to 

understand that everything is from Allah. He should accept whatever comes from 

Allah, show gratitude and stay happy so that he attains closeness to Allah and on the 

Day of Judgment he rises amongst those who are enduring, as Allah says: 

  
َ
َہ َمع

ّٰ 
 الل

َ  ِا ن 
 2):(153 بِرِیَْن الص ّٰ

Meaning: Certainly Allah is (always) with those who observe patience. (2:153) 

According to the mystic way of Sayyid Maghribi Jamal Alvi, if a person intends (to 

please) someone other than Allah then it is polytheism because: 

  
ُ
ُہ بِض

ّٰ 
 الل

َ
ْمَسْسک

َ ا ُہوَ َوِاْن ی 
َ  
 ِال
ہ  
َ
اِشَف ل

َ
لَا ک

َ
ف ٍ
  10):(107ر 

Meaning: And if Allah afflicts you with some distress then there is none who can 

remove it but He. (10:107) (Ain-ul-Arifeen) 

 One must know that there are three types of sustenance for the seeker: sustenance of 

sharia, sustenance of mysticism and sustenance of Reality. The sustenance of sharia 

means that the seeker should take sustenance in gratitude and remembrance of the 

Sustainer and must always stay in a state of devotion. The sustenance of mysticism 

means that he should reflect upon himself and the sustenance of Reality means that he 

should always witness the Essence of Allah within himself because existence without 

Allah is not possible. Hence according to Reality, the subject, the verb and the object 

are the same. 

 اضق وش، رفاز وُچں الص افین

 وُچ درای رہہچ ابیش دیمان ہک نیع آین

Explanation: Accept the fact that you are mortal because it is the reality. Whatever 

enters the ocean becomes a part of the ocean and then it has no existence of its own. 

What exists is the ocean itself only and nothing else. 
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  ِذ الُِب فِْی ہّٰ
َ  
 الِ

َ
غ
َ
ا بَل

َ
ِة لَا َموُْجوْدَ ِاذ

َ
زِل
ْ
مَن
ْ
ا ِہ ال

َ  
 ُہوْ  ِال

Meaning: When the seeker reaches this destination, there remains nothing except Hoo 

(Essence of Allah). (Ain-ul-Arifeen) 

 The seeker should perpetually stay in the state of invocation of Allah. He should acquire 

solitude and retirement with Allah so that he achieves consistency in the invocation 

of Allah and can negate himself and get rid of Satan. He should minimize worldly 

pleasures and lust so that he finds pleasure and contentment in the invocation of Allah 

and gets more and more of gnosis and finally be blessed with true slavery of Allah. 

  ُاکُِر ہ
َ  
لذ

َ
ِرَماِسوَ  وَ ا

ْ
ارُِج َعْن ِذک

َ
خ
ْ
ّٰی ال َعال

َ
ِہ ت

ّٰ 
 ی الل

Meaning: Invoker of Allah’s name is he who abandons everything except Allah.  

As Allah points out in the Holy Quran: 

  ِسْیَت
َ
ا ن

َ
 ِاذ

َ
ک

َ ب 
َ ْر ر 

ُ
ک
ْ
 (24:18) َواذ

Meaning: And invoke your Lord when you forget (everything and even yourself). (18:24) 
(Ain-ul-Arifeen) 

Sultan Bahoo writes in Nur-ul-Huda Kalan about the seeker of Allah: 

 رس ربدیہ وش ایب ا، اطابل

 اایتشیق رگ رتا ددین دخا

Explanation: O seeker! If you are truly passionate to behold Allah, travel towards Him 

beheaded. 

 یب رسان را رسِ  ودحت وشیپا

 یب رسان دننیب ددیاِر دخا

Explanation: The beheaded ones are led by the Divine secret of Oneness and they behold 

the vision of Allah. 

اتج دشِرس ربدیہ یب رس، رس  

 یب رسان را دایمئ رعماج دش

Explanation: Those who sacrifice their head for Allah are blessed with eternal Miraj and 

are crowned. 
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  یب رسان را ریس ابدش ذات ونر

 یب زابن وخادنن ورد ایوفغر

Explanation: The beheaded are ever travelling in the light of Divinity and reciting Ya-

Ghafoor
80

 without voice. 

  رہ ہک یب رس، دنیب دخا ددین روا

 سک ہن دنیب اب مشچ رس دخا

Explanation: Beholding Allah is justified only for the beheaded. No one has ever beheld 

Allah with the physical eyes. (Nur-ul-Huda Kalan) 

Sultan Bahoo further writes: 

ِ اہلل اب بلطم وش،

ن
 
 بلط ن

 ےب بلط اہلل ےب بلطم رو،

Explanation: Develop the desire for Allah in your inward so that you achieve the aim of 

life because without the desire for Allah you will remain deprived of your objective. (Mehak-

ul-Faqr Kalan) 

 دم ہب دم دویاہن ہب وہایشر ابش

 بلطِ ومٰیل اطبلِ ددیار ابش

Explanation: O seeker of Allah! Become the ardent lover (of Allah) esoterically but be 

vigilant exoterically and seek only the Divine vision. (Mehak-ul-Faqr Kalan) 

 اطابلن را اببلط ولطمب ِ وخشی

 رہ اطمبل آہنیئ ہب ومندہ شیپ

Explanation: The seekers of Allah are always seeking their Desired One, Allah. The mirror 

of their pure inward reflects their ‘desire’ right in front of them. (Mehak-ul-Faqr Kalan) 

He further states: 

                                                           
80 Attributive name of Allah which means ‘the most Forgiving’. 
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ِ
 
ِو رغق ودحت راز رب ِ  ذرک رکف

 
ِرب  ۱۔ مک ےسک اطبل ز رہب راز

ِ القئ ددیار دش ج ت 
 
غ

ُ ایر دش  رتف  ُ اب ھ   ۲۔ رہ ہک اطبل ھ 

ِہن ددی ِرہزگ ِرا ُ یم ریدیس  اموس،ِٰؐ اہلل ریغ ُ اب ھ   ۳۔ رہ ہک اطبل ھ 

Explanation: (1) There are very few seekers who are actually in search of the secrets of 

Allah and constantly remain drowned in invocation and reflection of the Divine secrets of 

Oneness.  

(2) Whoever seeks Allah becomes a friend of Hoo (ُہو). Pride and vanity are removed 

from his existence and he becomes worthy of seeing Allah.  

(3) Whoever becomes the seeker of Allah reaches Him and then he does not look at 

anyone except Allah. (Mehak-ul-Faqr Kalan) 

 1۔ اطابلن را از بلط ولعمم نک  زاں بلط ولعمم رگدد رہ نخس

 2۔ اطابلِن رمدار داین ہفیج سب  اطابلن ایسبر ابدنش اب وہس

 3۔ اطبلِ ومٰیل لود مہ وچں اخک  رمدہ سفن زدنہ اجن روح اپک

 اگں وچں دشک  سفن آں را ابرظن رمدش دشک

 
 
 4۔ اخک اپےئ رمدش ب

 5۔ رگ ہن ابدش اطبلِ قح اجں اشفں  اطبل و ولطمب اب وخد رازہانں

Explanation: (1) The spiritual status of seekers can be judged by the level of their desire 

which is reflected from their words. 

(2) There are countless seekers of the material world who are lustful for worldly 

pleasures. What they desire is only carcass! 

(3) The seeker of Allah is forbearing like soil as his inciting innerself is dead and soul is 

pure and alive. 

(4) When his devotion and love for the spiritual guide reaches its peak, the spiritual guide 

kills his inciting innerself with powerful sight. 

(5) If the disciple claims to be the seeker of Allah but cannot sacrifice himself then 

ultimately the fake guide and imperfect seeker rob each other of faith. (Mehak-ul-Faqr Kalan)  
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 اطبل از رمدش بلط ددیار نک

 ددیار احلص وشیمد از اوناِر نک

Explanation: O seeker of Allah! Seek the Divine vision from your spiritual guide. This 

vision is gained by the light of Divine command (Be). (Ameer-ul-Kaunain) 

 اطبل از رمدش بلط ذرکِ دخا

 قبس وخاین از دخا ودحت اقل

Explanation: O seeker of Allah! Seek the invocation of Allah from your spiritual guide and 

learn the lesson of His vision and union. (Ameer-ul-Kaunain)  

 اطبل اصدق لود ربقح اگنر

 اطبل اکذب لود دختم امشر

Explanation: The true disciple always keeps his eyes upon the Reality while the mean and 

false disciple counts his services for his spiritual guide. (Ameer-ul-Kaunain)  

 یب رسش اطبل لود ارسار نیب

 یب رسش احرض وشد الہ نیقی

Explanation: Only the beheaded seeker explores the Divine secrets reaching the Divine 

presence and becomes the man of certainty. (Ameer-ul-Kaunain) 

ہک در بلطِ رقب وضحر، رامحن اطبل  

 رس دفا نک رصتف امل و اجن

Explanation: The true seeker who is desirous of the presence and closeness of Allah 

should present his wealth and life to Allah. (Taigh-e-Barhana) 

 اطبل اعقش لود اجن رس دفا

 انی رطہقی اطابلن اطبل دخا
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Explanation: The seeker of Allah who is His true lover, sacrifices his life for Him. This is 

the tradition of all the true seekers of Allah. (Taigh-e-Barhana) 

Sultan Bahoo describes in his Punjabi poetry: 

ُِ  اپاٹ دانم وہای رپاان  رچکک ویسے درز، ھ 

َ ی
ِ
َدل دا رحمم وکیئ ہن ِم ی

ِ
ُ  وج ِم   وس رغُھ ھ 

ِ

ِ ک

 
 
ےابھج رُمب 

س
ُِ  یھجگ رزم ادنر دِِہن دل یھ  ، ھ   

ُِ ُؒ  سج ںیھت تقلخ ڈرد، ھ  َھ 
 
ل اجےیئ ب 

 
 اوےس راہ و

Explanation: I struggled so much to find a sincere seeker but could not found my spiritual 

confidant whom I could transfer the Divine Trust and assign the throne of spiritual 

guidance and persuasion. No one came to me with an inward desirous of Allah but 

everyone had his own selfish needs and approached me to achieve his goals. Without the 

perfect spiritual guide no one can attain the secret of Allah. One should walk the path 

which leads to the Divine vision but people are scared to do so and some fear so much 

that they refuse it right away.  

ُِِونںِا ےسِوہوںی ِاطبلِےکِنبِاطبل ایپ اگونںی ھ   

ُ  اچس ڑل اہد، دا ڑھپےک  اووہ وت وہ اجونںی ھ 

ُِ ُں ذرک امکوںی  ےملک انل اہنونںی ھ 
 

 

 ےملک دا ت

ُؒ  ےج ذا یت امس امک َھ 
 
ُوناہلل ونیتں اپک رکیسی ب  ںی ھ   

Explanation: O seeker! Be a sincere and devoted disciple of your spiritual guide and obey 

him physically as well as esoterically. Love and obey him to the extent that you are 

annihilated in him. Recite shahada with the inward verification so you become eternally 

purified by accepting that there is no god but Allah and achieving the secret of 

Mohammadan Reality. When you annihilate yourself in Ism-e-Allah Zaat, Allah would also 

sanctify you from all impurities and make you pure and clean.  

ِ
 
ی دا وت یبسک وہویں  امرںی د  

سم

 

ب

ُِ ایلں ھ 
 
م و  

ُِ  نم دا اکنم اک ہن ریھپںی  لَگ اپںیئ جنپ واہِیں ھ 
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ُِ َں ھ  ی 
ِ

 

یاَں ٹھج ش ی
لگ
یاَں لگ وھگوٹ آوِے  نیل  ی

لگ
نی 
 
 د

ُِ ہ اَں ھ 

ن

یم انس می
 
ُؒ  ا وےھت زاای و َھ 

 
ہ اَدنے ب 

ن

 رھتپ تِچ ج م

Explanation: You have become an expert in recitals and consider yourself a Saint. You wear 

hundred beaded rosaries around your neck but they have no impact upon your inward. It 

is still an abode of Satan, inciting innerself and the world. When it is time to spend in the 

way of Allah, you are nowhere to be seen but when it comes to collecting wealth, you are 

all over the place. Those who have become callous with the lust of this world and hypocrisy, 

the Divine theophanies do not descend upon them.  

ِ رجف، وےلی

 

ِ

ن

ُِوتق وسےلی  ن   آن رکن زمدور، ھ 

ی الگں  اکوناں الِہں

ہ کس

  ِ
 
ی ر

 ھ
ج
بی

برت

ن ن

 
 
ُِیل چ ور، ھ   

ُِ  اوگنر، ھ 

ن

ن

 
 امرن اخیچں ےت رکن تقشم  ٹپ ٹپ س

ُِ ُؒ  دک، ہن یئپ آ وپر، ھ  َھ 
 
بایں زگر، ب 

ن

ی

ن

ِ
 
 اسر، رمع پ

Explanation: The seekers of the hereafter rise early in the morning and get involved in 

recitals and seclusions but those recitals have no influence upon their inwards. The seekers 

of the world are worse because they rise early to gather wealth through lawful and 

unlawful means. They are like greedy vultures who are in search of carrion. Alas! Their 

efforts go in vain as they are deprived of the real wealth which is Divine love. They remain 

hollow even after their lifelong struggle.  

ب

ن ن

ی

 

ُِرک ابعدت وھچپاتںیس  ت ، رمع اچر ِداہڑے ھ   

ُِ  انں اتڑے ھ 

ن

 

 
 وسدارگ رک ےل وسدا  اجں اجں ہ

ِ

 

 ِت

ِ 

ن

 اجین ِدل ذوق م 

 

ُم     ومت رمدنی، داھڑے ھ 

ُِ ُؒ  رب الستم اچڑے ھ  َھ 
 
ل وُپر رھبای ب 

 
 وچراں اسداھں ر

Explanation: O seeker! Allah made you for His closeness and union. Life is very short. 

Before it ends, achieve the purpose of your life which is recognition and gnosis of Allah 

or else you would die in disgrace. The death knell rings ashore. If only the Divine 

Beloved is satisfied with you! But the demons of inciting innerself and Satan have both 

teamed up to take control upon your life. Only the beneficence and grace of Allah can 

allow the boat of your life to reach its destination safely.  
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ِ
 
ھم نجس کہ د

ل ک
ِ ےت 

 
ک د
ِ
ری،  ہ 
 
م و
 
ُِامرے رَمم دے د دےھ   

ِ
 
ک د
ِ
ُِہ  م ےھچپ منج وگاای  وچر ےنب رھگ رھگ دے ھ   

ُ  الایئں دا اوہ دقر یک اجنن  ڑہیجے رحمم انںیہ رِس دے ھ 

ِ وس
 
ِویکں د

 
ُؒ  ڑہیجے اطبل ےچس د ُِےکھ اھکون ابھ  ر دے ھ   

Explanation: Ever since I have fallen for the Beloved, the whole world has turned up 

against me but I have willingly handed over my life to my Beloved. Protecting His love 

within me, I have moved from the realm of souls to this universe of creation. The people 

of the world and hereafter are ignorant to the secret of Divine love which is why they hurl 

their arrows at me. Though the one whose spiritual guide is perfect, is neither sad nor 

worried because the spiritual guide will certainly take him to the destination, safely and 

successfully. (Abyat-e-Bahoo Kamil) 

IMPERFECT AND PSEUDO SEEKER 

Sultan Bahoo says about the imperfect and pseudo seeker: 

 One who possesses love, value and respect for this world and its seekers is surely 

accursed. (Mohabbat-ul-Asrar) 

 اطیبل اجوسس و دنمش دص زہار

 اطبل قح کی دو سک اطبل امشر

Explanation: One can find thousands of disciples who are spies and enemies but the 

true seekers of Allah are only one or two. (Kaleed-ul-Tauheed Kalan) 

 The spiritual guide never shows affection towards the hypocrite and false seeker nor 

does he bestow him with gnosis of Allah. The seeker ought to be sincere and pure of 

inward. (Fazal-ul-Laqa) 

 The perfect spiritual guide should make the sincere seeker his disciple. Instructing a 

faithless seeker who distrusts the spiritual guide is of no gain as he would never turn 

towards union with Allah instead always remains a prisoner of the desires of his 

inciting innerself and the pleasures of this material world. (Fazal-ul-Laqa) 

 Who is a strong seeker? Who is a weak seeker? The weak seeker is one who desires 

to get worldly wealth and riches from his spiritual guide whereas the strong seeker is 
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one who finds the path of the Reality by sacrificing his life and wealth for it. (Taufeeq-

ul-Hidayat) 

 A dog is better than the seeker who is insincere, disrespectful, unfaithful and shameless. 

The disciple who loves this carrion world stays deprived of the desire for gnosis. 
(Fazal-ul-Laqa) 

 Beware! The ill-natured seeker is deceitful and a devil who does not go away even 

after reciting Hawqala. 

  ا
َ  
 ِا ل
َ
َۃ و 

ُ
َعِظْیملَا َحوَْل َولَا ق

ْ
ِ ال
َعِلی 

ْ
ِہ ال

ّٰ 
 ِبالل

Meaning: There is no might nor any power except with Allah, the Exalted, the Great. 

The immoral seeker and a prostitute are both a danger to life rather a devil and an 

enemy to one’s belief. (Mehak-ul-Faqr Kalan) 

 Who is a hopeless seeker? How could a seeker investigate the status of the spiritual 

guide till he becomes one with him (after annihilating himself)! How could a seeker 

dare to reach the status of the spiritual guide till he himself delivers it to the seeker 

and acquaints him with the state of union with Allah along with other bestowals! The 

seeker who tries to overpower the spiritual guide and judges his actions, stays unblessed 

in both the worlds. (Fazal-ul-Laqa) 

 The seeker who cannot differentiate between the worthy and unworthy spiritual guide 

is a fool himself. At last he would remain deprived. It is a difficult task to be a seeker 

of Allah. Even a dog is better than shameless and disrespectful seeker. (Aqal-e-Baydar) 

 I am surprised at the seekers who talk about Prophet Moses but their inwards are 

filled with the hypocrisy of Pharaoh. Their speech is similar to that of Prophet Abraham 

but inwardly they carry the jealousy of Nimrod. They frequently relate traditions of 

Prophet Mohammad but their ignorance is similar to that of Abu Jahl. Allah says 

about them: 

 ا
ً
ُہ  َمَرض

ّٰ 
َزاَدُہُم  الل

َ
 ۙ ف

ٌ
رَض

َ وِۡبِہۡم م 
ُ
ل
ُ
  2):(10فِۡی ق

Meaning: In their inwards is a disease. So Allah has worsened their disease. (2:10) 
 (Aqal-e-Baydar) 

 The seeker of Allah is ever united with Him while the seeker of the world and ranks 

is always begging. It is inappropriate for both of them to accompany each other. The 

seeker of Allah is happy, the seeker of the world remains unhappy whereas the seeker 

of the hereafter is a labourer (of paradise). (Mehak-ul-Faqr Kalan) 
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 1۔ ملع ہس رحف اتس ہس از ہب رہ ہس  افل اہلل ب اب وتلک رتک ت

ِریغ ازںی داین بلط  اطبل ِ داین لود الہ از بلک  2۔ رہ ہک وخادن

Explanation: (1) The Arabic word for knowledge is Ilm ِ(ملع)  which has three letters, 

each is a clue towards Allah, trust on Allah and renouncing everything other than 

Allah.  

(2) Whoever acquires knowledge for anything other than these three is a seeker of the 

world and the seeker of world is nothing more than a dog. (Mehak-ul-Faqr Kalan) 

 Among the seekers, he is the most unfortunate, insincere and evil who is disrespectful 

towards the spiritual guide. He counts his days of service and stays disrespectful 

throughout life. (Aqal-e-Baydar) 

 There are two indications of a sincere seeker. First, he does not judge the actions of 

the spiritual guide in terms of right and wrong. Second, his focus is not upon the 

rewards or punishments. The spiritual guide immediately elevates such a seeker to 

the ultimate gnosis and closeness of Allah. (Aqal-e-Baydar) 

 Desire, love and yearning for the Beloved are all status. Love is a rank, desire is a 

station itself and longing is a bestowal. When the seeker starts his journey from desire, 

he should completely divorce the pleasures of inciting innerself, the worldly lust and 

satanic evil. It is very difficult to abstain from these three. It is due to the inciting 

innerself that the worldly people have pride of Pharaoh, the greed of Korah, the 

misfortune of Shaddad and the mischief and disgrace of Nimrod. (Aqal-e-Baydar) 

 The seeker of Allah only desires the vision and closeness of Allah while the seeker of 

the world is immodest. The people of Divine vision do not like the company of 

immodest people. (Ameer-ul-Kaunain) 

 Those people do not deserve to be called seekers who are self-obsessed and want 

things to go their way. They are recognized from their worldly desires. How can such 

disrespectful and shameless people reminiscent of animals become the seekers of 

Allah! (Taigh-e-Barhana) 

ور نک
 
 اطابلین یب بلط قح د

 مشچ و دل در ونر نک اب رہ نخس
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Explanation: Keep yourself away from those who do not seek Allah. Engross your eyes 

and inward in the Divine light and observe it with your every word. (Taigh-e-Barhana) 

 The seeker who neither has faith upon Ism-e-Allah Zaat nor believes the words of his 

spiritual guide, it is evident that he is self-conceited, trapped in desires of his innerself 

and is not finding the way to spiritual sanctity. Such a seeker is disobedient and 

immodest rather he is unfortunate and deprived of gnosis of Allah. He is far away 

from the Divine Oneness and that is because he follows his own will (instead of 

following the spiritual guide). (Ameer-ul-Kaunain) 

In his Punjabi poetry, Sultan Bahoo says: 

ُِ ے ھ 
ھ
 

ن

م
 
م

 انں وکیئ اطبل انں وکیئ رمدش  بس ِدالےس 

ُِ ے ھ 
ھ
 

ن

م ک 

 راہ رقف دا رپے رپریے  بس رحص داین دے 

ُ  ھ 
 

ن

ب رمےن ےت ا وّٹ

ن

ِ
 
 وشق ایہٰل اغبل وہایں  چ

ِ

ن
 

 

ُؒ ںیج ت َھ 
 
ھِ ب 

ھک
 
ب 

ُِ کڑھےک اھبہ ربوہدن،  اوہ رمن رتاہےئ  ے ھ   

Explanation: In this era, there is not a single seeker of Allah nor a perfect spiritual guide, 

all are fake. The path of Faqr is far away from the imperfect seekers and pseudo spiritual 

guides who are involved in the lust and greed of this world. Those who possess Divine 

love are willing to even sacrifice their lives for their Beloved. The seeker whose inward is 

enflamed with the fire of Divine love is ready to bear all hardships of the world and 

renounce everything in his passion to have the vision of Beloved.  

ُِانل وکیگنس گنس ہن رک  ھ 

 

 ونں الج ہن الئی
 
ےیئ  ک  

  رتلوز ومل ہن وہدنے  وتڑے وتڑ ےّکم
 

 

ُُِت  ھ 

 

  ےل اجئی

ُِ اکوناں دے ےچب سنہ انں  ھ 

 

دبے  وتڑے وم یت وچگ اگچئی

ن

یی
ھی

 

ب

 

ُِ ُؒ  وتڑے َس  انمں ڈنھک اپےیئ ھ 
ے وہدنے ابھ 

ھ

ن

مِم

 وکڑے وھکہ انں 

Explanation: The seeker of Allah should not befriend someone who is unfaithful, narrow-

minded, scoundrel and a hypocrite because his evil nature will never be changed. Just like 

a bitter fruit cannot become as sweet as a watermelon even if one takes it to Makkah. The 

babies of crows cannot become the babies of geese if fed with pearls. Similarly wells which 

contain bitter water cannot turn sweet even if tons of sugar is added. (Abyat-e-Bahoo Kamil) 
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The subtle point to reflect is that the entire universe including the worlds and heavens 

belong to Allah and only He is its Master and Creator so why not worship and love only 

Allah seeking the pleasure of His closeness, vision and recognition by renouncing desires 

of the world and the heavens. When the recognition and gnosis of Allah are achieved, the 

world and heavens become meaningless. If one assumes that he can physically walk 

towards Allah then surely he is wrong. Allah is above and beyond time, space, directions, 

limitations, boundaries and quantities. The journey of Divine vision is in fact the esoteric 

journey of self-realization and recognition of the reality of man. The Divine vision is only 

possible through this esoteric journey of self-realization which shall be discussed in the 

next chapter. 



 
 
 
 
 
 
 

 

CHAPTER-3 

SELF-REALIZATION  

Ever since the human being stepped on the earth, questions have been arising in his mind 

such as:  

 Who am I? 

 What is my origin? 

 What is my end? 

 What is my reality? 

 What is my recognition? 

 If a Creator does exist who has created me, who is He and how would I recognize 

Him? 

 What is the purpose of my life? 

Whenever humans strived to search for the answers to these questions, Allah sent His 

Prophets and Messengers on every territory of the earth for their guidance who had been 

satisfying them regarding such queries. Anyhow the world progressed and reached the stage 

where communication started among the people living in different regions. At that time 

Allah sent His beloved last Prophet, Mohammad, the reason of creation of the universe and 

revealed His ultimate message providing absolute guidance to mankind in the form of 

Holy Quran, the complete code of life. Prophet Mohammad is the guide for all human 

beings till the doomsday. 

Allah says about His beloved Prophet: 

   ُِِق َعِن
ۡ
یَو َما یَن َہوّٰ

ۡ
 (53:3) ﴿﴾ ال

Meaning: And he does not speak out of his (own) desire. (53:3) 

 Thus the Quran along with Qudsi Hadiths and Prophet’s Hadiths has been preserved 

till the final day for the guidance of people of Allah. The fortunate one who followed this 

code of life found the true guidance and achieved the purpose of his life. 

Allah tells the purpose of life and creation of man in the following Qudsi Hadith: 

  ِفًی
ْ
ا َمخ

ً
ز
ْ
ن
َ
ُت ک

ْ
ن
ُ
َق ک

ْ
ل
َ
خ
ْ
ُت ال

ْ
ق
َ
ل
َ
خ
َ
َرَف ف

ْ
ع
ُ
ْن ا

َ
ْحَبْبُت ا

َ
ا
َ
 ا ف

Meaning: I was a hidden Treasure, I desired to be recognized so I created the creation. 
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It is obvious from this Hadith that the purpose of creation of man is to gain the recognition 

and gnosis of Allah. Now the question arises, how can a man recognize Allah? Its method 

is told in the following Hadith: 

   ہ
َ َرَف َرب 

َ
ْد ع

َ
ق
َ
َسہ  ف

ْ
ف
َ
َرَف ن

َ
  َمْن ع

Meaning: Whoever recognized his innerself undoubtedly recognized his Lord. 

The explanation of above Hadith is that Allah created the sacred soul of Mohammad 

from His Own Divine light and souls of the rest of creation from the soul of Mohammad 

in the realm of Divinity. At this stage the human soul is called Divine soul and this is the 

state of soul about which Allah says: 

   ہ
ُ ا ِسر 

َ
ن
َ
ْی َو ا َساُن ِسِر 

ْ
اِن
ْ
ل
َ
 ا

Meaning: Man is My secret and I am his secret. 

The souls were engrossed in the Divine vision at this stage because there was no veil 

between the souls and Allah hence they were absorbed in seeing the Divine beauty. Neither 

was there earth nor heavens so there was no distraction of the material world or paradise. 

This is the level where the Divine covenant from human souls was taken as it is mentioned 

in sura al-A’raf that Allah asks: 

  ۡم
ُ
ِک
ۡسُت ِبرَب 

َ
ل
َ
 (7:172)ا

Meaning: Am I not your Lord? (7:172) 

 ّٰی وۡا بَل
ُ
ال
َ
  (7:172) ق

Meaning: They (the souls) said, “Yes!” (7:172) 

Allama Iqbal says: 

  اتسل از ولخت انزے ہک رباختس

ِ اسزے ہک رباختس
ٔ
ِٰؐ از رپدہ

  ب  

Explanation: From whose proud solitude arose the voice, “Am I not your Lord?” and from 

whose musical instrument arose the tune of the song of “Yes! You are.” 

Realm of Divinity is the hidden and prohibited world for all the creatures except the 

human soul. At its border Gabriel said to Prophet Mohammad at the night of Miraj, “If I 
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step ahead, I would get burnt.” From the realm of Divinity Allah sent the soul in the 

realm of power in that realm’s dress because in whichever world the soul was descended 

it was cladded in the respective dress. It needed the required cover of that realm to 

survive in it. In the realm of power it was named as the kingly soul. It was then sent to the 

angelic realm in the respective dress and was called ‘the soul of celestial light’. 

Afterwards it was permeated in the mortal body and was dressed with the body of flesh 

and bones in the physical world where it was titled as ‘the soul directly related to the 

body’. Due to its Divine origin the soul is said to be the ‘Lord’s command’
81

 and it is 

considered that every child is born on Divine nature. It means its soul is pure, illuminated 

and is not inclined to the worldly impurities and pleasures. 

The actual human elevation occurs when he spiritually progresses and returns to the 

realm of Divinity and attains to his original soul, the Divine soul. At this point he can 

recognize his true self which is surely not the material body but the soul manifested from 

the Mohammadan light. The realm of Divinity is his original homeland and actual 

destination where he finds the closeness of Allah required for His vision and recognition. 

Here he can gain the recognition of his innerself and that of his Creator. Thus it is said, 

“Whoever recognized his innerself undoubtedly recognized his Lord.” To achieve this 

exaltation is the purpose of human life. 

The Divine soul is given different names: 

 Some of the Sufis called the spiritual being of man as the esoteric self (batinِابنط ), 

soul (ruh  روح) or the inner person.  

 In some Hadiths and statements of Sufis, the soul is called inward (qalb قلب), heart 

(dilدل ) and inner (munnنم ). Here the heart does not mean the piece of flesh which is 

placed at the left side of chest. Such a heart is also present in animals and the 

deceased and can be seen with the physical eye. How can it have the knowledge of 

spiritual world as it is related to the physical world and after the death it has to decay 

like other organs! In fact the soul and inward are symbolically referred to as heart. 

 Iqbal named the soul as khudi (،وخد) and called self-realization (Irfan-e-nafs) as ‘the 

gnosis of soul’ (khudi ki pehchan ،یک اچہپن وخد ). Most of Iqbal’s interpreters have 

wrongly interpreted khudi as ego instead of soul. Probably they could not understand 

that ego (pride or vanity) takes man away from Allah while the soul close to Him. 

However Iqbal has used the terms; inner (munn), heart (dil) and soul (ruh) as well.  

                                                           
81 Sura Bani Israil, verse 85. 
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 A layman also calls the soul ‘conscience’. When a person commits a sin or does 

anything wrong, it is his soul that makes him regretful because sin is not inherent in 

its nature but man exclaims, “My conscience is pricking me!” The recognition of 

Divine soul is actually called the recognition of the reality of man or self-realization 

and this is the very faith. In fact true faith means ‘the recognition of essence (soul) of 

human being and its accomplishment’ and attainment to this level is the perfection of 

faith. In other words the actual religion is self-knowledge, self-realization and self-

perfection.  

Self-realization is that man must know he is created with two things; the outer existence 

which is also called body and can be seen and touched while the other is his spiritual self 

which is also termed as soul, esoteric self or inward by the Mystics as is mentioned earlier. 

Neither it can be seen with physical eyes nor touched. Only the spiritual sight is able to 

observe it as it does not belong to the physical world rather it is related to the invisible 

world. It is everlasting and stays even after the death of physical body because it is 

accountable to Allah. 

Divine gnosis and vision of Divine beauty are the peculiar attributes of soul. The 

ordainment to worship is actually for the soul. Reward and punishment are for it and only 

it is destined to be submissive and humble. It means all the attributes of man are related 

to the soul not to his body. Physical being is merely a source to express the qualities of the 

esoteric self. The awareness of its reality is the key to gnosis and proximity of Allah.  

In this era the major predicament is that people overlook the Quranic verses consisting 

of explicit instructions and enlightened guidance to the spiritual context considering them 

ambiguities. The main reason of our depravity is that we have turned oblivious to our real 

esoteric self and focus only upon the superficial being. Alas! The contemporary man is 

lost in the external world. If he recognizes his actual inner being, he would observe 

Divinity and the universe within himself.  

Man is invited towards his spiritual self repeatedly in the Holy Quran, some of the 

references from different suras are given below:  

   ۡم ؕ َو
ُ
ِسک

ُ
ف
ۡ
ن
َ
لَافِۡیۤۡ   ا

َ
ف
َ
ۡبِصُرۡوَن ﴿﴾  ا

ُ
 (51:21)  ت

Meaning: And (I am) in your selves (as well). So do you not notice? (51:21) 

 ﴾﴿ وَرِیِۡد
ۡ
ۡیِہ  ِمۡن  َحۡبِل  ال

َ
َرُب ِال

ۡ
ق
َ
ۡحُن  ا

َ
 (50:16) َو ن

Meaning: And We are nearer to him than his jugular vein. (50:16) 
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َ
ولِٰٓئک

ُ
اِۡیمَاَن   ا

ۡ
وِۡبِہُم ال

ُ
ل
ُ
َتَب فِۡی ق

َ
 (58:22) ک

Meaning: It is they in whose inwards Allah has inscribed faith. (58:22) 

  ُىہ َہہ   َہوّٰ   ِالٰـّ
َ
ذ

َ
خ
َ  
َرَءیَۡت َمِن ات

َ
ف
َ
 (45:23) ا

Meaning: Have you seen him who has made his desire his god. (45:23) 

  ِۡسِہم
ُ
ف
ۡ
ن
َ
ُرۡوا فِۡیۤۡ   ا

َ  
ک
َ
ۡم  یََتف

َ
َو ل
َ
 (30:8) ا

Meaning: Have they not meditated within themselves. (30:8) 

Allah has drawn our attention towards the spiritual self in following Qudsi Hadith: 

  ْرِضْی َو لَا َسمَ لَا یََس
َ
  ْی آئِ ُعنِْی ا

َ ُب َعْبِد  ُعنِیْ َس َولِّٰکْن ی 
ْ
ل
َ
  ق

ْ
ُمٔو

ْ
 ِن ِم ال

Meaning: Neither the earth nor the heavens could contain Me whilst the inward of My 

believer can. 

It is also alluded to in several Hadiths: 

  َہ
ّٰ 
 الل

َ ّٰ  ِان  ُر ِال
ُ
ظ
ْ
َ ُص  یلَا یَن َم َول

ُ
ْم َولّٰ  اوَرِک

ُ
ْعمَالِک

َ
ّٰی ا ُر ِال

ُ
ظ
ْ
مْ یَن

ُ
اِتک َ ْم َونِی 

ُ
وِْبک

ُ
ل
ُ
ُر فِْی ق

ُ
ظ
ْ
ن
َ   ِکْن ی 

Meaning: Verily! Allah neither observes your physical appearance nor the deeds rather He 

observes your inward and intentions. 

  مَا
َ  
 ِان

ْ
 ال

َ
َ عْ ا ی 

 
  اِت مَاُل ِبالِن

Meaning: Deeds are judged by intentions. (Bukhari 6953) 

  
ُ

ْرش
َ
ِمِن ع

ْ
مُؤ

ْ
ُب ال

ْ
ل
َ
ہِ ا ق

ّٰ 
ّٰ  لل َعال

َ
 یت

Meaning: The inward of believer is the Throne of Allah. 

Various such verses and Hadiths are available which divert the attention of man towards 

his esoteric self and inward which is the centre of thoughts and imagination. It is the 

place where the true faith is stationed and the cursed Satan also produces apprehensions 

in this very inward. 

  َِذۡی یُو
َ  
اِس ال

َ  
 (114:5)  ﴿﴾ۡسِوُس فِۡی ُصُدۡورِ الن

Meaning: Who whispers into the inwards of mankind. (114:5)  
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Wherever in the world a recognizer of Reality, a knower of the hidden secret or a thinker 

is born, he has definitely disclosed this reality that the true awareness is achieved only by 

the self-realization and he also essentially unveiled this Quranic reality that not only Allah 

but all His created realms are present in human inward in a subtle form. This is not merely 

a philosophical principle that is fabricated for intellectual delight or for the mental 

satisfaction. Rather it is the reality of life which is established on the basis of the teachings 

and experiences of Prophets and Saints along with the teachings of Quran and Hadith.  

 Rumi says to man while unfolding the reality: 

ِم ُصغریّٰ  وتیئ
َ
  سب وصبرت َعال

ریّٰ  وتیئ
ْ
ب
ُ
ِم ک

َ
  سپ ینعمب َعال

Explanation: You are a micro world by appearance but in reality you are the macro 

world. 

 He further says: 

م
ی

سِقم

ِ نت 

ِ

  آدیم را تسہ ِح

نَط ےکی قلخِ میظع
 
  کیل در ب 

Explanation: The human being is trivial and worthless regarding his physical being but 

inwardly he possesses a large realm. 

 Khawaja Hafiz Shirazi expresses: 

  ایر ابامتس روز و بش احظف

  وچمہں اجےن ہک تسہ در رگ و ےپ

Explanation: O Hafiz! My Beloved accompanies me day and night, the way life runs 

through my veins and flesh. 

 Bu Ali Shah Qalandar expresses: 

  ایر در وت سپ رچایئ ےب ربخ

Explanation: Your Beloved is within you, why are you so oblivious! 

 Khawaja Moinuddin also addresses man elaborating the significance of the inner 

quest: 
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 ایحت اتس ادنر تملظ ِ یتسہ وت
ِ
  آب

 ایحت نگف
ِ
ِدر آب   امیہ وش  وخشی را

Explanation: In the darkness of your being elixir of life is present. Become a fish and 

dive in this water. 

ودِی
 
ِہب ےک وخایہ د ِوُس ات  رہ

 

فت
  ابنیعم گ 

ی

 

یسم
کی

ِدباین  ِوخد وج  رہ ہچ وخایہ ات   مہ زِ 

Explanation: O Moinuddin, how long will you roam about! Whatever you need, find it 

from within yourself so that you would come to know who you are! 

 According to Bulleh Shah:  

 ابز، وڑہیا اے   مھت مھت ےک رٹو ادنریھا اے

ن

ن

لک

 

ن

  اہہی 

  وڑ ادنر ووھکی ڑہیکا اے   ویکں تقلخ ابرہ ڈوھڈندنی، اے

 ہنم آیئ ابت ہن ردنہ، اے

  راہ وھکایج اےنپ ادنر دا
 
  سج اپای تیھب دنلقر دا

  اوہ وایس ےہ ھکس دنمر دا   ےھتج وکیئ ہن ڑچدھ، دنہل، اے

  ہنم آیئ ابت ہن ردنہ، اے

Explanation: Life is full of dangers so you should be very careful. Peep through your inner 

world and find your destination (Allah). I do not know why people look for Him in the 

world of appearances. I cannot help uttering this reality! Whoever has found the secret of 

Reality, achieved it through travelling the spiritual path. He eventually found eternal 

tranquillity and liberated himself from bounds of happiness, sorrow, sin, reward, life and 

death.  

Al-Ghazali interprets the Hadith, “Whoever recognized his innerself undoubtedly recognized 

his Lord” as: 

 O human! Nearest to you is your very own entity, so if you do not know yourself, 

how can you recognize others? Only to know that these are my hands, these are my 

feet, these are my bones and this is my body, is not the recognition of yourself. This 
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much recognition is possessed by animals too. Or to know that in hunger eat something 

while in anger fight and on being overwhelmed by sexual desire, just involve in sex 

is also insufficient. All these things are equally found in animals too. How are you 

then better and nobler than them? The requirement of gnosis and recognition of your 

entity is to know your real inner being and your true identity regarding who you are, 

where have you come from and where have you to return? If you have come in this 

world, what is the purpose of your being here? Why have you been given birth? What 

are your virtues and good fortunes and in which things do they exist? What is your 

misfortune and what is its source? The attributes which are accumulated in you, some 

of them are bestial and wild, some are devilish and evil but some are angelic and 

celestial too. Just consider whose attributes do you possess? Who are you among 

these? Your reality is similar to which one of these? Which qualities have transitory, 

temporary and alien status in your inward? Unless you recognize these facts you will 

remain deprived of your identity. You will never find your good fortunes because each 

one has different instinct and the source of nourishment to grow in yourself. 

The animals’ instinct and source of nourishment are to eat, sleep and indulge in 

sex. If you are the same then struggle day and night to continue feeding your stomach 

and satisfying your appetite. The nourishment and instinct of beasts are in fighting, 

killing and ferociousness. The nourishment and instinct of devils lie in evil, deceit 

and wickedness. If you are one of them, adopt their nature and habits to achieve your 

required pleasures and goals. The instinct and nourishment of angels lie in invocation, 

glorification and circumambulation of the Holy Kaaba in heavens. Whereas the virtue 

and nourishment of human being lie in the observation of the Divine lights of beauty 

of Allah in His nearness. If you are a human then try to recognize the Divine Essence 

and witness His Divine light and beauty. Strive also to liberate yourself from the 

clutches of your bestial anger and appetite and only seek the Divine Essence, the One, 

so that you may find out who is the Creator of these bestial and ferocious attributes? 

The reality would also be disclosed upon you that if the Creator has created these 

qualities within you, it does not mean that they should overpower and enslave you 

and become victorious over you. Rather they are for you to imprison and enslave 

them and become the conqueror. By overpowering them you can convert some of 

these slaves to the horse of your journey (towards Allah) so that a few days you have 

to stay in this mortal world, you may use these to get your good fortune. When you 

get it just trample over these slaves to enter the eternal calm and tranquil place which 

is called Divine presence by the virtuous persons. You must know these facts. The 

one who does not know them remains far away from the true faith. Certainly the 

reality of true faith is veiled for him. (Kimiya-e-Sa’adat) 
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Ibn Arabi states:  

 O seeker! Recognize your essence; who are you and what are you? What is your 

reality? What is your relation to Allah and on what basis are you called the Truth and 

on what basis are you called the world? (Exegesis of Fusus al-Hikam Wal Aiqan)  

A spiritual scholar Wasif Ali Wasif expresses: 

 Your real companion and true identity is the person inside you. It is he who has to 

worship or to rebel. He is the one who becomes the worldly one or the man of 

hereafter. This very inner person makes you deserving for reward or punishment. The 

decision is upon you. Your esoteric self is your best friend as well as the worst enemy. 

You yourself are the dilemma of your journey as well as the happy destination. If your 

spiritual self is safe, the physical being too becomes secured. 

In this context Iqbal’s poetry has a great similarity to that of Sultan Bahoo. Iqbal has 

titled the soul as khudi and gnosis of soul as self-realization (khudi ki pehchan)  in his 

writings. Though he has used the terms; inner (munn) and inward (qalb, dil) as well in his 

writings according to the situation. 

Iqbal states that real man is the soul which became the point for angels’ prostration. 

  دجسہ اگہِ تسیک اںی از نم رپمس

  ےب ربخ! روداِد اجں از نت رپمس

Explanation: Whose place of prostration is this (soul)? Do not ask me. O oblivious! Do 

not ask the body about the story of soul. (Zabur-e-Ajam) 

The soul in human body became the place of angels’ prostration but Satan could not 

recognize the reality of human existence, he thought it an ordinary statue of clay. Hence 

he went astray and was cursed. Angel Gabriel recognized the reality of human and fell in 

prostration first of all and became the chief of angels. 

When the embryo of a baby is formed in the mother’s womb Allah breathes soul into it. 

Then every organ of the baby starts moving and remains in motion till Allah wills and at 

the time of death the soul is removed from the body. 

 ۱۔ اجبں وپدیشہ رزم ِ اکانئت اتس   دبن احےل ز اوحاِل ایحت اتس

ِتسب ِاہ ِتسب   ومند وخشی را ریپاہی  ۲۔  رعوِس ینعم از وصرِت انح
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 ۳۔  تقیقح روےئ وخد را رپدہ ابف اتس   ہک او را ذلےت در ااشکنف اتس

Explanation: (1) The secret of the universe and Divinity is hidden in the soul while body 

is one of the states of life. 

(2) The soul applied the henna of form and face and wore various dresses for the sake of 

its revelation. 

(3) Reality enjoys to reveal Itself hence weaves a veil (body) for Its manifestation. (Zabur-

e-Ajam) 

  نخس از لود و انلوِد اہجں ابنم ہچ یم وگیئ

م  دنامن اںی ہچ رینگن اتس

 

سم
ہ 

  نم اںی دامن ہک نم 

Explanation: Why are you talking to me about existence and non-existence! I am indifferent 

to the superficial distractions around me and only know about my immortal existence. 
(Zabur-e-Ajam) 

Firstly, it is essential to recognize yourself. What is happening in the world has secondary 

value. It means initially, do recognize yourself and then go for the world so your deeds 

will become according to Allah’s consent. 

 Iqbal in his writings elaborates the inner reality of human and exhorts upon the recognition 

of soul because without its knowledge man is like an animal. 

  دِلِ انیب یھب رک دخا ےس بلط

  آھکن اک ونر دل اک ونر ںیہن

Explanation: Seek from Allah the spiritual sight because to see with the physical eye is 

not the enlightenment of soul. (Bal-e-Jibril) 

  اےنپ نم ںیم ڈوب رک اپ اج رساِغ زدنیگ

  وت ارگ ریما ںیہن اتنب ہن نب  اانپ وت نب

Explanation: Dive into your inner and find the secret of life. If you are not mine, does not 

matter but be sincere to yourself. (Bal-e-Jibril) 

ِو وَسدا رکِو نف   نم یک داین! نم یک داین وسزِو یتسم  ذجب و وشق   نت یک داین! نت یک داین وُسد

ِنھ
 
ِنھ اجات ےہ د

 
  نم یک دوتل اہھت آ یت ےہ وت رھپ اج یت ںیہن   نت یک دوتل اھچٔوں ےہ ِآات ےہ د



 
 
 
 
 

244 
 

 

Explanation: The inner human realm is full of passion, ecstasy, rapture and love but the 

life of physical world is just an illusion, fraud, hypocrisy and manipulation. When the 

spiritual wealth comes in hand it never goes away. The physical wealth is like a shadow, 

it does not last and has a transitory status. (Bal-e-Jibril) 

  دل ںیم وہ وسزِ تبحم اک وہ وھچاٹ اس یرر

  ونر ےس سج ےک ےلم راِز تقیقح یک ربخ

Explanation: If in a soul is a tiny spark of the passion of love, it enlightens the inward with 

the secret of Reality. (Bang-e-Dara) 

  وخد، یک وشیخ و دنت، ںیم ربک و انز ںیہن

  وج انز وہ یھب وت ےب ذلِت اینز ںیہن

Explanation: The sanctified soul has no vanity or haughtiness even when it is ecstatic and 

playful. Even if it is proud, it is not without the element of humility. (Bal-e-Jibril) 

  رعش اک ےہ یھبک ےبعک اک ےہ دوھہک اس رپ

  سک یک زنمل ےہ ایہٰل! رما اکاشہنٔ دل

Explanation: O Allah! Whose destination is the abode of my soul? Sometimes it seems to 

be the Throne and at times the Kaaba. (Bang-e-Dara) 

  اظرہ یک آھکن ےس ہن امتاش رکے وکیئ

ِ دل وا رکے وکیئ
ٔ
  وہ دانھکی وت ددیہ

Explanation: If somebody wants to see the Reality he must open his inner eye because It 

cannot be seen by the physical eyes. (Bang-e-Dara) 

  وخد، وہ رحب ےہ سج اک وکیئ انکرہ ںیہن

  وت آوجب اےس اھجمس ارگ وت اچرہ ںیہن

Explanation: Soul is a shoreless ocean. If you think it a streamlet then your thought is 

wrong and incorrigible. (Bal-e-Jibril) 

  ہی ایپم دے یئگ ےہ ےھجم ابِد حبصِ اگیہ   ہک وخد، ےک اعروفں اک ےہ اقمم اپداشیہ
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  رت، زدنیگ اِِیس ےس  رت، آربو اِِیس ےس   وج ریہ وخد، وت اشیہ  ہن ریہ وت روایسیہ

Explanation: The morning breeze has given me the message of awareness that the 

Mystics have been placed high and are kings. Your life and honour depend upon your 

elevated soul, if you continue to possess it you are a king but if you lose it you would be 

disgraced. (Bal-e-Jibril) 

  وخد، ںیم مگ ےہ دخایئ  التش رک اغلف

  یہی ےہ اریے ےیل اب الصِح اکر یک راہ

Explanation: The Divine Essence is within your soul. O oblivious! Discover it as only 

this is the way to reform yourself. (Bal-e-Jibril) 

ِالاکمں ےس دور ںیہن   وت اے اریس اکمں!

  وہ ولجہ اگہ اریے اخک داں ےس دور ںیہن

Explanation: O the prisoner of physical body! The station of no station is not far from 

you. Ponder over yourself as Divinity manifests in the abode of your soul. (Bal-e-Jibril) 

طفاَیئ   وخد، یک ولخوتں ںیم ربکاییئ
مص
  وخد، یک ولجوتں ںیم 

  زنیم و آامسن و رکیس و رعش   وخد، یک زد ںیم ےہ اسر، دخایئ

Explanation: When concealed, the Divine soul is in fact the Divine Essence and is 

Mohammad when manifested. It possesses the entire universe, the earth, the heaven, the 

Chair and the Throne. (Bal-e-Jibril) 

  وخد، ےک زور ےس داین ہپ اھچ اج

 رگن و وُب اک راز اپ اج
ِ
  اقمم

Explanation: By the power of soul dominate the world and discover the secret of the 

universe. (Bal-e-Jibril) 

  یمیکح  اناملسمین وخد، یک   یمیلک  رزم ِ اہنپین وخد، یک

  ےھجت رُگ رقف و اشیہ اک اتب دوں   رغیبی ںیم ابہگنین وخد، یک
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Explanation: The people who do not discover their soul and believe in their intellect are 

misled and follow the way towards infidelity. It means the concealed Divine Essence in 

human self is endeavoured to be proved by the intellect. It is impossible because Allah is 

transcendent of wisdom. The person who does so, rejects the presence of Allah in the 

inward of human being and turns into a non believer. Man always converses to Allah in his 

inward as he never has to go anywhere for praying to Allah. This reality discloses the 

secret that Allah is present in the inward. Let me tell you the method of ruling or attaining 

Faqr that is to protect your inward and never expect from other than Allah in any 

situation. (Bal-e-Jibril) 

Iqbal considers him dead who is deprived of the recognition of his soul: 

ِ روح ےس ان آانش ےہ   بجع ایک! آہ اری، انراس ےہ

ن
 

 

 رتا ت

 نتِ ےب روح ےس زیبار ےہ قح  دخاےئ زدنہ  زدنوں اک دخا ےہ

Explanation: Your body is unfamiliar to your soul, no wonder your prayer is in vain. It is 

obvious if there is no connection between your body and soul, the real attributes like 

Divine love, pain and the desire to reach Allah do not appear from your body. Hence you 

are alienated from your soul. Allah is not pleased with the person having dead soul 

because when he cares only for his body without paying heed to the desires of his soul 

which craves Allah then it gets distant from Him. Such a person is called dead by Iqbal. 

He considers a person alive whose soul is enlivened and observes Allah, listens to Him 

and talks to Him. Allah is Omnipresent and Eternally Alive. Hence He is God of the 

living. (Bal-e-Jibril) 

When the youngsters come to know about their inner being, their soul gets the power to 

fly and they find their destination in the realm of Divinity in the form of Divine vision. 

  اقعیب روح بج دیبار وہ یت ےہ وجاونں ںیم

  رظن آ یت ےہ ا ن وک اینپ زنمل آامسونں ںیم

Explanation: When the soul of the youth awakes it takes high flight like an eagle so they 

see their destination in the realm beyond all the realms where they have the Divine vision 

and nearness. (Bal-e-Jibril) 

To attain to the destination of self-realization and gradually to the Divine vision is 

possible only through the perfect spiritual guide. 
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  دل زدنہ و دیبار ارگ وہ وت دتبرجی   دنبے وک اطع رکےت ںیہ مشچِ رگناں اور

  اوحال و اقمامت ہپ وموقف ےہ بس ھچک  رہ ہظحل ےہ اسکل اک زامں اور اکمں اور

Explanation: When the passion of seeking Allah is awakened in the soul, it gets enlivened and 

its eyes achieve the spiritual sight. The spiritual traveller finds himself in a new dimension of 

time and space every moment in his journey of proximity to Allah. Everything in this 

journey depends upon the spiritual states and stations. (Bal-e-Jibril) 

 رجٔات ےہ وت ااکفر یک داین ےس زگر اج   ںیہ رحبِ وخد، ںیم ایھب وپدیشہ زجریے

 یمیلک ی ےس ہن ریچے
ِ
 اخومش ےک ارسار   بج کت وت اےس رضب

ِ
  ےتلھک ںیہن اس زلقم

Explanation: If you have the courage then pass through the world of thoughts because 

your inner secret is vaster and deeper than the ocean and yet some secret islands need to 

be discovered in it. The secrets of this unfathomable and silent ocean are yet to be 

unfolded. They cannot be disclosed unless you strike with the power of Prophet Moses 

who struck the river with his staff and the river parted into two halves making a path in 

between. Hence such kind of a powerful stroke is needed to plunge into the ocean of soul. 

It means the invocation of the personal name of Allah through breaths. (Bal-e-Jibril) 

  رت، اجنت مغ ِ رمگ ےس ںیہن نکمم

  ہک وت وخد، وک اتھجمس ےہ رکیپ ِ اخیک

Explanation: You think you are only a body which is perishable and death will be a 

source of your salvation. Mind it, death does not mean salvation because you have the 

soul which is accountable to Allah. (Zarb-e-Kalim)  

  ِدل یک آزاد، اشنہشیہ  مکش اسامِن ومت

  ہلصیف اریا رتے اہوھتں ںیم ےہ  ِدل ای مکش!

Explanation: Man wanders about day and night to fulfil the desires of his stomach and 

body even though Allah has liberated him from the worries of earning livelihood as He 

has already fixed it for him but man forgets Allah in his useless pursuit and never cares 

for the desires of his soul. Thus his soul dies and is not capable of connecting to Allah. 

He must know that if he goes for the survival of his soul it will make him spiritually rich 

but if he keeps struggling to fill his stomach then it is disastrous. The ball is in his court 

and it is his own choice. (Bal-e-Jibril) 
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 ہ
ّٰ 
ا الل

َ  
لَٓا ِالَّٰہ ِال   وخد، اک رِس  اہنں 

 ہ
ّٰ 
 ا الل

َ  
ِلَٓا ِالَّٰہ ِال   وخد، ےہ غیتِ اسفں 

Explanation: The secret of inner being is hidden in the first section of shahada ‘There is 

no God but Allah’ which means to negate everything other than Allah even oneself. The 

soul that truly loves Allah is such a sharp sword which kills everything other than Allah. 

Hence only the Divine Essence exists and nothing else in such a soul. (Zarb-e-Kalim) 

  روح االسم یک ےہ ونِر وخد،  انِر وخد،

  زدناگین ےک ےیل انِر وخد، ونر و وضحر

Explanation: The spirit of Islam comprises of Divine light and flame of soul which means 

Divine beauty and majesty, respectively. By the majestic theophany the inciting innerself 

is burnt and perished then only Divine light remains in the human self. Hence he gets the 

Divine presence which entails an eternal life. (Zarb-e-Kalim) 

  ہن ےہ اتسرے یک رگدش ہن ابزِ، االفک

  وخد، یک ومت ےہ اریا زواِل تمعن و اجہ

Explanation: The reason of decline of your grandeur in the world is that you have killed 

your soul that aspires to the Divine heights. You wrongly assume that your esteem has 

been influenced by the rotation of stars and the variations in destiny. (Bal-e-Jibril) 

According to Iqbal the human existence is worthless without the self-realization. 

  ووجد ایک ےہ  طقف وجرہ ِ وخد، یک ومند

  رک اینپ رکف ہک وجرہ ےہ ےب ومند رتا

Explanation: What is existence? It is just the manifestation of Divine attributes through 

soul. If soul does not manifest the Divine attributes, it is dominated by bestial attributes. 

Make efforts to purify it so that the Essence may be revealed. (Zarb-e-Kalim) 

Merely reciting shahada by tongue has no significance, actual destination is to achieve 

inward verification. 
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ِ’لَا ِالّٰہَ ‘ وت ایک احلص   رخد ےن ہہک یھب دای

  دل و اگنہ املسمں ںیہن وت ھچک یھب ںیہن

Explanation: What really matters is the inward verification. Reciting only verbally, 

“There is no God but Allah,” has no impact on the soul. You become a Muslim by this 

utterance but cannot be a true believer. If your inward and soul are not Muslim you can 

achieve nothing. Thus the spiritual endorsement that nothing exists except Allah makes 

one a faithful. (Zarb-e-Kalim) 

  دِلِ رمدہ دل ںیہن ےہ  اےس زدنہ رک دوابرہ

 اک اچرہ

ن

ن
 
ہ

ِ

ک 

  ہک یہی ےہ ا وتمں ےک رمِض 

Explanation: The dead soul cannot be considered real soul, revitalize and enliven it 

because an enlightened and living soul is the only remedy of the chronic diseases of 

nations. (Zarb-e-Kalim) 

Iqbal expresses about the institutions, schools, colleges and universities: 

ِاہیں انم ہن ےل ملع ِ وخد، اک   ومزوں ںیہن بتکم ےک ےیل اےسی اقمالت   اابقؔل!

  رتہب ےہ ہک اچیبرے وممولں یک رظن ےس   وپدیشہ رںیہ ابز ےک اوحال و اقمامت

Explanation: The contemporary institutions educate only superficially and have no 

concern with the spiritual knowledge because they have no aptitude for such knowledge. 

Therefore it is proper to hide such a great subject from the commonplace people. This 

subject deals with the spiritual states and stations of the elevated persons who are 

metaphorically called falcons by Iqbal while he compares the worldly people with a 

wagtail. (Zarb-e-Kalim) 

In Muslims the passion of recognizing the Divine Essence has diminished so the soul 

has become dead and only the trivial physical existence remains. 

وں ےب ونر   وخد، یک ومت ےس رشمق ےہ التبمےئ ذجام
 
  وخد، یک ومت ےس رغمب اک ادنر

َم

 

  وخد، یک ومت ےس روِح رعب ےہ ےب بت و اتب  دبن رعاق و مجع اک ےہ ےب رعوق و ِع

  وخد، یک ومت ےس دنہ، ہتسکش ابولں رپ   سفق وہا ےہ الحل اور آایشہن رحام
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  وخد، یک ومت ےس ریپ ِ رحم وہا وبجمر   ہک چیب اھکےئ املسمونں اک اجہمٔ ارحام

Explanation: The death of soul has caused darkness in the core of west while the east is 

suffering from leprosy. The spirit of Arabia has lost its fervour and lustre whereas Iraq 

and others have become essenceless. The death of soul not only harmed these nations but 

also badly affected Muslims of the subcontinent who are in the shackles of slavery to the 

British imperialism. They cannot live freely and the reason of their inability is the death of 

their souls. Thus they are satisfied with the slavery and have no aspiration for freedom. 

The death of soul also damaged the theologians and clerics, they have become so mean 

that they can even sell sacred religious views and verdicts. (Zarb-e-Kalim) 

طہ رکف ِ آب و لِگ

ن

ج
ل
  اے رتا رہ 

  از وضحِر قح بلط کی زدنہ دل

Explanation: You are ever involved in the worries of the world. Seek from Allah a living 

soul. (Mathnawi) 

  روح ابقح زدنہ و اپدنئہ ات

ِرمدہ آں را زدنہ ات   ورہن اںی را

Explanation: To Allah only that soul is alive which is eternally present in His court otherwise 

you are dead for Him. (Zabur-e-Ajam) 

Iqbal has further advised the human beings to enliven the soul which is a secret itself 

and is familiar to every secret of the universe. 

ِ وخد ربوں آ
ِ
 وخد ربوں آ  ربوں آ از اینم

ِ
 وت ریشمش، ز اکم

  اقنب از انکممِت وخشی ربریگ   ہم و وخردیش و امجن را ہب ربریگ

Explanation: If your soul is revealed, it is a sword. Emerge from the sheath of your body 

and unveil it. Remove the human veils and take control of the moon, stars and the sun. 
(Zabur-e-Ajam) 

  وخد، از اکانئِت رگن و لو تسین   وحاِس ام ایمِن ام و او تسین

 تسین راےہ   ینک وخد را امتاش ےب اگنےہ

 

ش

یم
ب

  ہگن را در رح
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Explanation: Soul does not belong to this material and superficial world. Our physical 

senses are a barrier between Allah and us. Physical eye cannot see through the veils of 

soul. Observe your soul without the physical eye. (Zabur-e-Ajam) 

  ارگ ےمشچ اشکیئ رب دِل وخشی

  دروِن ہنیس ینیب زنمِل وخشی

Explanation: If you peep through your inward, you will find your destination (Allah) 

within you. (Zabur-e-Ajam) 

 ۱۔  وخد، ات انکممشت وا امندی   رگہ از ادنروِن وخد اشکدی

 ۲۔  ازاں ونرے ہک وا دنیب دنار،   وت او را آین و افین امشر،

ِہچ ابک اتس   وخد، وچں ہتخپ دش از رمگ اپک اتس  ۳۔  ازاں رمےگ ہک یم آدی

Explanation: (1) The soul breaks all the inner barriers for its revelation. 

(2) The soul is the Divine light with which everything is seen clearly but you consider it 

mortal. It means you do not understand the reality of soul. 

(3) The physical death is not to be scared about. The soul when gets its recognition, is 

absolved from death and becomes immortal. (Zabur-e-Ajam) 

If you do not believe, notice the burning candles at the mausoleums of Saints and Fakirs. 

Iqbal has stressed upon the importance of soul; 

 ۱۔  وچں از وخد رگِد وبجمر، اشفدن   اہجِن وخشی را وچں انہق رادن

ِآامسں ےب رتصخ او   ہن اتدب ارتخے ےب تقفش او  ۲۔  رگندد

 ۳۔  اطقِر ونرایں در رہ ذگار اتس   ےپ ددیار او در ااظتنر اتس

 ۴۔  یراب ارفہتش از اتشک ریگبد   ایعِر وخشی از اخشک ریگبد

Explanation: (1) The soul when enlivens no more remains restrained and helpless like the 

human body. Then it drives the world according to its own will. 

(2) The sky does not rotate without its permission and no star shines without its affection, 

the entire universe becomes its obedient. 
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(3) Angels are queued up waiting in its way to have a look of it. 

(4) Angels get their wine from it and gain their worth from its dust (human existence). 
(Zabur-e-Ajam) 

About this very station Iqbal expounds: 

  وخد، وک رک دنلب اانت ہک رہ دقتری ےس ےلہپ

  دخا دنبے ےس وخد وپےھچ اتب اری، راض ایک ےہ

Explanation: Elevate your soul to such an extent that Allah Himself may ask man about 

his wish before deciding his fate. (Bal-e-Jibril) 

ِزفون اتس   وخد، ز ادنازہ اہےئ ام

  وخد، زاں لک ہک وت ینیب زفون اتس

Explanation: The soul is beyond our assumptions. It is transcendent of everything that you 

see around. (Zabur-e-Ajam) 

ِربخ نک   ہچ ینعم دارد ’ادنر وخد رفس نک؟‘ ِیم وگیئ رما از ’نم‘   وت

ِتسیچ ِ’نم‘   رتا متفگ ہک رطب اجن و نت تسیچ   رفس در وخد نک و رگنب ہک

Explanation: You ask me about the inner core and what is meant by travelling within 

oneself? I have told you about the mutual relationship of body and soul. You just travel 

into yourself and explore what is the inner core. (Zabur-e-Ajam) 

  وخد، وعتذی ِ ظفح ِ اکانئت اتس

  ںیتسخن رپوت ذاشت ایحت اتس

Explanation: The soul is talisman for the protection of universe and the first manifestation of 

Divine Essence. It is alluded to the level when the eagerness of manifestation in Allah 

aroused and first of all He manifested Himself in the form of Mohammadan light then 

created the creation from that light. (Zabur-e-Ajam) 

ِ

ن

ی
 

ن

  ینیب اہجں را وخد را ن

  اتدنچ انداں اغلف ینیشن؟
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Explanation: You explore the world but do not recognize yourself. How long would you 

remain oblivious of yourself? (Zabur-e-Ajam) 

ِ   وہاےئ ولجہ اںی لگ را دو رو رکد

 

ت

ن

یج
گم

ن

ن

  اجبِن نم ہک اجں شقن نت ا

  زہاراں ویشہ دارد اجِن ےب اتب   دبن رگدد وچ ابکی ویشہ وخ رکد

Explanation: When my soul covered itself in the body, the wish of Divinity to be 

manifested through it expressed into two aspects; body and soul. Hence the body and soul 

started seeming two separate beings whereas the foundation of both is the same as body 

is the transformed shape of soul. The restless Divine soul has infinite manifestations and 

body is just one of them. (Payam-e-Mashriq) 

  در اہجِن دل ام دوِر رمق دیپا تسین

 وےل اشم و رحس دیپا تسین

 

ی
 
  االقنب

Explanation: The realm of my inward is beyond time and space. It has no morning and 

evening though every moment there is a revolution. (Payam-e-Mashriq) 

 دِلِ دیبار افرویقہ  دِلِ دیبار رکار،ِہ   سِمِ آدم ےک قح ںیم ایمیک ےہ دل یک دیبار،

  دِلِ دیبار دیپا رک ہک دل وخادیبہ ےہ بج کت   ہن اری، رضب ےہ اکر،  ہن ریم، رضب ےہ اکر،

Explanation: Revitalize your soul because unless it is awakened neither your efforts nor 

mine are effective and every endeavour on our part is in vain, nothing would be achieved 

without the discovery of soul. However when the soul awakes, the attributes of Umar ibn 

Khattab and Ali ibn Abi Talib are attained as the awakening of soul is like an alchemy for 

man. (Bal-e-Jibril) 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali expresses about self-realization: 

 O human being! Have you searched your esoteric self to find your reality and your 

origin? Where did you come from? What is the purpose of your life in this world and 

where do you have to return? 

 Find your reality within yourself. Your reality is that Divine Entity Who is nearer to 

you than your jugular vein. You would find the Divine Essence while finding your 

ownself. 

 Recognize yourself! When you recognize yourself you will recognize Allah as well. 

To reach the Reality, first remove the rust from your inward and get rid of the sensual 
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veils. Then your inward would become such a mirror in which the Essence is clearly 

visible without any veil. 

 The esoteric self of human being is a great essence. It is such a mirror of Reality 

which is enlightened by the Divine light. It is so vast that the whole universe can be 

seen within it equal to a mustard seed. This esoteric being is the real person who 

comes from Allah and returns to Him. The corporeal body of flesh and bones neither 

comes from Allah nor returns to Him. It takes birth in this world, here it is buried and 

perished. 

 Enliven your esoteric self because it is the true human being. Praying is in fact his job 

as heaven and hell are for him and it is the Hadith of the Holy Prophet, “No salat 

without the presence of inward.” The person whose esoteric self is rectified, his 

exoteric self is corrected automatically. 

 If you want to unlock the door of your esoteric self, get its key from the perfect 

spiritual guide. The key to open the door of esoteric self is Ism-e-Allah Zaat. (Sultan-ul-

Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings) 

TEACHINGS OF SULTAN BAHOO 

Like all Fakirs and Saints, Sultan Bahoo also exhorts man to peep through his soul and 

persuades him to ponder over his self. As he is appointed at the greatest status of Sultan-

ul-Faqr among the Sufis therefore his style is also unique and different. 

All his teachings whether prose or poetry are a beautiful interpretation of the Quran and 

Hadith. He quotes the Quranic verse, “And We are nearer to him than his jugular vein”  

and describes that prior to search for the Divine Essence it is essential to have an access 

to one’s inner. Sultan Bahoo while emphasizing  the presence of Allah in the esoteric self 

says that to him word ‘nearness’ is also incongruous because it too represents the aloofness 

and duality whereas the Essence is the reality of our beings. He says: 

 قح زندکی نم لبح اولردی
ِ
  رقب

  وت امجشل را ہن ینیب ےب ریظن

Explanation: The Divine Essence is closer than the jugular vein but you are spiritually 

blind and the union with Allah is not destined for you. (Divan-e-Bahoo) 

Sultan Bahoo explains the Hadith, “Whoever recognized his innerself undoubtedly 

recognized his Lord” as: 
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 Know that the energy and food of the inciting innerself is in sin and evil. Rather it 

should be considered that its profession is to commit sins. If a man is always busy in 

the obedience and slavehood of Allah like offering salat day and night and ever 

observing fasts even then the inciting innerself does not avoid committing sins 

because depravity is inherent to it. Whether the man remains engaged in studying 

Islamic jurisprudence or Quranic injunctions and Hadiths or in devotional practices and 

reciting the Quran day and night, the inciting innerself never ceases to do wrong 

because it is closely related to Satan. It continues its job being a friend of the Satan 

whether an individual keeps circumambulating the Holy Kaaba or performing hajj or 

killing the enemy in the battlefield. Even if one achieves the levels of Ghawth and Qutb 

while continuing invocation, meditation and self-accountability and gets the power of 

revelation and unveiling of inwards and graves, the inciting innerself is always prone 

to mischief and deadly evils. 

However when the spark of theophanies of Divine nearness and union flares up in 

his soul by dint of contemplation of Ism-e-Allah Zaat the seeker reaches the highest 

station of Mystic annihilated in Allah being immersed in the ocean of Divine light of 

Unity and the Divine presence. At this point the inciting innerself stops committing evil 

and sin being fed up of it. By the Divine Nature it is ordered to the inciting innerself 

through voiceless inspirations to be modest and respectful. Thus it gets repentant and 

rectified and becomes Muslim reciting shahada through inward verification and veritable 

affirmation. On being repentant of sins the inciting innerself elevates to the innerself at 

peace and in the quest of righteousness accepting Mohammadan faith the seeker 

becomes a Saint. At this highest stage of Divine gnosis when he recognizes his ownself 

according to the under discussion Hadith he also recognizes Allah through the signs 

that his innerself starts getting the Divine intuitions because at the station of gnosis it 

does not possess sensual and devilish element anymore. After that he does not opt for 

anything whether all the houris, blessings of paradise and the worldly adornments 

together are collected around him. (Mehak-ul-Faqr Kalan) 

 The Hadith, “Whoever recognized his innerself undoubtedly recognized his Lord” is 

addressed to the Mohammadan umma because by it the person becomes familiar to 

his actual inner condition, his innerself gets disgusted of the sensual desires and the 

inward is fed up of sins. Man is created for slavehood to Allah so without slavehood 

his entire life is a sheer embarrassment. Therefore before death Prophet Adam 

advised his sons five useful lessons which are given below:  

(1) Never love other than Allah. I loved paradise and lost it. (2) Never follow women as 

I acted upon Eve’s opinion that turned unfavourable for me. (3) If your innerself demands 

anything never provide it as my innerself wished to eat the forbidden fruit, I followed 
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it and was punished for that. (4) Do consult somebody before any undertaking. Had I 

consulted angels I would not have faced such consequences. (5) If somebody swears 

without reason, do not believe him because cursed Satan swore to convince me and I 

believed him so I had to bear a great loss. 

Only to seek Allah is enough for a Fakir and the rest is lust. (Mehak-ul-Faqr Kalan) 

Human inner is a vast and great essence of Divine light and a mirror to the Truth which 

is enlightened by the personal light of Allah. The whole universe is seen in it equal to a 

mustard seed. Sultan Bahoo’s point of view is that such a state is created in the soul by 

Divine gnosis due to which the total states of both the worlds (spiritual and physical) are 

assimilated in the inward and the seeker with insight watches them clearly through his 

soul’s eyes. In fact a Divine lover perpetually remains attentive towards his inward. He 

further describes:  

 The inward is a vast and great kingdom. Both the worlds along with their creations 

can be contained in it but the inward cannot be contained in both the worlds. (Fazal-ul-

Laqa) 

  رہ اتکےب ہطقن از ِدل اتکب

 ِدل اتکےب درتف قح ےب اسحب

Explanation: Every book is a dot in the world of inward as it has encompassed 

countless books of Truth. (Mehak-ul-Faqr Kalan) 

Sultan Bahoo explains the reality of inward as below: 

 What is the reality of inward? Know that the enormous earth is a mere drop in 

comparison to the vast sky. Total elevation of the sky is a drop in comparison to the 

Guarded Tablet. The Guarded Tablet is a drop in comparison to the Pen. The Throne 

has several turrets. Shahada is inscribed on every turret and a lamp is hanging on it. 

In every lamp fourteen spheres of earth and sky are layered by the Nature. In every 

layer the creatures of eighteen thousand realms are inhabited. Every creature is 

reciting shahada in its respective language. However the Throne and all the layers are 

just a drop equal to esfand seed in comparison to the inward.  

Listen O sensible one! When a man hurts a faithful Mystic it causes an upheaval in the 

Throne and the Chair rather among the entire creation of the eighteen thousand 

realms and Allah asks them, “Why are you disturbed?” They reply that somebody has 

annoyed a believer and they are overwhelmed by anger so they are restless. Allah then 

descends His wrath upon the tormentor. I seek refuge in Allah from this. (Mehak-ul-Faqr 

Kalan) 
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  Know that invocation, concentration, meditation, self-accountability, unveiling and 

seclusion in an enclosure are the job of the imperfect. The inward is a better secluded 

enclosure than the earthen one and the latter is inferior to the former. Whoever got the 

secret of Allah it is only through the inward and the one who has attained it has 

released himself from the secluded enclosure of soil. It should be considered that to be 

secluded in the earthen enclosure for forty days is sheer ignorance rather infidelity 

because such people claim that whatever they have achieved is only due to their forty 

days seclusion in the enclosure and do not accredit Allah for the achievement. 

Therefore all such practices are a mere illusion. Nothing is better than to keep the 

physical self involved in the congregational salat of sharia according to the Sunna 

and engross the esoteric self in spirituality, reality and gnosis. The physical self should 

be kept with the creation and the esoteric self with the Creator. (Mehak-ul-Faqr Kalan)  

 The inward which is once vivified, perpetually remains attentive towards Allah and 

occupied in beholding Him. It is madly engrossed in the Divine vision. (Qurb-e-Deedar)  

The way to find Reality is in the human inward and this is the particular place in the 

human existence where the manifestations of the Essence are seen. If rust and veils from 

the human inward are removed and it is cleansed then the soul achieves intuition of Reality 

through the inward. In fact inward is the pivot of spiritual states. If it is purified then all the 

deeds would be accurate but if it becomes dark and deviates, the spiritual values are ruined. 

It is the inward in human body where the Divine Essence is concealed and manifested. 

Allah says in a Qudsi Hadith: 

   ہ
ُ ا ِسر 

َ
ن
َ
ْی َو ا َساُن ِسِر 

ْ
اِن
ْ
ل
َ
 ا

Meaning: Man is My secret and I am his secret. 

Only the gnostics and the true seekers of Allah know this reality. 

In Aqal-e-Baydar Sultan Bahoo describes the reality of soul: 

 I witnessed Kaaba in my inward and had the Divine vision so I prostrated before Him. 

 Pure soul is a Divine treasure in the existence. The people of such soul are laudables 

and Divinity is revealed through them. 

 Due to the satanic apprehensions the inward becomes the abode of devil but the 

inward of Mystic is full of Divine light. 

 The soul is subtle and because of its subtlety it meets Allah and it is also the secret of 

Oneness and immortal Truth.  
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 The seekers of world do not possess the true inward. They are utterly immodest, sinners 

and embarrassed ones. 

 Bahoo! The inward, breath and soul of the person become one who prostrates the One 

and offers salat day and night. 

He further says: 

 The inward of human is like the deepest ocean and his body is like a bubble upon it. 

(Nur-ul-Huda Kalan) 

 When the soul enlivens by the benediction of the treasure of secrets of Secret (Allah), 

the observation of Divine light, the invocation of the name and the gnosis of Allah 

then its inner five senses become active and the sensual five senses of the physical 

body become dormant. (Majalisa-tul-Nabi) 

He says in his couplets: 

  رچا در زدنیگ اے ِدل ہن وکیش   رچا زںی یرتب ریشںی ہن ونیش

  وچ ِدل زدنہ وشد رہزگ ہن ریمد   دےل دیبار دش وخاشب ہن ریگد

Explanation: O soul! Why do you not try to be enlivened and drink the sweet syrup of 

spiritual life? Once the soul is revitalized, it never dies again and when awakes never 

sleeps again. (Majalisa-tul-Nabi) 

  مشچ ِ دنب کنیع ہب شیپ مشچ ِ ِدل

  وخش نیب ددیار را در مسج ِ لِگ

Explanation: Close your physical eye while the inner eye is watching and experience 

the Divine vision in the earthen body. (Taigh-e-Barhana) 

 The Arabic word for inward is بلق transliterated as Qalb. It has three alphabets;  ق  

(Q), ِل  (L) and  ب (B). The alphabet ق (Q) refers to closeness of Allah, the alphabet  

ب  refers to Divine vision and (L) ل (B) refers to immortality with Allah and having 

the Divine observations which all are gained in the inward. Whoever possesses these 

attributes is the man of inward otherwise a dog in the guise of a human. (Qurb-e-

Deedar) 
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 The author says that the infidel’s soul, intellect and inward are pagans too. He studies 

the knowledge of infidelity and eats forbidden things earned through illegal means. 

The hypocrite’s soul, inward, innerself and intellect too are hypocrites. He studies 

hypocritical knowledge and has the nourishment of hypocrisy. It means he gets 

education only for the worldly purpose and uses this knowledge for the satisfaction of 

evil attributes like avarice, vanity, pride and jealousy. The believer’s inward, soul, 

innerself and intellect are also in accordance. His knowledge leads him to Islam, the 

refuge in Allah and the gnosis of ‘only Allah’ (ہ
ّٰ 
ا الل

َ  
 The sustenance he takes, makes .(ِال

him thankful to Allah and he does justice to his innerself. (Mehak-ul-Faqr Kalan) 

  ِدل ہبعکٔ امظع اتس ہب نک اخیل از اتبں

  تیب ادقملس اتس نکم اجےئ تب رگاں

Explanation: Inward is the greatest Kaaba, vacant it from the idols (of worldly love 

and wishes). It is the sacred home of Allah, do not make it an idol shop. (Ain-ul-Faqr) 

Sultan Bahoo quotes the Hadith while explaining about the kinds of inward: 

  
َ
ا ق

َ م 
َ
ِہْیٌد ا

َ
ٌب ش

ْ
ل
َ
ٌب ُمِنْیٌب َو ق

ْ
ل
َ
ٌب َسِلْیٌم َو ق

ْ
ل
َ
 ق

ٌ
لّٰث

َ
ُب ث

ْ
ل
َ
ق
ْ
ل
َ
 ا

َ
ِذْی ل

َ  
ُہوَ ال

َ
ٌب َسِلْیٌم ف

ْ
ِہ ل

ّٰ 
ِة الل

َ
رِ َمْعرِف

ْ
ی
َ
ْیَس فِْیِہ بِغ

ِل  
ُ
مَآُب ِمْن ک

ْ
ل
َ
ِذْی ا

َ  
ُہوَ ال

َ
ٌب ُمِنْیٌب ف

ْ
ل
َ
ا ق

َ م 
َ
ّٰی ا َعال

َ
 ت

َ
اَن فِْی  ٍء یْ ش

َ
ِذْی ک

َ  
ُہوَ ال

َ
ِہْیٌد ف

َ
ٌب ش

ْ
ل
َ
ا ق

َ م 
َ
ّٰی ا َعال

َ
ِہ ت

ّٰ 
ی الل

َ
ِال

ِل  
ُ
ْدَرِتٖہ فِْی ک

ُ
ِہ َو ق

ّٰ 
اِہَدِۃ الل

َ
 ُمش

َ
 ٍء یْ ش

Meaning: Inward is of three kinds; the purified inward (qalb-e-saleem), the inward 

returned to Allah (qalb-e-muneeb) and the inward engrossed in observation of Allah (qalb-

e-shaheed). The purified inward has nothing but the gnosis of Allah. The inward returned 

to Allah is attentive only towards Allah turning away from everyone. The inward engrossed 

in observation of Allah witnesses only Allah and His Nature in everything. (Ain-ul-Faqr) 

He utters in his mystic poetry: 

 ےچس دا رجحا  وِِ
 
ب
 
ُِاہہی نت ر چ اپ ریقفا اھج یت ھ   

ِانں 

ن 

ِ
ُرک م   وخاج د ر د،  اریے ادنر آب ایح یت ھ 
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ُِوشق دا دِِ تس ڑھکا یت ھ 
 
ی و

 ھ
طم

یر ے  اتَمں 
ی

ن

 ی
ہ 

ویا ابل   

ُِ ہ اَں قح د، رزم اھچپ یت ھ 

ن

ُؒ  ج م  رمن ںیھت ا ےگ رم رےہ ابھ 

Explanation: Your body is the place of Divine manifestations. Just peep through your 

body and do not depend upon Khidr who has drunk the elixir of life and has been granted 

immortality as within yourself is the vital water of Divine love. Enlighten the lamp of love 

within yourself so you may find the lost Trust (Essence) that is hidden in your inward since 

eternity. The people who found this secret died before death and attained to immortality. 

ُِ  دل درای دنمسروں ڈواھگن  وغہط امر وغایص ھ 

جن ونش ہن
 
ُ ںیج درای و ی اجن ایپیس ھ 

ہ س

َ  ر

 

ی
ک  

ُ م انل اہلل دے رنھک  ِذرک رکف دے آیس ھ 
 
 رہ د

ُ ُؒ  وج دنھپ رفبی ابلیس ھ  ن رتہب ابھ   ا س رمدش ںیھت ز 

Explanation: The human inward is deeper than the ocean. Strive to reach its depth because 

here is the ocean of Oneness and if you fail to drink from this ocean your inward would 

always remain deprived of Divine vision which is the biggest loss in the universe. To 

achieve this objective, always invoke and contemplate Ism-e-Allah Zaat with the desire 

for the vision of Beloved. However you must search for a perfect and accomplished 

spiritual guide first and adopt his slavehood because only he can take you to the 

destination of Divine vision. Beware of the pseudo and imperfect spiritual guides because 

they would indulge you in their lame and spurious words. They have nothing to give except 

false promises rather they are themselves hollow from within. Better than them is the 

woman who satisfies her lover’s desires in spite of being wicked and deceiver. 

 ےچس دا رجحا  ِدل ڑھکای ابغ
 
ب
 
ُِ اہہی نت ر اہبراں ھ   

ِ ےچزے وِِوےِچ وُک
 
م
 ِ
ض

ُ ے  وِچ دجسے ِدایں اھتراں ھ 
ل 

 

ہ وےِچ ہبعک وےِچ ہلبق  وےِچ 
ّٰ 
ا الل

َ  
ُِِال اکپراں ھ   

ِ

ی
 

ُؒ  اوہ آےپ َل ُِاکلم رمدش ایلم ابھ    اسراں ھ 
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Explanation: Ever since the reality of spiritual self is disclosed upon me that my inward is 

the abode of manifestations of the Beloved I am overjoyed and delighted. The goblets are 

present within me with which I had the ablution of purification of my soul. Then I stood 

on the prayer mat of my purged self where I prostrated before the Beloved. Since my soul 

is one with Allah so Kaaba is within. The reality of ‘only Allah’ (ہ
ّٰ 
ا الل

َ  
 is disclosed upon (ِال

me that nothing exists except Allah in the universe. All this I received from my perfect 

spiritual guide who is my guardian and benefactor. 

ُِ  ریھگ زہاراں ھ 

ن

ن

م
ھ

 
گ

 ِدل درای وخاہج دایں رہلاں  

ُ  رنہ دالیلں وِچ رکف دے  ےب دح ےب امشراں ھ 

ُِ َ ےب یھجمس دایں امراں ھ 
 
ک رپدیسی دواج وینں گل ایگ  رِتبی

ِ
 ہ 

ِ
 
ب 

بن ھبس 

ن

ید ی
ھ
ک

 

ن

ن

 س
ہ 

ُِ ُؒ  دج قشع اھگنچایں داھراں ھ  یاَ ابھ  ی
ھل  

Explanation: The human inward is vaster than the sea and the waves of Divine gnosis 

always surge high. There are also the whirlpools of satanic apprehensions and evil whispers, 

though the seekers of Allah rescue themselves from these whirlpools by their wisdom and 

reflection. Firstly I am a stranger to this mortal world, secondly involved in the Divine love 

and thirdly unfamiliar to the customs and ways of Divine love. Ever since my heart is 

captured by His love I have forgotten all worldly pleasures and enjoyments.  

ُِ  ِدےل وچ دل وج آںیھک  وس ِدل دور دولیلں ھ 

ُِ ںُں ھ 
یل ی
قل
اُہں رکےیئ  رثکت ونکں 

 
ور ا گ
 
 ِدل دا د

ُِ ںُں ھ 
یل ی
ج ل
 بلق امکل امجولں ومسجں  وجرہ اجہ 

ُِ ںُں ھ 
یل ی
ل

ن

ج
ُؒ  ولخت اخص   ہلبق بلق ونمر وہای ابھ 

Explanation: You claim that your soul has awakened but remember that it is far from Reality 

as for this Allah’s love has to be cherished removing all worldly loves from the inward. 

Take yourself to the realm of Oneness from that of multiplicity. The soul is the essence of 

beauty and perfection, the abode of Allah and the place of revelation of Divine light and 

theophanies. My inward is a secluded place for love of Allah and the Holy Prophet along 
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with the Divine light and blessings due to which it is enlightened and acquainted to 

Reality. 

ُِ َں ولک اگجون ھ  ی

 

یاَں امرن  س  ی
 ھل
ج 

 ںیہن ریقف، 

ُِ َں اپر اھگنلون ھ  ی  ںیہن ریقف، ودنہایں دنایں  ُس 

ِ
ٰؐ
ے
ضل 
م

ُِ ںیہن ریقف، وِچ وہا دے   اپ ریھٹاون ھ   

ُِ ُؒ  ڑہیجے دل وِچ دوتس اکٹون ھ   انم ریقف اہنتں دا ابھ 

Explanation: Sainthood or Sufism is not to dance in the streets and markets displaying 

yourself a Sufi. Neither sainthood is to take somebody across the running stream without 

getting wet nor to offer prayer on the mat hanging in the air. True Fakirs are the ones who 

find the concealed Divine Essence in their inward and make Him their Beloved. (Abyat-e-

Bahoo Kamil) 

Fakirs and Saints taught people the lesson of self-realization because only then can a 

man gain the recognition of Allah. One thing distinguishes Sultan Bahoo from the other 

Saints that they only urged man to attain the recognition of soul, inward, inner, esoteric 

self and conscience and to get the enlightened insight yet they did not tell about its ‘key’ 

because of which the spiritual self can travel. Whereas Sultan Bahoo discusses in all of his 

writings about this key and its benefits along with its secrets and signs. The key that 

unlocks the door to man’s soul and esoteric self and blesses him with the insight is the 

invocation and contemplation of Ism-e-Allah Zaat provided it has been granted by the 

Universal Divine Man who is the possessor of the Essence and the personal name of Allah 

along with all of His attributes. 

 



 
 
 
 
 
 
 

 

CHAPTER-4 

ISM-E-ALLAH ZAAT 

Sultan Bahoo elaborately explains the secrets of the invocation and contemplation of Ism-

e-Allah Zaat (the personal name of Allah) in his books. He has also named it as the 

knowledge of alchemy and Divine favour. Ism-e-Allah Zaat is the origin of entire esoteric 

knowledge. Through it are achieved the two highest stations of the Divine vision and 

presence in the Mohammadan Assembly which are not possible from any other invocation 

and reflection. Esoterically there are no exalted stations than these. 

Ism-e-Allah Zaat is in fact the Divine Essence and is specific for His glorified Divine 

Self. Well known scholars of Islam state that this name is neither derived from any word 

nor any new word can be derived from it. Unlike other attributive names of Allah, it cannot 

be applied metaphorically on anyone. Thus this name is perfectly pure of combination. 

Like Allah Himself, His name is also the One, the Only and:  

   ۡم
َ
ۡد ل

َ
ۡم  یُوۡل

َ
 (3:112)   ﴿﴾یَِلۡد ۬ۙ  َو  ل

Meaning: He has not begotten any nor is He begotten. (112:3) 

The invocation and contemplation of personal name of Allah develops a special 

relationship between Allah and His slave. Quran mentions this name four thousand times. 

The Mystics and Fakirs consider the name Allah (ہ
ّٰ 
لل
َ
-to be His greatest name (Ism-e (ا

Azam). This name encompasses all the Divine attributes. Hence when a person remembers 

Allah with the name, he actually remembers all the attributive names of Allah simultaneously. 

It is the unique quality of this name which is not encompassed by any other of His names. 

Imam Fakhruddin al-Razi elaborates this point in a very beautiful manner. He says: 

 No doubt! When you remember Allah with His names of compassion and you say 

‘the most Beneficent’ (ar-Rahman) or ‘the most Merciful’ (ar-Rahim) you only invoke 

His attribute of compassion not of wrath and majesty. Similarly if you remember 

Him by the name ‘the All-Knowing’ (al-Alim) you only invoke His attribute of 

Omniscience not of Omnipotence. On the contrary, when you say Allah (ہ
ّٰ 
لل
َ
 you (ا

invoke all the Divine attributes because the One to be worshipped is the One who 

possesses all the Divine attributes. (Tafsir-e-Kabeer, Vol-1 p. 85) 
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Name is the medium to call and recognize somebody or something. There are two types 

of names; personal and attributive. If somebody’s ‘personal name’ is Naveed and he is an 

expert in medical knowledge, he will be called Doctor Naveed. If he has learnt Quran by 

heart, he will be called Hafiz Naveed. If he has performed hajj he will be called Haji 

Naveed. Hence the more attributes he has, the more attributive names will become a part 

of his personal name. So Naveed is his personal name whereas doctor, hafiz or haji are all 

his attributive names because they became part of his original name when he acquired 

those attributes. This shows that the invocation of an attributive name only includes the 

remembrance of one particular attribute while the invocation of the personal name 

includes each of the attributive names as well. Similarly Allah (  
َ
ہا

ّٰ 
لل ) is His personal name 

while the Generous (al-Karim), the All-Merciful (ar-Rahim), the Hider of faults (al-

Ghafur), the Forgiver (al-Ghaffar) and other such Divine names are attributive names and 

they all are included in the personal name Allah (  
ّٰ 
لل
َ
ہا ). When a person invokes Allah (ہ

ّٰ 
لل
َ
 (ا

he in fact remembers Allah along with all His attributes. 

Allah has blessed the human beings with the aptitude of knowledge of Ism-e-Allah Zaat 

as well as all the other attributive names since eternity as He says in the Quran while 

mentioning the creation of Prophet Adam:  

 َہا
َ  
ل
ُ
ۡسمَآَء ک

َ
ا
ۡ
َدَم ال َم اّٰ

َ  
 (31:2) َو َعل

Meaning: And Allah taught Adam all the (Divine) names. (2:31)  

From Adam the aptitude of this knowledge was transferred to all his progeny. Therefore 

when a person invokes a particular attributive name of Allah repeatedly, its light 

enlightens his esoteric self and he acts under the effects of the said light. When he invokes 

the attributive name ‘the most Compassionate’ (ar-Rahman) then this invocation blesses 

him with the theophanies of this attributive name of Allah and the Divine light of this name 

penetrates him. Hence he is blessed according to his capability with the Divine attribute of 

compassion and beneficence which prevails all over the universe and due to which all the 

creations have the emotion of kindness and are compassionate towards each other. The 

invoker becomes the possessor of the attribute of compassion and acts accordingly in his 

esoteric and exoteric matters. Similarly when a person invokes the Divine names, the 

Hearer of all (as-Sami) or the Seer of all (al-Basir) he is blessed with these attributes 

according to his capability and in addition to the physical senses of hearing and seeing, he 

acquires these senses esoterically as well. He can hear the unspoken words through 

inspiration and can see the unseen esoteric and exoteric places and incidents. Similarly 
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the effects of the invocation of other attributive names can be understood. However when 

a person remembers Allah with His personal name which is Ism-e-Allah Zaat then Allah 

blesses him with the theophanies of His Essence that possesses all the Divine attributes 

due to which the invoker witnesses the light of the Essence within himself. His being is 

enlightened with this light and he is blessed with the Divine vision. 

Like Allah Himself, His name is also unprecedented, peerless and unique because of its 

astonishing marvels and meaningfulness. The distinguished quality of this name is that if 

its letters are gradually separated, even then its meanings are not changed and in any case 

it remains Ism-e-Allah Zaat and is used to address Allah only. If the first letter, Alif (ا) of 

ہ
ّٰ 
لل
َ
ِ  is removed it becomes (Allah) ا ہل

ّٰ 
ل  (Lillah) in Arabic which means ‘to Allah’ or ‘for 

Allah.’ It is also Ism-e-Allah Zaat. In the Quran Allah says: 

  ۡرِض
َ
ا
ۡ
ِت َو َما فِی ال وّٰ مّٰ

َ ِہ َما فِی الس 
ّٰ 
 (284:2) لِل

Meaning: Whatever exists in the heavens and the earth belongs to Allah. (2:284) 

If the first ل (Laam) of  ِ ہل
ّٰ 
ل  (Lillah) is removed, it becomes    ہ

َ
 in Arabic which (LaHoo)  ل

means ‘for Him’. It is also Ism-e-Allah Zaat. As Allah says in the Quran: 

 ﴾﴿ ِدیٌۡر
َ
ۡیٍء   ق

َ
ِ  ش

ل 
ُ
ّٰی ک َحۡمُد ۫ َو ُہوَ َعل

ۡ
ُہ  ال

َ
 َو ل

ُ
ک

ۡ
مُل

ۡ
ُہ  ال

َ
 (1:64) ل

Meaning: For Him is the entire kingdom and for Him is all the praise. And He is All-

Powerful over everything. (64:1) 

If the second ل (Laam) is also removed it becomes ُہو (Hoo) in Arabic. Hoo (ُہو) is a 

pronoun for Allah as used many times in the Quran for Ism-e-Allah Zaat: 

  ِذ
َ  
ُہ  ال

ّٰ 
ا ُہوَ ُہوَ الل

َ  
  ِالَّٰہ  ِال

ۡۤ
 (22:59) ۡی  لَا

Meaning: He (Hoo  ُہو) is Allah, besides Whom there is no God. (59:22) 

Allah says in the Quran: 

  ۡرِض
َ
ا
ۡ
ِت َو ال وّٰ مّٰ

َ ۡوُر الس 
ُ
ُہ  ن

ّٰ 
لل
َ
 (35:24) ا

Meaning: Allah (Ism-e-Allah Zaat) is the light of the heavens and the earth. (24:35) 

Sultan Bahoo says:  
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 From this Divine light (of Ism-e-Allah Zaat) all the creation manifested and hence 

this light is the sustenance of all the creation. (Majalisa-tul-Nabi) 

Allah manifested the Mohammadan light from the light of Ism-e-Allah Zaat and then 

He created all the souls of the creation from this light. The sustenance of human soul is 

the light of Ism-e-Allah Zaat. When souls are provided with their sustenance, they gain 

the sight to see Allah. 

Abdullah ibn Abbas says: 

  ْیْ  فِی
َ
ِل  ش

ُ
ْس  ٌم ِمْن ٍء ِاْس ک

َ
ّٰی َو ِاْس  ئِٖہ مَاا َعال

َ
ِ ت

ل 
ُ
یْ  ُم ک

َ
  ٖہ مِ ِاْس  ٍء ِمْن  ش

Meaning: Every creation has a particular Divine name from all the Divine names and 

manifestation of every name is from the name of Allah (Ism-e-Allah Zaat).  

Husayn ibn Ali says in his book Mirat-ul-Arifeen:  

 And manifested the eternal Reality through the creation and created the creation from 

the eternal Reality (His Own Essence) and scattered the written order and wrote that 

in the hidden Book with the revealing ink which was concealed in the esoteric self of 

the Writer. Completed the Book with letters and sentences, inscribed the both in it, 

joined with discipline all the perfection which is in the Book in detail and then 

abridged it all in the opening chapter of Quran. What is written and hidden in this 

opening chapter is kept in Bismillah. This chapter is the comprehensive book for all 

the levels and worlds which are in the comprehensive Book. That is why it is titled as 

the mother of the Book while Bismillah (Bismillah ar-Rahman ar-Rahim) is called 

the mother of mothers. It is also divided in two; that which is related to the Essence is 

Bism and the other which is related to the attributes is ar-Rahman (the most 

Beneficent) and ar-Rahim (the most Merciful). What is between them is Ism-e-Allah 

Zaat (it is the word ‘Allah’ when written in Arabic). So it is comprehensive of both. 

Sultan Bahoo says: 

 The seven layers of earth and skies are stable without any pillar only because of Ism-

e-Allah Zaat. (Ain-ul-Faqr) 

Everyone has a name which is different from his essence. Since Allah has no partners 

therefore He is One and Only in His name and Essence. 
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MANIFESTATION OF THE DIVINE ESSENCE AS ISM-E-

ALLAH ZAAT 

When Allah intended to manifest Himself, He descended from the world of Oneness towards 

the world of multiplicity and made Ism-e-Allah Zaat the source of His recognition. Allah 

says in a Qudsi Hadith: 

  ِفًی
ْ
ا َمخ

ً
ز
ْ
ن
َ
ُت ک

ْ
ن
ُ
َق ک

ْ
ل
َ
خ
ْ
ُت ال

ْ
ق
َ
ل
َ
خ
َ
َرَف ف

ْ
ع
ُ
ْن ا

َ
ْحَبْبُت ا

َ
ا
َ
  ا ف

Meaning: I was a hidden Treasure, I desired to be recognized so I created the creation. 

‘Hidden treasure’ means that Allah’s Essence as well as all His attributes were initially 

concealed. Then an intense desire to be recognized aroused in the Essence for which the 

simple phrase ‘I desired’ ( ْحَبْبُت
َ
ا
َ
 is used in the aforementioned Hadith but this desire (ف

aroused with such intensity that the Sufis interpreted it as the passionate Divine love 

instead of simply love. When love reaches the highest degree of intensity, it becomes 

ardent (ishq قشع). It was the ardent love which formed the basis of creation of mankind 

and the whole universe. Hence the main reason behind the creation of all the created 

things was to recognize their Creator as Allah has clearly said in the Hadith.  

Sultan Bahoo says: 

 When Allah desired (to be recognized), He separated Ism-e-Allah Zaat from Himself 

(manifested Himself in the form of Ism-e-Allah Zaat). From Ism-e-Allah Zaat the 

Mohammadan light manifested. When Allah beheld His reflection in the mirror of 

His Oneness in the form of Mohammadan light, He was fascinated and became fond 

of Himself and got the titles of ‘Lord of the lords’ and ‘the beloved of Allah’ from 

His Own Divine court. Then Allah created the souls of all the creatures of eighteen 

thousand realms from the Mohammadan light. (Ain-ul-Faqr) 

NATURE OF MAN AND ISM-E-ALLAH ZAAT 

When Allah viewed Himself in the form of Mohammadan light in the mirror of His Divine 

Nature, He adored His magnificent beauty and became His own lover. This love is the 

special essence of the Mohammadan light. Then Allah created the souls from this light by 

His command of ‘Be!’ 

The Holy Prophet said: 
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  وْرِْی
ُ  
ْن ن لَائٍِق ِم 

َ
ُ خ ل 

ُ
ّٰی َوک َعال

َ
ِہ ت

ّٰ 
وْرِ الل

ُ  
ا ِمْن ن

َ
ن
َ
 ا

Meaning: I am from the light of Allah and all the creation is from my light. 

When all the souls were created from the Mohammadan light, the special essence of 

Divine love was transferred to them. Then Allah unveiled Himself in front of the souls to 

be loved and praised for His beauty and grace. He appeared before the souls in the form 

of Ism-e-Allah Zaat because Allah is One and has no partners so He is also unique and 

single in His name and Essence. His name is not anything other than His Essence, they 

are the same and One. All the souls were mesmerized to see the unmatched and boundless 

Divine beauty and got engrossed in His glorification. This invocation of Ism-e-Allah Zaat 

and the Divine vision became the sustenance of the souls and they started getting their 

strength and nourishment. Out of His kindness, Allah has deliberately revealed this 

particular incident of the manifestation of His Divine beauty in the Quran so that the 

human soul can regain the recognition of Allah which they forgot when they came to the 

world. Allah reminds the souls of the promise they made in eternity when they were 

blessed with the Divine vision: 

  ۡم
ُ
ِک
ۡسُت ِبرَب 

َ
ل
َ
 (172:7) ا

Meaning: Am I not your Lord? (Are you all not sustained by My invocation, vision, 

beauty and wrath!) (7:172) 

At that time the eyes of souls were enlightened by the light of Ism-e-Allah Zaat, they 

were engrossed in the Divine vision and were free from all the impurities of the material 

world, so: 

  ّٰی وۡا بَل
ُ
ال
َ
 (172:7) ق

Meaning: They (the souls) said, “Yes!” (You are our Sustainer.) (7:172) 

They admitted that they were sustained and nourished by beholding the Divine beauty 

and by His invocation.  

On the basis of this verse Sultan Bahoo and other Sufis justify the existence and 

attributes of the soul because when Allah asked, “Am I not your Lord?” the souls replied 

in harmony, “Yes! Verily. We testify.” The interesting point is that in order to answer any 

question, it is necessary to have the power of listening, understanding and speaking. This 

verse proves that the soul is a complete entity with all the senses. Allah has also 

mentioned this fact in the Quran many a times. He says: 
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  ِ ًرا م 
ۡ
ِثی

َ
َم ک

َ  
ا لَِجَہن

َ
ن
ۡ
َرا
َ
ۡد ذ

َ
ق
َ
ُہمۡ َو ل

َ
ا یُۡبِصُرۡوَن ِبَہا ۫ َو ل

َ  
ٌن ل

ُ
ۡعی

َ
ُہۡم ا

َ
ُہوَۡن ِبَہا ۫ َو ل

َ
ق
ۡ
ف
َ
ا ی
َ  
وٌۡب ل

ُ
ل
ُ
ُہۡم ق

َ
ِس ۫ۙ  ل

ۡ
اِن
ۡ
ِ َو ال

ِجن 
ۡ
 َن ال

وَۡن ﴿﴾
ُ
ِفل

ّٰ
غ
ۡ
 ُہُم ال

َ
ولِٰٓئک

ُ
ُ ؕ ا ل 

َ
ض
َ
َعاِم بَۡل ُہۡم ا

ۡ
ن
َ
ا
ۡ
ال
َ
 ک
َ
ولِٰٓئک

ُ
ا یَۡسمَُعوَۡن ِبَہا ؕ ا

َ  
اٌن ل

َ
ذ  (179:7)  اّٰ

Meaning: And surely, We have created a large (number) of jinns and human beings for 

hell: they have inwards (and minds but) cannot understand (the truth) with them; and they 

have eyes (but) cannot perceive (the truth) with them; and (also) they possess ears (but) 

cannot hear (the truth) with them. They are like cattle rather more misguided (than them). It 

is they who are neglectful. (7:179) 

  ٌۡم ُعم
ۡ
  بُک

ٌّۢ ُہۡم لَا یَۡرِجُعوَۡن ﴿ُصم ٌ
َ
 (2:18)﴾ ٌی ف

Meaning: They are deaf, dumb and blind. So they will not return (to the right path). (2:18) 

These few verses prove that in addition to the physical senses of sight, speaking and 

hearing, human also possesses esoteric senses which are related to his soul. Iqbal says: 

 دِل انیب یھب رک دخا ےس بلطِ

 آھکن اک ونر دل اک ونر ںیہنِ

Explanation: Pray for an enlivened soul as it witnesses Allah’s grandeur from the light (of 

Ism-e-Allah Zaat). The enlightenment of inward eyes shows what the physical eyes 

cannot. (Bal-e-Jibril) 

After the crucial question and answer Allah intended to confer the Divine Trust of His 

ardent love upon these souls and asked, “Is there anyone who would bear the Trust of My 

love? Is there any true lover of Mine amongst you?” The souls of all the other creations 

refused to bear this Trust except the souls of human beings because the Trust of Divine 

love is not an easy one. One has to bear it at the cost of his life. Only the human soul had 

the courage to take the risk. Allah has revealed it in the Quran in the following words: 

  ۡن
َ
َن ا

ۡ
بَی
َ
ا
َ
ِجَباِل ف

ۡ
ۡرِض َو ال

َ
ا
ۡ
ِت َو ال وّٰ مّٰ

َ ی الس 
َ
 َعل

َ
ة
َ
َمان

َ
ا
ۡ
ا ال

َ
ن

ۡ
َرض

َ
ا ع

َ  
َساُن ؕ ِان

ۡ
اِن
ۡ
َہا ال

َ
َہا َو َحمَل

ۡ
َن ِمن

ۡ
ق
َ
ف
ۡ
ش
َ
َہا َو ا

َ
ن
ۡ
ۡحِمل

َ ی 

وۡ 
ُ
ل
َ
اَن ظ

َ
ہ  ک

َ  
ًا ﴿ِان  (33:72)   ﴾ًما َجُہوۡل

Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, 

but they declined to bear this and felt scared of it, but man took it on. Verily he is ever so 

cruel (towards his innerself) and ignorant (of his highest rank near Allah). (33:72) 

According to the Sufis, this Trust is Ism-e-Allah Zaat.  
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Just like we need two lights to see and recognize things, one is the light of eyes which 

gives the power to see and the other is light from some source like sun or artificial light. 

If one is missing (either one is blind or there is complete darkness) then nothing can be 

seen and recognized. Similarly in the spiritual world there are two lights which enable the 

soul to have the vision and recognition of Allah, one is the light of eyes of the soul which 

has been proved and the other is the light of Ism-e-Allah Zaat about which Allah says in 

the Quran: 

  ۡرِض
َ
ا
ۡ
ِت َو ال وّٰ مّٰ

َ ۡوُر الس 
ُ
ُہ  ن

ّٰ 
لل
َ
 (35:24) ا

Meaning: Allah (Ism-e-Allah Zaat) is the light of the heavens and the earth. (24:35) 

  َن ِرُجُہۡم م ِ
ۡ
وۡا ۙ یُخ

ُ
َمن ِذیَۡن اّٰ

َ  
ُ ال ُہ َولِی 

ّٰ 
لل
َ
مّٰ ا

ُ
ل
ُ  
وۡرِ الظ

ُ  
ی الن

َ
 (2:257) ِت ِال

Meaning: Allah (Ism-e-Allah Zaat) is the Guardian of the believers. He brings them out 

of (all kinds of) darkness and takes them towards the light. (2:257) 

Man beheld Allah through His light and this Divine light is present in man’s inward 

wrapped up in pure veils, towards which the Quran and Hadith bring forth our attention 

many a times: 

  ِسِہۡم
ُ
ف
ۡ
ن
َ
ُرۡوا فِۡیۤۡ   ا

َ  
ک
َ
ۡم  یََتف

َ
َو ل
َ
 (30:8)ا

Meaning: Have they not meditated within themselves. (30:8) 

 ﴾﴿ ۡبِصُرۡوَن
ُ
لَا  ت

َ
ف
َ
ۡم ؕ ا

ُ
ِسک

ُ
ف
ۡ
ن
َ
 (51:21) َو  فِۡیۤۡ   ا

Meaning: And (I am) in your selves (as well). So do you not notice? (51:21) 

 ﴾﴿ وَرِیِۡد
ۡ
ۡیِہ  ِمۡن  َحۡبِل  ال

َ
َرُب ِال

ۡ
ق
َ
ۡحُن  ا

َ
 (50:16) َو ن

Meaning: And We are nearer to him than his jugular vein. (50:16) 

  
َ
ولِٰٓئک

ُ
وِۡبِہُم    ا

ُ
ل
ُ
َتَب فِۡی ق

َ
 ک

ۡ
 (58:22) اِیۡمَاَن ال

Meaning: It is they in whose inwards Allah has inscribed faith. (58:22) 

   
َ
ذ

َ
خ
َ  
َرَءیَۡت َمِن ات

َ
ف
َ
ىہُ ِالّٰ ا  (45:23) ـَہہ   َہوّٰ

Meaning: Have you seen him who has made his desire his god. (45:23) 
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Hadiths: 

  ّٰ ُر ِال
ُ
ظ
ْ
َہ لَا یَن

ّٰ 
 الل

َ َ ُص  یِان  َم َول
ُ
ْم َولّٰ  اوَرِک

ُ
ْعمَالِک

َ
ّٰی ا ُر ِال

ُ
ظ
ْ
مْ یَن

ُ
اِتک َ ْم َونِی 

ُ
وِْبک

ُ
ل
ُ
ُر فِْی ق

ُ
ظ
ْ
ن
َ    ِکْن ی 

Meaning: Verily! Allah neither observes your physical appearance nor the deeds rather He 

observes your inward and intentions.  

  
ْ
مَا ال

َ  
 ِان

َ
َ عْ ا ی 

 
  اِت مَاُل ِبالِن

Meaning: Deeds are judged by intentions. (Bukhari 6953, Abu Dawud 2201) 

  
ُ

ْرش
َ
ِمِن ع

ْ
مُؤ

ْ
ُب ال

ْ
ل
َ
ہِ ا ق

ّٰ 
ّٰ  لل َعال

َ
  یت

Meaning: The inward of believer is the Throne of Allah. 

There are numerous verses and Hadiths stating the importance of inward and esoteric 

self which are the centre of thoughts and ideas and where lies the faith. Cursed Satan 

whispers evil in the very thoughts. As the Quran tells: 

  ِذۡی یُوَۡسِوُس
َ  
اِس  ال

َ  
 (114:5)  ﴿﴾فِۡی ُصُدۡورِ الن

Meaning: Who whispers into the inwards of mankind. (114:5) 

In short when man declared to be the lover of Allah in front of everyone in the 

congregation of souls, Allah intended to check the truth and sincerity of his love. He 

separated the human soul from Himself and deprived it from the vision of His beauty by 

placing veils on His light and concealing the soul of man in a physical body. Allah sent 

man in the material world which is in fact an abode of trial. Man descended from best 

constitution (Ahsan Taqwim
ِویْم82

ْ
ق
َ
ْحَسِن ت

َ
towards lowest of the lowest (Asfal-us-Safilin ( ا

83 

َن  
ْ
ِفِلی َل سّٰ

َ
ْسف

َ
 as the desires of innerself, satanic attributes, filth and impurities of the (ا

material world were added to the human nature during his descent towards the material 

world. Moreover to test the ability of every soul to protect the Divine Trust, Allah allowed 

Satan and the innerself to dominate it and hence man was brought in the trial of this 

world from the heaven of His closeness and union. 

Sultan Bahoo says: 

                                                           
82 Sura at-Tin, verse 4. 
83 Sura at-Tin, verse 5. 
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ُِِ وْن دجوں رفامای  ا اسں وِ، وکےل اہےس ھ 
ُ
َیک

َ
ْن ف

ُ
 ک

ُِِ  ِد، آیہ  ےکہ گج وِچ ڈڈنھایےس ھ 
 
ے ذات رب

ک
ِ
ہ 

 

ُِِ ِےکہ آن اتبں وِچ اھپےس ھ   ےکہ الاکمن اکمن ااسڈا 

ُِ ُِؒ  وکیئ الص تیلپ اتں انےس ھ  ی یتیک ابھ 

 

یم ن لی

 سفن تیلپ 

Explanation: We were with Allah when He created the creation saying ‘Be!’. There was a 

time when we were with the Divine Essence and now is the time when our soul is trapped 

in human body searching for Allah. There was a time when we dwelled in the station of 

no station and now we are imprisoned in the earthen body. Our souls have been polluted 

and have become impure due to the innerself otherwise this is not how we were. (Abyat-e-

Bahoo Kamil) 

When man came to this world he had to face a completely new and strange environment 

because Allah has concealed the reality of everything by putting a physical veil over it. 

This veil not only keeps the reality of everything safe in this material world but is also a 

source of its recognition. This veil is called ‘exoteric self’ (zahir) of that particular thing 

and the concealed reality is called its ‘esoteric self’ (batin). For example the kernel of an 

almond which is its reality, is concealed in a hard outward cover. This cover not only 

protects the almond but is also a source of its recognition. Similarly fruits such as banana 

and orange are covered by a peal. The peal is made up of a different material than that of 

the fruit inside. This peal not only protects the fruit but also helps in the identification of 

the type of fruit. If these outer protecting covers were not made, the real substances would 

have gone rotten and wasted. Similarly the human soul has been protected in this world by 

a physical material body which helps in movements and actions as well as becomes the 

identity of that person. Since soul is the actual being of man, it has got control over the 

physical body which is just a cover. In this world the soul has to confront three enemies: 

Satan, innerself and attractions of the world. These three surround the soul to snatch the 

Divine Trust. If the soul of man dominates the desires of his body then certainly he can 

walk the straight path towards Allah and reach the destination (Allah) thus achieving the 

main purpose of life that is vision and recognition of Allah. On the contrary if he would 

let his enemies-Satan, innerself and the world to overpower him and take his control, then 

they would not let him succeed in his test. On the doomsday he would be amongst the 

failures and the disgraced ones. Shaikh al-Akbar Mohiyuddin ibn Arabi says: 

 The outward of human beings is their body while their esoteric self is the soul. Body 

is something entirely different from the soul although the referred person is treated as 

one entity. If the body is nourished and the soul is neglected, the body will get 
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healthier and the soul weaker. The animal instincts of the body will dominate the 

Divine qualities of soul. However if the soul is nourished (through the invocation and 

contemplation of Ism-e-Allah Zaat) its Divine attributes will dominate the bestial 

qualities of the body. (Exegesis of Fusus al-Hikam Wal-Aiqan p. 107) 

 Faith is perfected when the soul dominates the body. (Exegesis of Fusus al-Hikam Wal-

Aiqan p. 141) 

A human being is combination of body and soul. Body is created by the semen in this 

world and is related to it only. The soul is a sublime and subtle being which is related to 

the Divine world. Both are attracted and inclined towards their respective origins as it is 

said in a Hadith: 

 ٍَْۙیء
َ
ُ ش ل 

ُ
 ک

ُ
ّٰی یَْرِجع ْصِلٖہ  ِال

َ
 ا

Meaning: Everything turns towards its origin. 

Since the body is composed of matter, its food for growth is also from the world which 

is why the body has the appetite for worldly pleasures and eatables. All the animals have 

this inclination. In the Holy Quran, Allah has called all those beings who require food of 

this world as ‘moving creature’ (  ٍة
َ  :and says (َدٓاب 

 َہا
ُ
ق
ۡ
ِہ  رِز

ّٰ 
ی الل

َ
ا َعل

َ  
ۡرِض  ِال

َ
ا
ۡ
ٍة  فِی ال

َ  (11:6) َو َما ِمۡن َدٓاب 

Meaning: And there is no moving creature (living being) on the earth but (that) its sustenance 

is (a bountiful obligation) upon Allah. (11:6) 

Allah has fixed the sustenance for every living being since eternity. It can neither be 

increased nor decreased no matter how much one tries through legitimate or illegitimate 

ways. Though if one sincerely spends in the way of Allah it is increased ten to seventy 

times. Allah has also made perfect arrangements to supply this sustenance. It is said that 

livelihood searches the person like death and reaches him in any case. A person cannot 

meet death unless he has taken the portion of sustenance fixed for him since eternity. 

There are two ways to get livelihood, hard work and complete trust upon Allah. The person 

who turns towards Allah and seeks only Him without worrying about his sustenance, 

leaving it upon Allah to provide him, he is truly resigned to the will of Allah. People who 

do not trust Allah the way He should be trusted, keep running after the livelihood 

throughout their life and forget to seek Allah. They seek sustenance and forget the 

Sustainer. Allah says to such people: 
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َ ۡن َدٓاب  ی ِۡن م ِ

َ
ا
َ
ہُ َو ک

ّٰ 
لل
َ
َہا ۖ٭ ا

َ
ق
ۡ
ۡحِمُل رِز

َ
ا ت

َ  
ۡم   ٍة  ل

ُ
اک
َ َہا َو ِای 

ُ
ق
ُ
 (29:60) یَۡرز

Meaning: And many an animal there is that does not carry its sustenance (with it)! Allah 

provides for them and for you too. (29:60) 

Allah has created a lot of sources and ways of earning for those who try to get it 

through hard work. The way chosen by a person would determine the source. He is free to 

choose any profession, trade, business, agriculture etc. Hard work is also of two types; 

lawful or unlawful. If he chooses lawful way, he will be provided with all the lawful 

sources of earnings. If he chooses the unlawful ways of earnings, he will be provided 

with their sources. The decision has been left open for man. The way of hard work is of 

difficulties and risks. Sultan Bahoo says: 

 There is accountability for the lawful earnings and punishment for the unlawful earnings. 
(Ain-ul-Faqr) 

Although Allah has liberated man from the worries of his sustenance but man fails to 

have complete trust upon Allah and the promises Allah has made in the Quran about the 

provision of his livelihood. He keeps trying hard to increase it disregarding the fact that it 

has already been fixed. 

On the other hand, soul the subtle being of man is related to the Divine world so it is 

attracted towards it. The soul is always inclined towards the Divine love, knowledge, 

closeness, vision and union. Its sustenance and nourishment lies in the invocation and 

contemplation of Ism-e-Allah Zaat because Ism-e-Allah Zaat is also related to the Divine 

world and its invocation and contemplation are the sources of strengthening man’s 

relation with Allah. Allah has directed the attention of man towards it in the Holy Quran. 

It is a fact that Allah cannot be recognized by just outward discussions and deeds. The 

outward knowledge can neither reveal the reality of the great spiritual status and 

miraculous powers of Prophet Mohammad nor the reality behind revelation of the Quran 

and Miraj. That is why the religious scholars with just superficial knowledge are always 

contradicting others regarding the matters of hidden knowledge of the Holy Prophet, 

reality of Miraj, miracles, possibility of vision of Allah in this world etc. To know all 

these hidden facts the best and easiest way is the invocation and contemplation of Ism-e-

Allah Zaat. Without it the spiritual way towards the Divine observation, closeness, vision 

and union is impossible to achieve which gives eternal life to the soul. 
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INVOCATION AND CONTEMPLATION  

OF ISM-E-ALLAH ZAAT 

Allah says in the Quran: 

  
ّٰ 
ِر الل

ۡ
لَا ِبِذک

َ
وُۡب ﴿ا

ُ
ل
ُ
ق
ۡ
 ال

ُ َمِئن 
ۡ
ِ
َ
 (13:28) ﴾ِہ ت

Meaning: Know that it is the invocation of Allah (Ism-e-Allah Zaat) alone that brings 

calm to the inwards. (13:28) 

  َع
ۡ
ف
َ  
ِہ ۚ َو َمۡن ی

ّٰ 
ِر الل

ۡ
ۡم َعۡن ِذک

ُ
ۡولَاُدک

َ
  ا
ۡۤ
ۡم  َو لَا

ُ
ک
ُ
ۡموَال

َ
ۡم ا

ُ
ِہک

ۡ
ل
ُ
وۡا  لَا ت

ُ
َمن ِذیَۡن  اّٰ

َ  
َہا  ال

ُ ی 
َ
ا   یٰۤ

َ
لِک

ّٰ
ِسُرۡوَن ۡل  ذ

ّٰ
خ
ۡ
 ُہُم ال

َ
ولِٰٓئک

ُ
ا
َ
  ﴿﴾ف

(63:9) 

Meaning: O believers! Let not your wealth and your children make you neglectful of the 

very invocation of Allah (Ism-e-Allah Zaat). And whoever does so, it is they who are the 

losers. (63:9) 

 ﴾﴿ ِلُحوَۡن
ۡ
ف
ُ
ۡم ت

ُ
ک
َ  
َعل

َ  
ًرا  ل

ۡ
ِثی

َ
َہ  ک

ّٰ 
ُروا الل

ُ
ک
ۡ
 (10:62) َو اذ

Meaning: And invoke Allah much so that you may attain to prosperity. (62:10) 

  ُر
ُ
ک
ۡ
وا اذ

ُ
َمن ِذیَۡن  اّٰ

َ  
َہاال

ُ ی 
َ
ا ًرا﴿یٰۤ

ۡ
ِثی

َ
ًرا ک

ۡ
َہ  ِذک

ّٰ 
 (41:33)  ﴾وا الل

Meaning: O believers! Keep invoking Allah abundantly. (33:41) 

  
َ ًرا و 

ۡ
ِثی

َ
َہ ک

ّٰ 
کِِریَۡن الل

ّٰ 
ۡجًرا  َعِظۡیًما َو الذ

َ
 ا
َ  و 
ً
ِفَرۃ

ۡ
غ
َ ُہۡم  م 

َ
ُہ   ل

ّٰ 
  الل

َ َعد 
َ
ِت ۙ ا کِرّٰ

ّٰ 
 (35:33) ﴿﴾  الذ

Meaning: And the men who invoke Allah abundantly and the women who invoke Allah 

very much-Allah has prepared for all of them forgiveness and a mighty reward. (33:35) 

  
ُ
ک
ۡ
ۡم  َو اش

ُ
ۡرک

ُ
ک
ۡ
ذ
َ
ُرۡونِۡیۤۡ ا

ُ
ک
ۡ
اذ

َ
ُرۡوِن ف

ُ
ف
ۡ
ک
َ
 (152:2) ﴿﴾ُرۡوا لِۡی َو لَا ت

Meaning: So remember Me (through the invocation of My name), I shall remember you. 

And always be thankful to Me and never be ungrateful to Me. (2:152) 

  
ّٰ 
ۡعَتِصۡم ِبالل

َ  
ۡسَتِقۡیٍم َو َمۡن ی

ُ ّٰی ِصَراٍط م  ۡد ُہِدَی  ِال
َ
ق
َ
 (101:3) ﴿﴾  ِہ ف

Meaning: And whoever holds fast to Allah (Ism-e-Allah Zaat) is most surely guided to 

the straight path. (3:101) 

 ی ِّٰ وُۡس
ۡ
وِۃ ال لّٰ

َ ِت َو الص  وّٰ
َ
ل
َ ی الص 

َ
وۡا َعل

ُ
ِفظ  (238:2) حّٰ
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Meaning: Guard strictly all your prayers especially the middle prayer (the inward prayer 

of invocation of Ism-e-Allah Zaat). (2:238) 

  ۡن
َ
ُن ا ِّٰ ۡی

َ  
مَا یُرِیُۡد الش

َ  
   ِان

َ
وۡقِع

ُ    ی 
َ
َعَداَوۃ

ۡ
ُم ال

ُ
ک
َ
آَء  وَ  بَۡین

َ
ض

ۡ
َبغ

ۡ
مَۡیِسِر وَ  ال

ۡ
ۡمرِ َو ال

َ
خ
ۡ
ِہ وَ  فِی ال

ّٰ 
ِر الل

ۡ
ۡم َعۡن ِذک

ُ
ک
َ َعِن  یَُصد 

وِۃ  لّٰ
َ  (91:5)الص 

Meaning: Satan seeks only to breed enmity and spite amongst you by means of wine and 

gambling and hinder you from invoking Allah (Ism-e-Allah Zaat) and observing prayer. 
(5:91) 

The following verses prove that the Muslims who are negligent of the invocation of Ism-

e-Allah Zaat are considered as the depraved ones. They are warned of hard punishment and 

Allah has forbidden others to have close relationship with them. Allah says: 

  ۡن
َ  َعۡن م 

ۡ
ِرض

ۡ
ع
َ
ا
َ
َیا ﴿ؕ﴾ف

ۡ
ن
ُ   الد 

َ
وۃ َحیّٰ

ۡ
ا  ال

َ  
ۡم  یُرِۡد  ِال

َ
ا َو ل

َ
ِرن

ۡ
ی ۬ۙ َعۡن ِذک

ّٰ 
وَل
َ
ُم   ت

َ
ۡعل

َ
 ُہوَ ا

َ
ک

َ  َرب 
َ ِم ؕ ِان 

ۡ
ِعل

ۡ
َن ال ُہۡم  م ِ

ُ
غ
َ
 َمۡبل

َ
لِک

ّٰ
ذ

ی ُم  ِبَمِن  اۡہَتدّٰ
َ
ۡعل

َ
َ َعۡن َسِبۡیِلٖہ ۙ َو ُہوَ ا ل 

َ
 (29:53-30) ﴿﴾  ِبمَۡن ض

Meaning: So divert your attention from him who turns away from Our invocation and 

desires nothing but the life of this world. That is but the limit of the working of their 

knowledge. Verily your Lord fully knows him who has strayed from His path and (also) 

knows best him who has attained guidance. (53:29-30) 

The invocation of Ism-e-Allah Zaat (ہ
ّٰ 
لل
َ
 creates light of faith in the inward. Therefore (ا

one who is ignorant of its invocation is declared as depraved. It is the saying of Allah: 

  اِۡسلَاِم
ۡ
ُہ َصۡدَرہ   لِل

ّٰ 
َرَح الل

َ
مَۡن ش

َ
ف
َ
ٍل  ا لّٰ

َ
 فِۡی ض

َ
ولِٰٓئک

ُ
ِہ ؕ ا

ّٰ 
ِر الل

ۡ
ۡن ِذک وۡبُُہۡم م ِ

ُ
ل
ُ
ِسَیِة ق

ّٰ
ق
ۡ
ِل
 
وَیٌۡل  ل

َ
ِٖہ ؕ ف

ب 
َ ۡن ر  وٍۡر م ِ

ُ
ّٰی ن ُہوَ َعل

َ
ف

ٍن ﴿﴾
ۡ
ِبی

ُ  (22:39)  م 

Meaning: Well! He whose inward Allah has opened for Islam (by the invocation of Ism-

e-Allah Zaat) is (stationed) in the light from his Lord. (But on the contrary) those whose 

inwards are hardened for (being deprived of the bounty of) Allah’s invocation are destined 

to ruin. It is they who are in open error. (39:22) 

 Abu Saeed al-Khudri narrates that the Holy Prophet was asked, “Who among men 

will be superior in rank on doomsday?” The Holy Prophet said, “Those men and women 

who excessively invoke Allah (ہ
ّٰ 
لل
َ
 He (the narrator) submitted, “O Messenger of ”.(ا

Allah! Even above those who fight in the way of Allah?” The Holy Prophet said, 
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“Yes! If they strike the disbelievers and the idolaters with their sword until it breaks 

and gets dyed in blood, those who invoke Allah (ہ
ّٰ 
لل
َ
 continuously would still be (ا

superior in rank.” (Tirmidhi 3376) 

 Abu Musa al-Ash’ari narrates that the Prophet of Allah said, “He who invokes Allah 

ہ)
ّٰ 
لل
َ
 and he who does not are like the living and the dead, respectively.” (Bukhari 6407) (ا

The Holy Prophet said: 

  ٍس
ْ
ف
َ
ُ ن ل 

ُ
 َوک

ٌ
اُس َمْعُدْوَدۃ

َ
ف
ْ
ن
َ
ا
ْ
 ل
َ
ُرُج ا

ْ
رِ  یَخ

ْ
ی
َ
ٌت  بِغ ُہوَ َمِی 

َ
ّٰی ف َعال

َ
ِہ ت

ّٰ 
ِرالل

ْ
  ِذک

Meaning: Everyone has counted breaths. The breath which passes without the invocation 

of Allah is dead.  

Sultan Bahoo explains the Hadith as follows: 

ُِِ م اکرف  اسونں رُمدش اہہی ڑپاھای ھ 
 
م اغلف وس د

 
 وج د

ُِِ ل الای ھ 
 
اُل و   ااسں تِچ م 

ی
ِ

َ نخُس ایگں لھُک ا ِھک ی

ن

 س 

ُِِ  دے  ااسں ااسی قشع امکای ھ 
 
 یتیک اجن وحاےل رب

ُِ ُِؒ  اتں بلطم ونں اپای ھ   رمن وتں ا ےگ رم ےئگ ابھ 

Explanation: My spiritual guide has taught me the lesson that a breath without the invocation 

of Ism-e-Allah Zaat makes one a pagan. Therefore, I have made my inward oblige to it. I 

have done such a trade for Divine love in which I have submitted my whole life to 

Allah’s will. I have given up my will and desires. The union with Allah is blessed upon 

the one who dies before death. (Abyat-e-Bahoo Kamil) 

 It is the saying of Prophet Mohammad sall’Allahu alayhi wa’alihi wasallam: 

  
ْ
ل
َ
رِ ط

ْ
ی
َ
خ
ْ
  ُب ال

ْ
ل
َ
رُ ط

ْ
ِہ َوِذک

ّٰ 
رِ  ُب الل

ْ
ی
َ
خ
ْ
رُ  ال

ْ
  ِذک

ّٰ 
  ہالل

Meaning: The best desire is to seek Allah and the best invocation is of Allah (Ism-e-Allah 

Zaat). 

Therefore Allah has ordered many times to invoke Ism-e-Allah Zaat (ہ
ّٰ 
لل
َ
 .(ا

The inward invocation of Allah is the eternal prayer. Its purpose is described in the 

following Hadith: 
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  ُْیٍء م
َ
ِل  ش

ُ
 وَ لِک

ٌ
ة
َ
ّٰیْصِقل َعال

َ
ِہ ت

ّٰ 
ُر الل

ْ
ِب ِذک

ْ
ل
َ
ق
ْ
 ال
ُ
ة
َ
 ُمْصِقل

Meaning: There is a burnisher for everything and the burnisher of inward is the invocation 

of Allah. 

Now it is clear that Allah has ordered the invocation of Ism-e-Allah Zaat (ہ
ّٰ 
لل
َ
 for the (ا

purification and cleansing of the inward. In fact inward is the mirror in which the light of 

Allah can be observed but only if it is clean. That is why we should always remain 

occupied in the invocation and contemplation of Ism-e-Allah Zaat to keep the inward pure 

and clean from the filth of world so that we can fulfil the promise of, “Yes! (Bala!).”
84

 

Sultan Bahoo explains the Hadith in these words: 

ُ  رپدے ھ 
 
ُِؒ  دور ویھتن ک  دل رک لقیص ےشیش واوگنں ابھ 

Explanation: Make your inward clear like a mirror then all your veils will be removed. The 

cleaner the mirror of your inward, the clearer is the reflection of the light of Allah. (Abyat-

e-Bahoo Kamil) 

It is the saying of Prophet Mohammad: 

  
ٌ
ة
َ
ّٰی َما َصَدق َعال

َ
ِہ ت

ّٰ 
ِر الل

ْ
ُل ِمْن ِذک

َ
ض
ْ
ف
َ
  ا

Meaning: No charity is better than invoking His name (Ism-e-Allah Zaat). 

  َُرہ  َوعَ لَاع
ْ
ِہ ِذک

ّٰ 
 ُحِب  الل

ُ
رِ لَامَ َمة

ْ
ِہ َعَدُم ِذک

ّٰ 
ِض الل

ْ
غ
ُ
 ب
ُ
 ٖہ ة

Meaning: The sign of loving Allah is invoking His name and the sign of hostility is 

leaving His invocation. 

 ّٰی َعال
َ
ِہ ت

ّٰ 
ُر الل

ْ
ِر ِذک

ْ
ک
 
ُل الِذ

َ
ض
ْ
ف
َ
 ا

Meaning: The greatest of all the invocations is the invocation of Allah. 

The Holy Prophet said to his sacred Companions:  

 “Should I tell you the act which is the most favourite and elevated near Allah and the 

best of all deeds even better than spending gold and silver in the way of Allah or 

fighting for His cause and killing the enemies of Allah or being martyred?” The 

Companions replied, “Why not O Prophet of Allah! Do tell us.” He exclaimed, “It is 

the invocation of Allah.” (Tirmidhi 3377)  

                                                           
84 A reference to sura 7 verse 172 as mentioned earlier in this chapter. 
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 Someone asked Salman the Persian that which deed is the most supreme? He answered: 

Have you not read the Quran? Allah says:  

  َو  
َ
بَُر ل

ۡ
ک
َ
ِہ ا

ّٰ 
ُر الل

ۡ
 (45:29)ِذک

Meaning: Verily the invocation of Allah is the greatest. (29:45) 

Qudsi Hadiths: 

  یَْت َعْبِدْی لَا
َ
ا َرا

َ
ُرنِیْ ِاذ

ُ
ک
ْ
ا یَذ

َ
ن
َ
ا
َ
ْحَجبُ  ف

َ
  َعْن  ہ  ا

َ
الِک

َ
  ذ

Meaning: When you see that My slave is not performing My invocation, understand that I 

have veiled him. 

  
َ
ا َمع

َ
ن
َ
ا َعْبِدْی  ا

َ
 ِاذ

َ
ک
َ
َتاہ نِیْ رَ ذ

َ
ف
َ
َت بِْی ش

َ
َحَرک

َ
 (۲۲۸۵ٰوکشمۃ۔) َو ت

Meaning: I am with My slave when he remembers Me by moving his lips (by the invocation 

of Allah with tongue). (Mishkat 2285) 

 ا
َ
ن
َ
َد  ا

ْ
ِن   ِعن

َ
 َو  بِیْ  َعْبِدْی  ظ

َ
ن
َ
ا َمَعہ   اا

َ
َرنِیْ  ِاذ

َ
ک
َ
اِ  ذ

َ
َرنِیْ  ْن ف

َ
ک
َ
ِسٖہ  فِیْ  ذ

ْ
ف
َ
  ن

ُ
ْرت

َ
ک
َ
ِسیْ  فِیْ  ہ  ذ

ْ
ف
َ
َرنِیْ  ْن اِ  وَ  ن

َ
ک
َ
ہ   َملَاٍء  فِیْ  ذ

ُ
ْرت

َ
ک
َ
 فِیْ  ذ

ٌر  َملَاٍء 
ْ
ی
َ
ُہمْ  خ

ْ
ن   (7405۔اخبر،) ِم 

Meaning: I am as My slave perceives Me. I am with him when he invokes Me. When he 

remembers Me secretly I also remember him secretly. And when he remembers Me in a 

gathering, I also remember him in a better gathering. (Bukhari 7405) 

All the said Quranic verses and Hadiths prove that the invocation of Allah (ہ
ّٰ 
لل
َ
 is the (ا

greatest of all the worships. However one must grasp that how invocation should be 

performed so as to get its real beneficence which is the recognition of one’s innerself. It 

advances towards the recognition of Allah as is said in the Hadith: 

   ہ
َ َرَف َرب 

َ
ْد ع

َ
ق
َ
َسہ  ف

ْ
ف
َ
َرَف ن

َ
   َمْن ع

Meaning: Whoever recognized his innerself undoubtedly recognized his Lord. 

One way of remembering Allah is by tongue. It includes the recitation of Quranic verses, 

shahada and all other prayers performed physically. Such invocation is a source of reward 

and a better place in heaven. The invocation which actually opens the doors of spiritual 

world is the invocation of Ism-e-Allah Zaat through inhale and exhale in a special 

manner. It is called ‘the sultan of invocations’ (Sultan-ul-Azkar). 
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The salat Muslims offer five times a day is the second pillar of Islam. The Holy Prophet 

has declared:  

  ِب
ْ
ل
َ
ق
ْ
ْورِ ال

ُ
ا ِبُحض

َ  
 ِال
َ
 لَا َصلّٰوۃ

Meaning: No salat without the presence of inward.  

He also said:  

  
َ لص 
َ
 ا

ُ
ن لّٰوۃ

ْ
ِمِنی

ْ
مُٔو
ْ
 ِمْعرَاُج ال

Meaning: Salat is Miraj for the believers.  

Apparently salat is a collection of few verses which are recited in a particular manner but 

actually it means to have the closeness and vision of Allah. When one attains the closeness 

and vision of Allah only then his salat becomes Miraj. One can acquire this status only 

through the sultan of invocations. Salat is also a way of invocation of Allah as He Himself 

says: 

 ﴾﴿ ِرۡی
ۡ
   لِِذک

َ
لّٰوۃ

َ قِِم  الص 
َ
 (14:20) َو  ا

Meaning: And establish salat for the sake of My invocation. (20:14) 

Allah wants His men to invoke His name not only during salat but continuously, as He 

commands: 

  
ُ
 ق
َ ًما و  َہ قِیّٰ

ّٰ 
ُروا الل

ُ
ک
ۡ
اذ

َ
 ف
َ
لّٰوۃ

َ ۡیُتُم الص 
َ
ض
َ
ا ق

َ
ِاذ

َ
ۡم ف

ُ
وِۡبک

ُ
ّٰی ُجن  َعل

َ  (103:4) ُعوًۡدا و 

Meaning: So, (O Muslims), when you have offered your salat, invoke Allah (Ism-e-Allah 

Zaat in all postures) standing, sitting and (lying down) on your sides. (4:103) 

In the verse ‘on your sides’ refers to ‘sleep’. During sleep only the invocation by 

breaths is possible. Allah has also explained how this invocation should be performed: 

  ِسۡیَت
َ
ا ن

َ
 ِاذ

َ
ک

َ ب 
َ ۡر ر 

ُ
ک
ۡ
 (24:18) َو اذ

Meaning: And invoke your Lord when you forget (everything else). (18:24) 

What should be invoked is also clearly mentioned; 

  ِر اۡس
ُ
ک
ۡ
 َو اذ

َ
 َو ت

َ
ِک

ًا َم َرب  ۡبِتۡیل
َ
ۡیِہ ت

َ
ۡل  ِال

َ  
 (8:73)  ﴿﴾َبت

Meaning: And continue invoking the (personal) name of your Lord devoted completely to 

Him alone (in your inward and soul), broken away from everyone else. (73:8) 
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 ﴾﴿ ی
َ
ۡعل

َ
ا
ۡ
 ال

َ
ِک

ِح اۡسَم َرب  ِ
 (1:87)  َسب 

Meaning: Glorify the (personal) name of your Lord, the most High. (87:1) 

Even the first revelation was the order of recitation of Allah’s name: 

  ِب 
ۡ
َرا
ۡ
َق ِاق

َ
ل
َ
ِذۡی خ

َ  
 ال

َ
ِک

 (1:96)  ﴿﴾اۡسِم َرب 

Meaning: (O Beloved!) Read with the name of your Lord, Who has created (everything). 
(96:1) 

  َۡعِظی
ۡ
 ال

َ
ِک

  ِباۡسِم  َرب 
ۡ
ح ِ

َسب 
َ
  (56:74،96 &69:52) ﴿﴾ ِم ف

Meaning: So always invoke the name of your Lord, the most Magnificent. (69:52 & 56:74,96) 

Allah also describes the proper and desired method of invocation: 

  ََصاِل  و
ّٰ
ا
ۡ
ُدو ِ َو ال

ُ
غ
ۡ
وِۡل ِبال

َ
ق
ۡ
َجۡہرِ ِمَن ال

ۡ
 ُدۡوَن ال

َ  و 
ً
ة
َ
  ِخۡیف

َ ًعا و 
ُ ر 
َ
ض
َ
 ت
َ
ِسک

ۡ
ف
َ
 فِۡی ن

َ
ک

َ ب 
َ ۡر ر 

ُ
ک
ۡ
َن ﴿﴾ َو اذ

ۡ
ِفِلی

ّٰ
غ
ۡ
َن  ال ۡن  م ِ

ُ
ک
َ
  لَا  ت

(7:205) 

Meaning: And invoke your Lord by breaths with humility and tearful submissiveness and 

fear and repentance and also by calling in low tones. (Persevere with His invocation) 

morning and evening and be not of the neglectful. (7:205) 

  مُۡعَتِدیَۡن
ۡ
  ال

ُ ہ   لَا یُِحب 
َ  
 ؕ ِان

ً
َیة

ۡ
ف
ُ
 خ
َ ًعا  و 

ُ ر 
َ
ض
َ
ۡم  ت

ُ
ک
َ ۡدُعوۡا َرب 

ُ
 (7:55)  ﴾﴿ ا

Meaning: Invoke your Lord most submissively and quietly. Surely He does not like the 

transgressors. (7:55) 

One should not follow those who are negligent of His invocation. Allah says:  

   وِۃ دّٰ
َ
غ
ۡ
ُہۡم ِبال

َ ِذیَۡن یَۡدُعوَۡن َرب 
َ  
 ال
َ
 َمع

َ
َسک

ۡ
ف
َ
 َو اۡصبِۡر ن

َ
ة
َ
رِۡیُد زِیۡن

ُ
ُہۡم ۚ ت

ۡ
 َعن

َ
ک

ّٰ
ۡعُد َعۡین

َ
ِ یُرِۡیُدۡوَن َوۡجَہہ   َو لَا  ت

َعِشی 
ۡ
َو ال

ۡمرُہ    
َ
اَن   ا

َ
ىُہ  َو ک  َہوّٰ

َ
َبع

َ  
ا َو ات

َ
ِرن

ۡ
َبہ  َعۡن  ِذک

ۡ
ل
َ
ا ق

َ
ن
ۡ
ل
َ
ف
ۡ
غ
َ
 َمۡن  ا

ۡ
ِِع

ُ
َیا ۚ َو لَا ت

ۡ
ن
ُ وِۃ  الد  َحیّٰ

ۡ
ا ﴿﴾ال

ً
ُرط

ُ
 (18:28)  ف

Meaning: (O My beloved!) Stay tenaciously in the companionship of those who remember 

their Lord morning and evening, ardently seeking His pleasure, (keen on the glimpse of 

His sight, and eagerly aspiring to glance at His radiant Countenance). Your (affectionate 

and caring) looks must not but focus them. Do you seek the charisma of the worldly life 

(shifting your attention away from these self-denying devotees)? And (also) do not follow 

him whose inward We have made neglectful of Our invocation and who follows but the 

urge of his (innerself) and his case has exceeded all bounds. (18:28) 
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So the crux of all this discussion is that to achieve the main aim of life which includes; 

the gnosis of Allah, nourishment and prosperity of the soul, a righteous inward, satisfied 

esoteric self, enlightenment, pleasing Allah and to reach the station of Miraj, it is necessary 

for every Muslim and true believer to seek Ism-e-Allah Zaat and then invoke and 

contemplate it under the guidance of a perfect spiritual guide of the Sarwari Qadri order. 

There is no other way to reach the eternal destination, Allah. The person who does not 

invoke and contemplate Ism-e-Allah Zaat, his whole being is captured by Satan and evil 

innerself. They occupy the inward and mind of that person and overcome all his senses just 

like dodder enwraps the whole tree. Satan has complete command over such a person. He 

becomes completely oblivious to the Reality because his soul could not get its required 

sustenance. Allah says in the Holy Quran: 

 ﴾﴿ ی ۡعمّٰ
َ
مَِة  ا ِقیّٰ

ۡ
ُرہ  یَوَۡم ال

ُ
ۡحش

َ
 ن
َ ا و 

ً
ک
ۡ
ن

َ
 ض

ً
ة

َ
ہ  َمِعۡیش

َ
 ل
َ ِان 

َ
ِرۡی ف

ۡ
 َعۡن ِذک

َ
َرض

ۡ
ع
َ
 (124:20)  َو َمۡن ا

Meaning: And whoever turns away from My invocation, his (spiritual) sustenance will be 

narrowed and We shall raise him blind on the day of resurrection (as well). (20:124) 

It signifies that the person who does not behold and recognize Allah in this world 

remains blind spiritually. Due to this blindness he would not be able to see and recognize 

Allah on the doomsday as he will be raised blind. Allah declares: 

   ی ۡعمّٰ
َ
ِخَرِۃ   ا

ّٰ
ا
ۡ
ُہوَ فِی ال

َ
ی ف ۡعمّٰ

َ
ِذٖہۤۡ  ا اَن فِۡی ہّٰ

َ
 (72:17) َو َمۡن ک

Meaning: And whoever remains blind (esoterically) in this (world) will be blind in the 

hereafter as well. (17:72) 

Allah created this world only because He wanted to be recognized and desired to manifest 

His beauty and majesty. He longed to have someone who would love Him ardently. So 

the main purpose of man’s creation is the recognition and vision of Allah. The power of sight 

is the best source of recognizing, other senses cannot give complete recognition. Hence the 

contemplation of Ism-e-Allah Zaat with sight and its invocation with breaths are the best 

sources of getting blessed with the vision and recognition of Allah. By imprinting Ism-e-

Allah Zaat ہ)
ّٰ 
لل
َ
( ا  on soul through contemplation and invocation, it leaves impressions on 

our esoteric being and influences it with its great powers hence giving life to the soul. By 

other methods of invocation, the invoker cannot achieve his objective which is to enlighten 

the inner eyes and enliven the soul. When the eyes of the soul are blessed with sight, this 

powerful enlightened spiritual sight confers the Divine vision and recognition upon the soul. 

Then the seeker ever remains engrossed in beholding the Divine Essence. 
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THE CONNECTION BETWEEN INVOCATION AND 

CONTEMPLATION 

Invocation and contemplation are interrelated. They can never be separated. Brain thinks all 

the time. This thinking is a form of remembrance and invocation. Whatever a person thinks 

about, its picture flashes before his eyes. If he thinks about his family, their faces come 

before his eyes and if it is his house then its image comes in mind; this is contemplation. 

The series of invocation and contemplation always continue. That is why the attachment 

and love with worldly relations and things become stronger as he is always absorbed in 

their thoughts. This relation and attachment is the result of their continuous invocation 

and contemplation. Sufis divert this worldly invocation and contemplation towards Allah 

in order to build strong relation of soul with Him through invocation and contemplation 

of Ism-e-Allah Zaat. It is pointed out in the verse: 

  
َ
ِک

ِر اۡسَم َرب 
ُ
ک
ۡ
ًاَو اذ ۡبِتۡیل

َ
ۡیِہ ت

َ
ۡل  ِال

َ  
َبت

َ
 (8:73) َو ت

Meaning: And continue invoking the (personal) name of your Lord (being) devoted 

completely to Him alone (in your inward and soul), broken away from everyone else. (73:8)  

This describes the same diversion of inward from world to Allah. The way a diamond 

cuts a diamond and a water logged land is revitalized by water only, similarly it is the 

(Divine) invocation that overcomes the invocation and it is the contemplation that 

overcomes contemplation. One only needs to replace the subject. If one invokes and 

contemplates the personal name of Allah continuously rather than thinking about transitory 

worldly relations and objects then love for Allah starts developing. Soul gets attracted 

towards Him and one gets closer to Him with every breath. The entrusted Divine Essence 

then manifests within us and ultimately we find His vision and union. 

ISM-E-ALLAH ZAAT IS THE GREATEST NAME OF ALLAH 

Muslim scholars and ascetics in every age searched for the greatest name of Allah  but 

none of them could reach its Essence. Undoubtedly they accessed spiritual ranks and 

status through the invocation of Ism-e-Allah Zaat (ہ
ّٰ 
لل
َ
 but stayed deprived of vision and (ا

union with Allah which are only the destiny of Mystics. 

Sultan Bahoo says: 

 Listen! The scholars cannot find the greatest name of Allah from the Holy Quran 

because it sustains only in a sacred existence. Even if one finds this name and recites, it 
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would not affect him due to his impure being. The invocation does not continue in the 

inward of a person without the greatest name and the greatest name only sustains in 

the pure being of an accomplished and perfect Fakir or the religious scholars who 

practise what they preach. In fact such scholars are only the perfect Fakirs. That 

person is a fool who trusts and depends on the greatest name of Allah instead of 

Allah Himself.
85

 Only those find the reality of the name who are themselves blessed 

with its Divine qualities and have it. (Ain-ul-Faqr) 

Therefore Allah says: 

  ۡہَل
َ
ا ا
وۡۤۡ
ُ
ۡسـَٔل

َ
مُوَۡن ﴿﴾ف

َ
ۡعل

َ
ُتۡم  لَا ت

ۡ
ن
ُ
ِر  ِاۡن  ک

ۡ
ک ِ
 
 (7:21) الذ

Meaning: So (O people) if you do not know (yourselves), ask the people of invocation. 
(21:7) 

In this verse Allah says that if one does not know about the invocation of His greatest 

name then he should ask the people who invoke it. 

If one focuses on this verse one will quickly understand the point under discussion that 

Allah has not ordered, “Ask the people of knowledge (  
ْ
ۡہَل ال

َ
ا ا

وۡۤۡ
ُ
ۡسـَٔل

َ
ِم ف

ْ
ِعل )” but “Ask the 

people of invocation ( ا 
وۡۤۡ
ُ
ۡسـَٔل

َ
رِ ف

ۡ
ک ِ
 
ۡہَل الذ

َ
ا ).” Those who have knowledge can go astray 

because the centre of knowledge is brain which can mislead while the real invocation of 

Allah arouses from the inward which never deceives. Knowledge is recorded in brain 

whereas invocation affects and gets imprinted on inward. 

Allah says: 

 ﴾﴿ ًرا
ۡ
ِبی

َ
ۡسـَۡٔل ِبٖہ خ

َ
ُن ف َۡحمّٰ لر 

َ
 (59:25) ا

Meaning: (Allah) is the most kind. (O aspirant of His gnosis!) Ask of Him (from) someone 

who has attained to His awareness. (The unaware do not have any gnosis of Him.) (25:59) 

Sultan Bahoo says: 

 Ism-e-Allah Zaat (Allah ہ
ّٰ 
لل
َ
Lillah ,ا   ِ ہل

ّٰ 
ہ    LaHoo , ل

َ
ل , Hoo  ُہو ) are the greatest names of 

Allah. (Ain-ul-Faqr) 

                                                           
85 Every religious or Sufi act when separated from the Source that is Allah, leads nowhere. 
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 Whoever achieved the levels of piety, it was through Ism-e-Allah Zaat. Name ہ
ّٰ 
لل
َ
 (Allah) ا

includes four Divine names. Firstly, name ہ
ّٰ 
لل
َ
 itself, whose invocation is the (Allah) ا

most gracious. When ا (Alif) of ہ
ّٰ 
لل
َ
ِ  is separated, it becomes ا ہل

ّٰ 
ل  (Lillah). The invocation 

of  ِ ہل
ّٰ 
ل  (Lillah) is the Divine beneficence. When first ل (Laam) of  ِ ہل

ّٰ 
ل  (Lillah) is separated, 

it becomes   ہ
َ
ہ   The invocation of .(LaHoo) ل

َ
 is the Divine blessing. When (LaHoo)  ل

second ل (Laam) of   ہ
َ
 ُہو and invocation of (Hoo) ُہو is separated it becomes (LaHoo) ل

(Hoo) is the Divine favour. Hence Allah says:  

  َا ُہو
َ  
 ِالَّٰہ ِال

ۡۤ
 (255:2) لَا

Meaning: None is worthy of worship but He (ُہو). (2:255)  

Seek only Allah, everything other than Allah is lust. (Mehak-ul-Faqr Kalan) 

Many traditions prove that Ism-e-Allah Zaat (ہ
ّٰ 
لل
َ
 .is the greatest name of Allah (ا

The Prophet heard a man saying: 

  
ّٰ 
لل
َ
ْس ا

َ
ْی ا

 
ِ  ِان

َ  ُہم 
َ
 ئ

َ
 ِبا

َ
ک

ُ
ْی ل

 
ِ  ن

َ
 ا

ْ
 اِ  ُد ہَ ش

ّٰ 
َت الل

ْ
ن
َ
 ا
َ
ک

َ  
ْم ن

َ
ِذْی ل

َ  
مَُد ال

َ َحُد الص 
َ
ا
ْ
َت ال

ْ
ن
َ
ا ا
َ  
مْ  یَِلْد ُہ لَٓا ِالَّٰہ ِال

َ
ْد  َول

َ
مْ  یُوْل

َ
ْن  َول

ُ
ہ   یَک

َ  
ًوا ل

ُ
ف
ُ
 ک

َحْد 
َ
 (3475۔رتذم،)  ا

Meaning: O Allah! Indeed, I ask You by my testifying that You are Allah (ہ
ّٰ 
لل
َ
 there is ,(ا

none worthy of worship except You, the One, the Satisfier of all needs, the One Who 

does not beget nor was begotten and there is none who is like You.  

On hearing this the Holy Prophet said, “I swear by Allah in Whose Hand is my soul, this 

person prayed mentioning the greatest name through which Allah gives anything that is 

asked and accepts any prayer.” (Tirmidhi 3475) 

 Hadith 3478 of Tirmidhi and 1496 of Abu Dawud state that Allah’s greatest name is in 

the following two verses: 

  ْم َو
ُ
َِحْیمُ ِالُّٰہک ُن الر  َْحمّٰ ا ُہوَ الر 

َ  
اِحْد لَا ِالَّٰہ ِال

َ  (163:2) ﴿﴾ِالٌّٰہ و 

Meaning: And your God is One. There is no God but He, the most Kind, the Ever-Merciful. 
(2:163)  
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 َ م 
 
ۡوُم ﴿﴾  ﴿﴾ ال ُ ی 

َ
ق
ۡ
ُ ال َحی 

ۡ
ا ُہوَ ۙ ال

َ  
 ِالَّٰہ  ِال

ۡۤ
ُہ  لَا

ّٰ 
 (1:3-2) الل

Meaning:  
 َ م 
 
 Allah! None is worthy of worship but He, the .(The Mohammadan Reality)  ال

Ever-Living, Self-Subsisting and the Sustainer. (3:1-2) 

 A Hadith relates that Aisha bint Abi Bakr prayed to Allah saying: 

  
ّٰ 
لل
َ
 ا

ّٰ 
 الل

َ
ْدُعوْک

َ
ْی ا

 
ِ  ِان

َ   وَ  ہَ ُہم 
َ
َن ا َْحمّٰ  الر 

َ
  وَ  ْدُعوْک

َ
 ا

َ
 ْدُعوْک

َ
ْدُعوْک

َ
َِحْیَم َو ا  الر 

َ بَر 
ْ
ْسمَاال

َ
َہا َما َعِلْمُت ئِ ِبا

 
ِل
ُ
ی ک

ّٰ
ُحْسن

ْ
 ال

َ
ک

َہا 
ْ
مْ َو ِمن

َ
ْعل

َ
ْم ا

َ
 (3859 انب امہج) َمال

Meaning: O Allah! I call upon You by Your name Allah and I call upon You by Your 

name the Compassionate and I call upon You by Your names the Benefactor and the 

All-Merciful and I call upon You by all Your beautiful names those that I know and 

those that I do not know.  

Then the Holy Prophet said, “The greatest name of Allah is (hidden) in these words.” 
(Ibn Majah 3859) 

 Zayn al-Abidin dreamt that the greatest name of Allah is: 

 
ّٰ 
ِذْی ُہوَ الل

َ  
ا ُہوَ  ُہ ال

َ  
  لَٓا ِالَّٰہ ِال

ُ َعِظْیمُ  َرب 
ْ
َعْرِش ال

ْ
  ال

 Imam Qazi Iyad related that he heard from the scholars that the greatest name of 

Allah is in shahada.  

 Fakhruddin al-Razi and certain Sufis claim that Hoo (ُہو) is the greatest name of Allah. 

 Mansur al-Hallaj writes in al-Tawasin that Prophet Mohammad is the spiritual confidant 

of Hoo (ُہو). 

 Sayyid Abdul Karim bin Ibrahim Al-Jili writes in his book al-Insan al-Kamil chapter 

twenty-six, “The Divinity of the Reality is hidden in such a way that His manifestation 

is impossible except in one form that is through His entire attributes and Divine 

names. Divinity represents the Core of Divine Oneness. I am not saying it about any 

particular Divine name, attribute, marvel, level or about the absolute Divine Essence 

disregarding His other attributes and names. Rather Divinity refers to all these 

including them individually as well as collectively. Divinity reflects the unseen and 

hidden. The word which is fixed (by the Sufis) to refer to the hidden Core of Divinity 

is Hoo (ُہو). Hence Hoo (ُہو) refers to the Core and Essence of Allah which includes 
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His entire attributes and names as well as that Reality which is hidden. My following 

poetic words also refer to the same fact: 

 الہویت غیب ذات الواحد   ومن المحال ظہورہا فی الشاہد 
َ  ِان 

ّٰ ی   شان البِون وما لذا من جاہد ہا لغت وقد وقعت عل
 
 فکان

Explanation: Divinity is the unseen Core of the unique Divine Essence which is 

impossible to manifest in the ‘seen’ and the physically present things as if it is only a 

word. Even though its grandeur is that it exists layer within layer and no one can deny 

this. 

Know that the greatest name is Hoo (ُہو). This name is most special in the name 

Allah (ہ
ّٰ 
لل
َ
 remains at the end of the word ’(H) ہ‘ and is the secret of Allah. As long as (ا

Allah (ہ
ّٰ 
لل
َ
) refers to Hoo ’(H) ہ‘ it is meaningful and ,(ا ُہو) . When ‘ہ (H)’ is removed 

from the end of the word Allah (ہ
ّٰ 
لل
َ
 the remaining alphabets give no meaning ,(ا

neither any beneficence. However when ا (Alif) of ہ
ّٰ 
لل
َ
 is separated, it (Allah) ا

becomes  
ّٰ 
ہلِل  (Lillah) which is meaningful and its invocation benefits. When first ل 

(Laam) of  
ّٰ 
ہلِل  (Lillah) is separated, it becomes   ہ

َ
 .which also gives benefit (LaHoo)  ل

When second ل (Laam) of   ہ
َ
 and this is Hoo ’ہ‘ is separated there remains (LaHoo) ل

 is attached to ‘H ’(و) Actually ‘OO .’(و) without ‘OO ’(ہ) which actually is ‘H (ُہو)

 ,ُہو) to elongate the sound and due to continuous use it has become one word ’(ہ)

Hoo) with the passage of time. Thus the name Hoo (ُہو) is supreme to all the Divine 

names. In 799 AH, I attended a gathering of the men of Allah in Makkah, may Allah 

exalt their eminence. In that gathering the greatest name of Allah was discussed 

about which the Holy Prophet had referred that it is at the end of sura al-Baqarah and 
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the start of sura aal-Imran. A Mystic said that it is Hoo (ُہو) and it is interpreted from 

Prophet Mohammad’s words (the words of the Holy Prophet are وسرۃ ارقبلہ و آِل رمعان). As ‘ہ 

(H)’ ends the word al-Baqarah (in Arabic) and ‘و (OO)’ is the Arabic conjunction 

joining the names of two suras in the Arabic words of Holy Prophet (when H ‘ہ’ of 

the end of al-Baqarah and OO ‘و’ in between names of two suras are joined, it makes 

Hoo  ُہو ). This is a famous saying and it depicts the greatest name. I have referred the 

words of that Mystic here so that the honour of the greatest name of Allah is realized. 

It is deduced from the above referred symbolic words of the Holy Prophet which give 

a clue that the name Hoo (ُہو) is glorious and the greatest of all the Divine names. (Al-

Insan al-Kamil, Ch. 26) 

 Ibn Arabi writes in al-Futuhat al-Makkiyya, “Hoo (ُہو) is the most elevated and the 

ultimate invocation of Mystics.” 

 Most scholars of spiritual sight say that the name Allah (ہ
ّٰ 
لل
َ
 .is the greatest name (ا

 Shaikh Abdul Qadir Jilani says, “Ism-e-Allah Zaat is the greatest name of Allah but 

one condition to oblige is that when Allah (ہ
ّٰ 
لل
َ
 is said once with sincerity there (ا

should not remain anyone other than Allah in the inward.” 

 Ibn Abidin says that Imam Abu Hanifa has declared the name Allah (ہ
ّٰ 
لل
َ
 as His (ا

greatest name. 

 Some scholars claim that the greatest name is Bismillah. 

 Sultan Bahoo also says: 

ُِ  ہ دا  اہہی وِ، انہگں اھبرا ھ 
ّٰ 
لل
َ
ِامِس ا  ہ

ّٰ 
 ِبْسِم الل

Explanation: In Bismillah is concealed Ism-e-Allah Zaat and this is the Divine Trust which 

in pre-existence was presented to each and everything of the universe but they refused 

and man took up the great responsibility. (Abyat-e-Bahoo Kamil) 
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Sultan Bahoo further says:  

 Listen! All the four Holy books; Torah, Gospel, Psalms and Quran are just the 

explanation of Ism-e-Allah Zaat. What is Ism-e-Allah Zaat? It is exactly the Divine 

Essence. All Prophets got Prophethood and won over the disbelievers only due to the 

power of Ism-e-Allah Zaat. (Ain-ul-Faqr) 

From the Hadiths and traditions it is established that Ism-e-Allah Zaat is the greatest 

name because in every Hadith and tradition Ism-e-Allah Zaat (Allah, Lillah, LaHoo and 

Hoo) is present in any one of its forms. 

Sultan Bahoo says that without the spiritually effective sight of the perfect spiritual 

guide, the greatest name does not unfold or sustain in the inward of invoker. 

Ismail Hakki says in the explanation of the greatest name of Allah:  

 There is always present in the universe an accomplished and perfect Saint who is the 

bearer of the Divine Trust. His esoteric and exoteric countenance is Ism-e-Azam (Ism-

e-Allah Zaat). He is the representative of Allah and from him the reality of His greatest 

name is achieved. (Tafsir Ruh al-Bayan) 

Hence it is ascertained that Ism-e-Allah Zaat is the greatest name but it unfolds when 

the perfect spiritual guide gives its persuasion. 

ISM-E-ALLAH ZAAT, THE COMPANIONS AND THE SAINTS 

ALI IBN ABI TALIB 

 Your pain is within you and you do not know that its remedy also lies inside you. 

You do not notice but imagine that you are merely a tiny body whereas a large world 

is abridged within you and you are the enlightened book whose letters reveal the 

hidden thing. (Mirat-ul-Arifeen) 

 Ali ibn Abi Talib says about Allah, “Hence I saw my Lord in my inward with the eye 

of certainty.” 

 Ali ibn Abi Talib says, “I do not pray to Allah unless I see Him.” 

UMAR IBN KHATTAB 

 I saw my Lord from His light (of Ism-e-Allah Zaat). (Sir’r al-Asrar) 
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HUSAYN IBN ALI 

According to Husayn ibn Ali, Allah chose the Universal Divine Man for His recognition 

and manifestation. Complete Quran is in the opening chapter which is in Bismillah and 

Bismillah is manifested in the inward of the Universal Divine Man. Therefore the Universal 

Divine Man is detailed and abridged for all the Divine attributes as well as the Essence. 

He explains this reality in these words:  

 There lies similarity between the Divine Pen and man’s
86

 soul, between Divine 

Tablet and man’s inward, between Divine Throne and man’s body, between the Chair 

and man’s self. Each is a mirror to the other. Thus everything which is composite in 

Pen, same is collected in man’s soul and everything that is in detail in the Divine 

Tablet lies in detail in man’s inward and everything that is detailed in the Chair is 

exactly in a detailed form in the man’s self. Hence man (the Universal Divine Man) is 

a comprehensive Book for all the books which contains entire facts about Divinity and 

the created worlds, that is why he is the totality or collection of everything in composite, 

concise as well as detailed form. So whoever recognized his self thus recognized his 

Creator. (Mirat-ul-Arifeen) 

SHAIKH SIRRI SAQTI 

Once Shaikh Sirri Saqti asked a Saint his name. He replied, “Hoo (ُہو).” Then he asked, 

“What do you eat and drink?” He answered, “Hoo (ُہو).” When he replied “Hoo (ُہو)” to 

all the questions, Shaikh Sirri Saqti asked, “Does Hoo (ُہو) means Allah?” At once, upon 

hearing this, the Saint screamed and passed away. (Tazkirah Auliya, ch. 30) 

AL-GHAWTH AL-AZAM SHAIKH ABDUL QADIR JILANI 

Shaikh Abdul Qadir Jilani says: 

 When Allah (ہ
ّٰ 
لل
َ
 is said once with sincerity, there should not remain anyone other (ا

than Allah in the inward. 

He further says: 

 When Ism-e-Allah Zaat enters the inward, the inward is lit with two things, the Divine 

blaze and light. The Divine blaze burns the thoughts and love of everything other 

                                                           
86 Here ‘man’ refers to the Universal Divine Man i.e. al-Insan al-Kamil. 
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than Allah and the Divine light enlightens the inward and makes it clean like mirror. 
(Al-Fath ar-Rabbani) 

 Shaikh Abdul Qadir Jilani narrates a tradition in Malfoozat-e-Ghausia that once a Saint 

reached a mosque of Syria. He was very hungry. He said to himself, “I wish I knew 

the greatest name.” Suddenly two men descended from the sky and sat beside him. 

One of them said to the other, “Do you want to know the greatest name?” The other 

replied in affirmative. He said, “Say Allah (ہ
ّٰ 
لل
َ
 it is His greatest name.” The Saint ,(ا

thought that he often recited Allah (ہ
ّٰ 
لل
َ
 but never experienced its efficacy. The man (ا

explained, “Allah (ہ
ّٰ 
لل
َ
 should be invoked in such a way that there is no one except (ا

Allah in the inward.” (Al-Fath ar-Rabbani, Malfoozat-e-Ghausia) 

 To get rid of the evil qualities, the mirror of inward should be cleansed with the burnisher 

of Oneness (contemplation of Ism-e-Allah Zaat) and by the knowledge, actions and 

mystic struggle until the soul becomes alive acquiring the Divine qualities and gets 

enlightened with the light of Oneness. Then it is reminded of its eternal homeland 

(realm of Divinity) and becomes anxious to return there. (Sir’r al-Asrar, Ch. 10) 

SHAIKH AL-AKBAR MOHIYUDDIN IBN ARABI 

Ibn Arabi writes in al-Futuhat al-Makkiyya (volume one): 

 It is a fact that Ism-e-Allah Zaat is not responsible to provide beneficence to the person 

who has not recognized his own reality through it. Eventually he becomes the denier 

of Ism-e-Allah Zaat being disobedient. People whom Allah kept steadfast were the 

ones who made His name (Ism-e-Allah Zaat) their leader and strengthened the 

relationship hence becoming the eternal prostrators (before the Essence with the 

presence of their inwards). 

He says:  

 Allah (ہ
ّٰ 
لل
َ
 is the personal name of the Essence which includes all the Divine (ا

attributive names. (Fusus al-Hikam, Ch. Fus-e-Idreesia) 

 Hoo (ُہو) is the most elevated and the ultimate invocation of Mystics. (Al-Futuhat al-

Makkiyya Vol-II Ch. 5) 
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SAYYID ABDUL KARIM BIN IBRAHIM AL-JILI 

Sayyid Abdul Karim bin Ibrahim al-Jili writes in his book al-Insan al-Kamil: 

 Allah can only be recognized through His names and attributes. Since all the attributive 

names are included in His personal name (ہ
ّٰ 
لل
َ
 so there is no other way to reach ,(ا

Allah except His name (ہ
ّٰ 
لل
َ
 .(ا

 Allah has made His name (ہ
ّٰ 
لل
َ
 a mirror for human beings (so that they can see Allah (ا

through it).  

 Through Ism-e-Allah Zaat manifests the Divine Essence which is comprehensive of 

all the Divine attributes hence reflects the perfection. All the theophanies of the 

Essence are present in Ism-e-Allah Zaat. Before the manifestation of this name 

(which is also the manifestation of all the Divine attributes) there is utter darkness as 

Allah is hidden in Himself in manifold layers (at the level of HaHooiyat-the realm of 

Incomparable and Unknowable). The Divine name (ہ
ّٰ 
لل
َ
 is light in the darkness through (ا

which Allah sees Himself. 

SHAIKH JUNAYD OF BAGHDAD 

Shaikh Junayd of Baghdad says: 

 The invoker of the personal name of Allah is oblivious of himself and unified with 

Allah. He strictly obeys the orders of Allah and remains engrossed in the observation 

of Allah inwardly so much so that the light of Divine vision and theophanies of Allah 

burn his human attributes. 

SHAIKH BAHAUDDIN NAQSHBAND 

For sixteen years Bahauddin Naqshband tried to imprint Ism-e-Allah Zaat inwardly but in 

vain. One day infatuated by Divine love he went into the woods. There he met Khidr. 

Khidr asked, “O Bahauddin! What are you doing?” He answered, “My inward is not 

enlightening therefore I am troubled.” Khidr said, “Contemplate Ism-e-Allah Zaat.” 

Bahauddin Naqshband replied, “For sixteen years I am endeavouring by doing the same 

but I have not succeeded.” He advised, “Go and request at the mausoleum of Shaikh 

Abdul Qadir Jilani. You will succeed.” He went to his tomb and requested for his 

beneficence in these words: 
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 ای د ریگت ِ اعمل دمتس رما ریگبِ

 دمتس انچں ریگب ہک وگدنئت د ریگت

Explanation: O Dastgeer
87

 of the whole world! Hold my hand and help me the way you 

are known for helping everyone. 

Shaikh Abdul Qadir Jilani raised his right hand from his sacred grave towards him in 

the form of Ism-e-Allah Zaat and said: 

م را ہب دنبِ

 

قس

ن

ب

 اے دنبشقن ِ اعمل 

م انچں ہب دنب ہک وگدنئت دنبشقنِ

 

قس

ن

ب

 

Explanation: O Naqshband of the world! Engrave my impression (of Ism-e-Allah Zaat) 

on your inward and imprint it in such a way that you are remembered with the title of 

‘Naqshband’ (the one who engraves) till the doomsday. 

At once Ism-e-Allah Zaat was engraved on his inward. 

SHAIKH FAKIRULLAH 

Once Shaikh Fakirullah was engaged in the invocation of Ism-e-Allah Zaat, he observed 

that a few angels were sitting at some distance from him engrossed in glorification of 

Allah. He said to the angels, “Come and join me in the invocation.” The angels replied, 

“We cannot come closer as we do not have the power and capacity to be part of this 

invocation.” (The invocation of Ism-e-Allah Zaat is only the honour of man.) 

KHAWAJA GHULAM FARID 

Fariduddin Ganjshakar was the spiritual guide of Khawaja Ghulam Farid. The birth name 

of Khawaja Ghulam Farid was Khurshid Alam. After forty years of seclusion in Ruhi
88

 he 

was esoterically blessed by Fariduddin Ganjshakar who imprinted Ism-e-Allah Zaat on 

his inward. This unveiled all the spiritual realities upon him. As a gratitude for this 

blessing, he named himself Ghulam Farid (slave of Shaikh Farid). This is the reason why 

he walked barefooted from Kot Mitthan (his place of residence) to Pakpattan (city of his 

spiritual guide). Khawaja Ghulam Farid writes: 

 That person can never be a believer who takes even a single breath without the 

invocation of Ism-e-Allah Zaat. (Malfuzat-e-Faridi) 

                                                           
87 Title of Shaikh Abdul Qadir Jilani which means ‘the one who holds the hand and helps in all the matters’. 
88 Ruhi is a desert in Balochistan, Pakistan. 
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He says: 

  سب وے ایمں یِ  وہر اہکین ومل ہن اھبینِ
ِ
 

ںُ ہ
ک
ِ
ہ 
 افل 

ش وے ایمں یِ  ب ےت ت د، لگ ہن اکیئِ
ھ 
ک

 افل دِگمھ دل 

م ےب وس وے ایمں یِ

 

یم کِی

 افل 

Explanation: Only Alif (Ism-e-Allah Zaat) is enough for me. I do not need any other recital 

or supererogatory prayer because Ism-e-Allah Zaat has enlightened my inward. Through it I 

have found the Reality hence it has completely taken me. 

He further says: 

ےِ

 

ت
 
کی
 ایر رفدیا ایر اجنسنن 

ِ اےِ

ن

ک ٹ
ِ
 اہہی ہخسن ہ 

Explanation: O Farid! To recognize the Beloved (Allah), Ism-e-Allah Zaat is the perfect 

source. 

SAYYID ABU AL-ABBAS AL-MURSI 

 He says, “O devotee! You should invoke Ism-e-Allah Zaat because this name is the 

sultan of all the Divine names. Its beginning is the Divine knowledge and exaltation 

is Divine light.” 

ARIF BILLAH IBN AJIBA 

 The name Allah (ہ
ّٰ 
لل
َ
 is the sultan of all the recitals and Divine names hence the most (ا

exalted. When the invoker is engrossed in the invocation of Ism-e-Allah Zaat, it 

permeates his entire existence and he is blessed with Divine light and theophanies. It 

progresses from tongue to inward, from inward to soul and from soul to the secret 

(sir’r). Then the invoker is blessed with the Divine vision and union. 

 Seeker attains to the station of complete submission to the will of Allah only when he 

has crossed the three initial stations of the Divine path: (1) He is engrossed in the 

invocation of the majestic name (Ism-e-Allah Zaat). This is only possible when 

invocation is performed after permission from the perfect spiritual guide. (2) He is 

associated with the company of those who invoke (Ism-e-Allah Zaat all the time 

through breaths). (3) He obliges to the sharia of Prophet Mohammad. 
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ABU AL-QASIM AL-QUSHAYRI 

 The invocation of name Allah (ہ
ّٰ 
لل
َ
  :is (ا

 The proclamation of sainthood  

 The minaret of Allah’s union 

 The symbol of treading the Divine path  

 A guide to the destination 

There is nothing more exalted than its invocation. The invocation of this Divine name is 

the source of acquiring all the praiseworthy attributes which in turn lead to the (reality of) 

Divine name. 

IBN QAYYIM AL-JAWZIYYA 

 Undoubtedly just as copper and silver get rusty so does the inward (with sins and 

darkness of veils between Allah and man). The name of Allah burnishes the inward. 

The invocation of Allah makes inward shine just like a mirror. 

IMAM FAKHRUDDIN AL-RAZI 

 Hell is the fate of those who are negligent towards the invocation of Allah. Only this 

invocation will relieve man from hell’s torment. The inward which is ignorant of its 

invocation is surrounded by darkness. The love of world and its wishes engulf the 

inward which gets more and more avaricious making man greedy and lustful. When 

such an inward starts invocation of Ism-e-Allah Zaat and is blessed with the recognition 

of Allah, it gets rid of all the evils and darkness and gains the wisdom of gnosis. 

PIR SAYYID MEHR ALI SHAH 

Mehr Ali Shah’s approach to Sufism was changed when he was blessed with Ism-e-Allah 

Zaat by his spiritual guide. Formerly he believed in seeking knowledge, forty days 

seclusion and endeavours.  

He says: 

یاَ ڑپایھ الھُب رایہںِ  وکہ انم نجس دا اگ رایہںِ ی
ھ
ِک ل

 بس 

ُں ےت اسوہاں انلِ  دل ڑگلا ےب رپواواں انلِ
 
ُں ل
 
 ل

Explanation: Ever since I have begun invocation and contemplation of Ism-e-Allah Zaat, 

I have forgotten all my outward knowledge because now each and every cell of my body 
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is engrossed in the invocation of Ism-e-Allah Zaat. Due to this invocation my inward and 

soul are attracted towards the One who is eternally Indifferent. 

BULLEH SHAH 

Bulleh Shah says: 

ات ریماِ  ونیمں ب د، ربخ ہن اکیئِ
 
 ا اہلل دل ر

ِ ھجمس ہن آوےِ  ا د، ذلت آیئِ
 
 ب ڑپایھں ُک

 ن افصیئ
 
یاَ وقل ا دے وپرےِ  ڑہیجے دل د، ک ی

ھ
ن ل

 

Explanation: My inward has been illuminated by Ism-e-Allah Zaat, I do not know any 

other knowledge or recital. Even if I try, I am unable to understand the outward knowledge. 

I find pleasure only in the invocation of Ism-e-Allah Zaat because it is the most effective 

and has the power to cleanse the inward and purify the soul. 

ب اذاابں د،ِ

ن ن

 
 
 ویکں ڑپانھ اںی  ڈ اتکابں د،ِ  رس اچانں اںی َ

 ِنہ وہیئ آ لکش الجداں د،  اہہی ڈنیپا لکشم اھبرا اے

ِاے  اِک افل ڑپوھ اکٹھچرا

Explanation: Why have you burdened yourself by reading so many books? They will give 

just the outward knowledge which will create more and more veils between Allah and you 

by making you proud. You will be accountable before Allah for this knowledge which has 

taken you away from Him. Too many books have had only a negative impact that has 

made you the executioner of your own faith. Remember! He can never be recognized 

through it. The path of outward knowledge is long and very difficult. If you want to have 

the closeness and recognition of Allah, invoke Ism-e-Allah Zaat, it will liberate you from 

all the troubles and take you to the destination. 

ALLAMA IQBAL 

Allama Iqbal has profoundly elaborated the reality of gnosis and Sufism in his poetry. 

While seeking Ism-e-Allah Zaat, he implores in the assembly of the spiritual guide with 

an intense and pure passion: 
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ہ‘ رب ولِح دِل نم
ّٰ 
لل
َ
ِ’ا  ونسی

م

ن

یم ن ی

 ہک مہ وخد را مہ او را افش 

Explanation: Inscribe Ism-e-Allah Zaat on the tablet of my inward so that it enlightens my 

soul and reveals the secret of myself as well as the Divine Essence Who is hidden inside 

me. (Armaghan-e-Hijaz) 

Allama Iqbal guides seekers of Allah: 

 ہگن ایھجل وہیئ ےہ رگن و وُب ںیم  رخد وھکیئ یئگ ےہ اچر وُس ںیمِ

ہ’ِاامں اشدی ےلم
ّٰ 
لل
َ
ںیم ‘ُہو ا ِاگیہِ    ہن وھچڑ اے دل اغفِن حبص

Explanation: Your soul is restless because you are entangled in the fake beauty and 

charms of the world. Your senses are lost in the four dimensions, which is why, you 

cannot reach Allah Who is above all dimensions. However if you continue the invocation 

of Allah Hoo, you may find peace of inward and refuge from sins. (Bal-e-Jibril) 

He is a staunch advocate of the gnosis of the Divine Essence.  

ِ’ذات‘ ںیمِ  ریم، وناےئ وشق ےس وشر رحمی ِ

ِںیمِ ِ’افصت‘ ِ
ٔ
 ہلغلغ اہےئ ا الامں تُب دکہ

Explanation: The people who seek manifestation of the Divine attributes find my passion 

daring to reach the Divine Essence. Though my prayer to seek His Essence has been 

heard in the Divine sanctuary. (Bal-e-Jibril) 

ُِِ
 

 

 اٹم دای رمے اسیق ےن اعمل ِ نَم و ت

ا ’ُہو‘
َ  
  الپ ےک ھجم وک ےم لَٓا ِالّٰ َہ ِال

Explanation: Rumi, my spiritual guide has shown me the reality of this world which is 

divided in earthen bodies such that the light of Allah which is hidden everywhere has 

manifested in me. Now far and wide I see only the Divine Essence. My spiritual leader 

has opened the Divine reality that there is none present and worthy of worship but Hoo 

 (Bal-e-Jibril) .(ُہو) This realism is revealed only by the excessive invocation of Hoo .(ُہو)
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 ںیم ےہِ
 

ن

 ںیم ےہ وشق رم، ن
 
 وشق رِم، َ

ِہمغنٔ ہ’ِ
ّٰ 
لل
َ
ِ  ‘ُہو ا گ و ن  

 
  ںیم ےہریمے ر

Explanation: The ardent love for Allah has enveloped me completely. My entire existence 

started to invoke Ism-e-Allah Zaat when I performed it passionately. (Bal-e-Jibril) 

ِوُج ےھٹیِ  ےتنس ںیہ اجم فکب ہمغن وُکوُک ےھٹیِ  ابدہ شک ریغ ںیہ نشلگ ںیم بل ِ

ِےھٹیِ ِ’ُہو‘ ور اگنہہمٔ زلگار ےس کی وُس ےھٹیِ  اریے دویاےن یھب ںیہ  رظتن ِ
 
 د

Explanation: Worldly people are having fun being indulged in transitory pleasures but 

there are also those who are engrossed in the Divine Essence away from the neglectful lot 

and waiting for the perfect spiritual guide to bless them with the invocation of Hoo (ُہو) 

because only it can take one to the Divine Essence. (Bang-e-Dara) 

Iqbal describes the state of Muslims in the contemporary age who are unaware of the 

importance of the invocation of Ism-e-Allah Zaat: 

 نہک اگنہہم اہےئ آرزو رسدِ  ہک ےہ رمِد املسمں اک وہل رسدِ

ِہک ےہ آج آشتِ ہ’ِ
ّٰ 
لل
َ
رسد  ‘ُہو ا  وتبں وک ریم، الدینی ابمرک  

Explanation: The Muslims of this age are deprived of the eagerness for the vision and 

closeness of Allah which was the identity of Muslims of the previous eras. The souls of 

Muslims have become dead because they are not ardently in love with Allah. The non-

believers should celebrate this faithlessness of so called Muslims. They are in wretched 

condition esoterically and exoterically because they have turned away from the 

invocation of Allah Hoo. (Armaghan-e-Hijaz) 

Allama Iqbal says in his Persian poetry: 

 تفگ آں رعشے ہک آشت ادنروتسِ

ہ ُہو‘ تس
ّٰ 
لل
َ
 الصِ او از رگیم ’ا

Explanation: Rumi disclosed upon me that the poetry which is full of fire of love for Allah 

is inspired through the passion for Essence aroused by the invocation of Allah Hoo. (Javid 

Nama) 
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ح دب آں ہک تفگیم 

ن

گم

ن

ن

ہ’ِ
ّٰ 
لل
َ
‘ُہو ا  

 اچر وُسِ
ِ
 در دحوِد اںی اظنم

Explanation: One who invokes Allah Hoo ( ہ
ّٰ 
لل
َ
ُہو ا ) does not remain imprisoned in this 

world of time and space. He cannot be bounded by the four dimensions. (Javid Nama) 

He says about Ghazali: 

ہدرس  زغایلؒات 
ّٰ 
لل
َ
رگتف ُہو ا  

 ذرک و رکف از دودامِن او رگتف

Explanation: Ghazali became accomplished when he acquired the invocation and 

contemplation of Allah Hoo ( ہ
ّٰ 
لل
َ
ُہو ا ) from his spiritual guide. He also became perfect in 

esoteric knowledge as well as exoteric knowledge. (Javid Nama) 

Iqbal declares that Muslims got this invocation from their beloved Holy Prophet. 

 آدم از ریپانہ او لوےئ اوِ

ہ ُہو
ّٰ 
لل
َ
ِا  داد امرا رعنہ

Explanation: I felt the fragrance of the Holy Prophet from his dress (referring to his 

spiritual guide Maulana Rumi). He gave us the slogan (invocation) of Allah Hoo ( ہ
ّٰ 
لل
َ
ُہو ا ). 

(Mathnawi) 

Invocation of Hoo (ُہو) is the ultimate invocation of Ism-e-Allah Zaat. Iqbal says: 

 منم ہک وطاِف رحم رکدہ ام ےتب ہب انکرِ

ُہو زدہ امِ  منم ہک شیپ اتبں رعنہ اہےئ 

Explanation: It was I who circumambulated the Holy Kaaba while keeping the idols (of 

desires of innerself and world) in my inward. However I am also the one who raised the 

slogan of Hoo (ُہو) in front of idols (superficial religious scholars) and disclosed the secret 

of Hoo (ُہو) before them. (Payam-e-Mashriq) 


